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IN QUEST OF SECURITY: THE CONTROVERSY OVER ZIONISM
IN THE AMERICAN JEWISH COMMUNITY, 1897-1920

CHAPTER I
INTRODUCTION

For the greater part of the last two thousand years Jews have
been forced to live a ghetbto-like existence. In only a few places and
at only a few times have they been allowed to share an existence of
rough equality with the majority culture., But in sach cass, when they
have been given this equality, Jews have taken full advantage of it and
have sometimes achieved great economic and social success, IExamples of
places where this success has been attained include Babylonia, Spain,
the Ottoman Empire, Holland, Poland and the United States, This paper
is a study of how, in the last of these, the American Jews reacted when
confronted with a movement which aimed at putting an end to this cyele
of suffering and success--which aimed at solving the "Jewish Problem."

At the time of the establishment of this movement, called
Zionism, there was in the United States a large group of acoulturated
Jews and a large and rapidly growing group of traditionally-oriented
imigrant Jews., The acculturated group had & great stake in the sociebty
and in maintaining its freedom and equality, and it was therefore moti~
vated in ite attitudes to a large degree by whether or not it felt its
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position was being threatened. The immigrants had come from Russia
and fastern Burope where Jewish suffering was real, and they were there-
fore motivated in their attitudes to a large degree by what they had
experienced before emigrating. In addition this group still had very
close ties with the people from where they had come, Thus news from "back
home" affected them in a very personsl way.

In Russia and Bastern Europe two methods had been developed to
solve the "Jewish Problem.” One was Socialism and the other was Zionism.
As the Jews of these areas emigrated to the United States, they brought
these "solutions” with them, When Zionism was introduced as a world
movement in 1897, it thus had a solid base of support in the United
States. But many of the acculturated Jews opposed the movement and
therefore an ideological conflict developed. Since the immigration and
the acculturation were both ongoing processes, there were many Jews some-
whers in between these two extremes. It was only natural, then, that
there developed positions which wers neither Zionist nor anti-Zionisbh.
This paper will illustrate all of the major ideclogical positions.

The period to be covered is from the establishment of the World
Zionist Organization in 1837 to just before the major split oceurred in
the American Zionist movement in 1921, The controversies that took place
within each of the groupings are nob the primary subject here. Rather,
it is the marmer in which the various ideological positions conflicted
with one ancther. Internal controversies will be discussed only when
they serve to illustrate the larger dispubes.

The sources investigated inelude, for the most part, contempor-
ary published materials such as magazine and newspaper articles and books,
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Bmphasis has also been pub on blographies and autobiographies. Secon-
dary works have been consulied especially where they served to £ill the
gap produced by the writer's lack of proficiency in the Tiddish language.
It should be pointed out, however, that a large part of the debate took
place in Yiddish, especially when it involved the Orthodox snd Socialist
Jews, and few adegquate works have been done on this aspect in English,

Generally speaking, manuseript sources have vno-h been consulted.
It has been assumed that in an ideological debate of thie sort, every
argument deemed worthy of use would find its way into print. The people
involved and their biographies are not of primary importance. The argie-
ments they used are the subject of this paper. The participants in the
debate will be mentioned, however, in order that the reader may find it
easisr to tie the positions together.

Two approaches can be taken to understending the ideclogleal
conflicts, One would be to study the group positions--that is, for exe
ample, the position of Reform Judaism, of Orthodex Judaism, of the Jew-
ish Socialists, and of the Zionists themselves. The other would be to
study the individual conflicts that resulted and often crossed group lines.
In this paper both approaches will be employed. It is felt that the undere
standing of the group attitudes will facilitate the understanding of the
individual controversies and vice versa. The group positions will be
considered in chapter four and the unfolding debate in chapter five.
Chapter three will be devoted to the meaning of Zionism and especially
the relation of Jewish nationmality to it. The second chapter will give
a historieal background, concentrating on the rise of Zionism and Zionism
in the United States.
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A considersble amount of work has been done in the study of
Zionism up Yo this time. But it has been almost entirely devoted to the
politiesl development of the Zionist movement. ILittle has been done on
the anti-Zioniets; and the attitudes of all the various factions have
been covered only in passing., It is hoped that this paper will lay some
groundwork for future study of these attitudes.

The writer has fellt from the begimning of his research on this
paper that there was another reasen for doing it than simply to illus-
trate the various American Jewish attitudes toward Zionism. It will be
seen that all the factions within the American Jewish commmity were
really after the same end. They were each attempting to solve the
"Jewish Problem.” It is hoped that this paper will illuminate the méaning
of that "Problem;® and it is hoped that the reader will gain, as has the
writer, a belter understanding of what it means to be a Jew in the Ameri-

can situation.



CHAPTER II
HISTORICAL BACKGROUND

History of the Jews
The history of the Jewish people is surely one of the most fase
einating and uwususl of all national histories. It began, so the Bible

tells us, with Abraham, who, sbout thirty-five hundred years ago, intro-
duced the idea of monothelsm which was to become one of the central founda-
tions of Western Civilization, This history continued through centuries
of wandering, enslavement, suffering, and warfare. It rsached great high
points in the receiving of the Ten Commandments by Moses, the Kingdom
established by King David, the preachings of the numerous prophets, and
the composing of the Talmud during the Babylonian exile. The first great
phase of Jewish history came to an end at the hands of Rome in the wars

of 68-70 A.D. and 132-35 A.D,

At the time of the defeat by Rome, Jows were already scattered
through most of the known world. The conquest of their homeland accens
tuated this scattering and, as will be seen, added great meaning to it.
For without a homeland, a spiritual center, the burden of the preserva-
tion of Judaism fell entirely upon these dispersed Jews. e

For almost a thousand years after the dispersion the center of
gravity of Judalsm was located in Babylonia. Then for a period of roughly
five hundred years (980-1492), Jews occupied exalted positions and enjoyed
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a high degree of freedom in Arab controlled Spain., But with the asc¢en-
dancy of Christianity came the Inquisition and the begimning of the easte
ward migration of the Jews. Relative degrees of freedon wers achieved
temporarily in Southern France, the Otteman Empire and Holland. By the
sixteenthecentury the spiritual center was located in Poland and to 2
lesser degree in Lithuania and the Ukraine. Bub following the Treaty of
Westphalia in 1648, Jews were again subjected to periodic slaughters
and retreated into ghetto living for protection,

By the eighteenth-century the center of Jewlsh opportunity and
freedom had again shifted westward to France and Germany, In Germany
Moses Mendelssohn (1729-86) ushered in the movement called "Enlighben-
ment" (Haskalah), which aimed at integrating Jews into Buropean culiuve,
And in France, Napoleon gave Jews almost complete civil emancipation,
extending it to his entire Empire between the years 1812 and 1818,°

In Western Burope the process of acculturation? contimued une
abated throughout most of the nineteenth-century, But in Eastern Burope
those lands in which Jews had been emancipated by Napoleon quickly re-
verted after 1815, and in all of Eastern Burops and Russia the condition
of the Jews became increasingly intolerable. Unitil the latter part of

TFor this brief historical account sees Cecil Roth, A History of
tm st (New Yorks Schocken Books, 1954); Max Wurmbrand and Gecil Ro%rﬂ
ah People: LOOO Yaam of Survival (Jerusalem-Tel Avivz Massadaho
+E.C. Press Ttd., 1956]; 5.1, Dubnow, Jewlsh History: ay in t.m

Philﬂﬂ ':._*,3 Qf Histo » 5!

; Society of Amerieca, 1‘983)3 Iwing mlar, Ismle 'I‘he
mama. Idaal (Hew York: Farvar, Straus and Cudahy, 1955); am re
= aiems A His’burieal Presentation (London: Penguin Books, Ltd.,
i »9).

21 will use "acculturation" to mean the condition in whieh Jews
accept the major sociebal values bubt keep their Judaism., The word
tagsimilation® I will use to mean conversion to the deminant socistal

mligiﬁm .
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the aen'aw the Jews had only two ways out~-"escape from Judaism thyrough
assimilation; or escape into Judaism through Hasidism, nd g mystically
oriented form of Orthodoxy then popular in that avea,

The Rise of Zionism
But then a stirring began to appear in the Jowish youth of Bastern
Europe which demanded a chsnge. Cultural Zionism, or the glorification
of the Jewish past, became popular, especially in Russia, in the 18601s.b

Then in the 1880's the Russian pogroms (organized massacres of Jews) led
large mmbers of Jews to believe that this romantic Zionism had te end
and be superceded by a more practical political Zionism. Lovers of Zion
(Chovevel Zion) was founded in Odessa in 1882 and was devoted to the prage
tlcal work of founding Jewish colonies in ?alsstine.s It quickly became

evident, however, that only a very limited success could be achieved withe
out legal protection and money. At this point events in Western Burope
were to be decisive,

The rising nationalism in Western Hurope was giving impetus to
a rapidly surfacing suspicion of Jewish minorities. Even though Jews
had been emancipated, they continued to preserve a good deal of their
elamnishness and a good many traditions and cusboms different from the
majorityts. “Christians disliked their religious recalcitrance; farmers,
their urban-mindedness; Conservatives, their flocking with Liberals or

3Julius Haber, The Odyssey of an American Zionist: POy Years
of Zionist ﬁiﬁ’h@zz (M York: T Ay LENGTE, Jt 6), 22 19=20,

ﬁswm B, Rosenberg, America is Different: The Search for Jewish
dentity (New Yori:Thomas Helson & Sons, 190L)s ppe 73=The

Shichard Gottheil, "Zlonism," The Century Magazine, LIX (Decem-
ber, 1899), pp. 299-301. :
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Harxians. But all this dislike was more or less latent until the wide-
spread Conservative and imtensely natienalist reaction of the early
1880's and the rise of vacialism, Then it was crystallized and rebione
alized as 'anti-Semitism,""® This anti-Semitism, by contimally sug-
gesting that Jews were 'aliens' who could not be good citizens of the
countries in which they lived, led them, "in defense or as compensation,
to develop a Jewish nationalism.n’

By 1897 Jewish nationalism in western countries had developed
to such a degree that a Viemnese newspaper correspondent, Theodor Herzl,
was able to successfully and permanently bring together, in organizatione
al form, the western money and talent and the eastern desire for emigra-
tion to Palestine, The first meeting of this group was held in Basle,
Switzerland in August, 1897, It formed the World Zionist Organization
and adopted the "Basle Program" which spelled out the purpose of the
Organization as that of solving the "Jewish Problem® by establishing a
Jewish homeland in Palestine,d

, 6@&1‘1‘?}01’! Je H, Hayes, A Generation of Maberialism 18711900
(New York: Harper & Brothers Publishers, 1501), p. 261,
7Ibid¢, De 261&1»

8The Basle Program veprinted in Joseph Heller, The Zionist Tdea
(New Yorks Schocken Books, Inc., 1949), p. 72, states ths Followings

Zioniam strives to create for the Jewish people a home in Palestine
secured by public law. The Congress contemplates the following means
to the attaimment of this end:

1. - The promotion by appropriste means of the settlement in Pales-
tine of Jewish agriculturists, artisans and manufacturars,

2. The organization and binding together of the whole of Jewry
by means of appropriate institutions, both local and international,
in accordance with the laws of each country.

3. The strengbhening and fostering of Jewish national sembiment
and natlonal consciousness,

L. Preparatory steps towards obtaining the comsent of govern-
ments, where necessary, in order to reach the goal of Zionism,
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The desire for a return to Palestine had been held fmmly by

religious Jews for the entire seventeen and one-half centuries of the
dispersion. The literature of Judaiam is rveplete with examples of this
longing., The fifth and sixth verses of the one hundred thirty-seventh
pealm are recited by religious Jews overy day at midnights

If I forget thee, O Jerusalem,

Let my right hand forget her cunning;

let my tongue cleave to the roof of my mouth,

1f I remember thee noty

If I set not Jerusalem

Above my chiefest joy.”
This prayer is incorporated in the Bidur, a collection of Jewish prayers
and customs for every occasion., Alse in the Sidur is the following
prayer which is recited every morning, "Sound the great horn for our
freedoms 1ift wp the ensign to gather our exiles and gather us from the
four corners of the earth,n'0

Bach year at the end of the Passover service, celebrabing the

exodus from Egyptian bondage, Jews recite a prayer which ends requesting
God to "lead the stem-shoots of f.hy. ward, Redeemed and singing, Zionward,"
and wishing to be, "Next year in Jerusalemi®'! And as a final exauple
of the eternal Jewish longing for a rebturn to Palestine, there is this
often recited prayer of the second exile, "On account of our sins we
. have been exiled from our land and removed from our soil, Our Father,

our King . . . bring together our scattered from among the nations and

Psalm 13715-6.
10si gup, trans, by Zohar and Nira Landau (Budspest, Hungary:
Sinal ?&hlm House, nnd-)y P T6=T7+

over, trans. by Abraham Regelson (New York:

L951) s Da g2,
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gather our dispersed from the ends of the earth.n!2

The formation of the World Zionist Orgamization in 1897 was,
then, an event founded upon centuries of longing, made possible by the
emancipation of Jews in weshern ¢m§r§.@a, and stimulated by an increas-
ing level of persecution in Eastern Burope and Russia, As might be ex-
peeted in such & situation, the immediate growth of the Zionist organi-
sation was quite rapid. Within a year after the meeting in Basle, it
had grown from one hundred seventesn societies to more than eight hune
dred.13 ind the prestige of the organisation was great enough to gain
Herzl an audience with Kaiser Wilhelm IT in October, 1898 and again the
following month. Though these meetings produced no substantive results,
they did cause a "wild stir smong the Jewish youth of the world, . . .1k

But in 190k Theodor Herzl died at the young age of forty-four,
and the Zionist organization aui'femd a pericd of slump and disorgani~
zation from which it was not to recover until after the outbreak of the
war, By 1908 the membership had declined by over £ifty percent.'S

The war brought renewed suffering to Bastern European Jews and
thue stimulated inervessed activity to help them from the West, By 1917
the Zionist organization was again strong enough to get a hearing from
heads of state and was successful in getting the British goverment to

"zqnw’wd in Israel Friedlaender, "Dubnow's Theory of Jewish
Nationalism," The Maccabaean, VIII (June, 1905), p. 2hh.

13pichard Gottheil, "The Zionist Movement," North Amerdcen
Review, CLXTX (August, 1899), p. 230.

hgsber, Odyssey of an American Zionist, pp. 31-32,

15Jacob DeHaas, Louis D, Brandeiss A Blographical Sketch (New
York: Bloch Publishing Company, 1929), Pe 2h. ‘
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issue a statement that was to be known as the Balfour Declaration.
This Declaration expressed a favorable attitude on the part of the Brite
ish govermment, which controlled Palestine, towards "the establishment
in Palestine of a national home for the Jewish people," and was the
first semi-legal basis upon which the Zionists were to claim a right to
Palestine.m

Pollowing the war the Zionists sgain suffered a loss in meme
bership and prestige and it was not until the rise of Hitler and the
Second VWorld War that they had the power to achieve their aim--a
Jewish homeland in Palestine.

Zionism in the United States

In the United Btates interast in a wovement to restore Pal-
estine to the Jews was demonstrated as early as 1825 when Major Mordee
cal M. Noah dedicated "Ararat," his island in the Niagara River, as
the temporary homeland of the Jews until Palestine could be obtained.
The idea never really caught on, but it was never allowed o completely
die either, Several men, including Rephael J. De Cordova, lay preacher
of Temple Emanu-Bl in New York, and Warder Cresson, a converted Quaker
living in Philadelphia, kept the hope of a restored Palestine alive.'’

Pinally, in 188L the first American branch of the lLovers of
Zion was established in New York ﬂity.m This was the first organized

1650116r, The Zionist Idea, p. 72.

