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PREFACE



A dialectic of choice, when based upon the work of R.G. Colling-

wood, and particularly The New Leviathan, is involved in political

philosophy. The subject of choice cannot be dealt with until the
framework for its exploration emerges. First, there is the idea of
the dialectic. Second, there is the philosophical framework which in-
volves: a philosophy of mind, of society, and of civilization, each
of which is concerned with choice. Third, there is the critique of
the modern dilemma of choice.

Several problems have presented themselves in attempting to
say something upon this subject. There is the complexity of Colling-
wood's work uwing to the fact that no work presents the entire facet

of understanding or a complete relationship to the whole of his thought.

The New Leviathan, to be understood, must be put within the context of
all of Collingwood's philosophy or the importance of choice within a
dialectic and as a critique of the modern world collapses because it
is not comprehended or if it is, it is too shallow for defense. A
related problem is that such a compendious whole is not favoured read-
ing in today's world. Instead of taking a theme and driving it home,
the theme must emerge.

The format of The New Leviathan closely follows that of Hobbes's

Leviathan. The reader may recall that, to Hobbes, it was important to
find out why man acts or chooses to act as he does. Chapter I, "A
Philosophy of Mind," deals with the same problem. Hobbes sa@ man not
as an isolated actor but as one who is acted upon by his community,

his society, and his culture or civilization and responded. The term,

-i-



civilization, is characterized by belief, a point which Hobbes was at
some pains to emphasize.1 It is particularly pertinent today to look
at frameworks of belief in this manner because choice may not appear

to be, on the one hand, so capricious nor, on the other, so limited.

Thus, the framework for any concept of choice as emergent from action
based upon belief is both broad and complex.

What is particularly interesting and even exciting about this
approach is that it presents an overview, alternatives, and a critique.
It may not be necessary to "buy” the entire idea in order to find
choice alternatives. The question about overview, alternatives, and
choice prompts the rejoinder: How? The overview is provided, in the
case of The New Leviathan, by an examination of the European mind as
related to man's mind, his community, his society, and his culture.
Alternatives emerge accordingly as this overview is accepted or re-
Jjected. It is a way of thinking which is demanded and, surprisingly,
it adumbrates several movements appearing as separate enterprises in
today's world. It is, thereby, also a critique of belief or action
emergent from uncovered presuppositions which have not been thoroughly
examined. The critique emerges in man's search for community, a
category strangely lost and one for which we now search. It emerges
in a critique of the various premises of liberalism. It emerges in a
critique of the current concept of "non-being." It emerges in the end-
less debate as to how to organize mass society -- again a matter of

choice. It emerges in further presuppositions, again accepted but not
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examined, as to how nature, man, and science stand in relation to

each other.

The whole of Collingwood's work goes beyond a critique into
suggestive possibilities for the re-examination of choice. This con-
cerns the idea of progress, of ethics, of will, and finally, moves
into an arena with hermeneutics and existentialism. It requires cri-
tical and reflective thinking. It is not only a dialectics of choice;

it is a dialogue about choice.

1

Hobbes rebelled against a philosophical tradition and a religious

tradition. He rejected the past as present, as able to exercise

a decisive influence on his awn time. Maureen Henry has suggested

in "Tradition and Rebellion" that a study of the "structural and
functional changes in the Western tradition® resulted from the re-
bellion of Thomas Hobbes. This also supports the idea of the dia-
lectic since philosophy is a continuing dialogue between those who
Tive in the present and those who have laid down Western thought

in history -- a notion contained in most of the works of Collingwood.
A good part of the rebellion of Hobbes stems from his desire for cer-
tainty; in order to attain this, some of the vital principles of
tradition had to excised. See Part I, Chapter II of the Leviathan.
(Henry's work is to be found in The Southern Review, Volume 12,
(Winter, 1976).
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CHAPTER I

INTRODUCTION



Three centuries separate The Leviathan, written by Thomas

Hobbes, and The New Leviathan, written by Robin George Collingwood.

Yet both these authors are now the object of renewed interest by
scholars in two fields, that of political science and that of philosophy.
The pertinence or contemporaneity of Hobbes and Collingwood lies in the
questions they posed, in their unique experiences, and in the episte-
mological, metaphysical systems each espoused. The interests of each
are broad and neither was primarily a political philosopher although
each Tived in times of crises, that of a current political crisis and
that of epistemological crisis. Hobbes anticipated some important con-
temporary problems; indeed, some aver that he, rather than Locke, is
the architect of American constituticnal thought.1 The question is:
Why did Collingwood, a twentieth century Waynflete professor of meta-
physics at Oxford, desire to emulate Hobbes? The next question may be:
What was Collingwood's view of Hobbes's Leviathan?

Collingwood stated that he used Hobbes as a model because he
"set out to deal with the same groups of problems in the same order;"
thus, he called the four parts of his New Leviathan, 'Man', 'Society',

2
'Civilization', and 'Barbarism'. Pointing out two schools of inter-

pretation of the work of Hobbes, Collingwood declared his purpose in
emulating Hobbes could be taken either way:

If he is one of those who think of Hobbes's
Leviathan as the classical exposition of a
classical type of despotism, namely seven-
teenth-century absolutism, the portrait and
anatomy of 'that great Leviathan called a

Common-wealth, or State (in latine Civitas)




which is but an Artificial Man; though of
greater stature and strength than the Naturall’,
he may take it to mean that I have set out in
this 'New Leviathan' to portray and anatomize
the new absolutism of the twentieth-century,
based on the will of a people who in thus set-
ting up a popular tyrant gave into his hands
every right any one of them has hitherto pos-
sessed. For the immediate aim of this book is
to study the new absclutism and inquire into
its nature, cause§, and prospects of success
or failure; . . .

On the other hand,

If he thinks of the Leviathan as a bock which
is unique in dealing with the entire body of
political science and approaches its colossal
subject from first principles, that is, from
an examination of man, his faculties and in-
terests, his virtues and vices; a book dealing
first with man as such, then with political
tife as such, then with a well-ordered poli-
tical 1ife . . . and lastly with an il1l-ordered
political life . . . then he may take by title
to mean . . . that in this book I have set out
to deal with the same groups of problems in the
same order . . .}

Co111ingwood fe]t that the second purpose was more his aim. War, he de-
clared, had “taught some of us that there was more in Hobbes than we
had supposed . . . to see political life as it really is, we must blow
away the mists of sentimentalism which have concealed its features from
us ever since the beginning of the eighteenth century."5

His work was "an attempt toc bring the Leviathan up to date "due
to the advances made in the interim in "history, psychology, and an-
thropo]ogy."6

The second question, What was Collingwood's view of Hobbes's

Leviathan? is more difficult.



Undoubtedly, Collingwood saw Hobbes as the philosophical ante-
cedent to all modern moral and political theory, the first philosopher
to have attempted to give a competent account of human nature grounded
upon natural philosophy. Secondly, in view of Collingwood's commit-
ment to a dialectical inquiry, Hobbes must be seen as a unique politi-
cal realist who founded his system upon a dialectical conception of
human nature. This dialectic of Hobbes's philosophy of human nature
leads to conclusions beyond the political, to that of the Cartesian
view of rationality and reality in order to make humankind the master
and possessor of nature itself. Humanity's needs are prior to the
civil situation.7 Further, humans are historical in that they must
remember past experiences in order to generate a future, particularly
one which is independent of nature, the brute resistor.8 This separa-
tion or alienation of man and nature is psychological at the level of
conscious desire. Humans desire both preservation and satisfaction
yet they are driven by fear and anxiety to seek shelter in civil ex-
istence which, in turn, places them at war not only with nature but
with others of his own kind. In regard to others, Hobbes's account of
human effort is dialectically complex. A pursuit of pleasure is self-
contradictory because, in the desire to preserve and to augment his
needs and security, humans seek to compensate and to anticipate.9
Fear and desire are the fabric of existence for self-concerned human
bt-n‘ngs.]0 In order to preserve both private and public good, humans

then mediate via the civil authority. Humanity becomes the measure

and authority for all things because the image of man is reshaped by




his own will. The premise of Hobbesian political theory was the notion
of consent. He agreed with virtually all previous political theorists

that speech was the chief quality distinguishing men from other ani-
1

mals. Speech and reasoning depend upon self-willed actjon. Hobbes

asserted:

There is no other act of man's mind, that 1 can
remember, naturally planted in him, so, as to
need no other thing, to the exercise of it, but
to be born a man, and live with the use of his
five senses. Those other faculties, of which I
shall speak by and by, and which seem proper to
man only, are acquired, and increased by study
and industry; and of most men learned by instruc-
tion, and discipline; and proceed all from the
invention of words and speech. For besides sense,
and thought, and the train of thoughts, the mind
of man has no other motion; though by the help

of speech and method, the same faculties may be
improved to such a height, as to_distinguish men
from a1l other 1iving creatures.

Man's mind, Hobbes continued, is regulated or guided by trains

of thought of thought such as "when one's thoughts are said to wander
13

The train of regulated thought can be of two kinds: first,
when we seek to reproduce causes and, second, when we imagine anything
whatsoever.]4 Regulated thoughts arise from desire which leads to
memory resulting from experience. The first use of names is part of
the registering of trains of thought so that we may recall or communi-
cate them. Definitions are the process of making sure that the regis-
tering of such trains of thought proceeds accurately or of "settling
the significations of people's wor'ds."]5 Apparently, Hobbes saw naming

as one way humans come to grips with facts. Hobbes then proceeded to

outline three steps as a correct scientific procedure. It is not




important to go into these steps here but it is important for Colling-
wood because he undoubtedly associated Hobbes with the emergence of
the basic scientific paradigm underlying assumptions which had, by the
time of Collingwood, proved to be dialectically erroneous. For Colling-
wood, also, Hobbes's consideration of just versus unjust must have been
mportant. That is, we cannot discover whether humans are just or un-
Just by any consideration of word meanings. We must refer to experience
to know the extensions of the terms used and to know that "unjust is
the name of the far greater part of men.“16 Thus, we have two kinds
of knowledge: that which is original sense and the other science or
knowledge of the truth of propositions.

Hoobes appears to have said that the social contract represents
man's reconciliation with an inability of reason to legislate man's
passions. He was concerned with the problem of authority. As Hobbes

has formulated authority in The Leviathan, he made a distinction be-

tween the reasons which motivate mankind to institutionalize a poli-
tical system and the sanctions which provide for its maintenance once

it is 1in existence. Hobbes accounted for the incentives to contract

in terms of Reason and Religion. The idea of corporation enables a
group of people to enjoy collectively the legal rights of an individual;
it is also an artificial person in law because it may sue and be sued.
In turn, it must conduct its business through the agency of a represen-
tative whose powers are vested in the office. A body politic as a
corporation has two distinct characteristics: it is permanent and it

17
is sovereign.




Hobbes also appears to have said that religion represents'an in-
ability of reason to grasp and legislate for an unresponsive universe.
Collingwood may have argued that Hobbes meant that the necessity of
the argument for God as a first cause is founded upon the inevitab-
ility that the limited power of man will not be able to sustain an in-
finite endeavour. The proof of God's existence rests on the finitude
of man (and for Hobbes, upon man's exhaustible human curiousity). The
pursuit of good or of 'felicity' leads, in Hobbes, to the generation
of new knowledge so that man can transcend the limits of nature. Such
a liberation can be accomplished only when man realizes that the prin-
ciples of order are found only within himself which leads to philosophy
as the liberating discipline.

The series of crises which occurred in the West during Colling-~

wood's 1ife as he viewed them have been recorded in his Autobiography.

First, there was the collapse of some basic democratic principles on
which the English Tiberal tradition rests. Second, a possible cause
of the grave situation in Western 1iberalism was possibly due to modern
methods and principles of study. Third, there was the rival school to
the Lockean notions as found in Marxian Socialism. Al1l of these events
plus the two World Wars, Collingwood reported, "broke up my pose of a |
detached professional thinker."18

Collingwood revealed that he had been a democratic 1iberal re-
garding himself as a citizen within a political system granting fran-

chise with a concomitant duty to vote, with further franchises of free

speech, free press, redress for grievances, a political system resting




upon a politically educated public opinion, a meritorious system worth
defending. While the system was not free from faults, that was the
function of government. A self-correcting system, it remained a bul-
wark so long as the majority remained well-informed and public-spirited.
Disillusionment with these notions, for Collingwood, set in during the
1890s when the Daily Mail lost the "meaning of facts which a reader
ought to know if he was to vote intelligently, and acquired the n$g
meaning of facts, or fictions, which it might amuse him to read."
This, however, no longer taught him to vote but not to vote; politics
became mere spectacle. "Mr. Lloyd George became to me a landmark . . .
in the corruption of the electorate. . . During the first quarter of
the present century, each of these corrupting influences underwent enor-
mous deve1opment."20
Events reported in the English press before the outbreak of the

Spanish civil war confirmed that either journalists were i11 informed
or that journalistic ignorance was acting under instructions to deceive
its readers.21 When the war began, the British 'National' government
adopted a policy of 'non-intervention although, charged Collingwood,
it did intervene actively on the side of the rebels. As such policies
were questioned, the governmental answer was: "Trust us; we know what
we are doing; we have given you peace."22 Yet no evidence was produced
that other actions by the government would have threatened peace.

But though nothing was said, much was done.

Failing any statement of the 'National' gov-

ernment's policy, I found myself obliged to

infer their potlicy from the evidence of their

actions. . . [which] admitted only one ex-

planation, They wanted the rebels to win,

and wanted to conceal that fact from the
electorate.




Why were they so anxious for the rebels' success?

. « . The British government, behind all its dis-

g$li:§6r2;?p?§§]ared itself a partisan of Fascist

An open defiance of the "rules of parliamentary privilege"
was seen in the year of 1938 when cabinet members suppressed parlia-
.mentary criticism. The third betrayal of 1iberal principles by the
English government occurred when Czechosiovakia was sacrificed in the
same manner as were Abyssinia and Spain. The methods used to accom-
plish such policy was a "carefully engineered war-scare in the country
at large"; the "English prime minister did it by playing on sheer,
stark terror. "24
World War I had already proved that in modern war there could

be no victors; there was another defeat in modern war, that of parties
and statesmen who could not rise to the occasion. While the war was
a "triumph for natural science" as power and led to "improvements in
transport,” sanitation, surgery, medicine, psychiatry, commerce, and
industry, it was also "an unprecedented disgrace to the human intellect"
since it showed "the contrast between the success of modern European
minds in controlling almost any situation in which the elements are
physical bodies and the forces physical forces, and their inability to
control situations in which the elements are human beings and the
forces mental forces . . ."25 This was revealed in the "sheer in-
eptitude" of the Versailles treaty. In fact, the control of the forces

of nature which had been proceeding for a three hundred year investiga-

tive period showed that men were yet in the Middle Ages who meant well
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but who needed "more understanding of human affairs and more knowledge
of how to handle them."26

The answer to these needs appeared to be forthcoming in psy-
chology; to Collingwood, as he perused William James's Varjeties of

Religious Experience, the claim of psychology to throw Tight upon a

knowledge of human affairs was a 'fraud'. First, psychology was not
a young science but one "deliberately created".

It marched on the one hand with physiology,
and on the other with the sciences of mind
proper, logic and ethics, the sciences of
reason and will. And it showed no desire
to encroach on its neighbours' territories
unitl, early in the nineteenth century, the
dogma got about that reason and will were
only concretions of sense and appetite. If
that was so, it followed that logic and
ethics could disappear, and that their
functions could be taken over by psychology.
For there was no such thing as ‘mind'; what
had been so called was only 'psyche'.27

Any claim, theorized Collingwood has implications. In the case of psy-
chology, the implications are that it must abolish "distinctions which,
being valid for reason and will but not for sensation and appetite,

constitute the special subject-matter of logic and ethics; distinctions

1ike that between truth and error, knowledge and ignorance, science

and sophistry, right and wrong, good and bad, expedient and inexpedient."

His conclusion, therefore, was that psychology is not only not a science
but is what "'phrenology' was in the early nineteenth century, and as-
trology and alchemy in the Middle Ages and the sixteenth century: the
fashionable scientific fraud of the ége."29 There was still a valid
area of investigation for psychology in the area of sensation, appetite,

and emotions.

T ——————— =9-
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How, pondered Collingwood, could humankind come to understand
human affairs better? Could a study of history, vastly improved over
that done before, becbme a living past so that events become process
so that the past is seen to live in the present? Is it possible that
history could "be a school of moral and political wisdom?"30 History,
he mused, could bring "to moral and political life . . . a trained eye
for the situation in which one has to act."31 The bankruptcy of natural
science lay "in its passion for ready-made rules" so that it neglected
to develop an insight as to which rules apply in various situations.

At times, rules aren't needed so much as an ability to see what the
situation is. This latter case is particularly true of moral and poli-
tical Tife. A person is an actor and the act he chooses in dealing
with a situation is not so much dependent upon the situation as his
belief concerning it. OQur actions are often successful because a great
part of them are acted according to rules wherein situations are viewed
as of certain standard types. There are, however, two types of occas-
ions when an actor must act without rules: (1)when the standard type
of situation is unrecognized, and (2)when you find the standard type
situation and refuse to deal with it in the rule-implied way. The
first case is often dependent upon the agent's inexperience or ignor-
ance of life. The second case arises when a situation is taken too
seriously that not even desire or self-interest prevail. A major
problem to solve, according to Collingwood, was to raise action to a
higher potential. This implied that the situation must be seen more

32
clearly and that its past, present, future should be understood.
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A third crisis occurring during his lifetime, as Col1ingwood
saw it, was that of the 'realist' or 'positivist' school of philosophers
who inhabited Oxford from the early nineteenth century onwards. This
philosophy utilized critical methods for an attack upon the theories
of knowledge. They destroyed not only 'idealism' but 'realism itself -
with complete scepticism.

The Oxford 'realists’ talked as if knowing

were a simple 'intuiting' or a simple 'appre-

hending' of some ‘reality' ., . . What all

these 'realists' were saying, I thought, was

that the condition of a knowing mind is not

indeed a passive condition, for it is actively

engaged in knowing; but a 'simple' condition,

one in which there are no complexities or

diversities, nothing except the knowing.33
Collingwood expressed the idea that the end of the 'realist’' movement
would never be written as history although it is, in his words, a
stumbling "from one temporary and patchwork philosophy to another in

34

a kind of intellectual nightmare."

Another problem of the modern world was specialization; in
such a society, agents of abstract specialism can utilize language in
specialism's service to produce an inversion of the moral order and a
subversion of the fabric of a rationalist civilization. The disease
of his time, Collingwood identified as "the coexistence of overpro-

' 35
duction on the one side with unsatisfied demand on the other."
On the one hand, there is an unsatisfied demand
for art, religion, and philosophy. On the other,
there is a crowd of artists, philosophers, and
ministers of religion who can find no market for
their wares. Every street and every village in

the country contains people who are hungering for
beauty, for faith, for knowledge, and cannot find

11




these things. And those who have them are

starving for mere bread, because no one will

buy. The producers and consumers of spirit-

ual wealth are out of touch; the bridge be-

tween them is broken and only a daring spirit

here and there can leap the gulf.36
When, contended Collingwood, philosophy attempts to solve problems, it
necessarily selects for its subject matter, the problems of the age;
the modern age has been built on the premises of philosophy developed
in the seventeenth century where the belief that nature as a single
system of essences and controlled by a single system of laws was adopted.
Thus, the promise of the "new science" ushered forth the modern world.
We have three interrelated core problems of the time: the problem of
overproduction and unsatisfied demand and the loss of belief in reason.
To detach experience forms from one another makes "fragments of men"
because Tife Ties iﬁ the "whole man" who is nothing without his fellow
men.

Collingwood has had many critics, some sympathetic and others
almost hostile. Since the mid-1950s, his work has been increasingly
noted with three fairly important books devoted to his thought since
1962, an incredible achievement for a man who died in 1943 and left

little in the way of followers or critics until the latter half of the

twentieth century. The authors of the mentioned three books, Louis 0.

‘Mink, Lionel Rubinoff, and Alan Donagan, have had problems with the

interpretation of Collingwood's work. Many other critics have taken
an increasing notice of the efforts of Collingwood in academic journals.
The work of Mink and that of Rubinoff are, according to Mink, "so re-

markably similar . . . in outline and detail as to convince me that we




‘must both be right -- no doubt because, unlike any previous critics,

we have both simply undertaken to understand Collingwood's thought as
exemplifying his own conception of dialectical phﬂosophy."37 Rubinoff
appears to argue somewhat otherwise:

Finally, there is the recent work of Louis

0. Mink who argues in favour of viewing

Collingwood as a "systematic philosopher of

sorts" whose books "to an unusual degree

complement and explain each other."3g
What is the particular problem in interpreting or understanding R.G.
Collingwood? Again, turning to Mink, he notes that "it is easier to
account for the indifference to Collingwood by his philosophical coll-
eagues than for the continued interest in him by a wider audience."39
Due to the particular independence of Collingwood's thought, Mink con-
tends that "he never reached a conclusion on an jssue merely by de-
ducing what he ought to think about it .from general principles already
formed."40 Therefore, his work does not make up a system nor a "series
of analyses of particular problems."41 Rather, Collingwood himself
went through the process of dialectical development in his thought
although he was not aware of this process. Rubinoff points to the work
of Alan Donagan and F.H. Heinemann in support of his theory that they
are "radical conversion hypothesis" exponents of the work of Collingwood.
What Rubinoff means by the term, "radical conversion hypothesis", is
that Collingwood departed somewhat radically from his early idealism
and his later historicism to philosophy as a distinct form of thought

42
in the New Leviathan. Dissent from reviewers who accept this point

of view is to be found although not in many numbers; reviewers who are
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sympathetic to a development of a line of systematic thinking in the
work of Collingwood is inclusive of: E.W.F. Tomlin, W.J. Emb]dm, Louis
0. Mink, and H.S. harris., Those who find athat Collingwood radically
departed from earlier ideas are: Alan Donagan, E.E. Harris, R.H. Heine-
mann, T.M. Knox, H.B. Acton. Leo Strauss dismisses the thought of
Collingwood as one corrupted by historicism.43 Other sympathetic,
although both laudatory and critical, reviewers who have written ar-
ticles upon Collingwood which are worth perusing include the following
tncomplete 1ist: Sherman M, Stanage, A.J.M. Milne, Leon J. Goldstein,
and Stephen Toulmin. A discussion of these divisions 1ies beyond the
scope of this dissertation. However, due to the nature of Collingwood's
thought, an aspect of critical reviews which is increasingly apparent

to any reader perusing a number of them is the fact that when one as-
pect of the thought of Collingwood is explored, great care must be

taken to Tink it with other facets scattered throughout his writings

or great distortion of what he said is the result.

Some of the causes for the neglect of Collingwood until the last

decade, particularly in respect to The New Leviathan, have been due to:

(1)the excessive difficulty of The New Leviathan and to the use of poor

examples to illustrate points in some of his other writings, (2)the com-
plex problem of the relationship between the old Leviathan (that of

Hobbes) and that of Collingwood's own work, The Mew Leviathan, as well

as the controversy yet raging over the meaning of Hobbes, (3)the fact
that Collingwood made 1ittle effort to 1ink his works together and,

more or less, assumed that the reader knew each successive work. Harold




Laski has expressed the inherent difficulties in The New Leviathan:

Professor Collingwood has made his book ex-
traordinarily difficult for the reader to un-
derstand by the method it follows. It reads
rather like a formidable arrangement of a great
pile of notes than a clear and coherent account
of its subject . . . One is doubtful if one

grasps the argument which lies behind the whole.%4

While the complaint of Laski is undoubtedly valid, George Catlin hints
that the effort may be worthwhile:

Some critics have expressed dissatisfaction with

the extreme formalism of Professor Collingwood's

style. There are, however, here great models,

both of Hobbes himself and Spinoza; and this

formalism, more geometrico, may be stimulating

so far as it provides, as it pretends, a guar-

antee of exact thought.45

R.G. Collingwood has been called a "lonely" thinker because of
his isolation from the climate of thought prevailing in his lifetime.
Intellectual convictions which separated him from his colleagues during
his 1ife-span (1889-1943) have been listed by William H. Johnson as
his belief in the freedom of the will, the rise of specialization in
academic disciplines, and figa]ly, Collingwood's insistence upon doing
6
both history and philosophy. His intellectual independence has been
attributed, at least in part, to his early education, his range of
achievements, his breadth of learning, and the very large scope of
47

his activities. Until he was thirteen years of age, R.G. Collingwood
was tutored by his father and mother at home. His father, W.G. Colling-
wood, was private secretary and bijographer of John Ruskin, Oxford Uni-
versity's Slade Professor of ARt, in the late nineteenth century. Both

men exerted great influence upon R.G. Collingwood who was the recipient
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of an education few have the opportunity to have. In 1902, he entered
Rugby and in 1908, he entered Oxford University College which he never
left the remainder of his 1ife. Although Collingwood considered phil-
o;ophy to be his vocation, at Oxford, he studied under F.J. Haverfield,
Romano~British archaeclogist, who influenced his work.

E.W.F. Tomlin has commented upon Collingwood's Essay on Meta-

physics and The New Leviathan:

.« . [these] were attempts, somewhat hastily
conceived by a man aware of his responsibilities
as a professional thinker, to meet on the Tevel
of thought and the forces making for disintegra-
tion in the world of fact. That metaphysics

and politics should unite in fulfilment of this
task may appear strange; but the final direction
taken by Collingwood's thought explains a twin
preoccupation of long stnading. The identifi- .
cation of philosophy and history was in effect an
tdentification of theory and practice.48

The other works also related to these volumes include: Speculum

Mentis (1924), Religion and Philosophy (1916) and two volumes published

posthumously, The Idea of Nature and The Idea of History. Tomlin ex-

lains that The New Leviathan is a Tifetime's "reflection upon political
P

theory" while The Essay on Philosophical Method, upon the science of
49

metaphysics is its "prolegomenon." Making a comparison of Colling-

wood with his contemporaries, Tomlin concludes that perhaps Ernst
Cassirer is the closest to him in thought and words. In a unique
tribute to Collingwood, Tomlin finished his small volume upon R.G.
Collingwood:

In discussion the nature and purpose of

art, religion, science, and history, Colling-

wood is not necessarily producing different
or more impressive solutions to the problems
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raised by these enquiries; but at least he

is aiming to produce solutions where some

others, with their reduction of all exper-

fence to the sensuous or the empirical, main-

tatn that there is nothing to solve. To re-

turn to our starting: it is not an accident

that the man justly described as the most

original mind in British philosophy since

Bradley should share with that thinker the

distinction of being a master of English,

thereby Teaving behind him not only a founda-

tion of thought upon which his successors may

usefully build, but also a lasting contribu-

tion to what another English philosopher,

equally skilled in the arts of expression and

no less an enemy of departmentalism, described

as the 'Republic of Letters'.50

The tentative suggestion proferred here is that in this explora-

tion of the dialectic of choice, we must develop a theory of knowledge
holistic enough to incorporate a larger dimension than has heretofore
been the case in order to meet the needs of the world in its demand
for what Gustave Lagos has termed to be a “revolution-of-being." Both
Collingwood and Heidegger maintained that truth is historical. Georg
Gadamer has postulated that Being itself is time. This means that the
past must grasped in its historical context and, more radically,
that the historical context is inclusive of the interpreter due to the
fact that verstehen must grasp the totality of human world experience.
‘Then notions of truth and objectivity must be re-examined because
cultural understanding emerges dialectically from the present to the
past in dialogue. For Collingwood, "civilization is a condition of
communities” and both are "things of the mind" as is ethics and poli-
tical theory. To achieve freedom whereby a just polity can emerge,

humankind must arrive at a fairly advanced stage of mental development

-17-




in order to liberate the self so that decisions can be made since

choice is the essence of freedom.
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CHAPTER II

MAN




Collingwood's approach to a philosophy of mind was phenomeno-
1
logical. Absolute mind, he averred, is pure act. The mind, as pure

act, comprises a conscious self-making activity; its essence is change
discovered through insight into its own errors. A philosophy of mind,
according to Collingwood, includes a "critical review of the chief

2
forms of human experience," an idea he explored in Speculum Mentis.

In this volume, he organized the various forms of experience into a
dialectical scale of forms. The relationship of these various forms
of experience, each of which is an activity of mind forming a 1ife
world, constitutes a dialectical history of errors. A phenomenology
of experience creates insight into the structure of being as a con-
crete set of activities. Phenomenology is an analysis of mind as a
system of categories such as "habits," "imagination," "faith," “under-
standing," and "reason." These categories, as exemplified in Speculum
Mentis, become art, religion, science, history, and philosophy, as
modes of experience of the mind. These modes are both transcendental
and historical. Consciousness proceeds in a series: level one assumes
there is a distinction between a subject and its object; level two yet
assumes the distinction but perceives this experience now as but one
among many; level three perceives the unity of subject and object as
experience is recognized as overlapping in its modes. This is a feed-
back theory, an existential attitude, illustrating the behaviour of
mind and its alteration, concomitantly, of itself.

Denying both extremes in theories of pluralism and monism,
Collingwood wanted to know where the se]f-identigy of the person lay

in contrast to the bond which makes society one. It was his belief
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that starting with personality would not answer the question nor could
1t be exactly stated that two persons could share the same knowledge.
We find modern mind exemplified in Western civilization in the twen-
tieth century. The primary question is: How does mind appear to it-

self? Collingwood, throughout all of his work, contended that civi-
4
lization, community, and the individual were activities of the mind.

His holistic approach to political philosophy may be seen in his query,
what is 1ife?5 "It is what physiologists investigate" while matter
(man's body) is that which is investigated by physicists and chemists.
Yet, "science's subject matter has no definition at a]]."6 Colling-
wood meant that the whole of man is either body or mind according to

whether self-knowledge is approached by the methods of natural science
7
or by "expanding and clarifying perception." If this contention is

accurate, then science must eventually give way to philosophy as the
most complete mode of self-knowledge.

The truth is that there is no relation
between body and mind. That is, no
direct relation; for there is an in-
direct relation. 'The problem of the
relation between body and mind' is a
bogus problem which cannot be stated
without making a false assumption.

What is assumed is that man is partly
body and partly mind. On this assump-
tion questions arise about the relations
between the two parts; and these prove
unanswerable. For man's body and man's
mind are not two different things. They
are one and the same thing, man himself,
as known in two different ways.8

Not all common usages of the term 'body' are concerned with

matter; some must be allied with feeling. In the writings of Plato,
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Aristotle, and even in the New Testament, the term, 'bodily', is

employed so that bodily appetite such as hunger is the outgrowth of
feelings and sensations. The phrase, 'bodily pleasure', arises from
feelings and may refer to mental sensations. 'Bodily exertion' refers
to the consciousness of effort as found in motor sensations.9 Mental
sensations or bodily pleasures refer to the “psyche" dimension,
neither body nor mind.]o Feeling belongs to mind as an apanage al-
thbugh the essential "constituent of mind is consciousness."n An
apanage in the form of feeling is simple consciousness; it is ready-
made. Feeling is either sensuous or it is an emotional charge.12
Feeling ". . . has the character of a foundation upon which the
rational part of our nature is built; . . ."]3 Thus, man's mind con-
sists of consciousness rooted in its simplest form, in feeling.
Knowledge is consciousness reflected upon which is second-order cons-
ciousness. A feeling is a "here-and-now" affair having a focal region
of greatest intensity and a penumbral region of the fading away of
feeh‘ng.]4 Feeling provides the strength to the foundation of know-
ledge. That is, by the Law of Primitive Survivals, feelings con-
stitute the basic materials through which knowledge is received, i.e.,
each level of a dialectical series of thought retains something of

its former state.]5 In order to avoid the threat of solipsism on the
part of Collingwood, then, it is necessary to understand his theory of
perception and its role in the experience of feeling. The essential
characteristic of feeling is the givenness of sense data. Feeling is

simplistic or given whereas thought involves distinctions such as

doing a good or bad job of something. Feelings are more private than
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thought in that they can be sensed by no other person in exactly the
same way. Thoughts can agree or disagree, not a characteristic of
feeling. Further, feeling is transient as contrasted with the rela-
tive permanence of thought.

Feeling has two elements, a sensual element and an emotional
element although sensation takes precedence over emotion. Sensation
and emotion are elements present in the structure of any psychical ex-
perience. The precedence of the sensational over the emotional element
can be seen only upon reflection since experience is always complete
and thereby, cannot actually be separated into particulars or parts.
The activities of sensation such as seeing, hearing, and smelling are
apanages which are feelings and its forms. This is simple consciousness.
Because feelings are sensuous and emotional, feeling has no objects but
has instead modes. This is first order consciousness but it is not
knowledge. What is given in this ‘here-and-now' state is diffused by
second-order consciousness. In first-order consciousness, immediate
experience is too sensuous or emotional to be knowledge. When some
feelings are selectively blocked and others are attended to, as in
second-order consciousness, distinctions begin to be made. People
do not feel something until it is reflected upon even though the pro-
cess may be unconscious or latent. If an attempt is made to study
pure feeling or psychical experience, then consciousness must be
analyzed to discover the relationship "to a more elementary kind of
experience which it presupposes."]6 A consciousness of feeling does
not occur until the experience is named; that is, it occurs in lang-

. 17
uage, an historical vehicle of the expressions of experience.
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That is, in Collingwood's framework, vocabulary is emotion when it is
expressed. Language is the expression of emotion or feeling. This

notion is re]ate? to his other idea that questions can be answered
8

only when asked. Another facet of feelings is that they are evan-

19
escent or they "begin to perish as soon as they begin to exist."

Feelings cannot be remembered although a proposition about feelings
can be remembered. If no form of consciousness is brought into ex-
~ istence by feeling, then what is it that produces consciousness?
Like Hobbes, Collingwood declared that reason is the function of
Inaguage and that mind itself is dependent upon language. Language
incorporates "not only speech” but also "any system of bodily moves
ments," not necessarily vogg], whereby the persons who make them

mean or signify something. Hugh Walpole has explicated Collingwood's

idea of language:

Traditionally, from Hobbes down, the cart
has been put before the horse, and lang-
uage has been regarded as a medium of
communication . . . The speech and ges-
tures of each of us constitute art . . .
"The New Leviathan" devotes its linguistic
interest to symbols - - but to that peculiar
class of symbols used in "the human sciences."
As contrasted with the physical and bio-
lTogical sciences Collingwood sees a separ-
ate grg*p which he calls the "sciences of
mind;"

According to Walpole, Collingwood's coherent "view of the connections
between Tanguage and thought, imply that language comes first and

that thought is the consciousness of having named something."22 "We
think in words."23 Consciousness alters feelings into emotions; the

essence of language is emotive expression. Feelings are retained as
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ideas in imagination. This is the source from which feelings are
evoked. When both the act of selective attention and the act of

evocative thinking occurs, then the mind has arrived at conceptual
thinking, a stage to be explained somewhat later in this section.

In Collingwood's thaory of mind, mind operates as an entity
through a set of activities or functions operating at various levels
of consciousness. The lowest level has been described as conscious-
ness of the sensuous-emotional state. Awareness of first level cons-
ciousness is manifest in appetite which is of two types: the practi-
cal type of hunger and the imaginative type expressive in language.
Consciousness of appetite, however, leads to the third level of
practical consciousness, desire; the third level of theoretical cons-
ciousness is imagination or perception. An awareness of desire leads
to the fourth level of practical consciousness in will; perception is
the fourth level of theoretical consciousness. In this process, the
mind has gone through a transformation. The entire operation can be
translated as a dialectics of consciousness.

To be aware of appetite, through the act of selective atten-
tion, consciousness is focused upon feeh’ng.z4 Appetite is the name
given to an "inherent restlessness of the mind" so thatz“choice,
reason, and goal" can be found as products of appetite. : Physio-
logical appetite refers to hunger while psychological appetite refers
to love. Appetite is movement from an unsatisfactory feeling state

towards a satisfactory state. Hunger, in both cases, is the appetite

for an omnipotent self in the abstract. These two feeling states
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can be differentiated as the actual self versus the ideal self. Hunger,

as appetite for the omnipotent self, can neither find nor create it-
self whereas love is the appetite for a self that has established a

relationship with something gther than itself or a "relation with an
2
object it can does create." Collingwood believed this to be a

very important part of mental development:

How does Tove come into existence? . .

Love is a modification of hunger; it is the
quest for a satisfaction derived from re-
Tation to a not-self. . . A hungry man wants
to become omnipotent. That is impossible; he
cannot become omnipotent without ceasing to
be himself. He cannot come to know this ex-
cept at a level of mental development far be-
yond what we have reached; . . . What he can
do s to suffer repeated disappointments in
his quest for omnipotence until blind appe-
tite despairs gf that quest and embarks upon
another . . .2

Psychological hunger desires strength resulting from dissatisfaction
with a weak self. Psychological love is the desire to be attached.
In both, we find the movement from the self to the not-self.29 Human
love is related to religion in feelings of dependence. Hunger is
directed towards the restoration of energy. To satisfy either re-
quires the removal of the weakness. Both hunger and lcve, as ac-
tivities, are subject to frustration; the forms of their frustration
are the passions. To thwart hunger induces fear; to thwart love re-
sults in self-protection through anger. Thus, appetite is blind.31
Apretite is a drive toward a goal through its transformation into de-
sire. It is the second level of practical consciousness cr the level

of feeling. From feeling, language, appetite, and desire (Hobbes's

passions), we move in The New Leviathan to the level of choice and
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will, the Tevel of ethics involving rule and principle or the activity
of choice,

Desire involves propositional thinking; "a proposition is an
answer to a question; and a question offers alternatives."  Thus,
appetite or its absence is converted into an object of knowledge by
asking and answering the question: 'Which do I want, a or b?' . . .
which [then become respectively] desire and aversion."33 Subjects and
Predicates of propositions are never first-order objects. Colling-
wood made this assertion because the object of appetite is not known;
appetite, like Tove, only knows that it is thwarted and thus seeks an
object. Likewise, the "predicate of a proposition . . . is nevér a
first-order object but always a concept."34 Pure feeling has both
sensuous and emotional aspects. At the second level of consciousness,
appetite, sensation, and emotion can be distinguished from each other;
within sensation there are differences amongst different sense data.
The two primary emotions of hunger and love correspond to such organic
processes as nutrition and reproduction. Both seek possession or attach-
ment to something but the concept of a self is not yet realized. Pro-
positional thinking occurs as the activity of third-level consciousness.
A proposition may be true or false.35 On the practical level of ex-
perience, answers may be either true or false. On the theoretical Tevel
of consciousness, concepts of truth and falsity emerge.

The importance of the distinction between
true desires and false desires becomes evi-
dent as soon as one reflects on the impor-
tance for all practical life of 'knowing

what you want',36

Collingwood was observing that men do not know what they want; trial
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and error are utilized to find out. "With the conversion of appetite
into desire, beauty is converted ig;o goodness. The difference is
that desire may be true or false."  What Collingwood meant by this
was that men, in general, desire the same things and that what they
desire is called "good". Not always is that which is desired actually
preferred because the object of desire is abstracted from the act of
desiring. Desire is always conditional; that is, it is dependent upon
qualifications of good, bad, or even shame arising from desire. What
is proved is that "goodness is a thing of the mind; a thing bestowed
upon whatever possesses it by mind's practical activity in the form of
desire; and then discovered . . . by mind's reflective activity which
now for the first time assumes the form of knowledge." Desire is a
specific form of consciousness; it is propositional thinking. This
kind of thinking requires two forms of language and two forms of sen-
tences: the question and the indicative sentence. What has been des-
cribed is a series of levels of practical and theoretical consciousness
extending to a series of logical dialectical levels as found in objects
of knowledge which is Collingwood's philosophy of mind. Refer to
Appendices A and B.

According to Collingwood, a proposition is always an answer to
a question; this is the "logic of question and answer."39 This aspect
of Collingwood's philoscphical thought has caused much disagreement
amongst the reviewers of his work, a fact referred to previously and
one which will be taken up again in a later chapter. The "logic of

question and answer” was presented by Collingwood in his Essay on

Metaphysics; it is a two-pronged notion involving a Jogic of question
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and answer and a theory of metaphysics involving presuppositions. The
"Togic of question and answer" is that "every statement that anybody
ever makes is made to answer a question." The mind, searching for

answers, asks questions. "The power of causing a question to arise"
40
is its "logical efficacy." This "logical efficacy" of a supposi-

tion does not depend upon the truth of what is supposed or even upon
4
its being thought to be true, but only its being supposed." Ques-

tions and their answers are always correlative. Two propositions
cannot contradict each other unless they are answers to the same
question. This argument, thus far, is not defensible. However,
Louis 0. Mink, in discussing this aspect of the thought of Colling-

wood, has suggested that "the logic of question and answer . . . a
42
theory of the process of inquiry . . . a reflection on logic."

. . the asking of a question . . . logically
involves the presupposition of one and only
one proposition, from which the question
"arises"; and one, again, may not be aware
that one is making a specific presupposition
but must recover it analytically. . . The
capacity of a supposition to cause a question
to arise . . . [is called] its "logical efficacy';
and this efficacy depends neither on its being
true nor on ng being supposed or being enter-
tained . . .

Critics, such as Donagan or Dykstra, have been taken to task by John
Frederick Post:

Collingwood's theory of presuppositions has
never been taken very seriously. But critics
have completely overlooked its significance as
a theory or model of inquiry intimately tied
to certain aspects of discourse in a context
of investigation. Viewed this way, Cclling-
wood's theory is on very strong ground,
especially when it is reconstructed with the




aid of a formal language. . . The recons-
truction also provides a general frame-

work within which recent discussion of pre-
suppositions can be united.4

Collingwood claimed this logic wherein propositions are neither true
nor false to be revolutionary; Mink supports this assertion but adds

that what Collingwood framed "is not a theory of logic at all . . .
45

it is a hermeneutics."” Mink is referring to the fact that the

thought of Collingwood is extremely complex, one part relating to

, 46
another so that it is diffucult to present its many faceted nature.

The importance of the “logic of question and answer" can be seen in

Collingwood's levels of consciousness; every specific form of cons-

47
ciousness is "done [in] a correspondingly specific form of language."

Walpole, in his discussion of Collingwood's concept of language,
supports the contention of both Mink and Post:

His "thought," "desire," "will," and other
terms do not have to be considered as re-
presenting any kinds of psychological
mechanisms or facilities. They are words,
that, through steady use in the community,
have become settied. When spoken by per-
sons who have not properly assimilated
their use they are signs, or echo-words,
rather than symbols. A word is not used
appropriately until it has been earned in
1iving experience . . .

Thus, if desire is the first reflective activity of the mind as it
approaches knowledge and desire's object is good, then good, named
"happiness," is the object of desire. Happiness is a combination of
external anc internal well-being, power and virtue concepts secured
from the mind's reflection upon desire, a distinguishing of a desir-

able condition of the self and the not-self. Desire's starting




49
point is passion. Passion, "the power of the not-self" has two basic

forms: fear and anger. Love becomes fear when a person perceives the
not-self. Fear, confusing to the individual as a contrast between the
self and the not-self, rests in the individual. Rebellion against
fear promotes anger or aversion, although both are based upon love.
Anger is war against the not-self; its renunciation is shame.50 Shame,
a critical point in the development of mind since it bridges the Tower
levels of consciousness goint to those of the higher, calls forth de-
sire as a wish, not as a want.51 The mind has moved from propositional
thinking to rational thinking. In the case the mind does not perceive
its own error, it behaves abnormally, which on the rational level, be-
Comes a form of corrupt dogmatism, the product of a corrupt conscious-
ness, i.e. the refusal of the mind to move to the second and third
ontological ]eve1s.'52

What a man wishes for is usually termed happiness. Both
happiness and unhappiness are second-order objects, the terminal
points of desire.54 “In relation to himself, happiness for a given
man means dgoodness: freedom from every state of himself from which
he wishes to be free; . . . In relation to what is not himself, it
means power" so that "unhappiness is a negative ideal . . . the name
for what we desire to get rid of . . ."55 These are not the concepts56
of consciousness but abstractions "from the consciousness of desire.”
If we Took at what the mind abstracts from happiness and unhappiness,
we find familiar themes in the history of the West: happiness is an

ideal while unhappiness is a fact due to circumstances, a lack of
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power, to a weakness of character, to the notion, or in the twentieth
century, to the concept of nature as a machine.57 The notion of un-
happiness as generated in the nineteenth century was man's power over
the natural world. In the twentieth century, that notion generates
fear over the powerlessness of man “in the giant grip of economic

and social and political structures."58 The Leviathan, however, is a
“creature formed by the art of man . . ."59

Collingwood's theory of mind as exposed in The New Leviathan

mediates between his dialectic of experience and that of the dialectics
of concepts. It is a final extrapolation of his moral philosophy

from the personal and cultural fields utilizing the dialectic of forms
as presented in Speculum Mentis and the dialectic of concepts as pre-

60
sented in Essay on Philosophical Method. Collingwood has moved in

the development of a theory of mind from sensation to thought, passion,
and desire. The connection between language and reason emerges in
happiness and unhappiness as abstractions from desire to their re-
appearance in moral terms, good and evil, the objects of desire or
aversion. This could also be expressed as the mind's movement from
sense, imagination, speech, the passions, and the virtues.

Before embarking upon the mind's activity in choice, Colling-
wood defined choice as a choosing amongst open alternatives in con-
tradistinction to preference which is desire involving alternatives
that are not open. Naturally, this presents the problem of freedom
of the will. To Collingwood, most of the arguments upon free will

were misplaced because a person cannot become free by mere choosing;

-33-




he becomes free through an act of self-liberation wherein decisions
61

are free from desire. Collingwood explained that the idea of free-
dom has a positive and a negative effect. Freedom implies the
ability "to do something of a special kind;" "negatively, it is free-
dom from desire."62

The freedom of the will is, positively,
freedom to choose; freedom to exercise a
will; and negatively, freedom from desire
. . . This state of freedom is achieved
by an act of which we know that it is
(i)involuntary, (ii)done by the same per-
son whom it liberates . . . Negatively,
it is the act of refusing to let oneself
be dictated to by desire.63

Such a process, rather than portraying movement from unsatisfied
appetite to satisfaction, shows instead movement from the "unhappi-

ness of ungratified desire to the happiness of gratified desire,"
64
which is, necessarily, the acceptance of unhappiness. Through this

process, a person can move into a "consciousness of being free"; he
65
can move into self-respect.

The man who denies himself and gains
self-respect is richly rewarded; but
that is not why he does it. His act
of self-denial, not being a voluntary
act, cannot be a utilitarian act, the
exchange of one thing for something
more valuable. And if he knew what he
stands to gain, he would not value it.
What charm has self-respect for a man
whose desires are concentrated on
happiness?

Here, Collingwood was pointing out that psychologists and utilitar-
67
jans "cannot have it both ways." The act can, possibly, be ex-

plained by inventing "psychological forces called instincts," and




this does appear to be the way men often act; however, some persons

are not so motivated and "in consequence make the strange discovery
68
of freedom." How, then, does man liberate himself from desire?

The compelling force of language as it frames thought and from which
thought takes on meaning appears; liberation from desire begins by
naming it. To form an idea means to think and "thinking is done in
69
words." Once the lesson is learned, the act can be performed
again. Collingwood noted that the "technique of self-liberation,"
the "doctrine that a man acquires free will" and thereby conquers
70
his passions is fundamental to possibly four major religions. To
deny this fact and to attribute its denial to paganism is "in essence
a proposal to abandon freedom . . . in]the shape of a scientific
7

life . . . an inconsistent proposal."” This is an important moment
in the history of the West because it marks the stage of intellectual
maturity. The "curious double fate" which Christianity has suffered
in the "last two hundred years" is one of the paradoxes of our age,
according to Collingwood.

Modern philosophy and science have admir-

ably succeeded in a kind of distillation,

by which the rational contents of the

Christian faith have been separated out

from the mass of superstitious ideas and

magic rituals in which they were embodied.

The "spirit" of Christianity, issuing from

this alembic of the intellect, has been

bottled clear and cold and labelled

"principles of politics," "principles of

scientific method,"” and the 1ike. The

residue . . . has been thrown away."/2

In order to understand what Collingwood meant by "thinking in

words," it is necessary to explore further his ideas about language.
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In Principles of Art, he developed an account of person as "speaker
73
and hearer."

In jts most elementary form, language is
not addressed to any audience. A child's
first utterances are so completely in-
addressed that one cannot even describe
them as addressed to the world at large

or to itself. The distinction between
speaking to oneself, speaking to the worid
at large, and speaking to a particular
person or group, is a later differentia-
tion introduced into an original act which
was simply the act of speaking.

Thought, before its utterance, is obscure, lying "unrealized in the
dark places of the soul . . ."75 It is through language or speech
that a child discovers his world of persons. Persons construct "a
new set of relations between themselves, arising out of their cons-
ciousness of themselves and one another; these are linguistic rela-
tions."76 In this process, an emotion is converted into an idea and

is then expressed in speech. The relationship between emotion and

language may be seen in Principles of Art:

When language is said to express emotion,
this means that there is a single exper-
ience which has two elements in it. First,
there is an emotion of a specific kind, not
a psychic emotion or impression, but an emo-
tion of which the person who has it is cons-
cious, and by which this consciousness he
has converted from impression into idea.
Secondly, there is a controlled bodily
action in which he expresses this idea.

This expression is not an after-thought to
the idea; the two are inseparably united, so
that the idea is had as_an idea only in so
far as it is expressed.’’

An understanding of Collingwood's presentation of the idea of self-

" 1iberation also involves his criticism of modern ways of thinking or
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modern beliefs which, in his view, were not in accord with historical
78
development.