M Naomi Wiener Cohen, "The Reactlon of Reform Judaism in Amer-
ica to Political Zionism (1897-1922)," Publications of the American
Jewish Historiesl Society, XL (dJune, 19517, pp. 363-0L.

13!43m:m Feinstein, American Zionism, 188L4~150L (lMew York:
Heyzl Pr&ﬁﬁ, 1965), P 26.
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group in America to advoeate Jewish colonization in Palestine. It
never grew very large nor very active, but by 1890 there were eight
branches in the United States with twenby-five hundred members,'?

By 1897, however, when Herzl summoned Zionists to Basle, the
Lovers of Zion movement in the United States was almost dead. Only
the Baltimore branch was strong enough to send a d&legaﬁe.m Indeed,
the Zionists in America were so weak that if it had not have been for
Herzl establishing a political movement and for the fact that hundreds
of thousands of Jews were immigrating from Bastern Burope, it is doubte
ful that any real form of Zionism would have existed in the United
States after the turn of the century,2!

The significance of Jewlsh immigration in the late nineteenth
and early twentleth centuries for American Zionism is immediately ap-
parent when the total Jewish immigration. pattern is considered. The
first Jewish immigration, prior to and sbout the time of the American
Revolution, was composed predominantly of Sephardic or Spanish Jews..
Then between 18L0 and 1880 came the "German" immigration--Jews primar
ily from Central Europe.2® But both of these "immigrations" were
emall compared to the limmense influx from Bastern Burope and Russia
between 1880 and 1924, In 1880 there were about 250,000 Jews living

19Jacob Kabakoff, "Beginnings of Hibbat Zion in America," in
Herszl Year Book, Vol. VI: Essays in Zionist History and Thought, ed.
Dy Raphael Patai (New York: Herzl Press, 1905)s Ds 255 Ns Ls

Eg?ainatein, American Zionism, p. 53.

2 1vid., p. 277.

223amuel Halperin, The Political World of American Zionism
(Detroits Wayne State University Press, 190L), pe bBl,
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in the United States. By 192 there were four million,23

This sizable immigration from an area of the world that was
already interested in Zionism coupled with the formation of the World
Zionist Organization made possible the formation of the Federation of
American Zionists (FAZ) in 1898, The leadership for this Federation
was assumed by Dr. Gustave Gottheil, his son Dr. Richard Gottheil, who
was chosen president, and Rabbi Stephen S. Wise. Though these three
men were products of the "German' immigration, the majority of their
supporters were recent immigrants from Bastern Burope and Russ;‘.a.m‘
By 1899 the Federation could count one hundred twenty-five affiliated
groups, 2> ’

But this initial activity was somewhat misleading. Once the
remantic hopes at the begimning had given way to the practical acti-
vities requiring time and work, problems arose. The leadership could
give only their leisure hours to the organization;2® and the membership,
composed mostly of poor immigrants, was burdened too heavily with the
problem of individual survival to give either time or money. In addi-
tion, many were more attracted to sﬁcialim 88 a panacea than to

Zioniam.27

33}_&):1__:}_., pe U7,
2hneHaas, Brandeis, p. 26.
 2gottheil, "The Zionist Movement," p. 230.
26peHans, Brandeis, p. 28.
2Treinstein, American Ziouism, pp. 279853 Halperin, Politieal
World of American Zionlsm, p. 11; and Bernard A. Rosenblatt, Two Gener-

ations of sionisms Historical Recollections of an American Zionist (New
York: Shengold PUDLiSHOTS, INC.s 1907)s De 5o
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The weak state of American Zionism was demonstrated in 1903
by the reaction to the Kishinev massacres in Russia. This event, in
which thousands of Jews were killed, has been described as having
aroused "the direct interest of American Jews more than had any previous
foreign event in which Jews were involved. n28 In fact, the Zionist
ranks grow substantially as a result of this, and the Kishinev Relief
Fund was launched by the FAZ. But even with this added interest and
support, the total amount collected was well under $6,000,%7 and
furthexmore, in 1905, a year in which the membership of the FAZ reach-
ed its high point before World War I, the Zionists could count anly
25,000 members out of a total American Jewish population of abauﬁ
1.5 million,°

Nmrthalwa; in these years before the war certain progress
was made. The Maccabaean was established as a monthly journal of the

FAZ in 1901, and Dos Yiddishe Folk was founded $o serve the same funce

tion in Yiddish in 1909, Amevrican finances prinecipally supported the
Avonson Agricultural Experiment Station in Palestine and assisted in

the founding and support of the three outstanding educational institue
tione of that land, the Haifa Technion, Beszalel and the Hersliah Hebrew
High School. American funds also brought much reclaimed land into
Jewish hands. BHadassah, the Women's Zionist Organiszation was founded

in 1912 by Henrietta Szold. And Solomon Schechter and Louls D. Brandeis,

ngainstein, American Zionism, p. 242,
©I1me Maccabaean,V (August, 1903), p. 132.

Ppeinstein, American Zionism, p. 278,
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two of the leading American Jews, were both converted to Zionism,>!

The significance of Brandeis! acceptance of Zionism was to
become apparent during the war years. When the war broke oub in Bure
ope, the central office of the World Zionist Organization in Berlin
was cut off from the rest of the organization. It was therefore de-
cided to form an emergency office in the Unlted States to dirvect the
world-wide Zionist affairs. In late August, 191k, a meeting was held
in New York in which the Provisional Executive Committes for General
Zionist Affairs was formed, and Brandeils was chosen to head it. It
was thought at the time that Brandeis, though he h.ad‘ never been an ace
tive Jew and had only encountered Zionism seriously in 1910, would,
through his name, "lend luster to a cause that needed great ald, . . .n72

But Brandeis took his role seriocusly. He quickly shifted what
had previously been merely an academic interest in Zionism to an avid
and able leadership which was to result in & seven hundred fifty per-
gent inerease in American membership slone by 19253.33 He also played
an active role in getiing the Bribtish govermment to issus the Balfour
Declaration in 1917.314 The effectiveness of Brandeis! leadership is

3 Herbert Parzen, "The Federation of American Zionists," in
Early History of Zioniem in America, ed. by Isidore 5. Meyer (New York:
American Jewish Hisbtorieal Society and Theodore Herzl Foundation,
1958), pp. 252-53,

32peHans, Brandeis, pp. 51~60,

Bgulamith Schwarts, "Zionism in American Jewish Iife," in
The American Jews: A Composite Portrait, ed. by Oscar I, Janowsky (New
York: Harper & Brothers, 1002), p. 243. There were 20,000 members in
the United States in 191} and 171,000 in 1920,

Bi*Alyheua Thomas Mason, Brandeis: A Free Man's iife (New York:
The Viking Press, 1956), pp. W51-85. Gee aiso Herbert Parzen, "Brandeis
and the Balfour Declaration,” in Herzl Year Book, Vol. V: Hssays in
Zionist History and Thought, ed. By Haphael Patai (New York: %rzi Press,

L3
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demonstrated by the fact that in 1919 the American Zionists were strong
enough to be able to present to Pﬁresident Wilson a petition signed by
over 500,000 Jews concerning the fate of Burcpesn Jews.3® v

The effectivensss of Brandeis' lsadership was not the only
factor in the inerease in Zionisht membership, however. Other factors
included the renewed suffering of Buropean Jews, which motivated Ameri
can Jews inbto more sctivily, and the changing American attitudes toward
irmigration which threatened to cubt off the United States as a haven
for Jews.3® The result of this combination of circunstances was a
growth in the feeling of Jewlsh nationalism and a more vigorous affort
to gain a Joewish homeland in Palestine,

352)5&1%9, Brandeis, p. 70. The exact number of signatures

360&:&' Handlin, The U
tions that Made the American
Jompany, 195L)s DPs 200~300.

oobted: The Bpic Story of the Great
opLe ( ns Littie, Brown and




CHAPTER IIX
ZIONISM AND JEWISH NATIONALITY

Zionism, like almost any ideology, meant different things to
different people. In general there were three distinet types of Zionisms
Political, Beonomic, and Religious or Spiritual. Bach was meant to ful-
fill a separate desire--the desives to alleviate Jewlsh suffering in
Bussia and Bastern Europe, to cheol assimilation in the West, and to
fulfill the Jewish longing for the restoration of Palestine,
| Of the three types of Zionism, Political Zionism was simply
the political attempb to gain a Jewish homeland in Palestine. The
World Zionist Organisation and the Federation of American Zionists were
essentially political organizations., Theodor Herzl was primarily a
Politicel Zionist,

Boonomic Zionism aimed at the colonization of Palestine withe
out a homeland as an end objective. It was & humanitarian Zionism de-
eigned to finance the emigration of those Jews who desired to go to
Palestine. Economic Zionism existed before Political Zionism. The
first real colony in Palestine was Mikiveh Israel, founded in 1870
under the auspices of Alliance Israelite Universelle, an Economic
Zionist Orgmimaﬁenﬂ This group continued for many years to be

Tgottheil, "The Zionist Movement," p. 229,
17
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instrumental in founding colonies and finaneing projects in Palestine,
In the twentieth century, American "mon-Zionists" were active Economic
Zionists. Remaining independent of Zionist organizations, and frowning
upon Pelitical Zionism, bthey, nevertheless, provi&ad money for a geod
many Palestinian projects.

Eeonomic Zionism carried obvious political overtonses, since
it was virtually inevitable that at some point in the future, Jewish
immigrantes to Palestine would attempt to form a politically indepen
dent Jewish State. And if enough Jews had immigrated and peaceful ate
tempts at independence failed, it was likely that a forceful attempt
would be mads.

Religious Zionism also carried political overtones. Specifi-
cally it was aimed at revitalizing the Jewish communities in the free
western countries where assimilation was making rapid headway. It was
the spirit and the enthusiasm and the pride that would come from the
political attempt to regain the Holy Land that would serve to revivify
these communities. But the revitalizing force was a political force.

It zhould be apparent that these three Hypes of Zionism were
not necessarily thought of as separate. In faet, most Zionists thought
of them as merely three aspects of the same movement. Though these
Zionists might emphasize one or the other aspect, they did not think
that any one could exist without the other two. For most Zionists,
Zionism meant the obtaining of a homeland in Palestine, the coloniza~
tion of Palestine while the homeland was being cbtained, and the revi-
talization of the world Jewish community as a result of these two
efforts-~all wrapped into one.
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In 1897 Theodor Herzl published The Jewish State, a short book
which inspired the formation of the World Zionist Organization the folw

lowing year. In this book Herzl told why he thought Political Zionism

was necessary to solve the Jewish Problem:
We have honestly endeavored everywhere to merge ourselves in the
social life of surrounding communities and to preserve only the
faith of our fathers. We are not permitted to do so. In vain
are we loyal patriots, our loyalty in some places ruming to exe

tremes: in vain do we make the same sacrifices of life and pro-

perby as our fellow citizens; in vain do we strive to increase the
fame of our native land in science and art, or her wealth by trade
and commerce., In countries where we have lived for centuries we
are still cried down as strangers. . . .°

And later he lamented, "If we could only be left in peace. . . » Bub I

think we shall not be left in peace,"

Herzl saw the problem as a political one in which Jews, by
moving from one country to aveid persecubion, created the same intol-
erable situation in the country to which they moved. The solution, he
felt, was to bresk this cycle by obtaining political gusrantees for a
permanent Jewish hemaland.l‘ :

Richard Gottheil, the first president of the Federation of
American Zionists, felt that Zionism served as the means which would
bring about the religious regeneretion of Judalsm. It would do this,
he believed, by reestablishing the Jewish spiritual center through

political and economic methodss

2Theodor Herzl, The Jewish State: An Abtempt at a Modern
olution of the Jewish Question, trans. by Lerael Cohen (New forks

31bid., p. 2.
h‘xbidu, pp- 19""209
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We believe that if an end is %o be made to Jewish misery and %o

the exceptional position which the Jews ocoupy-~wirich is the primary
cause of Jewish misery--~the Jewish nation must be placed once
again in a home of its own. . . . We believe that only by means of
such & national regeneration can the religious regeneration of the
Jews take place..5

On another occasion, in the "announcement® of the establishe
nent of The Maccsbasan as the monthly organ of the FAZ, Gottheil stated

that the aim of Zionism was "bo reconsbtruct the Jewish people, to lead
them to an orgenized national existence, to make Jewish religious life
possible, to foster the study of Jewish literature and history, to pro-
vide a stable home for the oppressed and downtrodden of our race. . . "°
For Solomon Schechter, head of the Jewish Theological Semiw
nary fram 1902 to 1915, Zionism also meant primerily s religious rebirth.
He felt that, "the work . . . in which Ziomism had to engage first, and
in which it will have to continue for many years to come, was the work
of regeneration, It had to recreate the Jewish consclousness before
creating the Jewish state."! At another point Schechter stated fimily,
91 belong to that clase of Zionists that lay more stress on the reli-
gious-national aspects of Zionlsm than on any other feature peculiar
to it.' The rebirth of Israsl's veligion, or, to use a shorter term,

the revival of Judaism, are i.nzseparabla.“a

Spichard Gottheil, *The Aims of Zieniem,” in The Zionist Ideas
A Historieal Analveis and Reader, ed. by Avthur Hertzberg (Garden CLGY,
Wew fork: Doublieday and Lompany, Iinc., snd Hersl Press, 1955), p. 500.

6pichard Gottheil, "Announcement,” The Maccabaean, I {October,
l?&l), ?O 3‘

T8o1amon Scheohter, "Zionism: A Statement,® in |
Addresses and Other Papers, ed. by Louis Pinkelstein (Mew lork: The
Baring DUSh Pross, L5

£

81bid., p. 97.
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Louls Brandeis saw Zionism more from an econcide than from a
religious angle. As was the case with the other Zionists, he worked
for a political solution, bub he saw the whole problem as one enbailing
the securing of a léeatieﬂ where Jews could be fres from persecution.
He believed that Zioniam

aims to enable the Jews to exercise the same right now exercised
by practically every other people in the world; to live at their
option elther in the land of their fathers or in some other coune
brys « o « Zionlem secks to establish in Palestine, for such Jews
as choose to go and vemaln there, and for thelr descendants, a
legally secured home, whers they may live together and lead a
Jewish lifey where they may expect ultimately to constitute a
majority of %hagpmlamm, and may look forward to what we should
ezll home rile.

Throughout the sbove statements, two particular concerns can
be noted--concerns that Zionism was meant to alleviate., These fears
were felt Lo one degree or another by all Zionists and were often ex-
pressed with great clavity. The first was that Judaism would be wiped
out by force, HMax Nordau, a leader in the World Zionlst Organizatien,
expressed this apprehension with great passion when he prophesied that,
"Unless the Zionist movement succeads, and a counbry is provided where
the Jews who have not assimilated with other nations may go and be at
peace and find complete liberty, the race will die, judging by the

present rate of increasing oppmasion.“m

This sane feeling was ex-
pressed by Gustave Gobbhell in the last public appearance before he

died:

?Lowis D. Brandeis, "The Jewish Problem-~How To Solve It,"
The Macesbaean, XXVI (June, 1915), pp. 107-108.

10Max Nordsu, "The Zionist Movement," The Independent, LII
(September 13, 1900), p. 2192,
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Zionism is not a question of opinion or creed, bub one of life and
death. The Jewish people are actually being murdered, and the days
of the Middle Ages are coming back to us. I love Zionism because
for the first time in centuries the Jew has said to the Gentile,
WIE you do not help me, I a’ﬁ.ll help myself." And to my dying hour
I shall help this movement.

The second fear was that Judalsm would disappear through asai
milation. The freedom gained as a result of emancipation would lead
Jews Lo adopt the majority culture which in time would bring on the end
of the Jewish people as a distinctive group. This concern was expressed
concisely by Elisha Friedmans

For less than a cenbury, the Jewish people have been freed from
eivil and politicsl dissbilities., Yebt, in the train of emancipa-

tion, there followed various dangers. Released from pressure,
the Jewish pecple have lost their distinetive spiritual bent, so

that they no longer produce peculiar snd ¢ ‘ social values
of any kind., Worse, still, they are dying ocut.