Although the achievement of free will marks the stage called
intellectual maturity in European civilization, its arrival for each
individual is rather precarious: the development may be interferred
with or a person may be unaware of possessing it. In the latter
event, particularly in relation to governmental practices or education,
there is a lack of the ability to make a decision. Collingwood ad-
vised the remedy of "arousing his self-respect, that is, making him
conscious that he is free without being aware of it." Sherman M.
Stanage nas written lucidly upon Collingwood's concept of what he has
termed the "phenomenology of education":

‘Adducing the erroneous within a subject-matter

is the growing edge in one's education. The

history of the methods for dealing with a sub-

ject clarifies the errors of these ways and

suggests the possibilities for their reconstruc-

tion., Thus a child must come to understand

this process and to know in his own life that

education is for ‘real 1ife', but not in it,

for during his preparation for 1ife he is

allowed to run the risk of error without

paying the penalties for this which might be

exacted at a later date.
Collingwood believed that there was such a thing as a false cons-
ciousness, a disowning of feelings. There were three alternatives
whereby consciousness could convert an impression into an idea: first,
it may be attended to; second, it may be ignored; and third, it may

82

be attended to and recognized abortively. The third alternative
can produce a false consciousness or a corrupt consciousness which

must be deliberately broken. For Collingwood, this is an example of
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evil, a discussion found in Principles of Art. A corruption of cons-

ciousness also infects the imagination. "When this happens, the cor-
rupted consciousness of a man, a society, or a civilization infests
all of the imaginative labours of that man, society, or civilization,
and necessarily all of its intellectual products."83

Choosing is intimately related to deed. It is also related to
reason. To decide is a first-order object of consciousness; to de-
cide what to do is a second-order abstraction. A deed, to be exe-
cuted, needs the constant activity of will in thought.84 "Rational
thinking begins when a distinction between 'the that' and 'the why'"
is made. This is the simpiest form of knowledge. Reason, primarily
practical, is also theoretical. "Practical reason comes into exis-
tence when a man forms an intention." Theoretical reason comes in-
to existence when a man first, by propositional thinking, makes up
his mind that something is so and needs a reason for confirming it.
Theoretical reason is dependent upon free will or the ability to
think this and not that. In ail theoretical reason there is a sur-
vivai of practical reason from which it developed. In European
thought, there has been three types of practical reason: that called
'useful', that used because it is 'right’, and that used in the name
of 'duty'.86

Before progressing onward in Collingwood's argument regarding
choice and its outcome in practical action, it is necessary to di-

gress into the complex problem of the interrelationship of Colling-

wood's thought as it is found in several volumes. Repeating the




point already made, The New Leviathan is, 1ike The Principles of Art,

concerned with analysis of individual consciousness. It is also, how-
ever, concerned with the history of Western civilization and the his-

tory of its fundamental ideas as found in The Idea of Nature, The Idea

of History, and Essay on Metaphysics. His moral philosophy is also

found in The New Leviathan and in The Principles of Art while his

formal description of logic is found in the Essay on Philosophical

Method. Reason, in Collingwood's works, is always philosophical.
That is, while we think in the present or the future, we understand
in retrospect. This presentation is underscored with the theme that,
as both Mink and Rubinoff have postulated, there is a unity in the
thought of Collingwood. If this unity is to expose any insight into
political philosophy, the three essential themes to be found in all
Collingwood's works are: the idea of the dialectic, the idea of
'philosophy as self-reflecting, and the idea of a continuity or ra-
prochement between thought and action. The linchpin underscoring a
dialectic of experience and a dialectic of concepts lies in the dia-
lectic of mind. The dialectic of mind, concerned as it is with human
faculties of sensation and thought, passion and desire, connects with
language and reason and then emerges into moral philosophy through
the uses of "good" and "evil" as explanations of the objects of man's
desires or aversions. Choice is always bound up with judgments of
value. Actions are purposive when we are aware of thinking or at the
fourth level of consciousness. This latter statement must be viewed

in two ways: first, it is the emotion yet underscoring higher level
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activities of the mind and second, actions are linked in thought and
action at the institutional Tevel through the theory of absolute pre-
suppositions. This same notion underlies Collingwood's concept of
history. While his philosophy of mind does not square with Freudian
analysis, it does fit the more recent theories of existential psycho-
analysis which rejects concepts of the unconscious and finds that the
individual is playing a role in a drama. Collingwood has supported
this with an absolute theory of mind. Similarly, Collingwood and

the existentialists are in agreement that freedom is an essential
characteristic of consciousness. Such freedom is not, however,
guaranteed. To abstract at the level of reason in self-reflection

is radical freedom.

Collingwood has postulated the concept that practical reason
and theoretical reason is developed through propositional thinking,
the fourth level. To choose an alternative because it is useful means
that an ends-means relationship has been constructed.87 The answer
to such a construction can be divided into two parts: the negative
and the positive. The positive element will describe the rational
parts of the relationship although such an explanation will be only
partia1.88 In such planning, "the end precede[s] the mean in time."89
That is, the goal is prior to the means of establishing it. ‘“What
is essential in the relation between means and end . . . is . . . that
there should be a logical interrelation . . . such that each plan, the
menas-end pland and the end-plan alike is checked and corrected by ’

90
reference to the other." What happens instead is that time relations
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91
become "symbols for logical relations."  Collingwood demonstrated

the logical necessity of his argument by explaining that a "y plan®
necessitated an "x plan" although the plan in practice worked the
other way. Thus, utility is a positive relation between a second-
order choice x and y. The negative element in this plan Ties in its
partial explanation of act or its limited rationality. It is irra-
tional in that choice must be made before action and thus does not
consider end due to the fact that end is already implied. Utilitar-
ian reasoning "stops short" because it explains only so much. First,
it deals with individuals rather than universals; further, individuals
are indefinite rather than specific.92 Both the means plan and the
ends plan are abstract; the explanation for act is insufficient.93
It is capricious.

The belief that utility is the only form of

practical reason . . . was a deliberate

challenge to the established doctrine that

there is another form, namely right . . .
The appeal to language in the utilitarian position was that right and
useful meant the same thing. The history of the term 'right' shows a
process of development from the term 'straight'. It means 'rule'.
This, reported Collingwood, was "why the utilitarian appeal fails; why
'right' as a matter of fact never means 'useful'. "A thing is useful

. in relation to the end it achieves; it is right . . . in re-

lation to the rule it obeys.“95 A rule exhibits generalized purpose
or a regularian principle. To become regularian action, a person must

make a decision to obey or to disobey the rule. While rules are often

thought of in the social sense, they can be framed by an individual.
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Persons behave in sharing or obeying rules much in the same fashion
as was the case in utilitarian action except that, in regularian
action, it may be spread over time or occur at various times with
various agents or in various applications. Regularian action suffers
from the same deficiency as does utilitarian action; explanations are
partial because action is covered only by rule application. Such
thinking is limited by what the rule leaves out; "what conduces to
one end often frustrates another."96 “If a 'right' means 'according
to a rule' . . . the same action may be both right and wrong, accord-
ing as it is judged by different rules . . ." ’ "Such generalized in-
tentions "Teave much to caprice or to accident."98
To explain choice as 'duty' means defining the term as was

done in utility and in right. Duty refers to the past as it is found
in the terms, owe, debt, or obligation. The cpecial character of
duty as distinguishable from right and utility are determinancy and
possibi]ity.99

In modern English, consciousness of obligation

is distinguished from other forms of conscious-

ness by the name 'conscience.' 'Conscience' has

a first-order object, viz. the obligation itself.100
Duty admits of no alternatives; it is specific and implies a freely
willing agent.lO]

If the account of Collingwood's answer to the question, "Why

did you do that?" is taken only from The New Leviathan, then the

critique of his position as outlined by A.J.M. MiTne in "Collingwood's
102
Ethics and Political Theory" must be acknowledged as valid. Coll-

ingwood has, however, again assumed that his readers were familiar
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with Speculum Mentis, First Mate's Log, Essay on Philosophical Method,

and "What is the Problem of Evil" as well as Autobiography! (This

Tast work should, perhaps be included since it was composed later; it
does throw 1ight on the whole thought.) The three answers Collingwood
gave in response to the question, "Why does a person choose this action
and not that?" were usefulness, right, and duty. These terms have
been explicated with new meanings and they must be fitted into the
framework of mind as developed. First, the three concepts are to be
viewed on a scale of the forms of moral experience which then may

move forward or backward as presuppositions are either accepted or
rejected. The mind can also move beyond. The concept of utility as

a first step on an ethical scale of forms presupposes that the value
of action lies in its end or purpose. As the rationale for choosing
such an act from amongst a totality of possible acts which may have
been chosen in order to have achieved the same end, its explanation

is Timited in time and achievement. Such sequences, Collingwood

103
pointed out in The New Leviathan, are neither universal nor common.

Time sequences do not form the essence of a means-end relation even

though this fact may be supposed at the timei rather, time relations
04
are used for "symbols in logical relations.” In First Mate's Log,

Collingwood explained that the theory of good as pure utility is self-
contradictory.

Sooner or later, the judgement that some-

thing is good because it is useful rests on

the ijgement that something is good in it-

self.

To further illustrate this point, Collingwood examined the problem of
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good and evil. In concepts of utility, good is bestowed upon conse-
quences, events, things, and conditions, or finally, as Kant had
demonstrated, upon the will itself. Concepts of good and evil are

concepts of the mind or of the will. Events cannot be either good

or evil. Only actions can assume such connotations.

Taken a step further in the Collingwoodian scheme, the concept
of utility, viewed above in a scale of overlapping forms can be put
into the "logic of question and answer." A concept of action arises
as an answer to a question. The premise of utility rests upon certain
presuppositions. If these are abandoned, or if "stresses and strains®
occur in the mind concerning them, a move to the next level of the
dialectic is already set in motion. A utilitarian explanation for an
action is now quite unacceptable. This "dialectical criticism of

errors" has been explained by Collingwood in Speculum Mentis.

. . thinking moves by the dialectical cri-
ticism of errors . . . its break-up under the
stress of its internal contradictions -- to
their denial: this denial is a truth, so
framed as to negate the error just exploded,
but generally falling into a new and opposite
error by an exaggerated fear of the old. Any
element of error in this new truth will, if
thinking goes vigorously forward, initiate a
new dialectical criticism and the process will
be repeated on a higher plane. Thus thought
in its progress . . . moves through a series
of phases each of which is a truth and yet an
error, but so far as the progress is real, each
is a triumph of truth over a preceding error and
an advance to what may be called a truer truth.!06

Collingwood has been'discussing utilitarianism in the generic
sense rather than in the Benthamite utilitarian sense. Utilitarianism

in the English version takes the view that the morality of an action,
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its rightness or wrongness, is derivative from the consequences of the
action. Thus, "good" and "bad" in this doctrine are equated with
"pleasure" or "pain".

The position of Collingwood on the three reasons for action
now begins to emerge: rather than advancing a metaphysics of being,

he has advanced a concrete metaphysics of pure act. Mind is change-

less and eternal albeit the identity of mind presupposes change. His
position further elaborates two other positions in his philosophy:

the role of overlap and the dialectical, hierarchical concept of levels
of knowledge and the dialectical levels of exrz,ience. Choice, taken
upon these premises would appear to be evolutionary indeed, even in
terms of Western civilization. It was for this reason that Colling-
wood was so concerned with barbarism.

The third choice, that of duty, must be seen in the scale of
experience forms involving reason to some degree or at least delibera-
tion. This choice is concerned with historical action in that it con-
siders not only the self but the other or the community. It is a
going beyond the self. The problem hinges upon opposing viewpoints
according to Collingwood.

From the ethical point of view the problem
[of pleasure and pain or of good and evil]

is solely the problem of sin; the problem of
pain is seen to be a quite different problem,
presenting a quite different character. From
the utilitarian point of view the real prob-
lem is the problem of pain; the problem of sin
is either simply solved by the conception of
human freedom, or else remains as a particu-
lar case of the problem of pain. If we re-

gard the will as means (utilitarian view) the
problem of the bad will disappears into the
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problem of bad events or states of things,
typified by pain. If we regard the will

as end (ethical view) the problem of un-
desirable things or events, such as pain,
is swallowed up in the problem of the evil
will. But if, instead of adopting either
of these views, we merely halt between two
opinions, then our treatment of the problem
of evil will fall i?tg the two heads which
we have enumerated. !0

With these ideas, Collingwood also implied two features to be explored
later, that of his doctrine of intersubjectivity, of the benefits of
historical study, and the freedom of will. These inevitably lead to
the conditions of self-making through self-knowledge which is in-

herent in the past of Western civilization.




FOOTNOTES

1. The primary source for the phenomenological approach by Collingwood
is The New Leviathan. 1 am indebted to the work of Lionel Rubinoff
in his interpretation of the works of Collingwood as found in his
Collingwood and The Reform of Metaphysics: A Study in the Phile-
sophy .of Mind. (Toronto: University Press, 1970).

For example, knowledge is based upon a primordial structure of ex-
perience. In Husserlian language, the noetic structure of exper-
ience is revealed through a phenomenology of experiences. Thereby,
primary experience is related to feeling whereas reflective exper-
ience is "the return of the mind upon itself to study its own pri-
mary experience." (SM, 255). This example has been supplied by
Rubinoff on p. 55.

2. Speculum Mentis, op. cit., p. 9.
3. Ibid., p. 97.

4, The New Leviathan, op. cit., 1.65-1.67. Due to the fact that
Collingwood has based his theories upon mind and that his work is
modelled upon that of Hobbes, he reported, it may seem that he
appears in the utilitarian liberalist position. Before that assump-
tion is made, the difference between the position of Collingwood
and those of Helvetius as a representative of French Utilitarianism
or Hume as a representative of English Utilitarianism can be con-
trasted with the methodological imperative which the systems of the

. seventeenth or eighteenth centuries perceived and that which the
systematic philosophy of Collingwood perceived. The psychological
approach of the earlier period emphasized that the end of human con-
duct was simply to enjoy as much pleasure and suffer as Tittle pain
as possible although the difference between the French and the Eng-
lish positions lay in the realm of ethics. Helvetius made the
pleasure principle one of legislative reform although both emphasized
that men must of necessity pursue their own interests and that motion
in both is akin to that seen in physics. This is quite removed from
the complex system of Collingwood.

5. Ilbid,, 1.35.
6. Ibid., 1.43.

7. Ibid., 2.4-2.43.
8. Ibid., 3.5-3.54.
9. R.G. Collingwood, An Essay on Metaphysics. (Oxford: Clarendon

Press, 1940), p. 110. See also his Principles of Art. (Oxford:
Clarendon Press, 1938), p. 164.

10. The New Leviathan, op. cit., 2.4-2.43.
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Ibid. See pages 25-27. See also Collingwood's Idea of History
edited by T. M. Knox. (Oxford: Clarendon Press, 1946), pp.
306-307 as well as his Principles of Art, op. cit., pp. 163-64.

Ibid., 9.5-9.55. Collingwood was referring to the survival of

of the primitive along with the more developed forms in an evolu-
tionary series. That is, if the argument can be accepted by
"evolutionary cosmologists," it is also evident in the actual
workings of the mind. [Evolutionary cosmologists refers here to
the history of cosmological theories concerning the generation of
the existing universe in space and time from the Greeks onward.]

Ibid, If this tracing of the development of Collingwood's philo-
sophy of mind appears to be kin to that of Rousseau, it is only

a tangential appearance wherein both see man as social and believe
in man's will. To diverge into the meaning of Rousseau lies beyond
this paper. However, to the degree that Kant admired Rousseau,
Collingwood's thgught may be said to emerge from the same histori-
cal premises, chiefly with Plato. Collingwood's critique of the
thought of Kant must also be considered. Primarily, Rousseau never
developed a dialectical form of knowledge nor a complete philosophy
of mind although there are those such as Donagan who would argue
that neither did Collingwood. In espousing a religious and an
ethical component, English idealism more nearly approaches Rousseau's
thought. Collingwood, however, vigorously denied the application
of the Tabel "idealist" to himself. The affinity between Colling-
wood and Green is, however, notable in several respects: (1)in the
relationship between the individual and the social community of
which he is a member, (2)in the premise that government depends
upon will and not force, (3)in the notion that a community of per-
sons is a "Kingdom of ends", not means, (4)in the idea that right
has two elements: (a)freedom of action, and (b)a social recogni-
tion that the right presumed in (a) is warranted. Beyond Green,
Collingwood altered the conception of metaphysics, history, and
phifosophy of mind. For example.«Collingwood did not support an
idealized version of 1iberal utilitarianism. Thereby, he found
support for his contention of the growth of "irrationalism" beginning
with the late nineteenth century and continuing through both World
wars.

Collingwood accepted the Freudian explanation of the unconscious
only to a degree. He maintained that psychologists should be
experts in the study of feeling and rejected claims made by the
profession outside this field. It can be noted here also that
Collingwood agreed with Descartes that the basis of philosophy lies
in the cogito, i.e., I think therefore I am; thus, what I think
actually exists at Teast in my experience. Mind is the object of
philosophy.
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Ibid. For a good discussion of these ideas, see Louis 0. Mink,

Mind, History, and Diaiectic: The Philosophy of R.G. Collin wood.
Bloomington: Indiania University Press, 1969), Chapter V.

Ibid., 11.24. In Chapter 6 of Hobbes's Leviathan, the general
direction of goal and motion is built into his method. Motion
towards objects continues the forward motion while movement

away (called aversion) reverses the motion. The entire system
rests upon logic. Some of the appetites and aversions are built
into human nature but others are due to experience. This is a
much simpler system than that of Collingwood. Both appetite and
aversion, in Collingwood, rise from love or physiological needs.
The Hobbesian system is based upon the individual whereas that of
Collingwood is based upon the social nature of man and history.
Similarly, Hobbes assumed a connection between the motion of
bodies and motions of humankind. The latter was assumed to be
connected with goods. Collingwood postulated that this paradigm
was not in accord with the newer knowledge. Further, he believed
that the particulars of science must, through history, give way.
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CHAPTER 111

SOCIETY




Part II of Hobbes's Leviathan and Part II of Collingwood's

New Leviathan are concerned with society. Collingwood approached this

term within a framework of hermeneutics, metaphysics, and the concrete
whole plus the concepts previously developed in Part I. Perhaps the
two ideas, those of hermeneutics and metaphysics can best be illus-
trated by placing a current philosopher of hermeneutics alongside
Collingwood's double philosophical concept of the rapprochement be-
tween metaphysics and history. Collingwood never explored hermeneutics
as such; Louis 0. Mink contends that his 'logic of question and answer’
is better understood as a “hermeneutics" since it is not a theory of
Togic nor a theory of semantics.] The Togic of question and answer is
better comprehended as "stages in the process of inquiry or of active
thought in genera].“2 It is, as was pointed out in Part I of this

work, a dialectic of question and answer. For example, Hans-Georg

Gadamer in Philosophical Hermeneutics has expressed the same concerns

as has Collingwood in metaphysics and history:

The question of the foundations of an
epoch, century, or age is directed at
something that is immediately obvious
. . It sounds trivial perhaps to say
that the foundations of the twentieth
century Tie in the nineteenth century.

[The task of philoscphy] has remained
the same to the present day. The ans-
wers it has found in the three centuries
of the modern period sound different,
but they are answers to the same ques-
tion. Furthermore, the later answers
are not possible without the earlijer
ones and must_be tested successfully
against them.3

Collingwood's expression of this idea may be found in his Essay on
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Metaphysics:

A1l metaphysical questions are his-

torical questions, and all metaphysi-

cal propositions are historical pro-

positions. Every metaphysical ques-

tion either is simply the question

what absolute presunpositions were

made on a certain occasion, or is

capable of being resolved into a number

of such questions together with a

further queitions arising out of

these . . .
The hermeneutical approach can also be illustrated through Colling-
wood's concept of the state as a concrete universal, an idea he ex-

5
plored in "Political Action" in 1929. Too often, observed Colling-
wood, the state has been taken to be an abstract universal as is the
case in political science generally, i.e., where it is a substance
having an essence and attributes. Collingwood approached political
theory from another standpoint. In the place of the question, "What
6
are the attributes of a state?" he asked, "What is political action?"
Part II of both the works of Hobbes and Collingwood moved from a
survey of the individual through mind and action as surveyed in Part
I to the concept of society as corporate action and willing based upon
individual choice. Collingwood appeared to believe that it was necess-
ary to keep in mind the unity of the whole while considering the iden-
tity of differences. Within the concrete universal, differences be-
come essential, that is, each "'moment' of a concrete universal ex-
presses a different yet identical aspect of the whole, and so far as
7

it is different, contributes essentially to the unity of the whole."
Bernard Bosanquet's description of a concrete whole is very 1ike that

of Collingwood:




r____________________.--..-.........................-|.-..llllllllllllllllllllllllllllllllll

A world or cosmos [is] . . . a system of

members, such that every member, being ex-

hypothesis distinct, nevertheless contri-

butes to the unity of the whole in virtue

of the peculiarities which constitute its

distinctness . . . the important point . . .

is the difference of principle between a

world and a class . . . The ultimate prin-

ciple . . . is sameness in other; univer-

sality is sameness by means of other.8
The state, conceived of as a concrete universal, is discovered in its
essence only within an historical concept of its developed moments.
Further, a comprehensive understanding of its nature presupposes know-
Tedge at each stage of its development. Collingwood believed that
this understanding required knowledge of two types: first, that of
historical knowledge of the past, and secondly, the imaginative re-
construction of what the universal has ideally become. It is know-
ledge mediated by the mind. The ideal nature of the state is to be
discovered through the study of its conception as this occurs within
political experience. The concrete universal is synonymous with
experience. For this reason, Collingwood attacked all realists. To
regard the state, as have the political realists, as a permanent en-
tity means that the individual peculiarities of which the state is
comprisad must be ignored. This same point has recently been em-

phasized by Robert A. Isaak in Individuals and World Politics:

This primer on world politics assumes
that individuals do matter . . . In :
contrast to most books introducing in-
ternational politics this one assumes
that mere abstract theories . . . are
not as meaningful to human beings as
principles that grow naturally out of
concrete, everyday experiences of
people . . .9




If the state develops, and concepts of the state develop historically
through the experiences of a people, then an essential point to be
considered is that the moment to moment historical presuppositions un-
derlying that experience as enjoyed by its participants. On Colling-
wood's account, political experience in classical Greece, as defined
by Plato in the Republic, relied upon the presuppositions of politi-
cal experience of that period, particularly as found in the ideals of
Plato's contemporaries. Likewise, Hobbes's Leviathan can be con-
sidered to be the epitome of the thought as derived from the inter-
weaving of ideas in his historical era. Each, declared Collingwood,
is an example of dogmatic philosophy since each believed himself to

be a speaker for all time. Plato and Hobbes are moments in a series
of specie. Today, an example of a series of specie within political
experience as it is perceived in the eyes of our contemporaries may be

10
that of Henry S. Kariel in Beyond Liberalism, Where Relations Grow.

Kariel, as a modern political scientist alienated from the majority

of those who practice its study as a profession, finds himself con-
cerned with the same categories as are Hobbes and Collingwood, i.e.,
those of the individual, civilization, action, and the idea of free-

dom in choice. Undoubtedly, these are prime categories of concern

to political theory. The problem as posed by Kariel is that of the
underlying presuppositions inherent in the myth of liberalism. Colling-
wood believed that the political philosophical question concerning

the nature of the state cannot be separated from the nature of jts
presuppositions. Thus, the statement of Collingwood in Speculum

Mentis that the "state is an historical, not a scientific conception--
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a concrete, not an abstract universal" can be summed in conjunction
with his idea that a plurality of essences, each exemplified as a
species of knowledge, can be seen in a scale of forms or activities,
i.e., art, religion, science, history, and phi]osophy.]] Collingwood
searched for the nature of society as a part of civilization within
the concepts sketched and yet also as correlated with the concept of
an overlap in activities in mind proceeding dialectically.
Collingwood's approach to society hermeneutically explored the
term by paring down its usage into historical essentials. As ela-

borated by Collingwood, society has two current meanings. ‘'Seciety’

stands for a genus, an extension of the term, society, an older con-
13

cept. Both are comprised of wholes and wholes are made up of parts.

Society is distinct from class because society is an activity. The
term 'society' in modern European language is borrowed from the voca-
bulary of Roman law. "Societas is a relation between personae where-
by they join together of their own free will in joint ac:t:ion.“]5

"Such a relation comes into existence by what is called a ‘social

16
contract' or a 'contract of society . . ." "A 'social contract' is
a 'consensual' contract . . . ; its essence is simple agreement of
17
will . . . valid at Taw . . ." Three indispensable elements of any

social contract are: (1)reciprocal agreement, (2)comTon interest,
and (3)"a bona fide intention to form a partnership.” ° There are
Tikewise three obligations: (1)to make a personal contribution to
the partnership, (2)to promote the other's interest as your own, and
(3)to share profit and 1055.]9 The Roman formula's basic concept was

"the idea that a contract must be a joint activity of free agents,
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20
their free participation in a joint enterprise.”

A change in the meaning of the word, affecting its essentials,
occurred in the late seventeenth century with the usage of the tem,
'society', to classify p]ants.21 A. N. Whitehead, reported Colling-
wood, went a step further when he applied the term 'society' to
electrons making up an atom.22 Here, the term no longer has connota-
tions of class. Then, concluded Collingwood, a 'society' means some-
thing shared and "assigned a one-one relation to the members." ? The
English language has not chosen to provide a word to fit this idea .

. ". . . the word 'society', thus used, implies . . . the fact

which I call a suum cuique . . . a one-one relation between sharers

25
or participants and shares." Yet there is a condition where a
commona11t¥ can be shared where there is no division as that found in
6
'society’'.

The difference between a 'society' and a
society is this: each of them has a suum
cuique; in each of them the members have a
share in something that is divided among
them; but in a society proper the estab-

14 effacted by the Jommt activity sspree

agents .27
This means that non-belief in free activity rules out a belief in
society. Collingwood believed that Karl Marx did just that because
the classical economic order was imposed by brute force, not a mean-
ing contained in Collingwood's definition of the term society.28
This criticism by Collingwood springs from his theory of metaphysics,

explained as an historical science in Essay on Metaphysics. Meta-

physics has as its base certain presuppositions which are performed
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by (a)reconstructing the absolute presuppositions of past thought in
the mind of the metaphysician, and (b)exhibiting the process of change
as one set of presuppositions is exchanged for another and then, (c)
criticizing them thereby exposing limitations and showing that these
have been overcome. Such an exercise is accompanied by the satis-
faction of two criteria: (1)the logical criteria of "rightness®,
and (2)the guidance of a criterion of truth as outlined in Speculum
ﬂgﬂ}j;,zg By "rightness", Collingwood is referring to the fact that
he believed that political action and economic acticn were nearly
always entwined with moral action, i.e., that both political and
economic actions have an-ethical component. In this manner, the meta-
physician becomes an organ of corporate consciousness whereby a people
criticize themselves in order to create an identity in the same fash-
ion as does the self. According to Collingwood, the work of meta-
physics as outlined is important to society's continuance. The link
between metaphysics and history lies in the dimension wherein humanity
discovers its freedom to choose action. Metaphysics and history ex-
pose a dialectical history of errors resting upon two concepts: (a)
that of 'logical efficacy' wherein concepts are judged as 'right' but
not 'true' and (b)that of historical change wherein one set of pro-
positions is slowly replaced by another in a process viewed as a pro-
gression towards truth.30

Collingwood has taken irfinite pains to define the two terms,
'society', as a state of affairs wheresomething is divided or shared,
and society as a state of affairs wherein members are related by

participation. The term community is then substituted for the term
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'society' (or a state of affairs whereby something is divided or shared.)
Community, society, and culture are the building blocks to Western
conceptions of personality and political choice. A community, in
becoming established, develops a suum cuique or "communal habits of
acting."3 A community lives corporately. Society is a type of
community sharing social consciousness or sharing a wi11.32 That is,
the members have been historically involved through the socialization
process in "an act {individually) of deciding to become a member and
to go on being a member: [they have] a will to assume the function
of partnership with others in a common undertaking and a will to
carry out that function."33

Social consciousness involves the

consciousness of freedom. A society

consists of persons who are free and

know themselves to be free . . . What-

ever is a society must be a community,

becaugi a society is a kind of community
A community emerges into a society from a non-social community, that
is, from a community ruled not by itself but by force. A chief differ-
ence between community and society lies in the fact that "society rules
itself by the activity of its members' social will; a society is a
"self-ruling community" whereas the "non-social community needs for
its existence to be ruled by something other than itse]f."35 The
reader should be reminded here to delay judgment of the foregoing
argument until it has been presented in its entirety. First, as con-
ceived by Collingweod, the argument will proceed dialectically which
may imply a progression although it is equally as possible to regress.

Secondly, the idea of history, which is present in the formation of
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a community, is jtself found in a scale of forms, always in process.
Thus, a people, a community, or a society, becoming aware of limita-
tions or errors in its beliefs or thinking forces new questions to
arise. Experience is then reconstituted in order to solve new pro-

blems demanding solutions. The New Leviathan is written in the lang-

uage of dialectical logic so that the idea of a state constantly under-
goes revision. There is no final question, "What is a state?" It is
rather a question sustained throughout history.

Ruling, according to Collingwood, may be of two types: imma-
nent and transuent; immanent rule implies that the ruler and the ruled -
are the same thing in activity while transeunt rule is that "which
rules something other than itse‘lf."36 Immanent ruling requires that
rule is both self-originating and self-maintaining although this
cannot apply to the members' dependents as in the case of chi‘ldren.37
In a partial reply to those readers who may feel that he or she is
excluded from community, Collingwood averred that the term, 'force'
within a social community having immanent rule "never means 'physical
force' but 'moral force' or mental strenath. Moral force is relative.
Mental strength may take the forms of passion, will, mental develgp-
ment or desire but "development from any stage to the next above it is
conditional on a certain quiescence in the activities of the lower
and is impeded by any violence on their part. . ."38 To suffer force,
a person finds that “the origin of the force is always something with-
in himself . . .“39 (Obviously, Collingwood was referring to a possi-

ble dialectical development here which may move in either direction.)

-62-




Collingwood has been discussing, to some extent, the element
of social contract by turning to history, tracing the origin of the
term society as it developed in Roman law and the experience of the
European people as 1t reshaped i1tself during the first fifteen cen-
turies of the Christian era.40 In summation, Collingwood found the
following to be the chief characteristics of modern European society:

(1)Society is a partnership, between persons
exercising a free will. 41

(2)A social contract exists only wgsn it is
consensual through declaration.

(3)0bligation in the social contract is
Timited to the pursuit of the common
aim.43

(4)Society is the sharing of social cons- 1
ciousness without economic implications.

Social consciousness arises from free will and is always re-
45
lated to the concept of something other than itself. It is a free

agent. A person, to engage in the enterprise, must be aware of his
allotted share.46 Ruling is perhaps the only activity of a society.
This social consciousness can be contrasted with that found in a
non-social community where members share a communal order held to-
gether by "some force brought to bear upon them."47 Social cons-
ciousness comprises an awareness of a particular society as well as

a universal society.48 ", . . the aim of a particular society is
always twofold . . .": the establishment of social relations and the
aim of pursuing a particular enterprise.49 Collingwood did not be-
lieve that a universal society could be realized in an actual society

50
because the facts of history disputed its possibility. The reason
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for this, as presented by Collingwood, was that "traces of the non-

social community out of which it has emerged" remain. Social cons-
51
ciousness and its aims remain incomplete.

Membership in a society presupposes equality and inequality.
Inequalities are compensated, turned into assets, or built upon by
the initiatives of its members. Inequalities arise from the natural

endowments of members; these endowments are not innate but "are pro-
52

ducts of pre-social experiences." Authority in a non-social commun-
53
ity is force.

Reward and punishment have no weight with
free men, and the theory of them has no

place in the theory of society. It belongs

to the theory of the non-social community

to which it is essential . . . so long as the
men thus controlled are sufficiently foolish,
they can be just as easily controlled by an
insincere or impossible promise as by a truth-
ful one . . .5

Then, the “"corrupting influence of power" arises by a return to a
non-social community. "Power means the exercise of force; it is the
corruption of a member's will. Should societal members degenerate
from free decision, the society may revert back to a non-social
community. To prevent this, two steps can be taken: when the society
is organized, "the duty of given orders [can be] assigned to those .

. ." who can best resist social strains er.the machinery can be so .
designed as to remove the leader whose will gives way.55 Such mach-
inery is found in criming; law although this "is not a universal

feature of social life."

Crime is an action by one member of a
society prejudicial not to the rights
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of another member but to the pursuit of

its self-appointed task by the society as

a whole. This is a somewhat lately invented

idea in the history of law; among the ancient

Greeks and many so-called primitive peoples

1t is unknown; even among the Romans it ex-

sts only in an incipient form.57
Where crime occurs, the society has already to some extent become a
non-social community. While no society lasts forever, there are per-
manent and temporary enterprises. It must be remembered that a
society is formed to jointly execute an enterprise.58

A family is a good example of a mixed community since it con-
tains both a society and a non-social community, the nursery. The
aim of most European marriages is procreation and its base is the
social contract.59 Its joint will varies the position of the partners
to the contract in regard to authority according to custom; it is
based upon the notion of choice or freedom as a partner to the social
contract. The dialectical process of negating the non-social element
and the emergence of a social community can be viewed in two Steps:
(1)a social consciousress is developed through participation or (2)a
vague awareness of human social nature may lead to participation in
particular societies in the community. Most 1likely, both will occur.
The result is the emergence of a society from a mixed community.
Parenthood is an object of will and the dialectical development of
social consciousness proceeds from the leadership of the rulers over
the ruled.
The history of a non-social community turning into a society

shows the Timitations in conceptions of society. First, in Greece,
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we find that citizenship was quite 1imited. Further, the aim of soc-
eity was divided into public and private spheres. Ancient political
life and political theory were born in the city whereas medieval poli-
tical Tife and theory were theories of the state; here, however, an
tmportant change occurred in the conception of the body po]itic.ao
It had become but a collection of human anima]s.G] Social relations
were maintained by means of 'estates' so that one 'estate' was supreme
over the others. By the late Middle Ages, a new conception of the
body politic emerged; there were sovereigns and subjects as well as
Tiberties given to subjects. As was observed by Machiavelli, this
pattern began to break down in the Renaissance. While allegiance was
purchased through the bestowal of liberties, the end result was bank-
ruptcy for the pm’nce.62 The power of the prince lay only in the
will of his subjects. There is a further problem: Tiberty given has
not insured a like concept of obligation.63 For Collingwood, the great
discovery of Hobbes what that he recognized that political theory was
dialectical, that the English subjects of that era had achieved a
social life and could, thereby, confer authom’ty.64 This solution had
been worked out by Plato when he distinguished two types of discussions:
the eristical and the dialectical. The difference between the two is
that a dialectical aims to reconcile apparently opposing views while
an eristical discussion aims to prove only that each discussant is
right.65

Collingwood held that there were three laws of politics holding

good in every body politic: (1)"that a body politic is divided into a
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ruling class and a ruled class," (that it has a nursery) (2)"that the
barrier between the two classes is permeable in an upward semse", and
(3)that the "relation between the two have to be solved by the coun-
cil. These three problems make up the "constitutional prob]em."66
Because these problems remain and cannot be solved for all time, the
state 1s a permanent society. Therefore, it cannot 'wither away'

in Marxian terms. For the same reason, society cannot be viewed, as
Spengler does, as developing in stages of growth similar to the vis-
ions of Cavour and Bismark. A simple analysis of the state reveals
that it not only rests upon the ruled and the rulers but also pre-
sumes that the members have reached a mental stage of development
where they can exhibit a will. "Will depends on freedom; and freedom
ts a matter of degree."67 Due to the different degrees of develop-
ment in the ability to make a decision by those who rule, there is a
"multiplicity of graded sub-classes" or a hierarchy based upon strength
of wi11.68 The hierarchy repeats itself in the ruled class although
here the subdivision is based upon what Collingwood has termed "induc-
tion." Induction means "the inspiration of a weak will by a stronger
one."69 ". . . induction is not radically different from educat1‘0n."70
Always between the ruled and the ruling class, there is a vigorous
effort on the part of the ruling class to train the ruled class in
political action. Collingwood expressed this as a "percolation” of
freedom throughout the body po]itic.7] Whether the freedom percolates
upward or downward makes little difference. It is, rather, the "ad-
vancement of freedom," the development of the "ability to solve poli-

72
tical problems" which is important. ".-. . freedom in the ruling
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class is nothing less than the fact that the ruling class rules . . ."

By this, Collingwood meant that when the ruling class ceased to rule,
as was the case in Nazism and Fascism, the ruling class has lost this
freedom and has opened the gates of human irrationality. The doc-
trinaire democrat as well as the doctrinaire aristocrat both deny
the first Taw of politics because each only partially answers the
: 74
question: "How shall we make the ruling class as strong as possible?"
Both democrats and aristocrats are but the positive and negative as-
75

pects of a dialectical process. What both democrats and aristocrats
do is to falsely abstract from the entire process two opposing elements
which are each parts of the whole. Collingwood explained this appar-
ent contradiction in the following manner:

The rise of doctrinaire democracy or

doctrinaire aristocracy happens when

these elements are considered in false

abstraction from the process to which

they belong, and then considered eris-

tically as comgeting for the politician's

loyalty. . . 7

False abstraction is the same thing com-

plicated by a falsehood . . . that these

two opposite elements are mutually in-

dependent and hostile entities.

Early modern Europe, or Christendom, renounced the Greek quest
for super rulers because, so often, experience showed that they could
easily turn into tyrants. Neither in Greek nor in Roman political
thought was the concept of aristocratic elements within the democratic
elements abolished. Both terms, 'demos' and 'populus,’ have an aris-

78
tocratic flavor. These concepts survived in the Papacy, in the

Empire, and in feudalism. By the end of the Middle Ages, the
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democratic element was contained in common71aw whereas the aristo-
cratic element was contained in Roman Taw. Thus, the Hobbesian
articulationoof a Tudor monarchy was democracy pushed to a logical
8
conclusion. For the same reason, the French Revolution cannot be
seen as entirely democratic as it was also aristocratic due to the
fact that the bourgeoisie was the "original body corporately possessed
8]
of economic power."
Political thought in the nineteenth
century for the most part allowed it-
self to be dazzled partly by the French
Revolution . . . and partly by a mis-
understanding of its nature; failed to
. apprehend it continuity with the
long historical process . . . failed to
see it as the legitimate offspring of
that process . . .82
In fact, asserted Collingwood, the whole notion of a "revolution" was
83
due to "bad history." The historian of the seventeenth and eighteenth
centuries had a linear éonception of history. Today, the use of the
word 'revolution’ has fallen out of use by historians although it
remains in the vocabulary of politics; in the latter, its tone is
primarily emotional. Changes such as the French Revolution musz be
8
seen as a part of the "dialectical process of political Tlife."
Both family 1ife and political life have indispensable elements
85
of force. Since, however, a body politic is based on the idea that
the ruled must eventually become rulers, then the degree of freedom
or will-power in the ruled should not be forgotten. This limitation,

in practice, means: (1)a ruler must not bluff unless the bluff can
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be enforced, (2)a ruler must never lie unless the lie can stand or
not be found out; {3)a ruler must not practice deceit or hypocrisy if
he can be found out. These ideas fit with the dialectic of aristo-
cracy/democracy. The aristocracy is the principle of force while the
democracy is the principle of se]f-government.86 An error of the
nineteenth century was to imagine7that the eristical process could
replace the dialectical process.8 This is a dangerous idea because
when an opposing opponent in a dialectical process failes to under-
stand the dialectic, the result is an eristical battle.

Without the three rules of politics, there is no social life.
Political action can be equated with will, i.e., the joint will of
the society, will exercised as self rule, and will exercised as force
on the non-sacial community. Will does not need to be rational.
Here, the extreme importance attached by Collingwood to language can
be viewed. If, without language, there can be no thought, then with-
out language, there can be no dialectical process. An eristical pro-
cess, on the contrary, can go on without thought because its aim is
victory; here, violence or force is in order. A dialectical political
process aims at agreement. It is for this reason that Parliaments are
established. It is the debating forum for the joint will to work
through the necessary dialectical process.87 A command issued by a
society upon the non-social community does, or may, irvolve force.
Yet, the "more completely the whole body politic can share in its

88
rulers' will", the stronger will be the body politic.
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A "decree is the simplest form of political action"; as the
simplest form of will, it is “"caprice transposed into the key of
po]itics."Sg Three forms of political action correspond to reason;
these are: utility, rightness, and duty. As with individual action,
political utility implies a "distinction between ends and means."90
A political end is the joint will of the ruling class for the entire
body politic imposed by force although it "is immediately expressed
as the object of a decree."g.I Such political action is called policy.

The end is an object of will pursued by

the ruling class: the means is an object

of will pursued by a ruling class in order

thereby to realize the end.92
Since the means entails achievement of the end, it is unnecessary for
the ruling class to explain the means; the "end may be concea]ed."93
This is a Machiavellian form of political aciton; moral questions 1ie
outside the realm of political consideration or questions.94

The second rational form of political action is law which is
regularian action in its political form. As with the individual, such
action involves two decisions: (1)"a generalized decision to do many
things of a specific kind on occasions of a specific kind", and (2)
"an individualized decision to do one act of the specified kind now."'95
This is called Taw and the act of making it is called Tegislation.
Compulsion here of the rulers upon the ruled is called administering
the 1aw.96 In Europe, legislation as a normal political act begins to
appear in the thirteenth century; it is customary law rather than posi-
tive Taw because it involved no 1egislation.97 Law, for the Greeks,

meant custom. The formal essence of law is: (1)"that it should be an
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act of will on the part of the rulers," and (2)"that it should be

obeyed by the rulers themselves,” and (3)"that it should be obeyed by
members of the non-social community."98 The 'material’' essence of law
s its specified mode of 1ife. It is much better for the body politic

to be able to understand law because enforcement otherwise involves

99
not only a loss of political efficiency but huge expense as well.

International law thus does not need legislation to be effective;

indeed, 1nterna¥iona1 law is very old customary law dating back to the
00

Islandic sagas.
The third form of rational action is duty.

A man's duty is a thing which for him in

his present position, both internally or
with respect to his 'character' and exter-
nally or with respect to his 'circumstances',
is both possible and necessar%: something

he can freely decide to do.10

Duty as a form of political action is the
case where a decision made by a ruling
class and enforced by them upon the corres-
ponding ruled class is_made because no al-
ternative is possible.

In duty, the element of caprice has disappeared. Choice is now
1imited to one alternative; that is the only way open.

The idea of action as duty . . . is in-
evitable to a person who considers it
historyically. History is the science

of the individual; the individual is the
unique; . . . The more a man accustoms
himself to thinking historically, the more
he will accustom himself to thinking what
course of action it is his duty to do, as
distinct from asking what it is expedient
for him to do and what it is right for him
todo . . .102

Political utilitarianism, as a theory, was inevitable to the
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ancients, the medievalists, and to Renaissance man who drew from those
two sources. It was a doctrine utilized in the nineteenth century by
liberals as a concession to an industrial and commercial situation.
The implications of what Collingwood has been saying will be taken

up in the next chapter.

As in political action, there are three logically distinct
103
stages in political life. "The first stage is society," "a joint

activity of various wills in which a number of persons immanently rule
104

themselves." "The second stage is transeunt rule" while the third
stage is the activity whereby the body politic attends to problems
arising out of its relations with other bodies politic," external

politics. These stages exist in a series and each logically pre-
105
supposes the other. Problems connected with transuent rule are

internal; they must be confronted by a joint social consciousness
106
and a joint social will. "Internal politics presupposes social or
107
immanent rule." The stages represent separate dialectical Hera-

clitan worlds. "The dialectic of society is the conversion of what
begins as a non-social community into a sccial community," although

the transformation remains ircomplete. Further, the operation of the
107
dialectic is conscious.

Thinking historically about politics will
produce [questions], will ask, . . . how
they can do the one thing which is open to
them as self-respecting men, conscious of
their several freedom and each other's,
agreeing upon a joint action in doing
which each will be doing his duty.10

The implications of Collingwood's ideas here are profound in terms of
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the family, of relations between the sexes as well as in terms of
production/consumption and ideas of the private/public dichotomy.
Collingwood has discussed his ideas upon education rather randomly
throughout his several works. Taken seriously, these are, in their
total aspect, revolutionary indeed, perhaps going beyond his own
vision,

Collingwood stressed in various ways the importance of the
dialectic in internal politics which is the "conversion of a ruled
class into collaborators in the act of ruling . . ."109 In case the
act of ruling is not an act of will, what is circulated throughout
the body politic is servility; the third law of politics operates
negatively. Should the ruling class become entirely dialectic, every
element of force would be eliminated. Because there is a proportional
relattonship between the harmonious elements of the ruling class to
that of the ruled, the mere granting of a constitution never achieves
more than the ruling group already had to give and thus can accomplish
nothing without cooperation and harmonious social awareness by the
rulers. Elements of force in internal political affairs of a commun-
ity are due to: (1)"political immaturity on the part of the ruled;"
and (2)"social immaturity on the part of the rulers; . . ."]]0

The dialectic of external politics is concerned with probiems
arising from relationships amongst different bodies politic. A
dialectic is a process from non-agreement rather than disagreement.
It is true that non-agreement may harden into disagreement although a

certain amount of non-agreement between two foreign bodies politic is

irremovable. These differences may be due to conflicts of the same
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type as are internal politics, i.e., a conflict of interests, a
conflict of rights, and conflict of duties.]1] Again, there are
only two ways of settling conflicts: the eristical and the dialecti-
cal. To adopt the former position means to make war which is a state
of m"md.n2 War, as a state of mind, means "believing that differ-
ences between bodies politic have to be settled by one giving way to
the other and the second triumphing over the first."]13 Both victory
and defeat are also states of mind. To yield to threat, fraud, or
fear is to think de1"ea‘c.]14 Thus, a proposition involving economic
sanctions is tantamount to a reversal of the dialectic and the adopt-
ion of an eristical stance. To do this is to reverse "a policy on
which beligerents depend for their very exis’cence."”5 For the
same reason, to punish an aggressor as was done by the League of
Nations after World War I, war cannot be viewed as entirely due to
the party who instigated it. Did Collingwood advocate a policy of
non-resistance? On the contrary, he believed that a pacifist stance
is pro-war because such a ruler has done nothing to decrease it.]16
Further, pacificism is not only pro-war but it casts that party in the
role of defea‘tism.”7

Wars happen in the modern world because external politics are
handled eristica?]y.1]8 It results in a breach of internal social
life. Since modern states do tend to handle external policy eris-
tically, and yet policy implies a voluntary act, "is war an extension
of policy or a breakdown of policy"?119 In the former case, no ex-
planation is needed although in the latter case, how can this break-

down be explained? As there is an element of force in every society,
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even as the job of a body politic is to maintain harmony through the
Joint will in a joint aim, this is never entirely ach1‘eved.120 Be-
cause force.is more conspicuous in a body politic whose act of ruling
established Taw and order, war must be viewed as "the breakdown of
po]fcy."121 The primary question is: "Why does such a breakdown
occur'?"122 Collingwood has suggested three reasons: (1)"because

men charged with the conduct of external politics are confronted by

a problem they cannot solve," (2)"because the internal condition of
the body politic is unsound,” and (3)"because the rulers are at
1oggerheads."123 Then, Collingwood has concluded, the "ultimate

cause of war is disharmony among the rulers" due to the fact that
traces of "non-sociality are not completely overcome by the 'dialectic
of society'.124 War must ba viewed as a breakdown of policy and it
is due, not to political strength but to political weakness. Through
the technique of the utilization of an imaginary "yahoo" herd, Colling-
wood attempted to portray Hobbes's Leviathan as a society where the
"1ife of man, solitary, poore, nasty, brutish, and short" is that of
the non-social commun1‘ty.125 The picture, according to Collingwood,
must be corrected because the herd would be "gregarious," "imitative,"
and the leader of the herd would rule eristically so that a policy of
war would be an extension of its internal poh'cy.]26 The picture is
an abstraction; its intent is to describe non-social human life.

The reason for its presentation is to control a process of change
wherein the "initial and terminal points" are abstractions from the
fact of change.]27 Previously, to face change in this manner was

unnecessary because, in the centuries before the twentieth century,
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128
"people believed in a law of progress.” The Yahoo herd, or the

elements of non-sociality, remain; such social defects are the source
of war. Defects are not curable but they are changeable so that war
will continue to differ from that we previously knew. The only good
cause of society is peace; however, the Yahoo destroys this cause.
In this case, war "would be justified as serving the cause of in-
telligence, the cause of wil, the cause of political vigour, scien-
tific efficiency, ard everything else that is included in the one
word peace.“]29

Classical physics, arising in the late sixteenth and early
seventeenth centuries, held sway for over two-hundred years until its
recognized defects made it obsolete. The principle of classical
physics is a double one: the mathematical or the 'matter' of an in-
quiry must be sound and its 'form or logic must be m’ght.']30 The
error lay in identifying logic with mathematics. Hobbes, in the middle
of the seventeenth century, worked out classical politics which may
be described as "an attempt at a science of human life . . . in poli-
tical 1ife."]3] It too can no longer be regarced as the final word
on this subject yet we have no successor although we do have some
"agreement as to where it needs cor'r‘ection."]32 Like classical phy-
sics, to anyone who desires to learn the subject, it must not be for-
gotten. Hobbes's philosophy also rests on a double foundation: facts
ascertained by observation or experiment and abstractions.]33 What
the scientist does is to take crude facts and convert these into laws
which are the body of a science. These laws are hybrids. "Ancient

134
sciences aimed at an unlimited objective.” Modern science, in

-77-




contrast, limits its objective. Authors of classical politics aimed

at a "science of politics which would explain a certain class of
135
political facts by reference to the idea of society. Authors of

classical politics aimed at a "science of politics which would explain
135
a certain class of political facts by reference to the idea of society."

A principle of limited objective means the renunciation of explanation

of other facts at %he present. They did not attempt to expiain 'sec-
36
ondary qualities.' "The principle of explanation from which the
137
classical politics began was the idea of society." They drew their

idea of partnership from the 'social contract', the ensuing obliga- 138

tions, the conditions of its making, the 'free will' of the parties.
From this experience of partnership, Collingwood wanted to bring
these notions into a "harmony with the European use of words."]39
The problem of classical politics was the Timited objective of a "study
[of] the social elements in political 1ife."]40 While the classical
politicians recognized the non-social element of political life, they
"did not profess to explain this "nautre," the negative partner of
any society.]4] Thus, "classical politics gives a positive, detailed,
and adequate account of society'. "Politics is a process whereby one
condition of human 1ife is convered into another."142 "The great
merit of the classical politics is that it knows political 1ife to be
dynamic or dialectical." "The 1life of politics is the Tife of poli-
tical education.“]43

Collingwood's account of the reception of the theory of the

non-social community by the Germans is unusual; he believed the German
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readers of classical politics minunderstood the natural condition of
mankind to be the opposite of civilization or savagery rather than the
nursery, There were, according to Collingwood, certain qualifi-
cations for understanding classical politics and that was some under-
standing of the two sciences: the theory of customary morals and the
theory of law. The Germans had no experiences for such an under-
standing of the two. Instead, the German's subject's experiences were
primarily non-social.

The subject lived, moved, and had his

being in a non-social community ordered

and maintained partly by what passed for

the immemorial tradition of the German

people; partly for the docilely accepted

e St111 nore despotic oficials. 105
The other alternative of the German people was ancestor-worship or
autocrat-worship, ideas which Coilingwcod termed "herd-worship."]46
This is a type of religion expressing the feeling of man's powerless-
ness in the grip of a non-sccial community. When the Germans re-
discovered Greek philosophy, they rejected classical politics on Greek
authority (they thought). While Hobbes's 'artificiall Man' represents
the joint social will, Kant and his successors saw the state neither
as "artificial in origin nor humar in its essence, but natural in
origin and divine in its essenc:e."]47 For this reason, Hegel and
Marx could insist upon an objective character of social and political
spirit.148 Collingwood expressed the belief that the Germans, from
the fifteenth century, had praisec obedience in preference tc freedom
because of their tradition of herd~worship.]49 The Refcormation merely

exchanged the yoke of Rome for that of the Prince. To Collingwecod,




this was a somewhat tragic situation; the Germans could accept natural
science without conflict although truth had a tendency to be subor-
- 150
dinated to a quest for the "glory of the German people." When the
German pecple began to deal with classical politics, and to trans-
late this into sccial or political philosophy or theory, the result
can be viewed in Marx whose doctrine of the 'withering away of the
state' shows his lack of a conception of the 'ruling class', an idea
151
meaning, in Machiavelliar terms, 'state.' For Marx, the non-social
cormunity is translated intc state; the term, capitalists, becomes
the cpponent of German herd-worship. It is in this vein that Marx's
obsession with dialectical materialism can be understood. Whereas
'dialectic' for Plato meant a peaceful, friendly discussion, for Hegel
it became a 'dialectic of words' while for Marx, it became a 'dial-
152
ectic of things.' In Hegelian terms, a dialectical world "argued
153

itself into existence."” Thus, a 'dialectic of words' set a pattern
for a 'dialectic of things.' This scheme is. however, bankrupt in
regard to historical method.