These two concerns-~one over persecubion and the other over
assimilation-~were powerful motivating forces behind Zionism. Bub
there was a more positive aspect to Zionism, too. There was s feeling
among many that Judaism had 2 destiny and that Zionism was the mesns
of fulfilling that destiny. Rabbi Judah Magnes, who emigrated to Pal-
esbine in 1922 and beceme the flrst president of Hobrew University,
felt that Zionliem was an "idea, a necessity, a moving foree in the
lives of all Jews, nobt merely of the oppressed." PA race," he be-
lieved," cammot give full expression to its genius except in its oun
home on indigenous soil.n'? Bernard Rosenblatt said that what

Y uoted in Isidore D. Morrison, "Milestones in a Career,"
The Maccabaean, IV (May, 1903), ps» 279.

12miha M, Friednan, "Zionism and the American Spirdt,®
The Forum, LVIII (July, 1917), p. 70.

13qusted in Norman Bentwich, For Zion's Sake: A Bi of
Judah L, Magnes (Philadelphia: The Jewlsh Publication Society of America,

- » Pe 234
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attracted him to Zionism was this hope for the future. “A Jewlsh state
seemed to me the proper fulfiliment of Jewish destiny.n'd This same
feeling, that there was something more to Zionism than simply a reac
tion to persecution and asssimilation, was expressed slightly differe
ently by a British Jew writing in The Maccabaean. He was contrasting

the aims of the Zionists with those of anti-Zionists:
The anti-Zionists are, we credit them unreservedly, animated by
at least as good intentions toward the majority of their own kith
and kin as we are; they are all anxious to help. The only differ
ence between them and us is that we wish to help, not only others,
& few or a large mmber of our brothers in exile, but to reconstruct
that unity which knows no distinction between the Jews of one con-
tinent and countyry and those of other continents and countries;
we wish to help, not them, bub us, all, We wish to remove the ar-
tificial barriers erediod during & the Tast £ifty or one hundred
years between Jew un? Jew, and work oubt together our social and
political salvation.'> ;

This feeling, that there was something that all Jews had in
common, that there was a sort of "Jewish destiny® that tled all Jews
together, was cenbral to Zionist thinking. For lack of a better word
it was ¢alled nationalism. That Jews formed a nation was taken for
granted by all z:iemﬁts.w Iindeed, as Max Nordau stated, "Whosver
maintains and believes that the Jews are not a nation can indeed not
be & Zionist, . . .17 But it was seriously questioned by many Jews
who wers not Zionists. Due to the central position of this claim of

Jewlsh nationhood in the meaning of Zionism, it will be considered in

Wipermard Rosenblatt, Two Generations of Zionism, pp. 28«29,

54, Gester, "Zionism, Anti-Semitism, Btc.," The Maccabaean,
I (Cctober, 1901), pp. 13-1L.

?%ambarg, Amerdca is Different, p. The

17Max Nordau, "Zionism," in The Zionist Ideas; A Historical
Analysis and Header, ed. by Hertzberg, p. 2L
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more detail than the concerns over persecution and aseimilation.

To begin with it is quite obvious that Jows lacked several group
qualities that were generally associated with nationhood. They lacked
& common language, a common land area, and to a large degree they eéven
lacked common customs. (Reform Judaiem was in many ways closer to Christ-
ianity than to Orthodexy). Nevertheless, many Jews believed that there
still remsined a sort of indefinable quality that made a Jew, no matter
how weak his religious convictions, still a Jew., Julian Mack, who
served as president of the Federation of American Zionlsts from 19108
to 1921, speculated sbout a part of this qualitys

» » o in the days of Dreyfus, in the days of the Kishinev victimes,
in the days of Beilis, an American radicsl or reform Jew d&id not
think of these sufferers merely as co-religionists; indeed, he
knew that there was a great gulf, a sharp line of religious demar-
aation botween his Judsism and that of the Orthodox Russian Jeuwd

he felt, howewver, that notwithstanding this difference, they were
bound to him by the tie of common inheritance, s common tradition,
a common sympathy based %:gymd question upon the ancestral religion
but not limited thereto.

Prominent theorists of nationality have generally agreed with
Mack's snalysis, Simon Dubnow, one of ths greatest Jewish historians,
believed that "the Jewish nationsl idea and the national feeling cone
nected with it have thelr origin primarily in the historical conscious-
ness, in a certain complex of ideas and psychie gredisspausitinm.“w
Carlton J. M. Hayes felt that Jews had lost thelr nationality in the
dispersion. Bubt in the ﬁiﬂamnzh century, in response to the rising

nationalism in Burope and the concomitant anti-Semitism, Jews redevel-

185u14an W, Mack, Americanism and Zionism (New York: Federa-
tion of American Zionlsbts, . s DDs =0,

19&333:103, Jewish History, p. 2%
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oped their nationality,2” Hayes felt, like Dubnow, that it was the
common heritage or "historical consciousness" that made this vedevel-
opment possible.

‘ Indeed, the point in dispute was not so much how Jewish na-
tionality could exist, but when and where it existed. 4ind, of course,
from this, the key question for American Jews was, did it exist in
the sarly twentieth century in the United States. As might be expected,
there was entirely no agreement on this question. '

At one extyeme Rabbl Samuel Schulman objected to the idea
that Jews made vwp 2 homeless nation, becsuse "logleelly carried outb,
it is destructive to Judaism as a religion,” He felt that Jews never
were a nation but o btheoecracy, and he pointed out that a person could
become a Jew simply by converting and that he could renounce his Jewishe
ness in the same mamer. "Judsism," he believed, "is a velipion %o be
classed with Catholicism and Protestantiem, and is not the expression
of a national aspiration,n®!

A more moderate position was taken by Maurice Fishberg, an
anthropologist, who, in & country by country study of Jewish society,
conciuded that up ymbil the end of the eighteenth century "Jews were
undoubtedly a nation.® About that time they ceased to be a nation in
the western countries while in Eastern Burope they contimued to com-
prise a nation.®? This eonclusion was 'iﬁaaad not only on the fact

20par1ton J. H. Hoyes, Essays on Nationelimm (Wew Yorks The
Macmillan Company, 1926), pp. 213-20.

21 gammel Sehulman, "Why American Jews Consider Zioniam Un-
desireble," The Oublook, CXII (January 5, 1918), pp. 2;0-1;1._7

22Maurice Fishberg, The Jews: A Study of Race and Enviromment
{New Yoriks: Charles Seribner's Sons, 1911), pp. L75-87.
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that in Bastern Hurope Jews continued to hold themselves separate,
using their own laws and language end living in a Ghetto or Pale, but
also on the fact that the countries trested them as belng separate,
authorizing each Jewlsh compmunibty ite own subonemous administrative,
financial and judiclal organizations. | '

Norris Jastrow, a historian and outspoken anti-Zionist, came
to the same essentiel conclusion as Fishberg., ™Hth the opening of
the new era in which we live,” he wrobte, "the nationalistic attache-
ment disappeared from the consclousness of the Jaws living in lands in
which they had obbained full political rights, . . .23 |

At the other exbreme Jacob Delass, who served ss secretary to
the Federation of American Zionists and as editor of The Maccabaesn,

was less compromising, "That the Jews are a nation," he stated, "is
vractically indisputable." He went on to set up a tautology in which
he tried to show that the Tact thet Zionism existed proved the exis-
tence of a Jewish natimalﬂyz
If the Jews were not o nation and bad no national ides, the Jewish
trouble would not be a sufficient impelling force to ralse a move-
ment capable of solving the Jewish trouble. A negative line of
reasoning might suggest that were the Jews a disintegrated, dis
persed mess of religlonists they would have already diaappamdzh
and therefore there would have been no Jewish problem to solve.
If the question at this point seems to be weighted in favor
of those who disbelieved in the existence of a Jewlsh nationality in

America in the early twentieth century, due to the moderates siding

23Moreis Jastrow, Zioniswm and the Fupure of Palestine: The
Fallacies and Dangers of Political zioniam (New York: The Macmillan
Wg m); e 19:2‘6'

, 2liJacob DeHass, "The National Idea," The Maccebaean, V
(September, 1903), p. 171,
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with the anti-Zionists, then consider the pragmatic statement by Judsh
Magness: "Any groups which regard themselves as a nation are a national-
ity. 25 American Zionists fulfilled that requirement.

25quoted in Benbwich, Magnes, p. 73.



CHAPTER IV
ZIONTIST ATTITUDES OF MAJOR JEWISH GROUPINGS

To a large extent in the early twentieth century the warying
Jewish attitudes toward Zionism fit into patberns, Theve were thres
sects within Judaisme-Orthodox, Conservative, and Reforme-and a strong
secularist sociaslist orientation among many Jewish workers. Bach of
these diviesions had a particular world-view which tended to govern the
thinking of its members toward Zionism, In addition to these four be-
lief structures there was a £ifth which could not be classed as a worlde
view but would be move acourately ‘&eﬁmd as a compromise position.
This was the "non-Zionist" position. It was essentially a belief in
Beonomic Zionism while neither supporting nor opposing Political
Zionism, ‘ '

There are two ways of approaching the ideological conflicts
over Zionism. Since, to a large degree, thess conflicts can be fit
into the attitudes of the above groups, one of the ways is to consider
them from the group level., Bub many of the conflicts crossed group
lines and thus must be considered separately. The next chapter will
look at the conflicts that crossed group lines, This chapter will cone
sider the primary attitudes of Orthodox, Reform, and Conservative
Judaism and of the "non-Zionists" and Socialists.

28
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- Orthodox Judaism
Orthodox or traditional Jews faced a peculiar problem with
Zionism. They believed fervently in the return to Palestine, bub they

believed the return would come by way of a Messiah.' Whatever else it
was, the Zionist organization was obviously not o Messiah and, in fact
it made no claims of even being a Messianic movement. In addition, the
major leaders of Zionism were secularist Jews, oftentimes agnostic or
atheistic, and Orthodox Jews were naturally hesitant to follow such a
leadership. On the other hand, as has been shown, the desire for a
return to Palestine was exceptionally strong among religlous Jews,
Thus there developed win dilemmas, first, over how strictly the trad-
itional idea of the method of weturn, a personal Messiah, should be
observed, and second, over whether or not religiocus Jews should follow
the lead of secularist Jews in a Jewish movement.

At the twm of the cenbury most West Buropean and American
Orthodox rabbis consideved Ziomism "a blasphemous act of rebellion
againet the will of God," Secular abtempts to normalize the position
of the Jews by providing a sovereign state were regarded as "defections
from "Jewish Fate'. . . " But in Bastern Burope, where Jewish suf-
faring was great and where smancipabion had as yet little effect; rsb-
binical and lay Jews slike generally supported the Zionist orgeniza=-
tion,? There, the need for Zionism was grest enough to stimulate the
new interpretations necessary to 2llow for Orthodox support of Zionisu.

Milton Steinberg, A Partissn Guide to the Jewish Problem
(Indlanapolis: The Bobbs-Merrill Com 19L5)s ppe e

2Halperin, Political World of American Zionism, pp. 65-66.
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Orthodox Judaism had held that the restoration would be led
by the Messish., But the Zionist movement was attempting the restora-
tion without waiting for a Messiah, and strictly speaking, Orthodoxy
could therefore not support it. But the social and economic need for

a Jowlsh homeland was very great for those Bastern Eurcopsan Jews, and
they therefore reinterpreted the tradition., It was decided that the
resebtlement of Palestine without the Hessiah, rather than meeting
with disfavor from God, "might give Israel added favor in God's sight,
80 that He would hasten the coming of the Messiah,"> This reinterpre-
tation gave Orthodex Jews the theological license for supporting Zioniem.

Onee the religious objection was circumvented, only the see
cularism of Zionism remained as an impediment to Orthodox support.

But since Zionism claimed to be only a political movement and did not

intend to involve itself in religious, spiritual, or cultural matters,
this too was not an ina#xmuntabla obstacle.! As long as the Zionists
- did not enlarge their sctivities to include more than the obbtaining of
a homeland through political metheds, there would be no conflict with

Orthodoxy. Orthodox Jews were thus free to support Zionism.

These interpretations, worked out in the Zast, began filter-
ing their way westward and set the stage for massive Orthodox support
of Zionism there as well, DBut while this was happening, the Zioniste
were in the provess of changing the ground rules and as a result forced
the Orthedox into a new maneuver.

3fugene Kohn, "Zioniem and Jewish Religious Tendencies: Zioniam
and Orthodox Judaiem,” The Macosbsean, XXXI (September, 1918), p. 269.

bgemiel Rosenblatt, The Hisbory of the Misrachi Movement (New
York: Misrachi Organization of AMErica, 195L), Ps Lle
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A%t the Fifth Zionist Congress in 1901 the issue of secularist
education in Palestine came up. The Zionists, in other words, had
moved into the realm of cultural and religious matters. There was a
8plit and many of the Orthodox left and made plans for what was to
becone the Mizrachi movement.? This movement was to serve the funce
tion of enabling Orthodox Jews, who opposed the incursion of Zionism
into the religious and cultursl arena, a way of expressing both this
opposition and their support of the ultimate aim of regaining Palestine.

The Mizrachi grew very rapidly, gaining two hundred ten chap~
ters in the first year. The firet world conference was held in 1904
and was atbendsd by one hundred delegates including one fram the United
S‘batesﬁ Ab this conference a new philosophy was developed, Previous-
ly, Orthodox Zionists had attempted only to foster Zionism among their
fellow traditionalists. HNow it was decided to also point oub "in word
and in deed that Israel and its Torah were indivisible, that national-
ism and religion were equally indispensable elements of true Zionism. n?
Now they would foster religion among the Zionists as well as Zionism
among the religious,

The Mizrachi developed slowly in America. Many Orthodox Jews

stayed with the Federation of American Zionlsts because they felt the

SIbid., p. 16; and Simon Federbush, "Religious Zionism," in
St le for Tomorrow: Modern Political Ideologies of the Jewish People,
e&%sil I Viavienos and Feliks Gross (New J0rk: Arts, ifiC.,
195h), pp. T7=-78.

Bgamuel Rosenblatt, History of Mizrachi, pp. 18-1%.

Tibid., ps 20.
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movement should not be divided.® But in 1913, Rabbi Meyer Berlin came
to the United 'St-ates and proceeded to organize American Orthodoxy into
the Misrachi. He was helped by the war which brought so much suffer

ing to Buropean Jews. By 1916 there were one hundred one chapters and
the Chicago convention of that year drew one hundred fourteen delagates.9

The Mizrachi worked very closely with the American and World

Zionist Orgenizations. At times it even became a part of these Organ=-
igations. Ibs success in converting the American Orthodox community was

significant. As early as 1905, The Maccsbaean could anmounce that the

Union of Orthodox Hebrew Congregstions, the principal organization of
Orthodox congregations in the United Stetes, was "favorable to the
Zionist movement, 10

Nevertheless, American Orthodox Jews as & group were rela-
tively slow to pick up the Zionist banner. This was surely due in
part to their economic condition; as recent immigrants they had little
time for idealistic movements. Bub it was also due in part to the ten-
acious belief expressed by the religiously-oriented nawspapér, Tageblatt,
that Zion could only be restored as a resultb of a "messianic movement.®
4 Zion restoved by purchase or force," it claimed, "would be in opposi-
tion to the spirit of Judaism, . . . Zion will be given to us by Him
who deprived uB. o . ST But 4 Orthodoxy was slow in eoming to

8yyman B, Grinstein, "Orthodox Judaism and Barly Zionism in
America,” in Barly History of Zionism in America, ed. by Isidore 8.
Meyer (New York: Amervican Jewish Historical society and Theodor Hersl
Foundation, 1958), pp. 223~2h.