The fashion of taking its Marxian in-

version seriously still flourishes, but

it is no better based; because neo-Marx-

ism has blown the gaff by declaring that

'truth' means historical truth, and 'bour-

geois', as usual in Marxist terminology,

is merely an expression of disgust; and

the whole declaration means: 'dialecti-

cal materialism does not lead to histo-

rical knowledge.154
In Collingwood's view, the substitution of a dialectical materialism
denied freedom of the will and meant the German expression of herd-

worship.
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CHAPTER IV

CIVILIZATION




The heart of Collingwood's New Leviathan 1ies in Part III en-

titled "Civilization," where his solution to the problem of order and
civility, an updating of Hobbes, is produced. Barbarism, the anti-

thesis of civilization, which is the last section of The New Leviathan,

will also be incorporated into this section. It is the premise of
Collingwood that humankind creates itself, both indjvidually and col-
Tectively, in communities and societies, ultimately producing a uni-
que civilization. Before Collingwood began to explore solutions, he
delved into the generic meaning of the term, 'civilization':

A word is a linguistic habit of the
community using it . . . Civilization
is a thing of the mind; an inquiry into
its nature, therefore, belongs to the
sciences of the mind, and must be pur-
sued by the method proper to those
sciences.

Civilization, as a part of the science of mind, is, 1ike other sciences,
based upon fact; in this case, facts are gleaned from "mental facts
ascertained by reﬂection."2 As thinking "is done in words", then

it is necessary to reflect upon lanquage. Here, it will be recalled
that Hugh Walpole has credited to Collingwood a high service in the

area of h’nguistics.3

"The New Leviathan" devotes its lin-
guistic interest to symbols -- but to
that peculiar class of symbols used in
"the human sciences." As contrasted
with the physical and the biological
sciences Collingwood sees a separate
group which he calls "the sciences of
mind"; . . . These sciences are truly
scientific in method and purpose, but
share certain peculiarities that put
them in a class by themselves. Empir-
jcal data and objective facts are
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germane to the pursuit but inter-

pretation takes on increased imp-

ortance. These human sciences are

intrinsically influenced by the fact

of being studied.4

Etymologically, in the history of the term, civilization, it is

a technical term of Taw. In the sense of a process, civilization is
something which happens to a community. Such a process always concerns
humans collectively. "Civilization is an approximation to an ideal
State."5 The contradictory of an ideal state is barbarity.6 Colling-
wood's etymological investigation into the term poses three sense
usages to this point: (1)It is a process; (2)It is the result of a
process; (3)It is equivalent to civility. When an inquiry is made as
to how the process differs from others, the three constitutents of
civilization are: (a)It is "civilization within the community as
affecting the relation of any one member to any other"; (2)It is
"civilization outside the community as affecting the relation between
members of the community and things in the world of nature"; and |
(3)It is “"civilization outside the community as affecting the relation
between members of the community and members of other communities."7
To behave civilly to another means to respect his feelings by: "ab-
staining from shocking him, annoying him, frightening him, or arousing
4in him any passion or desire which might diminish his self-respect."”
-~ in other words, to threaten his freedom in regard to choice. While
complete civility is but a "counsel of perfection," it is, nevertheless,
a goal to be constantly kept in mind. In respect to point two above,

the goal of civility towards things in the realm of nature, this con-

cept stems from the Renaissance wherein the central idea "is that man
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can increase his ability to get what he needs out of the natural world
by coming to understand it better, and that to advance in such under-
standing of the natural world is to become more ‘civilized' in re-
8

lation to it." According to Collingwood, there are no "necessaries"
tn that standards are constantly being altered. The difficulty here
s that of differing standards in other communities. In respect to
point three above, Collingwood averred that "civility requires civil
demeanour to whatever is recognized as possessing it." "If foreigners
are human, civility requires that we should treat them civilly . .
If the answer is 'no', foreigners are a part of the natural world,"
they are then there to be exploited as scientifically as possible.
Yet, in even relatively high civilizations, while strangers are
treated withlcivility, they are "murdered with impunity and a clear

0
conscience." Common action sets up a social consciousness. One
such action is that of commercial action. Any action which does not
accord with the demeanor of a civilized man is movement or regression
towards barbarity.

According to the degree of civilization

(of barbarism) thus produced the commun-

ity will treat non-members with more or

less complete lack of civility; in all

cases, more or less, where civility

could be used, replacing it by force.ll

This will involve a more or less ruth-

less exploitation; or, to be more exact,

scien?}fic or intelligent exploitation
Collingwood explained that torture and crueities inflicted upon

strangers or non-community members could not be considered to be ex-

ploitative. When the argument is advanced that such action is due to
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a "psychological need to inflict suffering," he observed that passion
and desire could be governed by the will or be a policy of deliberate

chotce. A sadist is to be pitied but this is not civilization; it is
13
barbarism.

In a non-social community, there is no hope that humankind can
Tive other than eristically. Such communities are not held together

by the collective community except through psychological forces or
14
‘instincts' or brute force generating some type of harmony. In a

civilization approaching mental maturity, it is possible to decide

through will to create a society of quite another type through a

15
dialectical process involving the self-assertion of individual will.

The mainspring of the process of civilization is "the spirit of agree-
16
ment" based upon the practical knowledge of custom and civility.

Civility as between man and man, members
of the same community, is not only what
constitutes the civilization of that
community relatively to the human world;
it is also what makes possible that
community's civilization relatively to
the natural world.}

These reflections pose the question: How is civility acquired?
Collingwood's answer appears to be: first, it is an historical process
of slow development; second, it is the sharing rather than hoarding of
the entire knowledge and inventions of the community. To have a dia-
lectical community or civilization, there must be those who are willing
to teach and those who are willing to leawn.]8 Neither of these de-
sires has been lost; however, there is the reverse desire, that of the

19
ability to gain power through the monopolization of knowledge.
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This is the origin and essence of

civilization. Civilization, even in

its crudest and most barbarous form,

in part consists of civility and in

part depends on civility: consists

on it so far as it consists in rela-

tions of man to nature.20
Hobbes, the utilitarian, believed "that men were naturally enemies of
each other"; while this is.correct, they are friends as weﬂ.z1
Co-operation, rather than resting upon a feeble foundation of reason
as Hobbes thought, rests instead upon two contrary appetites, those
of pleasure and pain towards humankind or the tendency to Tike some
human beings and to dislike others.22 Collingwood, it will be re-
called, expressed the idea that the "self is correlative to the not-
self," that is, others are regarded in relation to ourse]ves.23 It
is only through the level of will that we can escape or rise above
these two courses and this is deliberate choice.

Now Collingwood believed that a negation of free will lay in
the lack of development of intelligence or mental maturity, in the
dependence upon emotion rather than reason. These groups achieve
communal 1ife only through a leader or a hierarchical establishment
amongst the community members. This type community was the "natural
condition of mankind" according to Hobbes. For these, 1ife may be
. "solitary, poore, nasty, brutish, and short . . ."24 Even so, their
tendency, as humans, would be toward gregariousness. Humankind is
inherently imitative.25 Since individuals do imitate others, if
such a community were surrounded by a trdly social community, the
promise of a social community is enlarged. To abstract from a non-

social community in this case, from anthropological discoveries,
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means to attempt to control the process of change, a basic challenge
of political thought.

At first, the "will to c1v1112$tion is just w111."26 To will
civilization means taking charge of a situation corporately and in-
dividually to reaon in the process of civilizing humankind. A commun-
ity can become civilized only when individual members are free and
also possess free wi11.27 A consciousness of freedom stems from
self-respect as well as respect for others. Collingwood argued that
the two terms, civility and servility, are often confused. While both
connote demeanor, civility towards others implies the demeanor of a
self-respecting person toward another who is also respected whereas
servility implies a non self-respecting person's demeanor toward an-
other whom he fears.28 Self-respect is achieved by the exercise of
one's will. Contrarily, a will to barbarism is the will to treat
others servilely producing the lack of respect for oneself as well as
for others.29 In this case, the will of the ruled has become suicidal.

Civilization, it will be recalled, was defined as process where-
in members become free agents possessing and exercising a free will.
It is also "the process of converting a non-social community into a
society”" or the porcess of socia]iz1ng.30 Civility is the ideal con-
dition of sociality whereby each community member "respects himself
and all his fellow-members, treats them accordingly, and expects them
to trreat him 1ikEWise."3] Yet the ideal condition is impossible to
achieve because "every particular society has about it a trace of the
non-social community out of which it emerged."32 The process of

soctalization is dialectical and "exists in its purest form in the
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33
family." The family or parents, as socializing agents, is far

superior to our modern practice of using specialists for two reasons:
(1)“their power over the child 1s much greater," and (2)"the parent
as educator gas the resourcefulness, the versatility of the non-

4
specialist.” The emotional control of parents over children is
the great advantage enjoyed by them over the specialist. It provides
the motivation to do something well.

It is more than pitiable, it is ghastly

to see Plato, after his long and heroic

struggle against the professional educa-

tors or 'sophists,' enthusiastically

giving in to them on what he knew to be

the vital issue of all politics, the care

of children: taking children out of their

parents' hands and turning them over to
state-employed professionals . . .35

The parent, as educator, unlike the professional, "has no fai]ures."36
If Collingwood can be supported in his pronouncement that humankind is
far more imitative than Hobbes allowed for, then his theory of edu-
cation or the process of socialization must not be left up to the
professional educator is strong. Children, wishing to be like their
parents, will learn to do many things well plus having more time to
explore their unique selves in the world. [It must be realized here
that Collingwood also does not view a world where parents must spend
so much of their time away from home a civilized state ejther.] It

is a matter of record, of course, that any state employing devices

of control must indoctrinate the young. Collingwood announced that
when a civilization turns over the socialization prccess to the pro-
fessional, it is tied to a method, to a bureaucracy, and to a tyranny

of time.
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What, then, should become of those trained as professional edu-
cators? That question now has become a most difficult problem because
people no longer have self-confidence in themselves to do anything
without the expert. Yet there is a vast domain of experience which
has resisted professionalization such as pasttimes, eating, sleeping,
and making 1ove.37 This latter area "includes almost that is enjoy-
able in 1ife"; in deed, "1ife would be impoverished, brutalized,
uglified if everything in it were handed over to experts and the
spirit of irresponsibility banned.“38 Collingwood recommended to
parents with children the following solutions: (1)Spend more time in
the company of your children; (2)Share meals and bedrooms; (3)If work
or dirt appear to preclude the children, let the former go; (4)Should
your children get on your nerves, neglect them some; don't take them
too sem‘ous]y.39 His solution for the educator's job was: (1)Let
him teach those who want to learn, inclusive of parents and children;
(2)Let him go on researching.40 Much of Collingwood's work presents
an implicit or heuristic philosophy of education since he espoused a
unity and a wholeness in the life of the mind, a growing unity as the
person becomes conscious of his own self-creativity. The life of the
mind is liable to err; adducing the erronecus within a subject-matter
is the growing edge in a person's education. A child must come to
understand this process and to know that education is for 'real' as
he is permitted to risk error without paying the penalities which

might accrue later. Collingwood believed that "consciousness is

thought in its absolutely fundamental and original shape.
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Consciousness owns4to itself its feelings although a false conscious-
ness disowns them. 1 On the other hand, consciousness may attend to
a feeling and ignore it Taying the foundation for a corruption of
consciousness. A corrupt consciousness is an aborted consciousness;
Tt cannot accept a given idea nor persevere in the process. This
corruption implies that the imagination is likewise corrupt; the
corrupted consciousness whether of a person, a society, or a civiliz-
ation affects all dimensions of its intellectual products. The
imagination plays a key role in Collingwood's theory of education since
Mt {s the first step in a growth of knowledge; it is here that en-
couragement must be given to the child because through imaginative
constructions the mind becomes embodied in knowledge. Collingwood
has discussed knowledge and experience as having overlaps or levels.
While in no meaningful sense can a succeeding stage be said to be
determined by the previous one, at each level the power of selective
attention permits the entire field of consciousness to determine the
next level or a regression or a "false consciousness." While this
takes place below the level of choice than that involved in "cons-
cious" choice, there is a kind of freedom in that the higher levels
of consciousness are not determined by the lower. Further, freedom
is manifest in the creativity which is involved in the progression
from lower levels to higher levels because this progression is made
possible through the imaginative construction of elements and links.
This imaginative creativity becomes increasingly important as one

moves from one level to the next.
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The concepts of Collingwood concerning education as a sociali-
zation process fits in with several of his other theories, notably
those of language, of experience, and of that already mentioned,
consciousness and thought. It is well worth reviewing here since
political thought is seen as a dialectical, critical, and continuous,
a process whereby the socialized (the rulers) coopt the non-social
community into the ruling class. First, language is viewed as a
crucial structure and is a function in the mind's odyssey. The
statement has already been made that language and thinking overlap.
As a speaker, the child is his first Tistener demonstrating the overlap
and eventual fusion of activity. A child's first utterances are a
form of unaddressed speaking until the distinction is made between
speaking to the self and to the not-self. Learning proceeds by
making more and more careful distinctions. For this reason, com-
partmentalized and fragmented or specialized facts are not knowledge
in the eyes of Collingwood. It is an example of what a professional
educator will attempt to do to the child.

In his concepts upon language, to some degree Collingwood
adumbrated the work of Noam Chomsky in linguistics. Chomsky has
challenged social scientists in three general ways: (1)in an anti-
‘behavioral stance, (2)in empiricist-structionalist themes, and (3)in
a skeptical stance twoards current concepts of human nature. If
these challenges of Chomsky are compared to Collingwood's ideas upon
psychology, upon experience, and upon self-consciousness, certain simi-
larities present themselves. First, Collingwood charged4gsycho1ogy

with pretense when it claimed to be a "science of mind." Psychology




proper is, rather, the "science of sensation, appetite, and the emo-
43

tions connected with them." Reporting upon his encounter with the
study of the works of Freud, Collingwood wrote:

But when I came to study his works I

was not unprepared for the discovery
they they reached a very high-scien-
tific level when dealing with problems
in psychotherapy, but sank beneath con-
tempt when they treated of ethics, poli-
tics, religion, or social structure.44

Chomsky, in his attack on behaviorism, concentrated upon the ex-
tension of psychological learning theory to linguistic behavior:

. . . if the conclusions I attempted to

substantiate in the review are correct,

as I believe they are, then Skinner's work

can be regarded as, in effect, a reductio

ad_absurdum of behaviorist assumptions . . .

I do not . . . see any way in which his

proposals can be substantially improved

within the general framework of behaviorist

or new-behaviorist, or, more generally,

empiricist or ideas that has dominated

much of modern linguistics, psychology,

and philosophy.4%
The passage by Chomsky might have been written by Collingwood except
that the statement was written twenty-five years subsequent to the
death of Collingwood! Chomsky goes on to assert that both behaviorism
and empiricism are central to the liberal ideology because it is in
these terms that the Tiberal ideology has been formulated. These two
writers, although a generation apart, are pointing to the necessity
of a new vision of the nature of human nature. Chomsky's critique is
that 1iberal ideology's intent is to control but that what is necessary

46

is a radical extirpation of mind. Collingwood regarded positivism
and utilitarianism as examples of philosophical dogmatism, a critique

he lodged in Speculum Mentis. As presented by Collingwood, positivism




as well as "logicism" are merely formalisms which are but examples

of an "attempt to reduce the flow of concrete existence to mere ab-
47
straction."

Positivism is the name of a philo-
sophy greatly favoured in the nine-
teenth century whose motives were a
good deal like those of eighteenth-
century materialism. Its central
doctrine was that the only valid
method of attaining knowledge is the
method used in the natural sciences,
and hence that no kind of knowledge
is genuine unless it either is natural
science or resembles natural science
in method.48

It did not matter to the posttivists that "thought had occurred but
what did matter was whether it "satisfied the scientific criterion

of va]idity.“49 The problem, for Collingwood, was that he believed
that scientific inquiry fell into two stages: (1)the ascertainment
of facts, (2)the classification of facts. Facts were only those ob-
servable upon which a hypothesis was then framed. Collingwood
quarrelled with the definition of fact: first, it was based upon the
senses, an error born in the Middle Ages, and secondly, fact more
truly belongs to the "vocabulary of historical thought."50 Even here,
the error became compounded because positivists maintained that every
"notion is a class of observable facts.“S] This is tantamount to
saying that science itself has no presuppositions because the "function
of thought is to classify observed facts" and yet there must be facts
for classification before thought can begin. To observe facts as his-

torical thinking is not only complex but it also involves numerous

presuppositions. Thus, the positivist was against metaphysics although
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he indulged in metaphysics under the rubric of scientific thinking.

Collingwood's critique of the positivists ts related to his other
notions upon language and activity as phenomena of mind and thought.
Imagtnation, faith, abstract and concrete thinking, when taken as a
whole, are implied in all thought. When this process is abstracted
from the rest as a separate standpoint, it then becomes an error.
About nine years after the death of Collingwood, Michael

Oakeshott was expressing political education as activity and as a
concrete whole:

For to understand an activity is to know

it as a concrete whole; it is to re-

cognize the activity as having some source

of its movement within itself . . . In the

understanding of some people, politics is

what may be called an empirical activity.

This understanding of political activity

may be called politics without policy . . .

to understand politics as an empirical

activity is to misunderstand it, because

empiricism by itself is not a cgncrete

manner of activity at all . . .5%
This quote has been made for several reasons: first, those who lean
upon culture, history, etc. have been labelled "humanists" or as those
political theorists who can be put into a humanist framework by

55
Michael Weinstein. Secondly, Hanna Fenichel Pitkin has labelled
Oakeshott as a conservative although this author has praised him for
'being able to teach "much about . . .'the need for roots’' . . . He
sees the damage done to people when their 1lives become fragmented and
56

chaotic . . ."  Pitkin sums up Oakeshott's Rationalism in Politics

by showing that tradition can serve as a basis for political decisions

through:
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First, do not introduce principles

or institutions alien to the indi-

genous traditions. Second, strive

always to enhance coherence within

the existing tradition(s); where the

existing patterns conflict, act so as

to reduce that conflict. Third, do

not hope to find answers in any ab-

stract principle, but immerse your-

self in concrete knowledge of your

community .2/
While this presentation does pretend to critique ejther Oakeshott
or Pitkin, the facile generalizations found in Weinstein and in Pitkin,
particularly in the third reason given in the above quote, demonstrate
quite precisely the complaints of both Chomsky and Collingwood since
it appears that Collingwood, Chomsky, and Oakeshott are all three ex-
pressing dissatisfaction with our manner of knowing, empiricism.

In the same vein, Co]liﬁgwood challenged another empirical
study, that of economics. In an article, "Economics as a Philosophical
Science," written in 1925, wherein he explored the relationship be-
tween economics and value, Collingwood held that, philosophically,

58

economics cannot be understood apart from moral action. While ail
"moral action . . . has within it a subordinate element of economic

59
action," this does not appear to be the case with economic action.
There are three forms of action: dimpulsive action, economic action,
and moral action. In all action, “1mpulsg or desire play a part” and,

: 0
in some sense, "all action is impulsive."” “In economic action,
61
impulse is . . . subordinate to duty." Economic acts usually
assert a relation between two things: the immediate act and the
62

mediate act. An immediate act is the means and it is considered

useful or prudent; a mediate act is the end, possessing desiredness.
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Contrary to the usual economic language, philosophy asserts that "all
economic exchange is an exchange between a person and himself. If
the appeal is made to more than one person in such a discussion, the
rejotnder is that a desired activity cannot be transferred.

Now because, in an economic act, I am

answerable to myself only for driving

with myself a bargain which shall satis-

fy myself, it follows that there is no

appeal from thiis act: there is no

fixing the right price of anything

except by finding out the price which,

at the moment of purchase, the purchaser

is willing to pay.
Thus, demand as it is used by empirical economicsts is not synonymous
with desire, The notion that price is dependent upon demand is
fallacious in its assumption because "I really pay for . . . my eating

64

of this piece of bread;"

Prices are thus fixed afresh by every

single act of exchange that takes

place. Every such act is a determina-

tion of value; and value in the econ-

omic sense of the word cannot be deter-

mined in any other way.0
The formula "buy in the cheapest market and sell in the dearest” is
a definition of buying and selling, generating a conflict within the
act between the means and the end. Each economic act, therefore,
attempts to evade or to minimize the means. In other words, it is
a conflict of interest. In this case, it is impossible for prices
to be fixed with reference to justice or to moral conceptions.
Collingwood has condemned the idea of "consumerism”" and "bargaining”
in the labour market. These are contradictions in temms. When a

moral motive is imputed into an economic question, the demand is
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then a gift. Yet the demand for a just wage or price has both an un-
sound and a sound motive.

« + . the demand for a just wage . . .

ts a rational demand and deserving of

respectful attention if it is based on

the belief that special circumstances,

which ought not to exist, induce cer-

tain wage-earners to accept a Tower wage -

than that which they would accept if

these circumstances were removed. If

such circumstances exist, they ought

to be removed, for instance by legis-

lation . . .66
What Tegislation should do, as Collingwood envisioned it, is to amend
a condition of society, not to fix wages. On the other hand, when
the demand for a just wage is merely a dissatisfaction with existing
wages, a rationalization, this is not a serious propounding of a
standard but is merely a demand for more, an irrational demand. VYet
it is predictable of economic action. ". . . it is only when we cease
to bargain that we cease to dissatisfied with our bargains." "Con-
flict of interest, competition, the will to drive a hard bargain, is
the essence of economic action, and g society in which economic action

8
has no place is certainly a utopia." Cooperation is necessary in
any economic system. The utopian dreams, however, are not to be con-
demned “"against the worship of gain and the acquiescence in a com-
69
petitive system . . ." Since empirical science reduces all concepts
to the level of generalizations, it is important to a civilization to
see exchange as well as the balance of means against ends.
The foregoing discussion illustrates Collingwood's criticism

of empiricism, his notions of a civilized community, and the latter’s

relationship to the natural worid. A civilized community, he said,
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has now learned to "exploit the natural world in a scientific and in-
telligent way."70 Our needs of the natural world are consfant]y in
in flux. Then what is the meaning of civilization?

gEa1th is a comparative term; it must be distinguished from
riches. 1 "The adjective 'wealthy' applies primarily to a community
and only in a secondary sense to its individual members" whereas
'rich' is more applicable to 1ndiv1‘dua1.s.72 Collingwood believed

that it gas in this sense that Adam Smith conceived The Wealth of
3

Nations. A comparative term involves reference to a standard in

74
that it measures up to a standard of goodness. A relative tem is
75

contrasted "with its cwn correlative." While terms may be both

relative and comparative, those which are purely relative have no

standard.

The existence of the contrast between
rich and poor is an offence against
the ideal of civility; for it involves
the constant use of one kind of force
by the rich in all their dealings with
the poor; economic force; the force
whose essence it is to compel the poor
to accept or give unjust prices in all
their dealings with the rich.76

Even though Collingwood asserted that a "contrast between rich and
poor is an offence against the ideal of civility," he declared that
it was not necessarily an ‘offence against a particular civi]ization.77
Even so, "those responsible for the institutions of a particular
civilization . . . must recognize . . . that the existence of a con-
trast between rich and poor, even a slight contrast, is an element of
barbarity in it."78 Perhaps a slight contrast could be considered

acceptable provided that the richer element pays in service to the
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entire community. A wise community "will examine its economic 1ife"
carefully to see if th§9cantrast can be justified without too much

inroad on its capital. The only reason for the existence of a body

politic is tosgerpetuate Aristotie's "good 1ife", which is called

civilization.

To accumulate wealth in order to create
by its means a contrast between rich

and poor is to use it for the destruction
of civiéization, or the pursuit of bar-
barism.

Civilization, generically, implies a process under way in a
community; it is a process of becoming in a double sense: first, that
of an individual's relationships with his fellows and the abseence of
the use of force and, second, that of an individual's relationship
to the natural world showing industry and inte]]igence.g2 These two
tdeas are linked by a dialectical process, that of thinking upon the
same subject with others and then arriving at agreement with them
without the use of force.

Being civilized means 1iving, so far
as possible, dialectically . . . in
a constant endeavor to convert every

occasion of non-agreemgnt into an
occasion of agreement.S3

The first example of civilization which has been given has
been that of the education of children or the ruled class, the non-
social element in the community and the importance of the family;
the second comment upon civilization has been concerned with wealth
within a community and its necessary diffusion throughout the com-
munity so that both poverty and riches are abolished. Civilization

can be viewed in the first example as a task and in the second
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example as a product.

In the European community, the rule of Taw has been viewed as a
necessary element of civilization. The rule of law contains four im-
plications for European civilization: (1)that law is made, (2)that
those under- the law "can find out what it 1s," (3)that courts must be
established where judgments can be given according to Taw, (4)that
"there must be equality before the 1aw."84 The European community
became accustomed to a standard of law under Rome as a part of the
dialectical process. Law has carried the implication that litigation
dispelled the blood feud and the eristical argument. In the twentieth
century, we have encouraged the notion that going to law is an eris-
tical process rather than a dialectical process. Law has meant peace
and order to the people coming under the sway of the Roman civiliza-
tion. Force has been used for the sake of agreement. Law and order
has come to mean "what civilization demands of you just as peace and
plenty have become "a familiar name for the fruits of civilized ]ife.“85
The value inherent in the rule of law is justice; this value is in-
trinsic. Peace and plenty, on the other hand, is what the standard
of civilization promises you. This latter can be had without the rule
of Taw. Yet law and order are characteristic of a communal life. As
a by-product, a community of law and order "is a 1ife of peace and
p1enty."86

Surely, we can remark that, in the latter half of the twentieth
century, not only is the rule of law an eristical process, it seldom

is Tikewise a dialectical process. Have we reversed the process of

civilization? The question, under the under the scrutiny of Collingwood's
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standard of philosophical scholarly standards, would appear to be a
negative reply. While we are taught to think of the law as an insti-
utton serving the entire community, it has become increasingly dis-
comforting to discover that the law is both written and enforced in

a manner which has been deemed racist, class-conscious, and sex-
biased.

The meaning of ne:ce and plenty means exertion in activity.
Peace is dynamic; it is both internal and external. The former means
the suppression of civil war, a complex and strenuous task. Civil
war, which shouldn't happen if the ruled class does its job well, can
be settled only through repression and concih‘ation.87 Representative
of the repressive type is the gangster who brings problems of civil
disorder; representative of the conciliatory type of civil disorder is
the man who feels he has been unjustly used.88 If being civilized
means to live dialectically, this means that a person's passions and
desires have been overcome through an assertion of one's free will;
this is to live at a rather "high and arduous Tevel of mental adult-
ness."89 Gangsterism is the breakdown of mental maturity; this type
can pretend to be clcthed in the garment of grievance. The test of
such an act is each person's amenability towards agreement.

In communities where the rulers quarrel, should the quarrel
lead to violence, the community is either i11-governed or it has the
eristic habit.90 It is vitally important to see that if the entire
burden of keeping the peace is left up to the state, this means that

the state is percejved by the populace as being inefficient so that

the Third Law of POl1itics does not operate, i.e., that no share of -
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the socialization process is shared by the ruled. The tradition in

English law has been that each person kept his own peace. To take

education from the hands of the parents and to put in into the hands

of the state is to ensure that the job of'sociafizatiOn‘cannot be ade-
92

antely be done. A community wherein "peace is adequately kept"

and quarrels are averted before they happen "is called a well-
mannered commuﬁity."93 This is due to tradition and custom.

"Plenty means a life of mutual adjustment between the positive
or commodity-creating elements of the economic process and the nega-
tive or commodity-destroying elements."94 To keep a civilization, a
balance must be struck which enables a person to maintain himself,
take care of the education of children, and to maintain health as
well as to prepare the entire community from enemy attack.95 Commod ~
ity-creating elements are those contributing to consumption but this
does not include keeping prices up nor to promoting a life of mere
consumptidn.96 Plenty can be maintained by controlling both distri-
bution and consumption. Commodity-destroying elements are those pro-
moting power and display as consumption. There is also the element
of thrift displayed by both the individual and the collective. To
distinguish between the "king's thrift" and "private thrift" still
means seeing that every person has peace and plenty so that he can
provide his own thrift.

In contrast to civilization, there are two ways of being un-
civilized: that of barbarism and that of savagery.97 Savagery,
negatively, connotes being civilized only to a certain point; bar-

barism implies hostility towards civilization. These are important
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dtstinctions. If the correct meaning of verbs ending in 'ize is sought,
in the Greek reference, these were derivative from a reference to imi-
tative distinction.98 Two- othen classes-then dertve from 'ize' verbs:
‘#sm', "denoting an act of imitation," and 'ist', "denoting an imi-
aator.“99 Searching for the ground of meaning in the terms civilized

versus uncivilized, Collingwood found the data as "the sentiment of
100
approval or disapproval." Now sentiment is both emotional and

intellectual. "It begins in an emotional form as an impulse . . . ;
it ends with what may be called a rationalization of the same emo-

tional impulse, viz a reasoned case for going in this direction or
101
that." Although the term rationalization must today be used cau-

tiously, there are moral sentiments yet attached. A sentiment is

102
social when it concerns "acts done by a society." In social sen-

timent (action) (rationalization), the aim is to control the things
we do. The moral element here lies in its concern for free action,

"action for which every member of the society in question is jointly
103
responsible."” The primary aim of sentiment as it operates in

societal members' minds is to civilize.

When the sentiment is near the

emotional end of its scale, the

agent in whom it works is rela-

tively unaware of its working; he

does what it bids but without

thinking that he acts at the bid-

ding of sentiment, let alone a sen-

timent which is civilizing his actions.104

When the sentiment approaches the
intellectual end of its scale, the
agent in whom it works is relatively
aware of its working; he does what
it bids no Tess and no more than he
did, but he does so in the awareness
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that he acts under the influence of

sentiment, and to this may be added

the further consciousness that this

influence is a civilizing influence.105

The former method is an infallible

sign of political incompetence in

rulers and fertile source of weakness

in their rule.106
Barbarism works in reverse; it works negatively near the emotional
end of the scale. If a barbarist is bent upon destroying civilization,
he knows what civilization is.

The process of socializing the non-
social communi¥57is the process of

civilizing it.

The advaritage of the barbarist Ties in the unpreparedness of his
opponent.]08 Yet the eventual defeat of barbarism is assured because
there always remains partisans of civilizations. The very term bar-
barism implies a quarrel between himself and any civilized person;
quarrels are often pushed to the point of war.]og

A constant theme running throughout this effort to investigate
the political philosophy of Collingwood and the "Dialectics of Poli-
tical Choice" has been the complexity of Collingwood's thought as well
as the absolute necessity to see the interrelationship of the whole.

Another underlying theme, perhaps not stressed enough, has been the

" directly opposing viewpoints of commentaries upon the work of Colling-

wood; some of the reviewers of his work have refused to approach him
in an entirely scholarly manner due to: (1)reviewing his work piece-
meal or (2)belabouring a point in order to support a more popular

position, (3)missing elements, such as the importance of his
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philosophy of mind or the 'dialectic' concept so that the whole is
"skewed'.
Rather than detailing an account of the four barbarisms pre-

sented by Collingwood at the conclusion of The New Leviathan, two

important theories of Collingwood inherent in them, since they are
based upon history, are his 'idea of history' and his 'dialectic'.
In order to deal with 'the idea of history' succinctly, two short
articles by Louis 0. Mink and Leon J. Goldstein plus some comments
by Lionel J. Rubinoff will be utilized. Some authors who are more
critical of Collingwood's work than are these threse authors may
object to an apparently "biased" selection; however, these reviewers
have defended their more supportive position of Collingwood quite
carefully. For example, Goldstein's criticism of Collingwood's re-
viewers is that they have: (1)refused to “approach his view on his
own terms," (2)made "no effort . . . to place The Idea of History in

13
its own proper context." Mink contends that: (1)"the growing

critical 1iterature on Collingwood's philosophy of history has taken

its proof from The Idea of History . . . [although] few attempts

[have been made] to range Collingwood's theoretical reflections

against his own actual practice as a working historian of Roman
14

‘Britain . . ." Mink makes the point that the 'recessive' ideas

of Collingwood have almost escaped notice so that attention has been
riveted on 'dominant' ideas. The answer supplied by Goldstein to
the charges of critics of Collingwood's cencerns the concept of

"rethinking or re-enacting past thought" and that of human action,
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an important idea in the philosophy of Collingwood and one which is
very pertinent to the idea of a 'dialectic of choice'. Goldstein

has taken care to provide several examples in order to prove his

point; these examples will not be related here. The linkage between
the concept of rethinking or re-enactment cf past thought, action,

and its place in the philosophy of Collingwood has also been emphasized

by Lionel Rubinoff in his study, Collingwood and the Reform of Meta-

physics. Rubinoff emphasizes the stress placed by Collingwood on
looking at 2 body of knowledge in a purely descriptive, or on a sub-
jective and narrow level (ab intra) and that on a normative or meta-
physical level which is then divided into three further ontological
Tevels (ab extra).lls

The gist of Collingwood's concept of history, as expressed by
Goldstein, in a rebuttal to Collingwood's critics is as follows:

(1)Historical events are human actions.

(2)Thought is the inside of an action.

(3)Re-enactment is rethinking relevant past thought which is
provided in abody of historical evidence because:

(a)cultural traditions are unconsciously carried on in
one's thinking,

(b)human action is not behaviorist in Collingwood's terms;
human action stems from the facts plus the thought of
the actor as based upon (a).116
In Mink's account of Collingwood's philosophy of history, he
postulates the following 1ist of factors to keep in mind:
(1)Historical knowledge is dialectical.

(2)History is a science of mind; psychology is not.

(3)History is a form of consciousness reflecting "rational and
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deliberate individual action (re-enacted in the 'mind of the
historian' as exactly as possible as it was enacted and

known to be enacted by the agent), but also process of change
of which no participate could have given the account which
histortcal inquiry can give.T17

(4)History is that "'thought' which historical inquiry seeks
to re-enact does not exclude but includes emotions, desires,
motives, attitudes, and acts of will -- all those non-
rational aspects of human 1ife which Collinawood has been
thought by critics of. his 'idealism! to have forcibly ex-
pelled from the field of historical knowledge."118

(5)Col1lingwood used the term history empirically to "refer to
the specific class of activities and products ordinarily
called by that name, but also often Ehi1oso¥hx to refer to
a form of consciousness; "Collingwood's philosophy of mind
is not an entity but is a set of "activities effective of
consciousness . . ."119

Mink's logical reply to those who criticize Collingwood's idea of
history must begin with "Collingwood's dialectical philosophy which
awaits the unsqaring criticism which is its due and which it has not
20
yet recejved."
-Collingweod drew a distinction between history and 'pseudo-

121

history, = History concerns "narratives of purposive activity";
122
in pseudo-history, "there is no conception of purpose.” He ex-
pressed this "new conception gf history" in the phrase: ‘'all history
12

is the history of thought'. We can know the history of a thought

through language or in one of the many forms of expressive activity.
If Collingwood's ideas upon history are linked with his efforts in
metaphysics, tine notion of a relative presupposition appears im-
plicitly in questions arising about evidence which presupposes know-
ledge. An absolute presupposition is something which goes unverified,

unquestioned, and undiscovered. Donagan takes a portion of
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Collingwood's meaning to be that any series of questions and answers
would be "logically impossible" except for absolute presuppositions;
he then interprets "logical impossibility" in terms of deductive
logic so that a refutation of the notion arises from the facts so
that "no presupposition can be self-evidently a necessary truth or a
contradiction" as well as the idea that “any absolute presupposition
can be converted into a relative one."124 Collingwood, however,
argued that "no two propositions can contradict one another unless
they are answers to the same question."125 If knowledge in history
is questioned, we have no further knowledge and our question becomes
one of mere suspicion. Three important factors have contributed to
Collingwood's notion of rethinking. First there is his concept of
history as a whole; second is his introduction to the theory of his-
torical imagination by which one can interpolate between known facts
to produce the whole; third there is the idea that the historian must
treat as separate entities what happened in the past in terms of

thought and what happened in terms of the evidence and what the his-
126

torian can say.
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CHAPTER V
CONCLUSION




Callingwood's New Leyiathan is concerned with the' epistemolo-
gical prablem of a general theory of human action.1 A fundamental
assumption therein is that to be concerned with the individual in the
social world implies concern for the characterization of the “"person",
the "social world", and "civilization". To do this with the rigour
expected by Collingwood means that a social scientist must be con-
cerned with philosophy, with the phenomena of the "self" and the "not-
self" or the social intersubjective reality. To properly achieve
this goal, the whole must be grounded in the phenomena of mind within
an historical focus. Collingwood's phenomenological philosophical
approach has four features: it is hermeneutic (the logic of question
and anwer); it is experiental, or mind and thought are identical to
act as expressed; it is dialectical; it is historica].2

There is an ambiguity in the term "action" because it has a
time reference such as an on-going course of an action's development,
the current development (epistemological framework) of the individual
and of his society, and the reflection (philosophy in Collingwoodian
terms) upon the completed act. Action may be presented in time re-
ferences such as current, future, and terminated. Action or an act is
subject-bound. Action or act, considered phenomenologically as
Collingwood has dorie, and meaning are integral in their epistemic
function. That is, meaning is bound to the very conception of action
and is vital to its formation. Further, action is situated in a world
of others. The human reality is intersubjective, personal, and his-

torical. An analysis of social action cannot be limited to the sphere

of contemporaries. Collingwood has rooted action in an epistemological




framework involving the person in a phenomenological, existential
experience which is dialectical. Alfred Schutz wrote: "Whoever
. wishes to analyze the basic concepts of the social sciences
must be willing to embark on a Taborious philosophical journey, for
the meaning-structure of the social world can only be deduced from
the most private and general characteristics of consciousness.”3
Collingwood's first sentence in Speculum Mentis is: "All

4
thought exists for the sake of action." He combatted any categorical

distinction between thinking and acting or between the theoretical

and the practical. Both thinking and acting are stages of a single,
continuous process. Mind is an activity. Collingwood's forms of
experience or forms of consciousness are modes of action. To recapi-
tulate, Collingwood's basic exposition of mind, we find, first, the
level of mind where action originates in pure feeling, an unlocalized
an undifferentiated awareness of an organic state. Consciousness
originates when a person becomes aware of a state of feeling. Colling-
wood did not regard mind as an entity; rather, mind is an activity

with expressive functions. In Speculum Mentis, Collingwood began by

defining perception as the standpoint wherein an individual becomes
aware of an object; hwoever, perception ". . . is not abstract immed-
iacy (sensation) but contains implicitly an element of mediation
(thought) . . ,“5 Perception is fundamentally mediation or interpre-
tation since each starting point of though must already be the pro-
duct of thought.6 Perception in this sense must be understood as

reason, not understanding. When Donagan contends that perception im-

plies reason, he has misconstrued Collingwood's scale of forms as




levels of perception equated with reasoning. Collingwood differen-
tiated between perception, reason, and understanding. The perception

to which Collingwood referred in Speculum Mentis was not later re-

Jected in The Idea of History. The moot point that Collingwood made

was that history is separated from perception as reasoning because it
is at the scale level of history that the mind perceives understanding
as opposed to reasoning.

Taken as a whole, imagination, faith, abstract and concrete
thinking are all implied by any given act of thought although each
may be a basis for a separate standpoint. In any act of knowing,
there must always be a concrete identity between my mind and its ob-
Ject in that my mind perceivessthe object only as I know it. The esse

of mind is de hac re cogitare. For this reason, the mind is identi-

cal with its thoughts. Collingwood combined the epistemological doc-
trine that all knowledge is mediation with the metaphysical doctrine
of the concrete universal. The evidence of the concrete universal

is notable in Collingwood's claim that the object of a particular mind
is only one moment in a totality inclusive of the contributions of
other minds. The perception of an object is dependent upon the exis-
tence of all other moments. Each person contributes to the fact that
there is a world of ideas and ideals for others but alsc, as well,
each person indicates his peresence as a knowing subject who desires
the existence of a world whereby the other has a responsibility to act
in similar ways. This is a dual responsibility indicative of the con-
dition of intersubjectivity.

In Religion and Philosophy, Collingwocd elaborated upon the
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identity of differences:

Any truth or ideal of conduct expresses
1tself under infinitely various aspects.

A single truth never means quite the same
thing to different minds; each person in-
vests it with an emphasis, an application,
peculiar to himself. This does not mean
that it is not the same truth; the differ-
ence does not destroy the identity any
more than identity destroys difference.

It is only in the gdentity that the
difference arises.

The ontological character of the self, its source of identity, comes
from specific acts through which the mind relates itself and thence,
constitutes itself; at the same time, these are the acts whereby the
mind differentiates itself.

Collingwood's system of levels of consciousness was developed

by about 1933 with the publication of An Essay on Philosophical Method.

In dealing with questions of moral philosophy, Collingwood worked out
a series of mental functions relating the forms of emotion, activity,
and value at different levels of consciousness. These strands are

involved in an analysis of action. In The New Leviathan and The

Principles of Art, Collingwood also presented the connections between

the Tevels of consciousness as a series of cognitive activity. Prac-
tical activity and cognitive activity are distinguished into four

levels of consciousness. In level one, these activities are not yet
distinct while at levels two and three, although they are interconnected,
they may be separately analyzed. At the fourth level, a re-union
occurs.10 The reader is referred to Chapter II on "Man: A Philosophy
of Mind."11

According to Louis 0. Mink, “The process of abstraction is . . .
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the originative power of consciousness at all levels . . . one will
not understand Collingwoed if he thinks of abstract concepts as pro-
ducts of an intellectual process categorically different from "non-

rational ?gtivities of appetite and imagination, desire, and per-

Ception."  For example, the terms, "attention" and "selective
attention" are the first simple products of abstraction from undiffer-
entiated feeling.

Satisfaction is the form in which value
appears at the second level; but al-
though appetite can be satisfied, it is
not aware of itself as satisfied. It
can be recognized as such only by an
act of third-level consciousness. To
complete the series: third-level cons-
ciousness has the concept of satisfac-
tion, but is not aware of itself as
having this or any concept. The con-
cept of a concept is a fourth-Tevel
abstraction, and the description of
third-level consciousness abstracting
the concept of satisfaction from
second-level appetitive activity is
itself the result of fourth-level ab-
straction from third-level activity.13

Collingwood was convinced that all thinking (i.e. activity)
depended upon moral qualities as much as upon intellectual qua]ities.]4
In the complexity of Collingwoodian thought, moral and ethical qual-
ities are bound up with knowledge in a specific fashion as in the
case of religion, the second level of knowledge (in Collingwood's con-
ceptual scheme) and his rather famous position upon "absolute presup-
positions", related to knowledge or epistemology. In Religion and
Philosophy, E.W.F. Tomlin points out that Collingwood raised "almost
all the problems with which during the next three decades [he] was to

15
concern himself." The aim of this volume was to: (1)show that
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reltgion was a form of knowledge, (2)provide the source of Colling-
wood's differences with the new science of psychology, and (3)relate
the interconnectedness of emotion and know]edge.16

Collingwood defined religion as a necessary mode of human cons-
ciousness. In order to examine the relationship of religion to the
other activities of consciousness, Collingwood posed the following
questions:

1. What is the relationship between religion "and the intellect
that activity of the mind by which we think and know . . .“?17

a. Ceremony is based upon creed.

b. Truth and conduct_are related; conduct and knowledge
are not divorced.18 If ceremony or action is based
upon creed stemming from belief, "a morality assisted
by creed is morality founded upon the intellect, for
to judge something as true js the characteristic
function of the intellect."!

c. "There is no emotion which does not entail the activity
of the other so-called faculties of the mind. Religion
. . . is not emotion in the abstract apart from other
activities."20 Fyrther, the term feeling generally
denotes "not a particular kind of activity but any state
of mind of a somewhat vague, indefinite, or indistinct
character . . . But religion as a whole is not distin-
guished from other things by its vagueness and indefin-
iteness."2l At times, the word feeling is used as ab-
solute conviction "coupled with inability to offer
proof or explanation of the conviction. In that case,
to "feel" the truth of a statement would merely mean the
same as to know it; and this use of the word therefore
already asserts the intellectual content of religion . . a2

2. ". . . religion cannot exist without a definite belief as
to the nature of God . . . [a] statement of belief . . .
is the intellectual content of religion."23

3. "If religion as creed is identical with theology, . . ."
and if "the philosophy of any subject means careful reflection
upon that subject," then we have a "philosophy of art, of
conduct, of science, and so on." For example, committing a
crime is action while reflecting upon the crime is ethics,
conducting an argument is science and reflecting upon it is
Togic. "Consciousness of truths is common to religion and
all other kinds of thought; . . ."24
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The conclusion from the above arguments is that philosophy is to be
distinguished from other forms of knowledge by its lack of method and
its employment of the free activity of critical thought.25 In this
sense of the word, philosophy and religion are rather identical be-
cause "the aim of each alike [is] to transcend particular points of
view, to overcome the limitations of individual interest.“26 The
ultimate questions of philosophy are those of religion, science, and
all forms of existing know]edge.27
Action is not separable from thought or knowledge unless it is
some type of automatism springing from the unconscious; action is
customarily based upon a number of judgments, either true or false.
Collingweod has argued that the “converse is equally true"; if know-
ing is activity, if thinking requires effort, if these are the out-
come of choice, then "there can be no activity of thought apart from
activity of the wi11."28 On this premise, the "distinction between a
1ife of thought and a 1ife of action" is false. If thought and action
are necessary to each other, and if religion is established as having
a compound of philosophy and morality, philosophy always involves
morality and thus, all of life "shows the composite character which
s the mark of religion." Collingwood's belief as established by
these arguments was that knowing and acting cannot be separate nor two
parts of the mind because "the whole self wills, and the whole self
thinks."29
. consciousness and voelitjon . . . al-

ways exist side by side . . . all conscious-

ness is volitional, and . . . all volition

is conscious . . . the mind is what it does;

it is not a thing that thinks, but a cons-
ciousness; not a thing that wills, but an

activity,30
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reference to reality . . . In con-

duct generally we have certain actions,
individual or social, designed to attain
the ends of morality, utility, or the
Tike; psychology will study these actions
without asking whether they are right or
wrong, but taking them merely as things
done. 33

Collingwood's attack on psychology denied the possibility of a
psychological science of mind whose conclusions take the form of gen-
eral hypotheticals. He did not deny the validity of psychology as a
study of feeling. In his Autobiography, he defined psychology as “the
science of sensation, appetite, and the emotions connected with them"
and also at times with "psychopathology and psychotherapy."34 His
attack upon psychology as a pseudo-science of the mind would not in-
validate the more contemporary views of psychology as an experimental
science of behaviour. If Collingwood's dialectical structure of mind
is viewed as providing a requisite background for understanding re-
flective thought at the level of will and choice, it is easier to
comprehend his attack upon psychology and psychotherapy. Experience,
according to Collingwood, at the first, second, and third levels of
consciousness is a collection of temporal sequences. For example,
appetite and imagination are modes of consciousness of feeling. At
the third level, desires and perceptions are activities without ob-
jects. At the fourth-level, consciousness forms a self-referential
series so that, while the lower level states remain, they are now
modified. Psychoanalytic theory maintains that many actions are sym-
bolic enactments of the actor's unconscious desires and that reasons

given then are “rationalizations". Two objections to the statements
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In his discussion of religion and feeling or emotion, Colling-
wood had to he concerned with the study of psychology. While the
philosophical sciences such as logic, ethics, etc., also attempt to
Study the mind, they are not psychological. If psychology as a science
cannot be set apart from philosophy as a study of mind by its subject
matter or by its inclusion of conduct (a title already claimed by
ethics), then the peculiar nature of psychology is due to its method;
Collingwood described the method as follows:

The psychology of knowing differs from
logic or the philosophical theory of
knowledge in that it treats judgment --
the act of knowing something -- as an
event in the mind . . . It does not go

on to determine the relation of this
mental event to the "something" known,
the reality beyond the act which the mind
in that act, apprehends. Such a further
investigation would be metaphysical in
character and is therefore avoided by
psychology. Now this formula can be uni-
versalized, and thus gives us the defin-
jtion of psychological method. Take the
mental activity as a self-contained fact;
refuse . . . to treat of its metaphysical
aspect, its relations with real things other
than itself; and you have psychology.3

Collingwood's compiaint was that psychology refused to raise ultimate
questions; thus, he claimed that psychology was "external" meaning
that the "air of concreteness and reality" assumed by psychology was
a delusion because the psychologist "declines to join in the question
whether it is true" and thus cuts himself off from participatiogzor
even the subject of study, the mental T1ife and its experiences.
. in scientific thought as studied by
logic we have a judgment in which the mind

knows reality; psychology, treating the
Judgment as mere event, omits its




of psychology from the Collingwood standpoint are: (1)while some ex-
planations of behavieur such as tics stammers, etc. may be the out-
come of physical processes, the theory more crucial for politics is
that regarding purposive action wherein psychoanalytic theory holds
that what an agent thinks he is doing may not be what he is really
doing. If this point is conceded, it is not possible to discover
what is the purpose without discovering first what the agent believes
himself to be doing or one could not describe the act to be explained;
(2)in Freud's notion of the preconscious or unconscious, there appears
to be unconsciously purposive acts of which the agent is unaware or
in which there is no reflective thought in the Collingwoodian sense.
In modern existential psychoanalysis, the concept of the unconsciocus
is rather rejected and action is regarded as a chosen course by the
actor. This theory is compatible with Collingwood's theory of mind
although the theory of mind is not more developed than that presented
by Co]]ingwood.35

N. K. 0'Sullivan in "Irrationalism in Politics" has explained
Collingwood's extreme stand upon psychology; Collingwood felt that
the science of psychology had been understood in too narrow a sense.
In actuality, philosophy since the seventeenth century, "including
moral and political philosophy, has been psychology in this sense."36
Those who have elevated psychology to the master discipline include:
Hobbes, Locke, Hume, J.S. Mill, and Freud. Psychology, an irration-
alism in the Collingwoodian perception, has "penetrated to the heart

37
of our political tradition" due to its theory of knowledge:
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We have now to consider first how and when,
and secondly with what degree of success,
psychology decided to abanden fts status

as a mere science of feeling and to capture
for itself the business formerly done by
the sciences of thought.38

In the theory of knowledge the same revolt
was at work. Here it took the form of
maintaining that intellectual activities,
or operations of thought, were nothing

but aggregations and complexes of feelings
and thus special cases of sensation and
emotion. Theoretical reason or knowledge
was only a pattern of sensations; practical
reason or will, only a pattern of appetites.
Just as the aim of materialistic biology
was to wipe out the old biology with its
guiding notion of purposive function, so
the aim of what I will call 'materialistic
epistemology’ was to wipe out the old
sciences of thought, logic and ethics, with
their guiding notions of truth and error,
good and evil.39

0'Sullivan believes that Collingwood has stated that the "irrationalism
produced by this identification of psychological with phi]osbphicé]
method has a disastrous consequence for politics: since all argument
is, from the Collingwoodian psychological point of view, merely the
expression of feeling or emotion, it destroys the possibility of
rational political argument."40 Public discussions of principles,

of facts, public debate, etc., have been "replaced by a style of
politics in which the tendency is to choose 1eaders."4] While
0'Sullivan's points are accurate and poignant for democratic politics,
what Collingwood has argued has a wider impact and scope than that.

It has to do with the scientific paradigm as the fashion for all

knowledge, with relativity theories doing away with concepts of justice

which can be respected, with the concept of civilization in history,
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with theories of personality, and so on. For this reason, Colling-
wood's work is well worth reconsideration.