95amuel Rosenblatt, History of Mizrachi, pp. 28-30.
10rhe Maceabaean, IX (July, 1905), p. 25.
114uoted in Feinstein, American Zionism, pp. 120-21.
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Zionism in America, it was also sure,  Richard Gottheil explained that,
"The Zionist body finds the largest mmber of its recruits within the
Orthedox camp, for it has remained in closer contact with its people
and with its past. Every Orthodox Jew is by nabure a Zionist,n)2

Reform Judaism

The Reform movement in Judaism was a nineteenth-century
phenemenon which grew out of the emancipation. It was an attempt to
adapt the Jewish religion to this new emancipation.u The traditional
Orthodox Jews had prayed for the return of Jews to Palestine to again
become a nation ruled by a descendant of the house of David. They be-
lieved Jews wers in dispersion as punishment for ancient sins. When
these sins were atoned for, the restoration would take place led by
a Messiah., Reform Judaism rejected this entire doctrine. It held
that the national existence of the Jews ceased when the Romans burned
the temple and destroyed Jerusalem. It held that Jews were now "eiti-
zens and faithful sons of the lands of their birth or adoption. They
are a religious community, not a nation." As to a Messiah, the Reform
movement rejected the concept of a personal Messiah and substituted
a hope for a "Messianic age of universal peace and good will among
men, " and it shifted the leadership of this messianic age from a gine
gle inspired individual to the "people of Israel," the entire Jewish

i
commmity dispersed throughout the world. ™

12g0ttheil, "The Zionist Movement," pp. 233-3h.
13Jastrow, Zionism and the Future of Palestine, p. hl.

thpavia Philipson, The Reform Movement in Judaism (revised

ed.; New Yorik: The Maomillan Company, 193L), DPe b~0. oee also Kaufman
stematically and Historically Considered '

(New Tork: The Macuilian Company, 1018); P 330.
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In the United States in the late nineteenth and @arly twen-
tieth centuries, there was an extreme emphasis on Americanizing the
Immigrante., Reform Judaism supported this Americanization fully when
it came to the Jewish immigrants, Reform was composed primarily of
Jews from the "German® immigration, and by the turn of the century
they were almost completely Americanized, With this background, then,
and with these aims, it was only natural that the Reform segment of
Judaiem should oppose Zionism., The Zionists! claim of a Jewish natione
ality was comgletely incompatible with the Reform desire for aceoultur
ation into American society.'” And the Zionist belief that only in
Palestine could the full Jewish potential be realized was not compabtible
with the Reform belief that the "mission' of the Jews was to remain
scatbtered throughout the world in order to bring the word of God to
all peoples.

By the time of the establishment of the World Zionist Organ
ization in 1897, the Reform movement in the United States was well
organized into a lay and rabbinical association and a college for
training rabbis. The lay association; the Union of American Hebrew
Congregations (UAHC), had been founded in 1873; the rabbinical asso-
ciation, the Central Conference of American Rabbis (GCAR), had been
established in 1889; and the Hebrew Union College (HUC) had been in
operation since 1875, The Reform movement also had two important
national clrculation newspapers, the American Israelite and the Reform

Adveaat@.m All of these organizations and media were officislly

'*5N.w. Cohen, "Reaction of Reform Judaism," pp. 367-88.

16501 1d of Amrican Zionism, p. 653 and
perin, Political World o ol $
N.W. Cohen, "Reaction of Neforn Judalsm," Dp. ~386-88,
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opposed to Zionism through 1920,

The Union of American Hebrew Congregations adopted the fol-
lowing anti-Zionist resolution in December, 1898:

‘We are unalterably opposed to political Zionism. The Jews ave

not a nation, but a religious community. Zion was a precious pose
session of the past, the early home of our faith, where our pro-
phets uttered their world-subduing thoughts, and our psalmists sang
their world-enchanting hymns, As such it is a holy menmory, but

it is not our hope of the future. America is our Zion. . » . The
mission of Judaism is spiritual, net political., Its aim ie not

to establish a state, but to s?read the truths of religion and
humanity throughout the world. !/

In 1919 the sttitude of the UAHC was unchanged, In that year it reaf-

firmed ite 1898 resolubtion and added:
In accordance with the spirit of our whole history we declare that
it is imperative for the welfare of Jews everywhere as a great re-
ligious community with a universal message for humanity that Isvasl
dedicate itself not to any aspiration for the revival of a Jewish
nationality or the foundabion of a Jewish state, but to the faithe
ful and consistent fulfillment of its religious mission in the world.
We, therefore, do not seek for Israel any national homeland, it
being our conviction that Israel is gt home in every {ree country
and should be at home in all lands.,'

In 1885, before the Central Conference of American Rabbis was
founded, Reform rabbis gathered in Pittsburgh and issued a declaration
of principles, which has been temmed the most succinect statement of the
Reform movement of Judaism ever te be published.,!? Included in this
statement was the following sentence: "We consider ourselves no longer

a nation but 2 religious communiby, and therefore expeet neither a

17 fvom Unlon of American Hebrew Congregations, Proceedings
Vol, V, p. L4002, and quoted in N,W, Cohen, "Reaction of Feform 311%%, "
PP 363-8L.

181p14,, Vol. IX, pp. 8520-21 and quoted im M,W, Cohen,
"Reaction of Reform Judaism,® pp. 383-8L.

19philipson, Reform Movement, p. 355.
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return to Palestine . . . nor a restoration of any of the laws concerne
ing the Jewish state,w20
The Central Conference of American Rasbbis, as a group, re-
mained true to this statement through ;1926. As the years went by more
- and more dissension could be noted in the voting, but Zionism among
Reform rabbis never constituted a serious threat. In the 1917 meebing,
the President's Message Conmittee submitted a majority raport on Zioniem
signed by twenty~one rabbis end two minority reports signed by one
rabbi each. The majority report stated:
We herewith reaffim the fundsmental principle of reform Judaism,
that the sssence of Israel as a priest-people, consists in ite re~
ligicus consciousness, and in the sense of consecration to God
and service in the world, and not in any political or raciasl na-
tional consciousness. And therefore, we look with disfavor upon
the new doctrine of political Jewish nationalism, which finds the
eriterion of Jewish loyalty in anything other than loyalty to
Israel's God and Israel's religious mission,21
A substitute resolution, which aimed at saying the same thing without
as much emphasis on the split in the Jewish conmunity, was finally
passed by a vote of sixty-eight to twenty,22
At the same meebing the president of the Conference, Rabbi
Williem Rosensu, sbated in his measage that, "we, @s rabbis ., . . have
no place in & movemend in which Jews band together on racial or nation-
al grounds and for a political state or even a legally-assured home.

+ « « The religious Ierael, having the sanctions of history, must not

¢h Rabbinigal Conference, Noveme
Tentral Gonference of Amerie

21 pentral Conference of American Rabbis, Yearbook, 1917
(Cincinnath, Ohios Central Conference of American ! 8, 1 § D132,

227bid.,s p. 1kl
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be sacrificed to the purely racial Israel of modern plamning. 23
At the next mesting, in 1918, the Conference took up the ex-
plosive Balfour Declaration. With only a few objections it adepted a
gtatement which expressed grotitude toward the British govermment for
its good-will toward the Jews., The statement voiced ne objection to
Jews going to Palestine and it supported their right to eguality there
as well as anywhere else. But it ohjectad to the phrase in the declar-
ation which said, "Palestine is %o be & national homeland for the
Jewish people,® It went ong
This statement assumes that the Jews although identified with the
life of many nations for centuries are in fact a people without
a country. We hold that Jewish people are and of right ought to
be at home in all lends, ., . . Jews in America are part of the
Americen nation, . . . We believe that our surwival ae a people
is dependent upon the assertion and the maintenance of our hishore
le religious role and not upon the acceptance of Palestine as a
homeland of the Jewlsh people. . . .24
It should be noted here that at no time was the Reform move-
ment complebely united in its opposition to Zionism. From the begine
ning such prominent Reform rabbis as Bernard Felsenthal and Stephen
8. Wise were supporters of Zionism, And as the years went by the
breaks in Reform anti-Zioniam became more snd more pronounced. The
most conbtroversial of these came in 1907 when Professors Henry Malter,
Max Maygolis and Max Schloessinger resigned from their positions at
the Hebrew Union College ostensibly because they were not allowed to

express their Zionist sympsthies.

231bid., pp. 201-202. 2hrvid., (1918), pp. 133-3h, 137,

253ee N.W, Cohen, "Resction of Reform Judaism,® pp, 373-81 for
the best account of this controversy. See the following volumes and
pages of the Central Conference of American Rabbis' Yearbook for pro-
Zionist sympathies:s Vol. XVII, pp. 31, 813 Vol. XXVI, pp. 132, 135-36,
128.39; Vel., IVITI, p. 1353 Vol. XIXIX, pp. 299-300; and Vol. XXX,
?P’ 10?, 13&2*’439 151"‘52‘
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Hebrew Union College, as an institution, however, remained
firm in its anbi-Zionist position through 1920. When Isasc M, Wise,
who was then president of the College, opened the academic year of
1897, he commenteds
Talmud Torah is the curriculum of this college. We want teachers
of Judaism., Judaism, we say, and not nationalism, Judaism and not
Zionism, Judaism and not Messiashism of any kinds that eternal
Judaism which is not tied down %o a certain plece of land here or
there, or to a certain form of government and peculiar laws and
institutions.26
In 1920 HUC published a sbtatement on Zionism which showed it had not
deviabed from its earlier position:
We declare that no one land, Palestine or any other, can be called
“the national home for the Jews, . . ." Bach land, whereof Jews
are loyal citizens, is the national home for those Jews, Pales-
tine is not our national h ? since we are not now and never expect
to be citizens of that land.®
Reform oriented newspapers were also fimm in their anti-Zionism,

as these two examples from the American Israslite illustrate. In 1897

it conmented, "we want no flag besides the one of our country, no en-
blem of nationality besides the Stars and Stripes.” And in 1898 there
appeared the following statement, "We are Jewlsh Americans . . . we
are Amevicens qualified by our Judsism, not Jews qualified by our
Amerd.canisn, v20

Aecording to Naoml Wiéner Cohen, who has done the finest study

26gpom David Philipson, Centenary Papers and Others (Cincinna-
ti, Ohio, 1919), pp. 56-57, and quoted in N.W, Gohen, "Reaction of
Reform Judaism,” p., 372.

27prom Hebrew Union College, Minutes of the Board of Govenors,
May 25, 1920, and quoted in N,W. Cohen, "Reaction of Reform Judaiem,®

D 382.

28quoted in Joseph P. Sternstein, "Reform Judaism and Zionism,
1895.190L," in Hersl Year Book, Vol. V, pp. 13, 16,
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of Reform anti-Zioniem, this opposition to Zionism was based primarily
upon Reform theology wiich held that Judaism was a religion with a unie
versal message. It had a mission o propagate this message throughout
the world. Dispersion was, therefore, a necessary condition for Juda-
ism. Bubt she felt there were other factors in the Reform opposition
including
the optimism of Reférm theology--a theology which had been born
in the wake of emancipation and the opening up of America--which
minimized the sipnificance of anti-Semitismy the almost “religioush
love of Heform for America as the Promised Land; the consonance of
Reform opinion with the preveiling American thought at the begin
ning of the twentieth century that sl immigrants must become
Americans in customs and ideals after the pattern of the older
settlers; the fear of Reform Jews that Zionism would endanger their
position as loyal mﬂeansé the practical difficulties faced by
the Zionist movement. . , .27

Some of these factors will be discussed in the next chapber,

Conservative Judaism

The Conservative movement, unlike the Reform movement which
originated in Germany, was a thoroughly American product. It developed,
in part, as a veaction to the Pittsburgh Platform of 1885 which deviated
too far from Orthodexy for many Jews. In the following year, 1886, the
Conservative rabbinical training school, the Association of the Jewish
Theological Seminary of America, was founded. Its initisl growth was
promising, bubt around the turn of the century it suffered a decline
due to the desths of many of ite leaders. Then in 1%02 Solomon
Schechter was brought from England to head the faculty at the Seminary,
Schechter was "perhaps the most distinguished Jewish scholar of his

294,W, Cohen, "Reaction of Reform Judaism," pp. 361-62.
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genera‘t.ian,"30 and he quickly drew such leading Jewish figures as Louis
Ginzburg, Israel Friedlaender and Israel Davidson to the Seminary.
From this point on Conservatism has prospered in America.

Most of the members of the Conservative movement were Menw
thusiastic supporters" of early Zionism. Nevertheless, many had doubts,
especially that Zionism might becoms "too concerned with material as
opposed to spiritual values, that the spirit of politics would supplant
the spirit of the Torsh."”' This attitude wae reflected in the Con-
servative lay association, the United Synagogue of America. At the
1717 convention it rejected the resolution, "Be it Resolved, That the
United Synagogue of America joins with the Zionists throughout the
world in volcing the claim to a legally recognized and internationslly
secured homeland for the Jewish people in Palestine." And it passed
the resolution which reaffimmed "its faith in the fulfillment of our
ancient Zionist hope in the early restoration of Palestine as the
Jewish homeland as the means for the consumation of the religious
ideals of Judaism."32 It rejected the poiitical support but favored
the ides., This attitude was reflected in the opinions of the Con-

servative leadsrship and especially in those of Solomon Schechber.

3preodore Friedman, "Jewish Tradition in 20th Century
America: The Conservative Approach," in Jewish Life in America, ed.
by Theodore Friedman and Robert Gordis (New Yorks Horizon Press,

1958), p. 51.

3 Moshe Davis, The Emergence of Conservative Judaism: The
Historical School in 19tW Century America (Philadelphia: fhe Jewish
Publication bociety of America, 1903),; P« 270.

32Herbert Parzen, "Conservative Judaism and Zionism (1896
1923), A Documentary Account, ¥ in Herzl Year Book, Vol. VI, pp. 315-21.
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As indicated, Schechter was easily the intellectual and spirit-
nal leader of Conservatism. His thought concerning Zionism stressed two
main pointe. He believed Zionism must be religious and not secular in
orientation. In fact, he at first refused to Jjoin the Zionist organi
zation because it was too secular.,33 But he also felt that Zionism
was at the very core of Judaiem angd that, its secular leadership not-
withstanding, it was serving as an effective check on assimilation,

The first view governed his attitude before 1905, the year in
which he joined the Zionists, In this peried he saw Zionism as striote
ly a political organization, and he felt that what Judaism needed most
was a spiritual uplifting, In late 1898 he expressed it this way:

The fact is that the great danger threatening Judaism is not
coming from the poor and persecuted. Judaism has survived many

a massacre, and was only strengthened by it. It is the majority
of the prosperous classes with their indifference, with their rage
for assimilation, with their aping the Christians, which furnishes
the church with new converts and destroys Judaism. To provide
these classes with a Jewish country--or rather to convert their
cosmopolitan homes inte Jewish homes, is much more important than
to diseower & new continent for the Russian emigrants. . . . I am
deeply convinced that you cammot sever Jewish nationality from
Jewish religion. The destruction of the latter will end in the
destruction of the former. Zigﬂism must begin at home if it really
wishes to be a power for good.

By 150Y%, however, Schechter was beginning to view Zionism with
more sympathy. Following his joining the Zionist organization bhe felt
compelled to write an essay explaining his change of position, This

essay sppeared the next year under the title, "Zionism: A Stztement,”

33Bernard G. Richards, "First Steps in Zionism,® in Herszl
Year Book, Vol. V, p. 367.

3hquoted in Norman Bentwich, Solomon Schechter:s A Biography
(Philadelphias The Jewlsh Publication Society of America, 1930),

De 2. -
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and quickly became one of the centrsl documents of American Zionism,
In this essay Schechter stated that he felt that Zionism ill prove,
and 1s already proving s most wholescme check® on assimilation.35 He
had changed his mind about Zionism because he had come to belisve that
the political effort was paying off in that spiritual uplifting he
thought #o nescessary.

Cyrus Adler, who bscame president of the Seminary on Schechter's
death in 1915, did not feel that these side effects sufficiently coun-
teracted what he disliked so wmuch in Zionism. He, like Schechter, was
repulsed by the secularism of the leadsyship and its public flaunting
of traditional practices. But in addition he held disdain for the Anerw
ican Zionist leaders because he felt they weve opportunists, grasping
for comminal power under the davsr of Zieniam.Bﬁ The difference between
Adler and Schechter was that Adler never came to fesl that the assets
outweighed the debits.

With the two spiritual leaders of Conservatism thus on oppos-
ing sides, it is understandsble that the board of directors of the
Jewish Theological Seminavy was unable Lo agree on a position concern-
ing Zionism.3! The controversy on the board was further complicated
by the fact that "non-Zionists" Jacob Schiff and Louis Marshall sat
on it.

About Conservative Judaism and Zionism it only remains to

358¢hanhter3 nZionisms A Statement,” pp. 9h~95,

ygerbert Parzen, "Conservative Judsism and 74.onism (1896~
1922)," Jewish Social Studies, XXIII (October, 1961), p. 2h0.

37Marshall Sklare, Conservative Judaism: An American Religious
Movement (Glencoe, Illinois: The Free Press, L950); De L02.
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be said that in genersl Conservative Jews supported Zionism in greater
percentages than either Orthedex or Reform Jews,>° They also supplied
much of the leadership of the FAZ.3” Being less strict in their inbere
pretation of dogma.than Orthodox Jews, they were not as troubled by
the religious conflict with the concept of a personal Messiah. And
being less aceultumtianiétmminm than Reform Jews, they were also
less fearful of the Jewish national}ian in Zionism, '

" Non-Zionism®

The "on-Zionist position is included in this study, not be-
cause of orgsnization or because of the mmber of adherents, but due
to the importance and prestige of its supporters. There were, in
fact, very few vocal "non-Zionists,® and there was no organization;
but the ideas of men like Jacob Schiff, Léuis Marshall and Felix
Warburg toward Zionism cannot be excluded from consideration. TFur-
thermore, one would suspect that during the first two decades of the
century, there were many Jews who felt the same about Zionism as these
men did.

Schiff, Marshall and Warburg had several things in common
which, in themselves, almost define the "nozz»z_ioniat“ viewpoint, They
were each wealthy, active in Jewish affairs, opposed to politieal
Zionism, large contributers to economic projects in Palestine, and pro-
ducts of the German-Jewish immigration, Of the three Jacob Schiff

Brriednan, "Jewish Tradition," p. }9; Halperin, Political
World of American Zionism, p. 101; and Hertszberl, The Zionlst Ldea,
P» 503,

3%Haber, Odyssey of an American Zionist, p. 99.
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was the most outspoken during the period of this study. Louis Mare
shall and especially Felix Warburg did not speak to the problem as
mueh until after Schiff's death in 1920,
 -Jacob Sehiff was a very wealthy New York banker, who, at

least partially because of his upbringing in a Frankfurt ghetto, was
deeply conscious of the plight of Buropean Jews.UC He gave vast sums
of nmney‘tc; Jewish causes including some development projects in Pale
estine,4! and he supported the establishment of a Jewish cultural cen-
ter in Palestine,"® but in general he held himself aloof from the poli-
tieally-oriented Zionists. His opposition to Zionism centered around
its neglect of the Jewish velipion and its emphasis on Jewish nationale
iem, He thought the majority of Zionist leaders were sthelsts or age
nostics who had no interest in the Jewlsh religion,? and that Zioniem
and Jewish nationalism had become synonymous,il ‘

Hevertheless, at several points between 1917 and his death in
1920, he came very close to joining the Zionists. He favored a Jewish
homeland, but he wanted this to be under British suserainty. He op-
posed an independent Jewish nation. On the surface this appeared %o

wﬂaear Handlin, Adventure in Freedom: Three Hundred Years of
Jewish Life in America (New York: MeUraweHill BOOK COmpany, LAG.,
2 Pe “

Woyeus Adler, Jacob H. Schiff: His Life and Lebters (2 vols.;
Gard:g City, New Yorkfi)ﬁﬁoday, Toran and Gompany, inc., 1928), II,
PPe & 9"’?6*

li2yew York Times, September 12, 1918, p., 8. Also Adler,
Schiff, IX, p. 307. ~

L3New York Times, May 21, 1917, p. 11,
Wiagier, Schiff, II, p. 308,
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be in line with the aims of the Zioniste, since all they wanted was a
"homeland,® but Schiff could never get them to state it publiely. In
late 1917 he wrote to Israel Zangwill, a Zionist, about this problem:

I find myself gotting more and more in favor of an autonecmous
Palestine under British suzerainty, so that if, after the war, a
sufficient mmber of our co-religionists will go into Palestine

to make it their home, in due time it would become a Jewish country,
as part of the British Empire, in the same mamner perhaps as the
Transveal is now part of Great Britain. leading Zionists here tell
me that this is all they are really aspiring to; yet when I ask
Them, 'Will you make a clear public dsclaration to that effect?!

I meet, if not with a refusal, with all kinds of hedging and ex-
plaining why this should not be done, and thus I find myself again
and again facing the question of the reestablishment of a Jewish
independent naﬁ%an in Palestine, which is neither practicable

nor desirable. :

It was the Zionists' refusal to make this stabement that kept Schiff
lfrom joining.l‘é
Schiff could not join the Zionists as long as they were
striving for an indspendent Jewish nation, since he felt that this
would jeopardize the citizenship of all Zionists should they succeed.
He did not believe that it was possible to maintain allegiance to two
countries and thue he concluded, "speaking as an American, I cannot
for a moment concede that one can be at the same time a true American
and an honest adhevent of the Zionist Movement, 7
In Jamuary, 1920, shortly before his death, Schiff wrote to
Paul Nathan clarifying his position on Zioniesm:
You will perhaps be interested to hear direct from me that I am
not a member of the Zionist Organization, and that my relations
To zionistic work are limited to this extent: I am sympathetic
to the rehabilitation of Palestine, with a view to the establish-
ment of a Jewish homeland under the aegis of Great Britain, bubt

I am as little as ever intcmabodl‘gn political Zionism and the
establishment of a Jewish nation.

USquoted in Ibid., p. 310. Wrbid., p. 317.
Wquoted in Ibid., p. 165. WBauoted in Ibid., p. 320.
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Sehiff felt so strong a tie with his fellow Jews that he was able to
support the means of Zionlsm without accepting its ends. He was sble
to give large sums of money to support the Zicniets' projects in Pal-
estine, bubt he feared the conflicts that would result for Amerdcan
Jews if a Jewish nation wore established.
Louls Marshall was a prominent and wealthy lawyer, who, like
Schiff, was a Conservative Jew. In his thinking an emphasis can be
noticed on the religious benefits of Zionism which sounds much like
Solomon Schechbter. There is also an explieit support of Heonomic
Zionism, but a total rejection of Political Zionism, In the early
days of the movement, however, he was more prone to dismiss the politi~-
cal aspect as impractical while favoring the other two manifestations.
In a letber he wrote in 1901 refusing an invitation to speak at a Zionist
neeting he said the following:
While I sympathize hesrtily with every movement which tends to
ameliorate the condition of our co-religionists, I have been une
able to convince myself that the nationalistic movement represent-
ed by the Zionists possesses any element of practicability. The
racial aspect of Judaiem does not appeal to me as strongly as does
the religious side, and, much as I have been impressed by the en~
- thusiasm of Herzl, Nordau and Zangwill in respect to the Palestin-
ian mﬁtaratinu, I can view it merely in the light of a poet's
drean, 9
Despite the fact that by 1919 the Zionists had shown that their
idea was not so impractical, Marshall had not changed his mind sbout
Ziowism, He still had no intention of supporting it. But he did see

some good coming from it:

b9quoted in Charles Resnikoff, ed., L
of Libertys Papers and Addresses (2 ¥
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Iam not in favor of a Jewish State and never have been. Ianm
not & Zionist and have no intention of Joining the Zionist organ~
izatif.an. However I have always strongly sympathized with certain
phases of Zionimm, those which tended to stimilate interest in
Judalam among Jews who would otherwise have been entirely indif-
ferent to Jewish history, Jewish 1ife and Jewish traditions. It
has brought many Jews who had strayed from the fold back to the
House of Israel, and it has also tended %o develop a sympathetic
interest among non-Jews with the poetic aspirations of those whose
ambition it has been to rehabilitate Palestine. . s » My greast
desire is to bring about the emancipation of the Jews, to hilp them
attain their civil, religious and political rights, and, so far as
ths Eastern World is concerned, to obtain group rights if other 50
nationalities residing in the same States are accorded those righta,
Felix Warburg, the son~in-law of Schiff and also 2 wealthy
banker, remained almost emtively out of the Zionist controversy until
after 1920; but he was active in support of Eeonomie Zioniem during
World War I as chaimman of the Joint Distribution Committee which dise
bursed funds for emigration to Palestine in addition to providing money
for economic projects within Palestine. In 1919 he was asked to sign
an anti-Zionist petition which would be sent to the Paris Peace Cone
ference. And in a rave statement of his views on Zionism he replied
that while he was opposed to a Jewlsh State in Palestine, he would
not sign the petition because, "I hate to take our Jewish difference
befors the State Department. w1 Warburg thus put himeelf in the same
camp as Schiff and Marshall. He favored and even worked for Jewish
emigration to Palestine, and he helped build institutions there; but
he opposed establishing a Jewish State and, therefore, he opposed

the organised Zionist movement.

50quoted in Ibid., pp. 723-2h.

51Pelix Warburg to Max Senior, Jamary 17, 1919, American
Jewish Avchives, Cincinnati, Ohlo, Warburg MSS, Box 188a, "Zionism."



L8
Socialiam

In addition to the three Jewish sects~--Orthodox, Reform, and
Conservative-~and the "non-Zionists," there was the Socialist group,
The Socialists, most of whom were recent Immigrants from Russia and
Eastern Burope where there existed a highly sophisticated level of
socialist and Marxist thinking, made up a fascinating grouwp. In fact,
their theories were highly developed on both sides of the Zionist
question. While some of the Socialists were passionately anti-Zionist,
others were just as fervently pro-Zionist, The pro-Zionist Socialists,
or simply Socialist Zionists, were organized into a group called Poale
‘Zion. The anti-~Zionist Socialists, or simply Soclalists, since they
identified ﬁ:i.th the intermational socialist movement, wers never or-
ganized except as they joined the broader American parties--the Sociale
ist Labor Party or the Socialist Party.

The Jewish Socialiste followed the thinking of the interna-
tional movement. When it ceme to the question of anti-Semitism and
persecution, they thought that the only way to end it entirely was to
eliminate all nationalisms and all prejudice based on differences,
and the way to accomplish this was through international socialism,52
While Zionists were zealously working for "the mafintenance of the sacred
tongue, the preservation of the anclenmt faith, the regeneration of the
national feeling, and the restoration of the Holy Land," Jewish Social
ists were laboring for '"the rejection of the antiquabed speech, the
abolition of the old-time creed, the dissclution of the national con-
sciousness and all sectional boundaries, and the establishment of the

525aul Beaumont, "Zionism or Secialism: Which Will Solve the
Jewish Quebtion?’ The Arena, XXXIX (January, 1908), pp. 57-58.
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cooperative commonwealth after the dream of the brotherhood of man,"53

Though socialism did not succeed as well among American Jewish
immigrants as one might expect, considering the fact that they arrived
from Russia and Bastern Burope where socislist ideas were spreading
rapidly among the workers and Jews, ! it nevertheless did make an ime
pact in the large city ghettos. There were consbant ideclogical argu-
ments between the Socialists and Zionists over the best solubion to the
Jewish Problem.”5 Polemical pamphlets and booklets could be found in
all the Jewish bookstores in New York City including a Yiddish pamphlet
on "Zionism or Socialism" which contained statements such as this ones
"The intelligent workers cammot be blindedy they know that Palesbine
would only mean more poverty; that the colonies now existing there have
never been self-supporting; that hope for them lies only in uniting
with the toilers of the world and demanding the full fruits of all
thelr labor,n56 ‘

The Sociallsts equated the Jewish problem with the great social
problem that confronted all mukind; The persecution and oppression
suffered by the Jews was no different from that suffered by all oppres

53pernard G. Richards, "Zionism .a.‘nd Socialiem," The Avena
; ; . : 2 L~ A
XXIX (March, 1903), p. 278.

Shposenberg, America is Diffevent, pp. 83-8L. Rosenberg at-
tributes this to the fact that most of these Jewish immigrants were
sons and grandsons of merchants and scholars and thus had a middle class
drive. In modern psychological terminology their reference group was
the middle class rather than their fellow workers., In addition they
had the advantage over the other immigrants, who were primarily of
peasant origin, of having come from citles.

SSnichards, "Zionism and Socialism," p. 279.
561bid., pp. 28L-85.
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sed groups. The poor, of whatever nationality, have always been
"dominated over, oppressed, harassed, denied the right to live, and
robbed of the fruite of their laber." To the wealthy, be they Christe
ian or Jew, every country has been their Palestine. It has been social
inequality and the unjust social system that has been at the bottom of
8ll the evil. The Jew camnot escape this by running away. Even in
Palestine the wealthy Jews exploit the poor Jews., "Both Zionist and
anti-Semite stand against the gosl of human brotherhood. The salva-
tion of the Jewish people lies in the salvation of the world,®5! To
prove their case the Jewish Socialiste pointed to the fact that only
in the intermational revolutionary movement had the Jew been aceepted
on equal terms. He was asble to achieve places of honor in even the
most Jew-balting countries. Hadn't Singer, Bernstein and Adler served
as Socialists in the Reichstag? Didn't Dreyfus find his greatest sup-
port among the Socialista?d

The Jewish Socialists in America made much out of the devel-
oping situation which saw Jewish capital and Jewish labor directly
facing each other. "The phenomenon of a Jewish capitalist exploiting
a Jewish worker lent credence Yo the contention that Jewish workers
and Jewish capitalists must necessarily face each other from opposite
sides of the fence." Jewish Socialist leaders were at first success~
Ml in convineing Jewlsh workers that "Ziomism was an antl-labor de-
vice, serving the interests of the wealthy Jews."? But four factors

5T1bid., pp. 280-81.
581bid., p. 283.
59Feinstein, American Zioniem, p. 228.
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wore to change this conoeption among the workers and were to make
those Socialists who supported Zionism the far more dynamic force,

Beyond question, the Kishinev massacres of 1903 was the most
significant of these factors. The report that Christian workers had
participated in the attacks against their Jewish "brothers" caused bed-
lam %o reign in the Jewish quarter of New York.60 Many of the Jewish
Socialists emerged from this event convinced of the need of a Jewlsh
Socialist organization combining the philosophies and aspirations of
Socialism and Zioniam.5! Other factors oreating support for this need
weres the rising anti-Semitism manifesting itself in gang attacks on
Jews on Coney Island, the East Side and other sections of New York and
in Chicago and other large cities; a developing swareness that a his-
toric Jewish movement was taking root with promise of success; and a
growing realization that many of those working for the Zionist movement
were, in fact, not representatives of capitalism, bub rather men of
moderate means and in many cases poor dedicated gaopla.é‘?