The above arguments can be illustrated by Collingwood's belief
that man makes himself, by the growth of jrrationalism in the nine-
teenth century, and the recent recurring doubt that our methodology
wil] solve much more than we already have been able to solve with
it, and that it is a great source of limitation as well as creativity.
The studies of myths are {llustrative of covert value judgments which
determine the 1imits of human self-making and human responsibility.
These have been termed “self-fulfilling" prophecies. Some which have
been current in the twentieth century are: ‘rational man', 'irra-
tional man', man as a tabula rasa whose nature and character are en-
tirely products of the environment, the 'existential' man who begins
as a 'nothingness' and, finally, that now under attack, the myth of
the value-free social sciences because they are 'scientific'. It
could be asserted that they have become scientific in order to appear
to be value free! Michael E. Kirn has voiced this concern in his
discussion, "Behavioralism, Post-Behavioralism, and the Philosophy of
Science: Two Houses, One P1ague.“42 Kirn voices a Collingwoodian
complaint some forty or more years after Collingwood:

It is the central argument of this essay that
this phenomenon -~ the appeal by political
scientists to the authority of, and the re-
sulting dependence on, various studies of the
natural sciences -- tends to obstruct the
clarification of the philosophical and

social foundations of the systematic study

of politics, and to hinder the articulation
of an adequate concept of political science.}3
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Kirn points to a central tenet of Collingwood, that of "clarification

resulting from philosephical and empirical studies of what one is
. 44
actually doing, of what presuppesitions 1ie behind one's work , . ."

He finally asserts the central importance of this work of Collingwood
through his concern with method, philosophy, history, and the likeli-
hood that political science is, as yet, pre-paradigmatic.

Only through detailed philosophical,
historical and sociological inquiries
can progress be made toward under-
standing the philosophical and social
functions of political science.

Perhpas the problem is to determine
in what specific sense political science
is a pre-paradigmatic science.

These questions -- methodological, his-
torical, sociological -- have yet to be
systematically and thoroughly investi-
gated. So long as political scientists
persist in assuming that the natural
sciences provide a model for all scien-
tific inquiry they will remain to be
studied. So long as potitical scien-
tists continue to engage in ritualistic
invocations of the authority of one or
more schools of the philosophy of science
when questions of method are raised, the
philosophical and methodological founda-
tions of political inquiry will remain
obscure . .

These observations made by Kirn have also been asserted by Hans-
Georg Gadamer:

The logical self-reflections which accom-
panied the development of the human
sciences in the nineteenth century is
wholly dominated by the model of the
natural sciences . . . The word Geistes-
wissenschaften was made popular chiefly
by the translator of John Stuart Mill's
Logic . . . From this very context. . .
it is apparent that it is not a question
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of recognising that the human sciences
have their own logic but . . . to show
that it is the inductive method, basic
to all experiential science, which alone
is valid in this field too. In this
Mi1l stands in an English tradition of
which Hume has given most effective
formulation . . .46

But, objected Gadamer, the socio-historical world cannot be raised
to a science by such a procedure. For one thing, "historical research
does not erdeavour to grasp the concrete phenomenon as an instance
4

of a general rule." Thus, the peculiar chara:zter of the social
sciences is the practice of induction which is tied to particular
psychological conditions requiring tact, a well-stocked memory, the
acceptance of authorities in contrast to the "self-conscious inferences
of the natural scientist [which] depend entirely on the use of his

48
own reason."

Gadamer is particularly pertinent to Collingwoud's critique

of the condition of politics in the twentieth century and the latter's
effort to begin anew "classical politics" as it had been inherited
from Hobbes through Rousseau, especially in relationship to an under-
standing of choice and freedom in action. Gadamer put the epistemo-
logical question thus:

. . . history does not belong to us, but

we belong to it. Long before we under-

stand ourselves through the process of

self-examination, we understand ourselves

in a self-evident way in the family, soc-

jety and state in which we live. The focus

of subjectivity is a distorting mirror.

The self-awareness of the individual is

only a flickering in the closed circuits of

historical life. That is why the prejud-
jces of the individual, far more than his

-134-




¢

Judgments, constitute the historical real-
ty of his heing.49

Gadamer finds that the "division of prejudices into those of author-
ity and those of 'over-hastiness', . . . is obviously based on the
fundamental presupposition of the enlightenment, according to which a
methodologically disciplined use of reason can safeguard us from all
error."” The deformation of the concept of authority in the en-
1ightenment period posed the concept of authority as reason and free-
dom opposite that based upon persons. Authority, objects Gadamer,
cannot be bestowed; it must be acquired through knowledge rather than
through obedience.

Gadamer provides the 1ink to Collingwood's attack upon the
denial of religion as a form of knowledge or action, to his historical
philosophy, to his premises upon absolute "presuppositions," and to
his charge of irrationalism. The essence of mind as action is 'his-
tortcity, ' neither pure universality nor pure particularity but a
concrete synthesis of both. Historical understanding is necessary to
each experience and is expressed in a body of categorical and singular
judgments. They are categorical due to the fact that the subject
Jjudgment is concerned with something actual and because thinking about
the subject must be concerned with singular events. Only as the in-
dividual is an embodiment of the universal can he be a genuine individ-
ual. A universal, in Collingwoodian terms and as opposed to that of
Ryle, is a "common nature to a number of things so that it is the

52
ratio essendi of the class as such." In this statement, Colling-

wood interpreted universals as abstract and purely ideal when they
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dealt with cases in nature such as those occurring in science wherein
attempts to relate them are hypethetical. When dealing with mind,
universals were concrete or a synthesis of "individual" concrete
universals, then differentiated, which, in turn, presuppose state-
ments whose object is the universal jtge1f. When implicit univer-
sality is rendered explicit, history itself is transcended into philo-
sophy. This would imply that philosophy is history at a higher level
of thinking, knowing, or acting, especially since Collingwood viewed'
philosophy as the science of mind qua mind. If the mind is viewed
as mind qua concrete mind, then the philosophical standpoint is that
of the individual philosopher.

Many of the differences amongst reviewers of Collingwood's

concept of The Idea of History lie here:

The vague phrase that history is knowledge
of the individual claims for it a field at
once tod wide and too narrow: too wide,
because the individuality of perceived ob-
jects and natural facts and immediate ex-
periences falls outside its sphere, and

most of all because even the individuality
of historical events and personages, if

that means uniqueness, falls equally out-
side it; too narrow, because it would ex-
clude universality, and it just the uni-
versality of an event or character that makes
it a proper and possible object of historical
study, if by universality we mean something
that oversteps the limits of merely local and
temporal existence and possesses a signifi-
cance valid for all men at all times. These
too are no doubt vague phrases; but they are
attempts to describe something real: namely
the way in which thought, transcending its
own immediacy, survives and revives in other
contexts; and to express the truth that in-
dividual acts and persons appear in history
not in virtue of their individuality as such,
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but because that individuality is the vehicle

of a thought which, because it was actually

theirs, ts potentfally everyone's.33
These ideas are tmmedfately invelved with Collingwood's other ideas
so that standing alone, tne above quote, is not easily interpretable.
Collingwood was a distinguished historian. If, for instance, the
example of his historical study of the interrelationship of religion

(Christianity in the Western world) is utilized to explicate the

concepts of Collingwood upon history, The Idea of History becomes

clearer. The historical aspect of religion was subjected to the new
techniques of history from about 1883 onward. This historical move-
ment took two chief forms: that of comparative religion and that of
historical theology. To Collingwood, "the danger . . . is not so much
that the religious importance of history may be forgotten as that it
may be overrated . . .“54 This importance led to too much expectation
on the part of theologians as well as the tendency to find historical
methods the only way to religious truth. Yet historical positivism,
according to Collingwood, introduced by analogy with Comte's thought,
seemed to imply an anti-philosophical skepticism, a negativism in-
clusive of two positions: comparative religion and historical theo-
logy. Comparative religion has the aim of determining the precise
beliefs of a people or a sect; this, however, involves the comparison
of various human types and of determining the religious beliefs of
individuals as individual members of classes, sects, or nations. It
thereby becomes a type of psychology of religion. Psychology treats

Judgment as an event in the mind not going to the reality beyond the

act because to go beyond would be a metaphysical investigation. To
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classify beliefs as congruent with action designed with moral conduct
in mind is a refusal to come to grips with the consciousness of the
individual mind tnvolved, On the other hand, historical theology by
cataloguing the heresies of early Christianity has not extended some
degree of sympathy with the problems that the heresy was to solve; the
problem is always a philosophical one. For example, the historical
Jesus does not exist outside an idea in theology and an understanding
and sharing of his consciousness. Thus, "history cannot exist without
philosophy;" to be accurate, history must proceed with philosophical
presuppositions highly complex in character in order to describe
55

historical action whose meaning is fixed by ethical thought. It is
here that Collingwood's notion of the universal and the particular as
necessarily existing at once together becomes pertinent:

History, it is sometimes said, is know-

ledge of the particular, philosophy know-

ledge of the universal. But the parti-

cular is no mere particular; it is a par-

ticular of this or that universal; and

the universal never can exist at all ex-

cept in the form of this or that parti-

cular. "The universal" and "the parti-

cular" considered as separate concrete

things are fictions; . . .96

Louis 0. Mink has summed up a concept of Collingwood's Idea of
History which also serves as a reply to those who have been critical
57

of certain ideas contained within it.

. . . if one considers what The Idea of

History does, as well as what 1t says, it

is clear that in tracing the history of the

idea of history Collingwood is giving an

account of the development throughout the

history of Western civilization of a parti-
cular concept whose stages of development
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are not only exemplified in the thought of
tndividual histerians and philosophers but
are at the same time characteristic of the
way in which whole secieties and segments
of society have thought abaut-themselves
in relation to what they understood as their
past and their knowledge of 1t.58
The essential point here is that what men think of in regard to their
world and themselves reflects a constellation of absolute presupposi-
tions, varying from society to society and from epoch to epoch which
59
is inclusive of an a priori concept of history. In conjunction
with this, Collingwood also developed an historical analysis of the
concept of nature so that this is in itself a history but there is
another, the concept of nature itself which is also a histery. Mink
further points out that it is here that Collingwood's criticism of
Spengler, Toynbee, or Marx emerges: they do not see their ideas in
terms of what they explain as also being a process of historical
60
change. Both Mink and Gadamer Tink the historical ideas of Colling-
wood to his theory of absolute presuppositions and, in historical
analysis, these appear as the following argument:
1. Positivism is to be understood in terms of a constellation
of absolute presuppositions applying equally to concepts
of history and nature.61

a. Absolute presuppositions are not "idiosyncratic or
personal” but are thoughts of individuals.6

b. Absolute presuppositions correspond with the differ-
ences to be found in the fabric of civilization.b3

c. Absolute presuppositions provide a 1ink between the
thought of an individual and institutions because
the latter are constructed by individuals. (Herein

--occurs the eoncept of hieraprchy as well as eompetftion).54

d. Conceptual systems which are a priori are primarily
corporate in nature.65
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(1)Economic theory is filled with both philosophi-
cal and "empirical" concepts, i.e., wealth, ex-
change, supply and demand are philosophical while
money and credit, capital and manufacture are
empirical. Again, the difference here is that
philosophical concepts are universal while em-
pirical concepts are particular classes of acts.

(2)Political theory is another study comparative
to economic theory, i.e., in Collingwoodian terms,
"classical politics" would refer to those philo-
sophical concepts whereas empirical studies would
be particular classes such as voter preferences,
etc. The source of the universal is the con-
stellation of absolute presuppositions. For
example, Kant's theory knowledge made explicit
Newtonian scientific absolute presuppositions
in relation to Western institutions of law and
regularian politics.

2. The primary function of thought is practical action and its
derivative is theoretical which is the activity of asking
and answering questions. Mink explains the idea by Colling-
wood's concept of action:

Hence the conceptual schemes in terms of which
men come to understand their own actions are
also the conceptual schemes presupposed in all
objective inquiry; and changes in practical
consciousness therefore bring in their train
changes in the organization of theoretical
thought. The utilitarian conception of action
has the same presuppositions as the teleologi-
cal conception of nature; and the regularian
conception of action has the same presupposi-
tions as the conception of nature governed by
universal laws.66

3. Gadamer explains the logic of question and answer in hermen-
eutical terms: (The reply also explains the historical-philo-
sophical identification.)

He clearly saw what was missing in naive hermen-
eutics founded on the prevailing philosophical
critique . . . the practice that Collingwood
found in English universities of discussing
'statements', . . . obviously failed to take
account of the historicality that is part of

all understanding. Collingwood argues thus:

We can understand a text only when we have
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understood the question to which it is an ans-

wer. . . since this question can be derived

solely from the text and accerdingly the appro-

priateness of the reply is the methodological

presupposition for the reconstruction of the

question, any criticism of this reply from

some other quarter is pure mock-fighting.67
What Gadamer is referring to is the rapprochement between philosophy
and history but it applies as well to the rapprochement between philo-
sophy and mysticism and the idea of philosophy as transcendental know-
ledge revealed in the structure of mind as pure act. The only way
to -understand- that ultimate-truths can be apprehended by intuition is
to recognize the mediative quality of what passes for intuition. That
is, the mind does not know how it reached truth. Collingwood con-
tended that it was the business of both scientific and philsophical
thought to "lay bare this concealed process, to render explicit the

mediation which in the mystical experience itself was only implicit
68

Herein also lies the rapprochement between faith and reason.
When the mind aspires to truth, the truth to which it aspires
is only a system of appearances but the transcendence of philosophy
refers to the process of change which, in concrete life, is a cease-
less act of achieving balance. The mind as “"pure act" is a self-
creating activity whose essence is to change as commitments formerly
made are later conceived to be founded upon some type of error so
that the mind transcends itself to apprehend a new truth. Collingwood
demonstrated this notion in his discussicn of art:

Art as a whole . . . is the pure act of
imagination, and this act has its life

in a process of self-differentiation and
self-concentration . . . which generates
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the variqus forms and phases of aesthetic

activity within the unity of the imagina-

tion itself . . ., The act dees not find

a material, given frem without, to unify

which is the problem of its 1ife; it gener-

ates the material out of itself and thus

sets itself the problems which it Tives

by solving. In the same way the 1ife of

the spirit differentiates itself into art,

religion, and the rest in order that it

may exhibit its own unity in this diversity;

or rather, that it may through this diver-

sity bring into existence a unity which is

not the bare unity with which it began but a

unity enriched by all the differentiations

through which it has passed.69
The process of discovery is already the beginning of criticism.
Collingwood's metaphysical analysis is the process of discovering
what question is presupposed and this is a method of criticism. On
the basis of a total experience, in the 1ight of the given proposition
from which we begin has meaning and significance, we can develop its
implications and discover what we have presupposed. This process by
which confusions are clarified is a systematic structure of experience.
As absolute presuppositions change, the series of changes is continuous
so that critical thought is dialectical. The specification of the
philosophical universal into overlapping classes always takes the form
of an ascending scale so that overlapping classes are not mere differ-
ences in degree nor kind. When these differences are combined (that
is, 1f they overlap), we have a generic concept specified into a scale
of forms such that each embodies a variable element in a specific de-
gree, the distinctions between the species occurring at critical
points on the scale of gradations. Then the variable element and the

generic essence are the same thing and the scale is one throughout
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so that the-generic essence is successively displayed by the specific
forms in continuously increasing fullness. The specific forms are,
then, both opposites and distincts, so that the scale consists of a
gradation of forms, each embodying the generic essence more fully
than the one before but each as distinct from every other and each
the opposite of its predecessor in the scale, i.e., as Collingwood
maintained that goodness and badness are at once distinct and opposite
moral conditions. Eternal philosophical problems are relative to
philosophical universlas which become specified in a scale of forms.
What has been traced in this chapter thus far is a dialectic
of action as purposive although changing in successive historical
periods due to a constellation of absolute presuppositions upon
which human beings hang their beliefs and prejudices and which form
their subjective reality in an historical epoch within a culture or
civilization. The moot question remaining is: What has been the

contribution of this line of thought and of The New Leviathan to the

discipline of political philosophy? N. K. 0'Sullivan has began the
answer to this question in his review, "Irrationalism in Politics,"
when he asserted with Ernest Barker that "there could not be better

thinking than there is in the first two parts of The New Leviathan";

0'Sullivan added that it is also "the only major treatise on twentieth-
century politics constructed within the convention of classical poli-
tical philosophy, according to which the concern of the political
philosopher is not merely the clarification of concepts and the eluci-
dation of our ordinary political vocabulary but rather the study of

the form of polity best suited to an age, the obstacles hindering its
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70
realization, and the conditions necessary for its achievement."

If 0'Sullivan is correct; thts s ne mean achieverent particularly

when it is recalled that The New Leyiathan has beenA1arge1y ignored

stnce its appearance in 1942 and interest in it has not revived ex-
cept as it has pertained to Collingwood's "more general philosophical
ideas."71 John Laird, in 1943, also accorded the work distinction in
"both matter and manner . . . and has gone a long way towards em-
phasizing certain structural relationships indispensable to any poli-
tical theory worth the name."72 Classical political philosophy has
been defined by both these reviewers as that “"founded by Hobbes" much
as "classical physics" was founded by Newton."73 Laird believes that
"classical political theories . . . remain substantially . . . the
“social contract" theory derived from the Roman conception of societas
and adapted to modern nation-states."74 A. J. M. Milne points to two
of the leading ideas of Collingwood in political theory as: (1)free-
dom and practical reason and (2)the body po]itic.75 Milne continues:

Collingwood's ideas in ethics and political

theory need to be criticized, revised, and

reforulated, if what is of value, and I

think there is much of value, in his account

of civilization . . .
In rebuttal to Milne's essay, it appears that Milne was not well ac-
quainted with Collingwood's works and their relationship to political
theory in their entirety.

Perhaps the first point to be made concerning The New Leviathan

is that the aim of its author was concern with civilization, its
danger of collapse, and the phenomena of irrationalism. 1In the

Prologue to Speculum Mentis, he wrote concerning the demise of




ciyilization:

Today we can be as artistic, we can be

as philosophical, we can be as religious
as we please but we cannot ever be men at
all; we are wrecks and fragments of men,
and we do not know when to take hold of
Tife and how to begin 1ookin9 for the
happiness we do not possess./7

Lionel Rubinoff in The Pornography of Power has made a summary of the

corruption of culture which is pertinent to the epidemic Collingwood

described:

But whether we can, as Commager urges us
to, "square our conduct with principles of
law and of morality that will withstand the
scrutiny of public opinion everywhere and
the tests of history as well" . . . In its
most dangerous form, the propaganda of ir-
rationalism brings about the substitution
of the pseudo-morality of power and ex-
pediency for the genuine morality of honor
and truthfulness. It is also the dynamism
which feeds what Lewis Mumford has called
the 'forces of anti-1ife now swarming
through our inner world, proclaiming that
mechanical automation is superior to per-
sonal autonomy, that empty confusion is
authentic design, that garbage is nocurishing
food, that bestiality and hate are the only
honest expressions of the human spirit.78

From this quote, political theorists are into very familiar issues:
the nature of human consciousness as exposed by Marx and Freud, now
elaborated by Theodore Roszak and thence the meaning of liberation;
critical issues in sociology as presented by Alvin W. Gouldner and the
problem of "objective truth"; the complaint of “abstractness" and
"mass" as it is to be found in the target of existentia]ists.79

For Collingwood, the major phenomenon underlying irrationalism

and preventing its solution was "the mists of sentimentalism" or the
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realist methed with its underlying assumptions and analytical method
which, to him, carried the seeds of irrationalism. Realism has al-
ready been described as the doctrine propagated by G. E. Moore,
Prichard, Russell, Alexander, and Whitehead, that the known is in-
dependent of the knower. The teaching of such a doctrine corrupted the
ruled class because there was no connection between theory and practice
and it rendered political theory nugatory. It further promoted an
air of scientific detachment so that a public-spirited frame of mind
acknowledging a common good was denied. It further insisted that all
goods were private and undermined the civic sense necessary to a demo-
cratic parliamentary system. This doctrine also undermined the posi-
tion of T. H. Green and gradually infected the tissue of everyday
life. Most of this account is to be found in Collingwood's Autobio-
graphy. In that work, he gave a series of illustrations of what he
considered the disease of civilization: (1)the loss of meaning in
facts in the Daily Mail when it acquired an amusement character of
facts and fictions; (2)the adoption of methods of social legislation
which encouraged the electorate to seek their own good rather than
that of the community as a whole.

Collingwood followed the above attack in his publication of

Essay on Metaphysics. Therein, he described the characteristic

features of a civilization sharing the common features of: a belief
in truth, in scientific, systematic, orderly thinking, in tge value
of pursuing these activities with energy, skill, and care.8 A

"few examples” of the civtl{zatfon's most characteristic features

would be somewhat the following:
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Religion would be predominantly a worship

of truth in which the ged is truth itself,
the worshipper a seeker after truth, and

the god's presence to the worshipper a

gift of mental 1ight. Philosophy would be
predominantly an exposition not merely of
the nature of thought, action, etc., but

of scientific thought and orderly (prin-
cipled, thought-out) action, with special
attention to method and to the problem of
standards by which on reflection truth can
be distinguished from falsehood. Politics
would be predominantly the attempt to build
up a common 1ife by the methods of reason
(free discussion, public criticism) and
subject to the sanction of reason (i.e. the
ultimate test being whether the common 1ife
aimed at is a reasonable one, fit for men
who, no matter what differences divide them,
agree to think in an orderly way). Education
would be predominantly a method for inducing
habits of orderly and systematic thinking.
Social structure would be predominantly of
such kind as to place the most honourable and
commanding position those who were intellect-
ually the elite . . . Economic life would
come into line with the prevailing habit of
mind by converting customary methods of pro-
duction, distribution, transport, etc., into
'scientific' ones; that is, by applying the
notion of orderly and systematic thinking to
economic matters no less than to any others.

In a sort of fantasy, Collingwood imagined the development of a civi-
Tization which had been long in existence, which could apply its
fundamental principles in a rather elaborate development. If, for
example, the "rationalization of economic Tife" had acquired such
proportions that populations could either not be kept alive or only
could exist barely through a ceaseless exertion of many scientists,
what would happen if this civilization rejected the fundamental prin-
ciples of its civilization? It would be, asserted Collingwood, some-

thing 1ike an epidemic disease resulting in a withering in the belief




in truth and in a denial of the obligation to act in a systematic

and orderly way. It would infect religion until it was ne

Tonger a worship of truth but ene of emotion or emotional states. It
would infect education until the ruled would abandon the habit of
orderly thinking. It would infect politics by substituting for the
ideal of orderly thinking immediate and emotional thinking. It would
substitute for the political leader one who personified mass emotions
into an "emotional communion with him." It would substitute for the
dialectic style of politics the persuasion of conformity to patriotism
by an emotional or teroristic means.82 Should there be resistance to
the disease, the "result will be that the infection can progress only
by concealing its true character behind a mask of conformity to the
spirit of the civilization it is attacking."s3 The disease could
still prevail particularly if it were "done in an academic society
where scientific specialization is so taken for granted that no one
dare criticize the work of a man in another facu]ty."84 Finally,
Co11ingwood suggested that his readers ask themselves the following
questions: _

1. Has the prevailing religion . . . in the past been a
worship . . . of a truth which has been regarded as in
principle the same for all human beings?

2. Has the traditional philosophy of our civilization in
the past expounded ideals of rational thinking and

rational acting . . . which are called forming and
carrying out a policy or acting 1ike a man of principle
cl?

3. Has the political tradition of our civilization been
based on the idea of a political 1ife lived according
to a plan whose chief recommendation has been its claim
to reasonableness?85




Should tne reader answer affirmatively, Collingwood postulated the
statement that: ciyilizations can perish due to the armed attack of
either enemies from without or revolutionaries within but never from
this cause alone. It can perish only "if the people who share a
civilization are no longer on the whoie convinced that the form of
1ife which it tries to realize is worth realizing . . ."86 If only
one consequence is considered, that affecting economic 1ife, a number
of technicians could be compelled to retain the results of their in-
quiry; these sould then become helots and "terror would make them
incapable of thinking systematica]]y.“87

Collingwood addressed his repair of the infection he described

in An_Essay on Metaphysics with his New Leviathan wherein he attempted

to supply classical politics with the theory it lacked, the theory of
the non-social community. Hobbes had provided no method whereby men
or humankind in a state of nature attained a moral and psychological
condition permitting them to leave a state of nature. The theory was,
in that case, static. What was needed was the diffusion of civilized
values through a transmission process. Collingwood's theory of poli-
tical education is dependent upon a theory of free will. It was here
that the political situation as it existed in the first half of the
twentieth century disturbed Collingwood; the "favourite nightmare of
the twentieth century" was "our powerlessness in the giant grip of
economic and social and political structures."88 Free will is also
dialectical in that choice also ascends a scale of knowledge or
rationality. Collingwood's choice of examples, the utilitarian, the

regularian, and that of duty have already been discussed; they have
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been roundly attacked by Milne. It is true that a theory of duty

carries with it an idea of necessity which can be but an excuse of an
frratienal ar an unfree agent. In this case, as elsewhere in his
writings, Cellingwood assumed that his concept of duty had already

received a wider audience. In Faith and Reason, he had already ex-

plained the concept of "good will" and "duty".

It seems to be a necessary axiom of ethics
that on any given occasion there can be only
one duty. For duty means what a man ought

to do; and it cannot conceivably be a duty

to do something impossible. Therefore if I
have two duties at the same time, it must be
possible for me to do both . . . the distinc-
tion between "ought to do" and "ought not to
do" is not a question of degree . . . If it is
true that my duty can never contradict itself,
it is equally true that my duty cannot con-
tradict anyone else's . . . A real duty . . .
is a good not for this or that man, but for
the whole world.

"Man's 1ife," asserted Collingwood, "is a becoming; and not only be-
coming, but self-creation . . . The force that shapes him is his own
will. A1l his life is an effort to attain to real human nature . . .
This self-creation must also be self-knowledge . . . the examination
of the self that is to be."g]

Perhaps because he was not primarily a political philosopher,
Collingwood had little time to consider the problems of polity as
power and authority although he recognized these as being there; they
were not discussed except incidentally in his other works. His
writings upon the problem of evil is particularly pertinent to the

political sphere. Power has not appeared in Collingwood's terms ex-

cept as a dialectical political process and yet, power appears to be
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almost without a history although it repeats itself revealing the para-
dox of evil tn chgice upon which Collingwoed did dwell. In political
terms, Collingwood often spoke of this as the paradox of rationality
versus irrationality. The "good" of the community or the fundamental
will of people in a culture as expressible through the ruling class
appears, in history, to foster evil in two ways: political power and
its corollary, economic exploitation. Collingwood provided a philos-
ophical beginning for a framework to consider economics and politics
outside the usual channels of separate disciplines. The solution, as
Collingwood perceived it, lay in the individual and the socializing
process {the development of civility). The ruling class, in Colling-
wood's account, has not functioned effectively since the late nine-
teenth century. While the problem has been identified as 1ying in the
"three laws of politizs", a necessary task now is to tackle rational-
ity within the polity as a political evil. Collingwood concentrated,
in most of his works, upon the individual and his development {hrough
civilization. In the period of time since Collingwood wrote, the aim
must be to understand politics as an overarching reality since human
choice is either expanded or Timited in that sphere.