The first Socialist Zionist group established in America was
Ohave Zion in 1900. It was small bub served to lay the groundwork
for Poale Zion which emerged in 1905,%3 Poale Zion did not demonstrate
a rapid growth, but its growth was steady ;encugh so that by 1919 it
had six thousand nmbera.éh And its influence was great enngh among

%or Zianist Handbook (Kew Yorks Poale Zion Zeire Zion of
m@, 193 s

S‘Mnstm, Amgricen Zionism, p. 286,
62Tbid., p. 229, 631bid., p. 231

6liNachman Wn, "The Eleventh Poale Zion Convention,
The Maccabasan, XXXII (January, 1919), p. 23,
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Jewish workers so that in 1918 the Balfour Declaration gained the "en-
thusiastic endorsement® of the Amalgemated Clothing Workers and the
International Ladies' Garment Workers, the two most powerful Jewish
1labor unions,55
Socialist Zionism had its roots :!,n Burope-~first in the writinge
of Moses Hess (Rome and Jerusalem, 1862), and later in the works of a
large mumber of men including Nachman Syrkin and Ber Borochov.%6 T
the early twentieth century the philosophy was incorporated into the
movement, FPoale Zion., This organization manifested itself in a number
of different ways, generally more radicel in the eastern countries and
less radical in the western. In the United States Poale Zion did not
officially adopt any dogmatic socislist plaﬁrom. Contrary to the more
radical Esstern Buropean variety, it did not make historical materisle-
ism the starting point for Zionism but assumed nationalism and sociale-
ism to be "two distinetly different currents rumning in parallel lines
through history, each having its own function and its own reason for
existence, n67
The program of the American Poale Zion was lald out at the
Baltimore Convention in 1905:
Zionism:
(a) Whereas the welfare of mankind is dependent upon the creative
powers of its component nations,

(b) Whereas the creative powers of a nation are dependent on
its forming a majority in a specific territory,

S5Harry Rogoff, An East Side Jpdes.Tie Lise and ok of Mayer
London (New York: The Vanguas 88, Js Ps 12l

661.abor zZionist Handbook,

674,58, Waldstein, "Radical Movements in Zionism," The Maceabasan,
XI (August, 1906), p. 85,
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(e) 4nd whereas ecreative powers of a nation can be achieved only
iz; a territory with which it has historic ties; therefore, we
embrace Zionism which aims to create for the Jewish people a
homeland, secured by public law, in Palestine.
And somewhat further on, under "Socialism,” the program sbated:
We recognize the injustice of the existing social order which is
based on private property and competition, in which a non-pro-
duetive minority expleits the working majority. We are certain
that all attempts hitherto to refomm these evils are only palliae
tives which camnot emancipate mankind, Bmancipation can be achieved
only through a socialist socilety. Although the evil effects of
the existing order are not limited to one class, but afflict all &
mankind, nevertheless og%y the working class, which suffers most,
can emancipate mankind,

In short the program of Poale Zion, and of Socialist Zionism,

can be swmmed up in two sentences:
The Jewish people, if it is to be like a2ll other peoples, must
have a home of its own where it can be master of its destiny.
If man ie to be free, he must strive for a society gaiah eliminates
slavery and exploitation--the society of socialism,
The Socialist Zionist saw no conflict between these two ideas., ERach
seemed to be necessary for Jewish survival and for a better Jewish
existence.,

The conflict that raged between the Jewish Socialists and the
Socialist Zionists was one over the meaning of Socialism, not of
Zionism. Both agreed that Zionism was Jewish nationalism. The one
found it unacceptable for the Soclalist; the other found it mandatory
for the Jew, In the end conditions, not ideoclogy, made Socialist
Zionism the more relevant.

Under the fire of debate, each of these five groups forged

ideological positions which best met thelr owm situation. Bach was

68Labor Zionist Handbook, pp. 59-60.
691bid., p. 28,
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searching for a more secure livelihood, and was thus motivated in ite
reactlion to Zionism, American Orthodox and Secislist Jews were gener~
ally poor immigrants, For them Zionism meant hopes but in order to
realize this hope, the one was forced to reinterpret its theology and
the other its ideology. Reform and ™on-Zionist" Jews weve substan-
tially acculturated into American socieby, For them the Zioniet move-
ment was & threat. Zionism meant Jewish nationalism, and Jewish nation-
alism meant a conflict of sllegiance. America was the "homeland" for
these Jews. Conservative Jews fell in between, In general they were
more acculturated than Orthodox and Sosialist Jews and less so than
Reform. They supported Zionism in large mmbers, but not so much for
the "homeland" aspect as for its revitalising effect on "assimilated

Jews, "



CHAPTER V
INDIVIDUAL CONTROVERSIES OVER ZIONISM

Zionism was a dynamic movement., It challenged the status ques
and it did so with a positive alternative. But there were many who,
for one reason or another, were committed to the status quo, or who
believed for one reason or another, that the Zionist solution was in-
compatible with their own conception of Judaism. And there were others,
as we have seen with the Jewish Socialists, who proposed a different
alternative. The last chapter outlined the major group attitudes
toward Zionism., But many of the controversies drew support from across
group lines. It is therefore necessary to look at these individual
controversies.

Since Zionism was aimed at changing the existing situation,
it was first attacked by the anti-Zionists and then defended by the
Zionists. Por each of the separate controversies the anti-Zionist
charges will be examined first, followed by the Zionist defenses and

countercharges where they opcurred,

Zionism Creating a Conflict of Allegiance

Without any doubt the controversy that drew the most atten-
tion was the one centered around patriotism or loyalty to country,
Zionism was charged with creating a conflict of r:xlil.egi.amza.1 The

"Jaatrow, Zionism and the Future of Palestine, pp, 120-31.
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charge was expressed clearly by Ralph P. Boas who felt that “with Zion
an independent State every American Jew must become a Zionist and take
the responsibility for the acts of Zionists, or find some other name
than Jew." Morris Jastrow was equally adament: "It is impossible to
belong to two countries, and if one makes the effort, complete attach-
ment to one must necessarily be impaired. n3

Hany Jews who were prominent in public 1life felt compelled,
as a reaction to the implications of Zionism, to stress their loyalty
and the loyalty of their fellow Jews. Simon Rosendale, a former Attor-
ney Genera.l of New York, wrote to his Congressman:

We are Americans by nationality and in our interpretation of Juda-
ism there is neither doctrine nor dogma of Palestinian nationalism.
If there were, we would reject it as inconsistent with untainted
Americanism. We refuse to have any other nationalism thrust upon
us. We will have no Palespinian nationality primarily or secondar-
ily, directly or mntely.l*

Another public figure, Representative Julius Kahn of Califor-
nia, wrote in an article for the New York Times, "I know that I voice
the sentiment of the overwhelming number of Jews in this country when
I say unreservedly we are content to live here and to die here; that
we intend that This country shall always be our homeland and that of
our children." And Henry Morgenthau wrote in a letter to the New
York Times that Jews 'are 100 percent Americans, and wish to remsin so,
irrespective of the fact that some of our blood is Jewish and some of

our clay is German, Russian, or Polish. To us and our children Amer-

2New York Times, December 16, 1917, IV, p. L.
3Jastrow, Zionism and the Future of Palestine, pp. 120-21.

brew York Times, December 22, 1918, ITI, p. 10.
5Tbid., Pebruary 16, 1919, VII, p. 7.
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ica, 400, is veritably a Holy Land,"®
In 1907 Jacob Schiff wrote a letter to Solomon Schechter in

which he raised the problem of dual loyalty. He sald that, "speaking
a8 an American, I camnot for a molent concede that one ean be at the
same time a true American and an honest adherent of the Zionist Move-
ment."! The letter was reprinted in the September issue of The Mac~
cabagan and was answered by Harry Friedenwald, who was then president
of the Federation of American Zionists. He began by expressing resent-
ment at "being teunted with disloyalty to America," and by repudi-
ating the implication because, "we know and feel that it is not truse.n"
He then pointed out that Schiff was in effect branding as disloyal
every Jew who vecites daily those ageless prayers of longing for a
homeland and a return:

If Mr. Schiff is correct, there is one conclusion from which there

is no esecape, that Judaism and Americanism are incompatible and that

the Jew who believes in the Judaism, that has been the religion,

the hope and the life of our people during many centuries, cammot

be a "true American.” FPor Mr., Schiff will certainly not clainm

that the Jew who p» for the Restoration is entitled to the full

degree of "true American,” ghile he who believes or hopes or works

for its realization is notl®

But Friedenwald did little more in his reply to Schiff than

further elaborate the problem. One possible answer to the charge had
been voiced three years earlier by Cyrus Sulzberger. He wrote in The

Maccabaean that he could see no difference between Americans, Jewish

Syeprintéd in Henry Morgenthau and French Strother, All in a
life-time (Garden City, New York: Doubleday, Page & Company, 1922),
Pe 290, The letter was dated December 11, 1917.

Tadler, Schiff, II, p. 165.

87he Maceabaean, XIII (September, 1907), p. 121.
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or Christian, helping the Cubans gain their independence from Spain
and Americans, Jewish or Christian, helping the Jews establish a home-
land in Palestine. In neither case, he felt, did it imply disloyalty
to the United States.”

Rabbi Max Heller took a different tack in defending the
Zionists' loyalty bo the United States. He appealed to the attested
Anericanism of the men and women who did support Zionisms

To say now that Zionism is un-Amevican is to impeach the judge-
ment, as to Americanism, of men like Theodors Roosevelt and Wood-
row Wilson; is to demounce as traitors men like Justices Brandeis
and Mack, Nathan Straus and Pelix Frankfurter, women like Mary
Fels and Henrietta 8zold, In the ranks of our army the majority
of the Jewish soldiers are ardent Zionists; of our Jewish chaplains
who have volunteered for the religious worlk in Burope, four-fifths
are Zionists,!U

The problem was tackled more concretsly by Judge Julian Mack
and by Louls Brandeis. Mack, who was to become president of the FAZ
in 1918, spoke to the lssue before the Brxecutive Committes of the Amer-
ican Jewish Commititee in 1915:

+ » « I have been sympathetic with the national idea, with the con-
ception of the Jews a® a nationality and I have become satisfied
with the aims of the Zionists. I have not, I never had, the slight-
est fear that any of those ideas will make the Jews of this country
eny less good Americans or that there is such a conception as a
political nation within the American nation. The only conception
of nationality that I can see is that of the Jews as a people.
There is no difference in my mind between the nationality of the
Jews of this country and the nationality of the Germans and the
Irish of this country, and the fact that we claim that we belong

to a people is exactly the same as the claim of the Germans that
they m@% to the German people and makes them none the less
American,

PCyrus Sulzberger, "Patriotism and Loyalty," The Maccabasan,
VI (February, 190L), pp. 83-8L.

10Max Heller, "Americanism and Zionism," Ths Maccabasan,
XIXII (March, 1919), p. 0.

T1quoted in Moses Rischin, "The American Jewish Committee and
Zionism, 1906~1922," in Herzl Year Bock, Vol. V, pp. 287-88.
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What Mack was doing, of tourse, was claiming that for the American Jew,
the American nationality and the Jewish nationality were not of the
same quality. On another occasion he further developed this line of
thinking. He began, in fact, by agreeing with the anti-Zionist charge
that a man could owe his political allegiance to only one country:

But a kinship he may have with two or even several peoples, In
other words, some loyalties, like that of citizenship or of reli-
gion are single and exclusive; others, like that based upon a
common civilization or upon affection, may be manifold, A true
man ought to be and is no less a dutiful son because he becomes a
faithful lusband, or later an affecticnate father; for him there is
no incoampatibility between these three relations. Indeed, on the
contrary, just because the loyalty of love is not single and exclu~
sive, each branch of it should be strengbhened by the strengthen-
ing of every other branch., The more devoted a man is as a husband,
the betier he should be as a son and a father, Similarly, a man
may have an inherited kinship with one people and yeby, in the ful-
lest sense, have made himself part and parcel of another people.
Sympathy with the idesls of the Jewish people will but intensify
the devotion of the American Jew to American ideals because there
is essential agresment betwsen them. 12

This last point of Mack's wes developed more thoroughly by
Brandeiss

Let no American imagine that Zionism is inconsistent with Patriot-
ism. Multiple loyalties are objectionable only if they are incon-
sistent, A man is a better citizen of the United States for being
also a loyal citizen of his state, and of his city; for being loyal
to his family, and to his profession or trade; for being loyal to
his college or his lodge. Ivery Irish-imerican who contributed
towards advancing home rile was a better men and a better American
for the sacrifice he made. Bvery American Jew who alds in advan-
eing the Jewish settlement in Palestine, though he feels that
neither he nor his descendants will ever live there, will like=
wise be a betber man and a better American for doing so. . .+ .
There is no inconsistency between loyalty to America and loyalty
to Jewry. + « o Indeed, loyalty to America demands rather that
each American Jew become a Zionist, For only through the ennob-
ling effect of its strivings can we develop the best that is in
us and %‘m to this country the full benefit of our great inher-
itence.

124a0k, Americanism and Zionism, p. 5.
"3prandeis, "The Jewlsh Problem," p. 109,
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Brandels had made a complete circle. In answer to the charge
that Zionism set up a conflict of alleglance, a dual loyalty bhat was
incompatible with true Americaniem, he replied that a man wes more
loyal o one nabtionality for being leoyal to the other. A Jew was a
better American for being a good Zionist, Bubt Brendeis had one pos-
sible flaw in his argument. He had begun with the condition, UMulti-
ple loyalties are objectionable only if they are inconsistent." As
long as Zionmism and Americanism were striving for similar ends, there
would be no conflict. But what if they should ever oppose each ther?
What if Americans end Zionists should ever be on appoaite sides? Where
would the Jew's loyalty go then?

Louis Brandeis was nobt the only Zionist who chose to avoid
this question even while implicitly recognizing its existence. Isrsel
Zangwill, in speaking for the possibility of having a dual loyalty,
also set up the condition that loyalty to one country would preclude
loyalty to another only when the two countries werse at odds with each
other.14 spparently the Zionists were unable or umwilling to consider
any such pessibility. In faclt, only one of the Americen Zionist leaders,
Louis Lipsky, recognized that there could be no guarantee that Ameri.
canism and Zionism would continue as allies,

Lipsky had served as secretary of the FAZ and as editor of

The Maccabaean., It was his opinion that American patriotism and
Zionlst pa%ﬁwm could not help but confliet:

%:msl Zangwill, "Zionism and Loyalty," The Macosbasan,
VI (March, 190L), p. 133.
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The more definite Zionism becomes, the closer its appeal, the
better understood its ains, the more real it bevomes to the Jew,
the more incongruous it becomes in the light of genuine American
patriotism, The nearer Palestine is brought, the more devoted
the Amerlican Zionist must become not to the Stars and Btripes,
American li%amtm, life, and art, its economic welfares, but to
the blue and white flag, and that land, which rises out of the dim
past and whose outlines become ever more and more distinct.
Lipsky felt that the time would come when the American Jew would be
"bound to declare himself . . , either an American or a Zionist. . o 15
Despite the fact that Lipsky wes a Zionist and thought that
Zioniem would create a confliect of loyalties, the general view among
the Zionists was that this was not the ecase, They believed that a Jew
could be just as loyal, or even more loyal, to the United States for
being a Zionist. It was the anti-Zionists and "non-Zionists" who held

that this conflict of loyalties would occur.

Zioniem Conflicting With the "Mission" Theory

The Reform anti-Zionists, in addition to opposing Zionism for
this secular reason, were against it for a religious one. They felt
that Zienism served to work against the mission of Judaiem. Reform
Judaism held that the Jews had been dispersed in order to bring peace
and brotherhood to the peoples of the world by introducing the idea of
a single God. The first two points of a statement issued by a Confer-
ence of American Reform Rabbis meeting in Philadelphia in 1869 spelled

this oubs

1. The Messianic aim of Israel is not the restoration of the old
Jewish state under a descendant of David, involving a second separ-
ation from the nations of the earth, but the union of all the childe
ren of God in the confession of the unity of God, so as to realize

1510uis Lipsky, "Jewish Nationalism and Americen Patriotism,®
The Maceabaean, XII (March, 1907), p. 101.
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t,he unity of all rationel creatures and their ¢all to moral sance
tiﬁeatim; : ;
2, We look upon the destruction of the second Jewlsh commons

Mth not as a punishment for the sinfulness of Israel, but as a
result of the divine purpose revealed to Abreham, which, as has
bacoine ever clesver in the course of the world's history, consists
in the dispersion of the Jews to all parts of the earth, for the
realization of their high priestly misagem, to lead the nations to
the true knowledge and worship of God.,! :
The Pittsburgh Platform of 1885 went even further in the definition by
declaring that Reform Jews did not “expect® a return to Palestine. '/
The idea of a Jewish mission was further stressed by Rabbi
David Philipson in 1896, when he declined an invitation to participate
in the recital of Lamentations on Tisha B'Av, a holy day mourning the
loss of Palestine, because he consideved the loss of that land and the
seattering of the Jews, "not causes for mourning, but for rejoicing
because then the broader and greater mission of the Jews began. w18
Following the establislment of the Zionist organization in
1897, Reform Judaism was thrown on the defensive concerning the Jewish
mission. This is indlcated by the frequent discussions engaged in and

resolutions passed by the Central Conference of Americen Rabbis., In

that same year, 1897, the following resolution was passed unanimously
by the CCAR:

Resolved, That we totally disapprove of any attempt for the estabe
Tishient of a Jewish state. Such attempts show a misunderstanding
of Israel's mission, vhich from the narrow political and rational
field has been expanded to the promotion among the whole human rece
of the broad and universalistic religion first proclaimed by the
Jewlsh prophets. . « . We realfirm that the object of Judaism is

: ’%mnpsou, Reform Movement, p. 35h.
V7proceedings of the Pittsburgh Rabbinical Gonference, p. 25.

138@@»1:3%1::, "Reform Judsism and Zionism," p. 12,
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not political nor national, but aﬁ.ﬂtual, and addresses itself to

the contimuous growth of peace, justive and love in the human race,

to a messianic time when all men will recognize that they form "one

great brotherhood" for the establishment of God's kingdom on earth, '

At the 1903 meeting of the CCAR, Rabbi Tobias Schanfarber de-
livered a conference lecture in which he stressed the problems in the
world, the mission of Judaisn to show the way to the solutions, and the
failure of Zionism to provide the means for doing this., Schanfarber
felt that Jews "must continue to be & thorn in the side of the world,
an irritant, a factor and a ferment in modern 1ife."0 Again at the
1907 meeting a conference lecture was devoted to the Reform interpre-
tation of the Jewish mission. Rabbi Maurice Harris stressed that,
"Reform recognizes with earnest insistence the world mission of Juda-
ism, It would emphmsize the universal side of Hebrew prophetisem,ne!
By far the most comprehensive discussion of the mission of

Judaism was given by Kaufman Kohler, president of Hebrew Union College,
in an address to the CCAR in 1919. Entitled "The Mission of Israel and
Its Appliaatian To Modern Times," Kohler's lecture traced the entire
Biblical and post-Biblical religious foundation for the mission idea.
In coneluding his essay Kohler stated that the aim of Judaism was,
"m\ a Church Universal, nor a uniform religion for all, btut the
divine truth reflected in many systems of belief and thought ., . . a
religion ever progressive on lines of historical continuity, but never
finished or final, leading all the nations and classes of men to the
mountain of Gode o . 700

190entral Conference of American Rabbis, Yearbook, 1897-98,
ppe Xlexld,

201hid,, (1903), p. 371. 2'1bid., (1907), p. 181.
221pid., (1919), p. 208.
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Closely related to this argument that Jews must remain dise
persed in order to fulfill their mission was the idea that Jews oc-
cupied a unique position in the world for furthering international
good will and peace. This view put more stress on the politieal nature
of the Jewish dispersion, It was nobt so much that Jews had a mission
to bring peace and brotherhood to the world as that Jews were well
placed to actually do so. What a pity if, at that moment of history,
the Jews themselves should capitulate to the nationalist tide sWeep-
ing the world.

Henry Morgenthau, though quite willing to emphagize his full
fledged patriotism to America, seemed to be imbued with some of this
spirit when he wrote to the New York Times:

The whole world is now moving away from the emphasis hitherto
placed on extreme nationalism. The forees of internationalism
must be developed practically and systematically. What an error
it would be, at the very time when the primary message to the
world of the Jewish people and their religion should be one of
peace, brotherhood, and the international mind, to set up a limited
nationalist State and ﬁwreby‘_%ppear to create a physieal boundary
4o their veligious influence.2

The Zionists, for their part, were guick to counter the mission
objection to Zionism of Reform Judaism. Israel Friedlaender was willing
o concede a Jewish mission but he could not understand how this pre-
cluded a Jewish nation, He wrote that the idea that Jews have to re~
main in exile "has no root whatscever in the Jewish past.” It is
true," he said, that "the Jewish mission, or rather the expectation
that the principles of the Jewlsh Religion will extend their influence

over the non-Jewish world, is often spoken of in the literature of

23yorgenthan and Strother, All in a Life-time, p. 292.
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the Jews, but never with the addition that to this end the Jews have
to give up their own national centre." Furthermors, he pointed out,
"the theory of a Jewish mission is entirely unknown in those countries
where the Jews still live a gemuine Jewlsh life. . . «f It is limited
in influence to the western countries where "Jews have more or less
loosed the ties comnecting them with theip nationality. . . R
© Richard Gottheil agreed with Friedlasnder, pointing out that
the whole idea of a mission may be an exercise in Sdaceiving ourselvess®
Mission-preaching and wealth-getbing can never ga hand in hand,
Until we can let the last go, it is sheer folly for us to talk of
being 2 nation of priests. . . . With three-fourths of Jewry in
dismal penury, wwilling to remain in such condition, fighting
tooth and nail against a whole world in the effort to rise sbove
ity with the other one-fourth sesking a comfortable and easy life
in well-warmed houses and at mllamiggliad tables,; what, I ask,
has become of the Mission of Israel? ;

Farther criticism of the mission idea came from two Reform
rabbis, who were also oubspoken Zionmists. Bernard Felsenthal pointed
out that though the idea was a "noble one," modern communications had
enabled Jews to spread their doctrine throughout the world, and there
was no part of it that was not already widely known. He went on to
say that be felt that the midsion idea was merely a rationalization to
farther the assimilation process and was not based on historical or
theological fact.26 Rabbi Max Heller was only slightly lees harsh in
stating, "we Reform Jews lack even the first of all requisites for

misslonary activity in the religious field, the deep religiousness,

2hppiedlaender, "Dubnow's Theory of Jewlsh Nationalism," p. 2h6.
25aottheil, "The Alms of Zionism," p, LS8,

26pernard Felsenthal, "Israel's Mission,” The Maccsbaean, IV
{m; 1%3)) PP 1&"37:
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the strong convietion, the loyal observance which £it the misslonary
for his arduous work, 27

The Zionists were saying, in the first place, that there was
nothing in the mission idea that precluded a Jewish homelands and in
the second place, that even if there were, Reform Judaiem just did rot
have the religious dedication necessary to fulfill this mission %o any
greater degree than 1%t had already heen fulfilled through mass commun-
lecations and personal contact.

Zioniam Iw~ ous

It was this same charge--lack of dedication to religion--that
many of the anti-Zionists, Reform Jews among *&hem, levelled against
Zioniam, m, one of the arguments Zionists used against Reform's
mission theory was bumd right back on them. Rabbi Samuel Sechulman,
for instance, declared in a sermon that Zionmism was an irreligious
movement., He felt this was so because Zionism, in emphasizing Jewish
nationality, was doing so at the expense of the Jewish s?piritualih‘y.zs

The method most often used, however, to show that Zionism
was irveligions waas to cite its lsadership. Hersl and Nordau were
knm to be agnostics, and for this reason Reform rabbis Emil Hirsch
. and Kaufman Kohler among obhers declared their opposition to Zioniam,2?
Cyrus Adler, a Conservative Jew, felt antipathy toward Zionism for the

2TMax Mar, nZionism and the Miseion," The Maccabasan, XX
(JW’ 3.911), Pe 23.

2Byew York Times, Jamuary 3, 1916, p. 9.
29Peinstein, American Zionism, p. 163.
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same veason.®® And Solomon Schechter, who eventually did dain the
Zienist movement beoause it "will do for the present,” initially ope
posed it because it was so lacking in religion. He was not opposed to
Jewish nationalism but thought that that nationalism should be fused
with religion. "To me," he wrote, "Zionism divorced fram the reli-
glous idea is & menace,n3!

In their defense the Zionists could offer 1lkttle, except as
Rabbi Stephen S. Wise put i%, "The truth is that Zionism in and of it-
self is neither religlous mor irreligious."2 But 4f it was not ire
religious as many of the anti-Zionists claimed, and if the Zionists
were unwilling to say that it was 'religieus, then whs:ls wag it? What
relation did Zioniem have to Jewish religion? According to Israel
Zangwill, Zionism was rooted in the religion and that wes what was inme
portant. As he pointed out, "the Zionistic yearning for the re-estab-
lislment of our nation has its roots in our religion. We want a place
that will be our own, where we can worship in our own fashion and fol-
low oub our own ideals,n33

By 1905 Solomon Schechter had come to agree with Zangwill on
this point. In fact, it was his conviction that there was more reli-
gion in Zionism than sppeared on the surface, that persuaded him to
join, In June, 1905, he wrote to Bernard Felsenthal, "theological

Oparzen, "Conservative Judaism and Zionism," p. 240.
31Bentwich, Schechter, pp. 31115,

32stephen S. Wise, "Zionism, Religion and Americanism,” The
Maccabaean, XXVIL (June, 1916), p. 125.

331srael Zangwill, "Zioniem of Today," The Independent, LXV
(mwmrqlsp 1908); P 893.
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reasons kept me from joining the movement. But I ses that it is a
genuine manifestation of the deeper Jewish consciousness; deeper per-
haps than several of its leaders realised,»3d

For his part Richard Gottheil also accepted the idea that
Zionism was nelther religious:nor irveligious. He believed that it
was more than religious: "Zionism has sought and has found for us &
basis which is a broader one than the religious one {and on which all
religious distinctions vanish), that of race and of nationality.” Bub
he did not mean by this that Zionism had lost sight of the religious
aspect and substituted race and nationality; for he believed that Jews
were "something more than a purely religious body,® Zionism, as the
expression of Jewish nationaliem, included the Jewish religion slong
with race and mtimlity.”

On ancther occasion Gottheil defended the religiosity of
Zionism in a much less abstract mamner., He replied to the critics
that they should have been in the Basle synagogue on Satwdny of the
1901 World Zionlst Congress. "They would have seen the greater part
of the members of the Congress assembled there in public worship.?
He also recommended that the critics look at & 1list of the iea&awhip
of the FAZ, "They will find it to contain the nemes of quite a mumber
of Jews who stand as fimm in their devobtion to the religiocus ideals
of Judaism as [they do." Gottheil also explained that the fact that

there were some Jews active in Zionism who were not religious was only

3hBentwich, Schechter, p. 316.
35Gotthell, "The Aims of Zionism," pp. L9B-500,
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a condition that existed in all Jewish movements.36

The anti-Zionist charge that Ziomism was an irreligious move~
ment and that many of its leaders were irreligious was not contested
seriously by the Zionists, Indeed, they admitted that it was substan-
tially true; but they argued that the movement had its roots in the
veligion, and that that was sufficient to legitimize it. The problem
for the Zionists lay in the definition of "Jew.® Herzl, among others,
was an admitted agnostic, and yet he was still recognized as being a
Jew. This seeming paradox made it possible for a movement which ine
cluded only Jews to be attacked as imligibua.

Zionist Aims G_an!‘used

At this point it will be easy to understand another of the
anti-Zionists' objections to Zionism., In 1903 the American Israslite
charged that Zionism's ultimste aims were terribly confused. Some
Zionists were calling for a State, some for colonization, and others
were just dreaming. As a result, the American Israelite felt, funds

were being taken under false pretenses.>! The Maccabaean answered

these charges with the claim that the many different forms of Zionism
constituted one of ite strengths-~it appealed to all classes and levels
of Jews. For The Maccabaean it was the end goal that counted, and that

was obtaining a Jewish homeland. The motivations, whether religious,
economie, or national, did not matter,38

36pichard Gottheil, "Some Oritics of Zionism," The Maceabaean,
II (February, 1902), pp. 93-9h.

33ternstein, "Reform Judaism and Zienism," p. 22.

387he Maceabaean, IV (April, 1903), p. 226.
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In 1906 Solomon Schechter expressed the same sentiments in
The Maccabaeans

Zionism is an ideal, and as such is indefinable, It is thus sub-
Ject to various interpretations and susceptive of different aspects.
It may appear to one as the rebirth of national Jewish conscious-
ness, to another as a veligious revival, whilst to a third it may
present itself as a path leading to the goal of Jewish culturej
and to a fourth it may take the form of the last and only solution
of the Jewish problem. By reason of this variety of aspects,
Zionism has been able to unite on its platform the most heterogen-
aous elements; representing Jews of all countries, and exhibiting
almost all the different types of culture and thought as only a
really great and universal movement could command, That each of
its representatives should emphasize the particular aspect most
congenial to his way of thinking, and most suitable for his mode
of action, is only natural. On one point, however, they 211 agree,
namely, that it is not only desirable, but absolutely necessary,
that Palestine, the land of our fathers, should be recovered with
the purpose of forming a home for at least a port,ign of the Jews,
who would lead there an independent national 1ife,3%

It does seem that the Zionists were fairi;y ¢clear in defining
their aim as that of obtaining a homeland. What bothered the anti-~
Zionists, though, was the meaning of that word "homeland." To them
the aims of the Zionists were confused because "homeland" could mean
anything between a land to which Jews would be allowed to immigrate
freely and a Jewish State., The Zionists never officially &aﬁmdv
what they meant by a homeland--only that they wished to obtain it.

Practical Objections To Zionism
In addition to the theoretical and abstract objections to
Zionism explained above, there were a few "practical? objections,
It was felt, by some Jews, for instance, that Palestine was not fit
for settling, that the land was not good enough, and that even if the
land could be improved, the Christian powers would never permit their
Holy Land to be turned into a Jewlish State. Therefore, it was con-

393chechter, "Zionism: A Statement," pp. 91-92.
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cluded that Zionists were no more than dreamers.
The first of these objections, that the land was not suitable
for colonization, was voiced by the American Israelite. It even went

so far as to print a report in 1899 by Oscar Straus, the United States!
Minister te Turkey, in which the living standards of Jews in Palestine
were described as "miserable." Straus asked, "Why send more?" and
suggested that Jews might be better helped "where they reside.io
The second "practical" objection, that a Jewish State in Palestine
would not be allowed, was expressed by Morris Jastrow, who felt that
Palestine belonged equally as well to Christians and Moslems,’! and
by David Philipson, who wrote in a letter to the Boston Jewlsh Advo-
cate that he could not "believe that the Christian powers, whether
singly or collectively, would permit Palestine, filled as it is with
spots sacred for Christians by the life and death of Jesue of Nazareth,
to be governed by Jews either as a 'homeland' (I use your expression)
or under a suzerain,"42

These two objections were answered by Leon Zolotkoff in The
Maceabaean in 1902, PFirst, he cited the many examples of how the
Jewlish settlers were draining the swamps and imga‘bing the deserts,
and he pointed to the delicious wines, fruite, and honey they were
shipping all over the world as proof that the land was not sterile.
Then he suggested that the opinion that Christian powers would oppose

UOquoted in Sternstein, "Reform Judaism and Zionism," pp. 18-20.
I Jagtrow, Zionism and the Future of Palestins, pp. 109-110.