The Collingwoodian tradition lies within that explicated by
Aristotle, Rousseau, and Hegel; it goes back to the roots of Western
civilization to the Greek and Roman notions to form a philosophical
dialogue with history, the roots of ourselves and our heritage, and
the necessity to continue to develop successive stages of the dialectic
as well as the "logic of absolute presuppositions", to expose these

latter as the new frameworks appears. Collingwood denied this
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tradition and those in the process of creating anew within it in the
classical political tradition especially when what was created was

less than that encompassing both the universal and the particular.

What Collingwood has persevered in presenting to us is a vision of
man's becoming. The social contract underlies the basic equation; it
s not, as Hobbes beljeved, the exchange of savage 1iberty for security
but the passage into civil existence through the development of civility.
Collingwood has likewise promoted a concept of history not only philo-
sophical but hermeneutical. What he did not do was to investigate
specific evils fostered by political power. His insistence upon the
1ink of morality with all action as thought is another imperative for
scholarship. Yet the problem of political evil cannot be reduced, as
Collingwood averred, to a socio-economic evil; this is merely illusion.
An essential area to investigate is the dynamics of the dialectics of
the persons who make up the polity. The center of the social contract
idea remains freedom founded in rationality. Collingwood has demon-
strated that democracy cannot be reduced to a melange of scepticism

and relativism. Freedom, responsible action, respect for the individ-
ual are parts of the Tiberal heritage to which Collingwood subscribed,
based as those values are upon formal procedures of a certain kind.
Perhaps these procedures are not so essential to the dialectic as

other aspects of civilization which collingwood mentioned such as -
community, the ideal of equality or civility, the notion of the "common
good"; what has been lacking is group substance. It is to Collingwood's
credit that he has pointed out the relational patterns of acting,

patterns of order and stability so that an ordered unity and wholeness
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appears in the 1ife of the mind. The 1iberal premise has degenerated
tnto a nthilism or negative freedgm.

The conclusion of N. K. 0'Sullivan appears to be appropriate
enough for a summary of Collingwood's political contribution:

. . . it must be based upon those important
elements in his vision of a free and ration-
ally organized political order which were

less affected by the shadow of Nazism. These
would include his diagnosis of the general
nature of irrationalism as consisting in the
confusion of philosophy with psychology; his
identification of the realist tradition of
philosophy as the source of the civorce be-
tween theory and practice that has led con-
temporary political philosophy to abandon its
task of -identifying the threats which confront
the modern body politic and stating the condi-
tions for their removal; his description of the
various stages through which rational conduct
passes; and above all, his pin-pointing of the
major deficiency of the classical politics, viz.
its failure to provide a dynamic political theory
which would prevent the spread of irrationalism
by making adequate provision for political edu-
cation.9

The conclusion of thfs dissertation is that Collingwood,
through a Tife-time of disciplined effort, began a dialgue about
politics as choice involving action as knowledge or mind. His
specific challenge to those who consider themselves members of the
intellectual community is to improve, elaborate, and to make practical
the applicability of a dialectics of political choice based upon a
theory of free will so that rapprochement between theory and practice

is thereby effected.
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FOOTNQTES

. Epistemology as the term is used here is a branch of philosophy

which investigates the origin, structure, methods, and validity
of Rnowledge. - For further elucidation, see Glossary or The
Dictionary of Philosophy edited by Dagobert D. Runes. (Totowa, N.
J.: Littlefield, Adams & Co., 1972), pp. 94-96.

. Dialogue means dialectics. Refer to Glossary.

. Alfred Schutz, Phenomenology of the Social World transiated by I.

Schutz with an Introduction by Aron Gurwitsch. (The Hague:
Martinus Nijhoff, 1966), p. 12. Schutz explained that phenomeno-
lTogical analysis ". . . shows . . . that there is a pre-predicative
stratum of our experience, within which the intentional objects and
their qualities are not at all circumscribed; that we do not have
original experiences of isolated things and qualities, but that
there is rather a field of experiences within which certain ele-
ments are selected by our mental activities . . .", from Collected
Papers, Vol. I. (The Hague: Marginus Nijhoff, 1962), p. 112.

. Speculum Mentis, op. cit., p. 15.
. Ibid., p. 204.

. R.G. Collingwood, "Sensation and Thought," Proceedings of the

Aristotelian Society, XXIV, (1923-24), pp. 74-75.

. See Alan Donagan, The Later Philosophy of R.G. Collingwood.

(Oxford: The Clarendon Press, 1962), p. 203. Donagan has con-
tended that to view perception in the terms of what Collingwood
has called a scale of forms or a series of the mind's errors re-
vealed to itself, then it follows that the kind of perception that
Collingwood is talking about in Speculum Mentis is then rejected
as a model for history by Collingwood in The Idea of History.
ColTingwood differentiated from Donagan's interpretation by
referring to perception as that of reason rather than that of
understanding. It is notable that Rubinoff has in Reason and
Faith turned the level around while contending that Donagan has
misunderstood Collingwood's dialectic of perception.

. R.G. Collingwood, Religion and Philosophy. (London: MacMillan &

Co., 1916), p. 172.

Ibid., p. 106. See also page 177. Collingwood is supported in
analysis of society and the face-to-face relationship as the matrix
of all forms of social relations. Both Berger and Luckmann combine
the sociological insights of Weber, Marx, and Durkheim into an
attempted synthesis. This would contrast with that of Parsons who
took a systemic view of action. See Peter Berger and Thomas Luck-
mann, The Social Construction of Reality. (Garden City, N.Y.:
Doubleday Anchor, 1967).
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18.
19.
20.
21.

22.
23.
24,
25.

I am indebted here to Louis Q. Mink, Mind, History, and Dialectic,
op. cit., p. 92,

Refer to Appendices A and B.

Mink, Mind, History, and Dialectic, op. cit., p. 109.
Ibid.

For Collingwood, intellectual qualities referred to thinking above
the level of imagination while moral qualities exemplified moral
philosophy, i.e. philosophical psychology and an analysis and
critique of ethical theories. In Essay on Philosophical Method,
see pp. 131-32.

Tomlin, R.G. Collingwood. (London: British Council by Longmans,
1953), p. 15.

Collingwood believed that all existence is inter-existential and
that all understanding is inter-cognitive or interdisciplinary.
In Religion and Philosophy, we find religion viewed not as the
activity of one faculty aione but as a combined activity of all
elements of the mind.

Collingwood, Faith and Reason: Essays in the Philosophy of
Religion, edited and with an introduction by Lionel Rubinoff.
Chicago: Quadrangle, 1968), p. 43.

Ibid., p. 47.

Ibid., p. 48.

Ibid., p. 49.

Ibid. Collingwood noted that "the word intellect is sometimes

used to distinguish one type of cognition from other types called
reason, intuition, and so on. Such distinctions are, in my belief,
based on mistaken psychology; and accordingly I use the various
words indiscriminately to cover the whole of the facts of knowing."
See p. 50.

Ibid., p. 50.

Ibid.

Ibid., p. 53.

Collingwood assessed Plato's contribution to the theory of philo-
sophical method as "the conception of philosophy as tne one sphere
in which thought moves with perfect freedom, bound by no 1limitations

except those which it imposes upon itself for the duration of a
single argument. . ." in Essay on Philosophical Method, p. 15.
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Later, Co]1ingwood-ap§eared to renounce this view because of his
difficulties in Speculum Mentis. He does use the scale of forms.

. Collingwood asserted that: "Atheism itself, if it is a positive
theory and not mere scepticism, is in this abstract sense a "theory
of God"; the only thing that is not a theory of God is skepticism,
that is to say, the refusal to deal with the problem at all." And
"since religion, on its intellectual side, is a theory of the world

28.

29.
30.
31.

32.
33.
34.
35.

as a whole, it is the same thing as philosophy; the ultimate
questions of philosophy are those of religion too. But can we
say the same of science" Is not science . . . a view of the uni-
verse not as a whole but in minute particular details only?" "

. » . Philosophy as well as science is concerned with detail . . .
Nor does science take its facts in absolute isolation one from
another and from a general scheme of the world; it is essential

to science that the facts should be related to one another and
should find each its place in the scientist's view of the whole.
And any religion must take account of detail . . ." pp. 56-57.

R.G. Collingwood, "Religion and Morality," from Faith and Reason,
op. cit., p. 67.

Ibid., p. 69.

Ibid., p. 70.

» "Religion and History," from Faith and Reason,
op. cit., p. 76.

Ibid., pp. 76-77.

Ibid., p. 76.

-, Autobiography, op. cit., p. 95.

W. H. Walsh in "Collingwood and Metaphysical Neutralism" from
Critical Essays, op. cit., p. 151 has commented upon the views
of psychology of Collingwood which may assist in the interpre-
tation of this sentence. "Collingwood is prepared to allow that
psychology is, or could be, a genuine science, but only if it is
recognized that it concerns not mind proper but the natural basis
of mind -- 'the blind forces and activities in us which are part
of human 1ife as it consciously experiences itself, but are not
parts of the historical process: sensation as distinct from
thought, feelings as distinct from conceptions, appetite as dis-
tinct from will" (See Idea of History, p. 231.) This makes
psychology a natural and not a social science. Walsh explained
that Collingwood is urging the view of man as a free and rational
agent who thinks and acts freely. Thus, history cannot be
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37.
38.
39.
40.
41,
42.

43.
44,
45,
46.

47.
48.
49.
50.
51.
52.

53.
54,
55.

explained by reference to the ”ogeratfon of economic, social or
psychological forces" which are blind to these facts. To attempt
to import a scientific explanation into history devalues the
person into automata.

N. K. 0'Sullivan, "Irrationalism in Politics: A Critique of R.G.
Collingwood's New Leviathan," from Political Studies, Volume XX,
No. 2, (June, 1972), p. 143,

Ibid.

Collingwood, Essay on Metaphysics, op. cit., p. 112.
Ibid., pp. 113-14.

0'Sullivan, "Irrationalism in Politics," op. cit., p. 143,
Ibid.

Michael E. Kirn, "Behavicralism, Post-Behavioralism and the
Philosophy of Science: Two Houses, One Plague," from Review of
Politics, No. 1, (January, 1977).

Ibid., p. 86.

Ibid., p. 89.

Ibid., pp. 100-102.

Hans-Georg Gadamer, Truth and Method. (N.Y.: Seabury Press,
1975), p. 5.

Ibid., p. 6.
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Correspondence with Gilbert Ryle, May 9 and June 6, 1935, now
deposited in the Bodleian Library, (1964), taken from the work
of Lionel Rubinoff.

Collingwood, "Religion and History," op. cit., p. 31.

Ibid., p. 50.

Ibid., p. 51.
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56.
57.

58.

59.
60.

61.
62.
63.

64.

65.
66.
67.
68,

Ibid.

Mink, Mind, History, and Dialectic, op. cit. There are several
interesting reviews of Collingwood's concept of history taken

from various angles. .See N. H. Dray, "Historical Understanding
and Re-thinking," University of Toronto Quarterly, XXVII,

(Jan., 1958): Morris Ginsberg, "The Character of an Historical
Explanation," Proceedings of the Aristotelian Society, Supplement-
ary Volume, XXI, (1947), pp. 69-77; C.K. Grant, "Coliingwood's
Theory of Historical Knowledge," Renaissance and Modern Studies,
Vol. 1, (1957), pp. 65-90.

Ibid. I owe a great deal to the researches of Mink and to his
philosophical concepts.

Ibid., p. 176.

Ibid. The error of each of these, according to Collingwood, is
that they do not see the process of historical change in ideas
which also belong to history. Toynbee utilizes a conceptual
system which does not consist of something applicable to civili-
zation but is related by an external relationship into categories
such as those utilized by natural science. Individuality then be-
comes sharply distinguishable from their environments. Colling-
wood believed that Toynbee did not historically understand his

own conceptual system. See p. 177.

Ibid.
Ibid.

Collingwood, Essay on Metaphysics, op. cit., p. 72. See also
Gadamer, Truth and Method, p. 332.

See the revolt in organizational theory as applicable to political
epistemological theory, i.e., Frederick C. Thayer, "Organization
Theory as Epistemology: The Demise of Hierarchy and Objectivity,"
Address at the University of Pittsburgh, Graduate School of Public
and International Affairs, (19/7). Thayer defines epistemology as
"nothing more or less than the outline of a decision-making pro-
cess for the legitimation of knowledge. . ."

Mink, Mind, History and Dialectics, op. cit., p. 180.
Ibid., p. 181.
Gadamer, Truth and Method, op. cit., p. 233.

Collingwood, "Can the New ldealism Dispense With Mysticism?"
Aristotelian Society, Volume XXIV, (1923-24), p. 173.
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77.
78.

79.
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81.
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85.
86.
87.
88.

Collingwoed, Odf1ine$ of a Philosophy of Art. (London: Oxford
University Press, 1925}, p. 94.

%g. 162-63, ]See)also GeorgeGCat1in, Political Science Quarterly,
eptember, 1943), pp. 435-36 and John Laird, Philosophy, (April,
1943), pp. 75-80. These latter are also reviews.

0'Sullivan, "Irrationalism in Politics," op. cit., p. 141.
John Laird, "Review," Philosophy, Volume 18, (1943), p. 75.
Ibid.
Ibid.

A. J. M. Milne, "Collingwood's Ethics and Political Theory,"
from Critical Essays, op. cit., p. 297.

Ibid.

Collingwood, Speculum Mentis, Prologue, op. cit.

l.. Rubinoff, The Pornography of Power, (Chicago: Quadrangle
Books, 1967), p. 43.

Many other works could be cited. Here, the references are:
Theodore Roszak, The Making of a Counter-Culture. (Garden City,
N.Y.: Doubleday & Co., Inc., 1969); Alvin W. Gouldner, For
Sociology: Renewal and Critique in Sociology Today. (Middlesex,
England: Penguin Books, Ltd., 1973); Wm. Barrett, Irrational Man.

(Garden City, N.Y.: Doubleday & Co., Inc., 1958).

Collingwood, Essay on Metaphysics, op. cit., p. 135.

Ibid., pp. 135-36.
Tbid., pp. 134-35.
Ibid., p. 136.

Ibid.
Ibid., pp. 137-38.
Ibid., p. 140.

Ibid., pp. 140-41.

, The New Leviathan, op. cit., 12.9.




89,

9.
9.
92.

See A.J.M. Milne, "Collingwood's Ethics and Political Theory,"

op. cit., pp. 302-03. "Collingwood says that Right and Duty are
Tfferent forms of practical reasen. But in terms of his account,
they are not really different." The argument by Miine is correct
if only the New Leviathan is used. It is incorrect in relation to

the total works of Collingwood.

Collingwood, "The Devil," from Faith and Reason, op. cit., p. 225.

Ibid., p. 232.

N.K. 0'Sullivan, "Irrationalism in Politics, op. cit., p. 151.
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GLOSSARY QF TERMS

ABSOLUTE PHILOSOPHY -- philosophy of pure act, equivalent to absolute
knowledge (Speculum Speculi)

ABSOLUTE PRESUPPOSITIONS -- all questions rest on a foundation of
absolute presuppositions. A change in the set of absolute
presuppositions raises new questions and vice versa.

ABSTRACTION -- "to abstract is to consider sepacately things that are
inseparable . . . One cannot abstract without falsifying." (SM 160)

APANAGE -- simple consciousness in the form of undifferentiated feeling.

BARBARISM -~ hostility towards civilization
CLASSICAL POLITICS -- political philosophers from Hobbes to Rousseau.

CONCEPTUAL THINKING -- second level or above, consciousness wherein
features in the objective field of consciousness are dis-
criminated by selective attention.

CONCRETE IDENTITY IN DIFFERENCE ~-- the same as immanence-transcendence,
(1)the relationship between God and man and (2)the doctrine
of the universal and the particular.

CONCRETE UNIVERSAL -- a synthesis of particular expressions as this
occurs at the third ontological level.

CONSCIOUSNESS -- the generic name for mental functions regarded as
activities of a given level. Simple consciousness refers to
feeling.

CONSTITUTIONAL PROBLEM -- the relationship between the ruling class,
the ruled class, and the upward permeability between the two.
The ruled class refers to mature adults capable of free will
and choice.

CORRUPT CONSCIQUSNESS -- a corruption of the imagination which also
corrupts the forms of knowledge.

DIALECTIC -- the stresses and strains of an existential or logical
nature giving rise to a new standpoint. The dialectic in
Collingwood's usage is a complex idea, modelled after that
of Hegel, representing an elucidation of the concept of
development . . . applicable to process, i.e., there is no
dialectic of nature although there can be a dialectical
history of the concept of nature.
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EPISTEMOLOGY -- that branch of philosophy which investigates the
origin, structure, methods, and validity of knowledge. The
relationship between psychology (behavioral sciences) and
epistemology is particularly intimate since both are con-
cerned with cognitive processes such as: perception,
memory, imagination, conception, and reasoning.

ERISTICAL -- an argument made for the sake of winning rather than for
settling differences.

EXPERIENCE -- primary (immediate, unsystematic, unmediated)
secondary (mediate, reflective)

FAITH -- religious consciousness. Collingwood described faith as
"theoretical, practical, and emotional”; this does not imply
irrationality.

FALSE CONSCIOUSNESS -- refusal to pay attention to the entire field of
consciousness.

FREEDOM -- the spontaneity of consciousness at any level in giving rise
to activities through selective attention.

GOOD -- any object of desire -- an abstraction from the activity of
desiring.

HERMENEUTICS -~ stages in the process of inquiry or of active thought
in general. This is considered the art and science of in-
terpreting especially in authoritative writings, equivalent
to exegesis. Paul Ricoeur has explored hermeneutics as a
theory of historical understanding using a historical method
which is both critically objective and subjective. Obviously,
the term is bound up with philology and rhetoric as well.

[t is with Gadamer and Ricoeur in his later work that hermen-
eutics appears as Collingwood expressed it in a type of
intersubjectivity wherein communication becomes a dialogue

so that the result is dialectic. For a discussion of this
see Thomas M. Seebohm, "The Problem of Hermeneutics," Phil-
osophy and Rhetoric, Volume 10, (Fall, 1977), pp. 263-275.

HUNGER -- the appetite to be omnipotent.
IMAGINATION -- aesthetic consciousness or the second level of theore-

theoretical consciousness prompted by the conversion of feeling
to selective attention
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IMMANENT~TRANSCENDENT DOCTRINE -- the doctrine understood in terms of
a metaphysics of concrete universality, also characterizes
the relationship between God and man. (Any particular mind
mind can show the nature of God as well as any other.)

In this doctrine, Collingwood argued that there are three
types of universal judgment which, although appropriate to
science, are not appropriate to philosophical analysis.
First, there is that derived as a generalization from in-
stances; second, there is the concept of the universal as a
genus; third, there is the judgment which find the universal
element which binds a species together (a variation of the
second.) To arrange all of these judgments on a scale is
to frame a synthesis which is 'concrete identity in differ-
ence’,

IRRATIONALISM (PROPAGANDA OF) -- an epidemic withering of belief in
the idea of an obligation to think and act in a systematic
and orderly fashion, i.e., the preference for technical
and vocational training as education or, in politics, the
substitution of order for virtue.

INTERSUBJECTIVITY -~ the transcendence of the subject-object dichotomy
wherein genuine freedom occurs. This would be action beyond
duty. Collingwood expressed this idea in Speculum Mentis,
on pages 304-05. In absolute ethics, an agent identifies
"himself with the entire world of fact," and then prepares
to act in a unique situation in full responsibility as
"{dentifying himself with the absolute mind"; thus his act
becomes one of pure self-creation. It is “identical with
self-knowledge" so that the abstract distinction between the
will and the intellect is transcended.

LAW OF PRIMITIVE SURVIVALS -- survival of a former state in an ascend-
ing scale.

LOGICAL EFFICACY -- power of causing a question to arise.

LOGIC OF QUESTION AND ANSWER -- Collingwood's metaphysics wherein he
raises the ultimate questions; in Kuhn's terms, the para-
digmatic framework.

LOGIC OF OVERLAP OF CLASSES -- recognition of internal but not external
relationships on an overlapping scale of forms.

LOVE -- a form of appetite and desire such as the consciousness of
appetitive love resulting from hunger and changing into fear.
The abstract concept of contrast between the self and the not-
self,
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METAPHYSICS (dogmatic) -- the vindication of experience or the dis-

covery of its absolute presuppositions and the experience
of the origins and relationships to other sets of pro-
positions, a synthesis of descriptive and normative
activities.

METAPHYSICS (genuine) -- vindicates experience on three ontological

levels. Collingwood contended that metaphysics was both
experiential and historical. Metaphysics conceived as

a particular philosophical science would be the science

of absolute mind experiencing itself as absolute mind.
Absolute mind is the unity of the activities of the mind.
From this standpoint, Collingwood can argue that meta-
physics is not separate but is identical with particular
standpoints (dogmatic). It confirms, then, the rapproche-
ment between philosophy and history already contained in
Speculum Mentis. See L. Rubinoff, Collingwood and the
Reform of Metaphysics, pp. 207-08.

MIND -- phenomenological or intentional. . . consciousness is con-

cerned with thought which is always particular, including
thoughts and things.

Identity of Minds -- basis of the intersubjective communi-
cation. Two minds are identical to the extent that they
have knowledge of the same object.

MORAL PHILOSOPHY -- giving an "account of how people think they

ought to behave . . ." (EPM, pp. 131-32.)

PHENOMENOLOGY -- analysis of habits of mind or successive cate-

PRACTICAL

gories particularly emphasizing experience. Collingwood
has been termed a “"phenomenologist" because this,

in Merleau-Ponty, affirms the subjective meaning of

the world and attempts to free this thesis from the
accusation of psychologism to drive towards an ontology
of nature. See Joseph Duchene, "World and Rationality
in Merleau-Ponty's Phenomenologie de la Perception,"
International Philosophical Quarterly, Volume XVII,
(December, 1977}, pp. 393-414,

CONSCIQUSNESS -- consciousness above the first level
concerned with action.

PROPOSITIONAL THINKING -~ consciousness at the third level of mind.

RADICAL HISTORICISM -- tendency to treat the whole of reality in

historical terms, i.e., Nietzsche, Ortega, Heidegger,
Cassirer.
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RAPPROCHEMENT -~ restoration of unity of 1ife through a rapproche-
ment between the forms of experience.

REASON ---historical and philosophical consciousness.
REGULARIAN PRINCIPLE -- rule of generalized purpose

SATISFACTION AND DISSATISFACTION -- abstractions from appetitive
activities.

SCIENTIFIC CONSCIOUSNESS -- reason (At times, it appeared that
Collingwood called this understanding.)

SOLIPSISM -~ a variety of idealism which maintains that the
individual self of the philosopher is the whole of
reality -- also methodological when the doctrine con-
siders the individual self and its states as the only
possible starting point for philosophical construction.

SUUM CUIQUE -- a one-to-one relationship between participants and

shares.

THEORETICAL CONSCIOUSNESS -- level of consciousness where truth
and falsity emerge; consciousness above the first level
concerned with cognition. At the fourth level, this would
be the difference between capricious and rational choice.

TRANSEUNT RULE -~ that which rules something other than itself.
UTILITARIANISM -- used generically by Collingwood, i.e., the

morality of an action is derivative from an acts' con-
sequence.

-165-




APPENDIX A

Levels of Consciousness Series of Logical Dialectical Levels Object of Knowledge
Level I pure feeling --p pure imagination --P» no subject- Art
(passions) object distinction --§ fundamental mode of exis-
l tence --§ only true view of reality --p
sensational and emotional *
may be emotional --P» moves to practical level --p»
Level II moral existence based upon pure faith --- assumes Religion

(control of

historical character --J presupposes false distinc-
tion based upon appearance and reality --J» retains
emotional basis --p aesthetic-logical (one of a

passions) number of attitudes --P affirms fdentity in differ-
L ence --P ground of reason --P assertion of truth
v s abstract distinction between subject-object --» l
Level III : finds knowledge as species of genus --p abstract Science
“universal is conceived of as the whole of reality --p
(desire) presupposition of faith --p level of reason --9

v
(happiness-unhappiness)

separates universal and particular --p» movement E
from realm of holy to rea'm of abstract reality -9
theory of hypothesis ‘ f

{good-evil)
+ consciousness transcends itself --P dialectical
Level IV identity between subject and object --% rapprochement History and
v of overlapping scale of forms --$ community of inter-
(wil1) subjectivity --» nature of presuppositions are exposed Philosophy

(capricious-rational)

--# synthesis of permanence and change --p historical
perception = act of judgment --p history = science of
mind --p state of genuine freedom

(choice)
1. Utility
2. Right
3. Duty




LANGUAGE AS SOCIAL PHENOMENA

LEVEL OF LEVEL OF
EXPERIENCE ~ CONSCIOUSNESS LANGUAGE WORKS

Aesthetic Primitive form of Bodily expression Principles

consciousness of emotion (activity of
renders emotion Art
conscious)
Practical Reason (always a Symbols (things New Leviathan
reason rationalization)
to Natural sciences and their
theoretical Human sciences
+ reason (reflection upon referents)
data)
Transcendence Self- Linguistic New Leviathan
reflective semantics--
philology Idea of
History

APPENDIX B

*This is only a tentative sketch based upon the ideas gleaned from
the three works cited.
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