Y2quoted in Leo Shubow, "Jacob Dellaas and the Boston Jewish
Advocate," in Hersl Year Book, Vel. V, p. 29k,
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the establistment of a Jewish State in Palestine was the opinion,
only, of Jews. There was not a "singhe Christian authoritative opine
ion in opposition to the Zion movement, " while there were many in favor
of 1t, In addition he showed that even Germany and Russia were not
totally against the movement. The German Raiser had gramted Hersl an
audience twice, and Russia ailmd open Zionist meebings--a privilege
not granted to many movements in that 1and.1*3

These practical objections were not considered wery serious
by either side, but there was one further practical objection that was,
It was quite obvious that Pelestine was not large enough to support
all the world's Jews no matter how fertile the land might be made,
And it was also well known that there were a great many Jews who did
not want to go to Palestine. The qxxeation was, what would happen to
those Jews who would not or could not go, once a homeland was estabe
lished.blt The anti-Zionists were naturally somewhat concerned about
this even after the Balfour Declaration of 1917 assured them that
“nothing shall be done which may prejudice . . . the rights and poli-
tical status enjoyed by Jews in any other country fihan Palesting,nlS
The Zioniets, for their part, went mr‘bm to reassure everyone.

louis Brandeis wanted to make it perfectly clear that ne
one would be forced to emigrate to Palestine. He wrote that Zionism:

L3Leon Zolotkeff, A Few Qb;jaetiem Diasipatud,“ Maccabaean,
II (May, 1902), pp. 260-61. ;

WiNew York Times, November 25, 1917, IX, p. 3; and Sternstein,
 wReform Judaism and Tiordem,® p. 18.

USpnilipson, Reform Judaism, p. 362,
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is not a movement to remove all the Jews of the world compulsor
ily to Palestine, In the first place there are 1h,000,000 Jews,
and Palestine would not accomodate more than one £ifth of that mume
ber. In the second plase, it is not a movement to compel anyone to
go te Palestine. It is eaaeﬂgially a movement to give to the Jew
more not less freedom. ., . . :

Richard Gottheil dealt more directly with the question of
what would happen to those Jews who did not go. What would be their
relation to the Jewish homeland? He answered that it would be

exactly the same as is the relation of people of other national-
ities all the world over to their parent home, What becomes of
the Englishman in every corner of the globe; what becomes of the
German? Does the faot that the great mass of their people live

in thelr own land prevent them from doing their whole duty toward
the land in which they happen to live?d?

Zioniem Inereasing Anti-Semitiem
But Brendeis and Gotthell were not talking into consideration

the distinetiveness of the Jewish people. No nationality had ever
avoided assimilation with the majority group for anywhere near the
length of time the Jews had. Immigrants to the United States may have

vemained loyal to their homelands for several generations, but only in
excepbtional éms did this loyalty extend further, What would happen
to the Jews, who had proven they could keep their ties through many
centuries, if they should obbain a homeland? Could they indsed be
loyal to America even if the United States should conflict with the
Jewish land? And even if they could, would other Americans accept
it? Would they not question the Jews' loyalty? These were the ques-
tions that most profoundly disturbed anti-Zionists. In a word they
were terribly afraid of anti-Semitism in the United States.

U6Brandeis, "The Jewlsh Problem,” pp. 107-108.
L7aottheil, "The Aims of Zionism," pp. L99-500.
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This fear was not discussed oubright very often. It was
usually shrouded in claims that Judaiem wes a religion not a nationale
ity, that "America is our Palestine and Washington cur Jerusalem.:0
But once-in-awhile the anti-Zionists were very explicit. David Philip-
son called Zioniam a "distinct menace to Jews in the United States
and other lands. "Zionism sets Jews apart as a national group," he
said.l9 Henry Morgenthau feaved that if Zionism were to succeed, it
"would cost the Jews of America most that they have gained of liberty,
equality, and fraternity. n50  Teame M. Wise, as sarly as 1897, pointed
out with regard to the effects of Zioniam that, "Already many of the
Journals of this land are making capital out of this thing. . . ."51
The fmerican Israslite was opposed to any attempts to ai;akan Jewlsh
nationalism because it was afraid that "the establishment of a Jewish
state in Palestine or in any other area of the world, would expose
Jews everywhere to charges of disloyalty to their respective countries,n52
And Morris Jastrow was convinced that even if a Jewlsh State did not
create a conflict of alleglance for Jews, it definitely would seem to
do 80 to non-Jews and would thereby increase the feelings of prejudice
and anti-Senitism,53

LBy, W, Cohen, "Reaction of Reform Judaism,” p. 363 n. b
U%New York Times, September 1h, 1918, p. 7.

5°Eemw Morgenthau, "Zionism a Surrender, Nor a Solubtion,
World's Work, XLII (July, 1921), p. ii.

51 quoted in Himer Berger, The Jewish Dilemma (New York: The
Devin-Adair Cempany, 19L5), pp. 239540,

52 quoted in Peinstein, Ameriean Zionism, pp. 256-57.
53jastrow, 7ionism and the Buture of Palestine, pp. 120-31,
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Naturally, the Zionists had a different view of the sltuation.
They felt that Zionism, far frem being the cause of a resurgence of
anti-Semitism, was the answer to the anti-Semitism which had never
ceased to exist, The Jewlsh Bponent stated that anti-Semitism had
deep roots, centuries old, and was in no way related to Jewish efforts
on behalf of a national revival.5h Richard Gottheil was in full agree-
ment, pointing out that opponents of Zionism were deluding themselves
if they really believed that a_:”xti«&mitim was "but a passing indis-
position. . + " It had lasted for some twenty centuries and, "like

& plague, it makes its appearance whenever the conditions are favorablew-
that is, whenever the Jews flowrish and ere likely to became & power, %55
Joseph Zeff was a stirring spesker who spent many evenings in the Jew-
ish sections of New York City recruiting for the Zionists., In one of
his speeches he spelled out the situation so clearly that no one could
mistake his meaning:

Don't fool yourselves that you ave Americans. TYou are, present-
ly, not counted as Americans and you never will be regarded as
Americans. The Russians will be assimilated with the Poles; the
Gevman with the French--all will become as one nation-~but not

the Jews. The Jew willl not be assimilated among the Americans.

He will always be alone. If he will vefuse to live an isolated
ghetto-like existence, the gentiles will force him to be isolated.
+ « « Against his own wishes, he will remein loyal to his race and
%o his past., He must therefore provide himself with a place on
which to rest his feet. In his land he will be able to be like all
nations., « . . Only in Palestine the Jew learn to stand evect
and be & puide to all the nations.

This, then, was the Zionists' answer to the anti-Zionists!

Shfeinstein, American Zionism, p. 102,
S5Gottheil, "The Zionist Movement," p. 233
Sé’qua'wd in Peinstein, American Zionism, p. 169,
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fear that they were rooking the boat. That the boat would be rocked
eventually anyway, they were convinced. What bhey were trying to do
was pub the Jows tn & position ao'thay would have a place to go if the
boat were ever again to overturn.



CHAPTER VI
SIMMARY AND CONCLUSION

Zionism was a movement that grew out of the combined factors
of the nineteenth-century emancipation of western Jews and the con-
tinued persecution of eastern Jews. It ceught on in the United States
slowly because the most powerful greuping, the Reform movement, was
generally opposed to it, and the newly arrived immigrants were too in-
volved with thelr personal problems of survival to engage themselves
in an idealistic movement.

But Zionism was a dynamic movement and conditions were work-
ing in ivs favor. The deteriorating condition of the Jewish people in
Russia and Bastern Burope and of the Jewish mligien in the west were
calling Jews to action. Objections ai‘ Orthodox Jews that Zionism was
pm-mting the Messiah and that it wes a secular movement weve quickly
overcome, and Orthodoxy became a bulwark of Zionism, Conservative Jews,
while putting stress on the religious side-effects of Zionism, gave
the movement considerable support. Jewlsh Socialists were "ghocked®
into the Zionist cause by continued outbreaks of anti-Semitism in which
Christian workers participated, They reconciled the Socialist and
Zionist ideclogies into a new Socialist Zionism,

Only the mon-Zionista" and Reform Jews, among the major group-
ings, remained fairly fimm in their opposition to Zionism, But the

77
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"non-Zionisbs" supported Hconomic Zioniem, giving large sums of money
to projects in Palestine, and were thereby a great help to the Zionist
movement; and Reform Judalsm, never totally united in its opposition to
Zionlsm, bred a larger and larger minority of Zionist sympathizers
within its ranke as the years went by.

The principle argument used against Zionism was that Judaism
was not a nationality but & religion., Zionists, by claiming a Jewish
nationality, were putbing Jews in a very temuous position in thelr nae
tive lands, Amerdcan anti-Zionists were adamant in proclaiming their
loyalty to America. The Zionists countered with the argument that
Americanism and Zionlsm were of different qualities, and one could
therefore be loyal to both, and that, in fact, a Jew was a better Amer-
ican for being a Zionist. They cited the examples of many prominent
American Jews who were also active in the Zionist movement to prove
their point,

The idea that the Jews had a mission in the world to bring
the word of God to mankind was alsc advanced againet the Zionist move-
ment, It was held that the Jews could best accomplish this mission
by remaining dispersed. A Jewish nationalism would keep the Jews
from their "destiny"--to bring peace to a world already so tommented
by nationalisms, The Zionists, for their part, charged that the Jews
who held to this idea of a Jewish mission were the very Jews least
capable of carrying it out. They were the most acculiurated with the
dominant Christian community. And on top of that there was no aspect
of Judaism that had not been fully disseminated to the world through
modern mass communications.
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Anti-~Zionisbs also used in their atbacks the arguménta that
Zionism was irreliglous and that ites ultimate aims were terribly con-
fused. The Zionists admitted to the existence of irreligions elements
in the movement but pointed out that the roots of the movensnt were
firmly planted in religious faith, and they stressed that Zionism's
many aspects was one of iis strengths, and not a weskness at all, At
any rate, they claimed, all Zionists were united in the goal of ob-
taining a Jewish homeland. |

Practical objections to Zionism were also set forth. The
poor land conditions in Palestine were mentioned along with what was
thought to be the inevitable opposition of Christian countries to a
Jewish homeland in the Christian Holy Land. In addition it was ar-
gued that Palestine was very small. Only a tiny percentage of the
world's Jews would ever be able to live there. The Zionists answered
that great progress had been made in lmproving the land, and that there
bad been very encouraging support thus far from Christian nations and
Christians in general, As to Palestine being too small to hold all
the world's Jews, it was stressed that all Jews were not expected to
emigrate there and that no one would be forced to go. Palestine was
to be a place of refuge only for those Jews who wanted to live there.

Finally, the anti-Zionists were afraid of anti-Semitiem,
They were afraid that Jewish nationalism and a Jewish State would make
living in other countries intolerable. They accused Zionism of stire
ring up the ancient seeds of anti~Semitism in countries where it had
been to a large degree eliminated. The Zionists replied that anti-
Semitism was slways & possibility, and that the only real solution
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was a Jewish State. They felt, in fact, that Zionism was necessary
for Jewish survival,

It should be evident that all of the positions velating to
Zionism had one thing in common, They were all concerned with solving
the "Jewish Problem," with finding security. The Zionists, of course,
Thought the solution lay in a homeland where Jews could be free to wore
ship and live as they pleased. The Reform anti-Zionists Pelt the soluw
tion lay in achieving freedom and equality for Jews in all countries,
and they felt that the existence of a Jewish homeland would only hinder
this effort. The Soclalists believed the solution lay with interna~
tional socislism. The "non-Zionists" accepted Reonomic, and to some
extent, Religious Zionism as & solution bubt otherwise sided with the
anti-Ziionists. And the Orthodox who did not accept the reinterpre~
fation of the dogma held that the only solution to the "Jewish Probe
lem” could come with the coming of the Messiah.

In general the Zionists had a more realistic view of the
situation. Events since 1920 have tended to support their claims
over those of the anti-Zionists. In the first place, it became ap-
pallingly apparent that anti-Semitism bhad not been eliminated--even
in the western countries. Anti-Zionists would surely have thought
twice sbout the value of & Jewish homeland if they could have fore-
seen Hitler and the Nazi holocaust. BSecondly, the present Jewish con-
dition in the USSR, that product of the international socialist move-
ment, would substantiate the claims of the Socialist Zionists as against
those of the Jewish Socialists. Jews in Russia, far from being free
to worship as they please, are being forced to assimilate into an
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atheistic culture, HMoreover, as if to admit the more realistic Zionist
position, Reform Judaism has come to almost fully support the Zionist
cause.! And finally, the existence today of the prospering nation of
Israel has proven the "practical" objections to Zionism to have been
unfounded.

But 1f the Zionists' arguments can be shown in retvospect to
have been the more realistic, it is not necessarily true that they had
the betlter arguments at the time. The arguments of Lhe anti-Zionists
had a great desl of merit, also.

For instance, in the case of the conflict over a Jewish ns-
tionality, it can be said that both sides were dealing in actuslitdes.
It was surely true that Jews did have something in common that could
not £t the definition of a twentieth~century religion. As Jacob
DeHoas seid, if this were not the case, then there would be no Zioniem,
And it was also true that Jews in Russia and Eastern Burope were exper-
iencing almost intolerable persecubtion, and Jews throughout the world
were united in thelr feeling of kinship wiéh these Jews and in their
efforts to alleviate the suffering. In addition, simply because the
Zionists thought of the Jews as & nation, they were somewhat Justified
in their claim of a Jewish nationality.

But the Amerdcan anti-Zionists may have been equally Jjusti-
fied in their fear of the western reaction to Jewish nationalism,.

Their claim that Judaism was merely & religion like all others was not
so mach based on the existing situation as it was on the desire that iv
be so. Their contention, therefore, was not as realistic as that of

YBen Halpern, The Idea of The Jewish State (Cambridge, Mas-
sachusebbs: Harvard Universiy, YOL ‘
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the Zionists, but their fear was quite as real. The anti-Zionists were
afvaid that Zionism and Jewish nationalism might bring on a rise of
anti-Semitism in the United States. The fact that this did not oceur
to any measurable degree does not detract from the legitimacy of their
fear. The experience of Jewlsh history coupled with an alveady visible
Amexdean dislike of things foreign was enough to justify considerable
uneaginess. Zlonists thus claimed a Jewish nationality based on what
they felt was the real situation, while the anti-Zionist argument that
Jews were only a religion was based on what they felt was a real fear
of what a Jewish nationality wmight inspire. _

As to the question of a Jewish mission, again neither side
can be sald to have had thé better argument. The Zionists believed
the mission could be best fulfilled with a Jewish homeland as a spirit-
- uval genter., Indeed, they believed that without a homeland Judaism
itself would soon disappesr as a result of attrition from the two
plagues of assimilation and persecution. The anti-Zionist claim of
a Jewish mission to be carried out by the dispersed Jewish people might
easily be diemissed as a rationalizastion caused by their fear of anti-
Semitism, but it ie always possible that they reslly believed the rhetor-
ie. It might well be the case, as the Zioniste charged, that Reform
Judaism did not have the religious dedication necessary for the mission,
but this is not a sufficient reason to dismias the legitimacy of the
mission ideal for those Reform Jews who did believe in its adequacy.
Until better historical methods are developed for distinguishing ration~
alizations from tmue feelings, the Zionist and anti-Zionist arguments
will both have to be accepted at face value.



83

When all the arguments arve reviewed, it becomes unmistakenly
appavent that underlying each was a common motivation. Throughout the
dialogue, Zionists and anti-Zionists, Socialists and "non-Zionists,"
all expressed a fear, both real and imagined, that anti-Semitism was
not an impossibility in the United States. One senses in all of the
arguments that the antagonists spoke
the position of Jews in a Christian world, that the debators, even if
they never sald it, understood one another unusuzlly well, Both the
support of Zionism eand the opposition to it must be seen as the Amer-
ican Jewish response to the fear of antl-Semitism; 1t must be seen as
the American Jewlsh quest for security.

from a common uneasiness about
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