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Indians as inferior or primitive, but only as people differing from
us chiefly in skin color. For the moat part they fit smoothly lnto
our culture and we see few manifestations of their older way of life.
I have gecn Choctaw "stomp dances" and considered them as no more
than a show put on for the amusement of the particlpators and the
ediflcation of the spechbators., Indeed, they have come to be 1ittie
more than a pastime, but once they represented far more than thils.
The Wavajo dances still do.

My first-hand experience with Navajos 1s virtually nil. To
compansate for my lack of personal knowledge I have studlied various
scientlific works, to which T am ladebted perhaps more than I have
acknowledged in the footnotes. Particularly useiul %o me was The
Ravaho, Clyde Xluckhohn and Dorothea Lelghton, Harvard Unlversity
Press, 1946, I used this work as a basis of comparison with La Farge's
wrltings and in some cases filled oubt his picture with that of
Drs., Kluckhohn and Lelghton. Otherwise, the commentary is entirely

Hr, La Fargels,

I should like to acknowledge letters from The New Yorker, Town

& Country, Thought, McCallls, and Esquire, letters which alded me

in the compilation of the biblliography.
I am grateful for a personal letter froam lr. La Farge, in which
he offered valuable suggéstions and informastion about some of his works,
I wish to express my approcilation te Dr., Hans H. Andersen for
helpful suggestlons regarding parts of the manuscript.
Pinally, for his valuable criticism, and for his patient and
wise assistanece, not only in the writing of this thesis but in all

my scholastiec problems of the past three years, my very special

thanks are dve Dr. Cecil B. Willianms,
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OLIVER LA FARGHE, WRITEHR

In 19229
wi

Laughing Boy after Ghe

Lauzhins Boy achleved spon

If contemporary judgments

Oliver La Parge (1901l--
th literary aspirations,

name of thse T

PART I.

DD AUTHROPOLOGIZT

}, & young anthropologist

published his first novel., It was called

Wavaje Indian who was ibts hero.

ntaneous pralse from both Anerlcan and Euro-

tts author as ono of the most promising of
are of any value, Lauphlng Doy enjoyed

success because it possessed a beaubiful and postice prose style,
becauss the ideas 1t expressed were ildsag of universal human sighifi-
canceé, and bLeocause 1lts plot and characterizations blended with the

other story elemeanls in :

such a way that t

.
a8y i«

nade up a qgvel of

uncommon ilnterest. Some students of American Literature found par-
ticular significance 1n the fact that La Farge's Indlan characters

were unlike anything »

tion lay lsrgely in the p

esgentially a human belng,

Por real buman values.
Is Farge hag written

partlicularly the Navajos.

yreviously written

aAree

about Indlans., The disting~-

tion and tresatment of the Red Han as

3

culded by real human wmobtives and striving
. (¥

nany other works aboubt the Amerlican Indians,

Iin novels,

writings he has revealsd aspects of their religlion, thelr nhilosophy,
their economy, thelr soclal sysbem, and thelir ontire cultural hoeri-
tage., The purpose of this thesle will be to re-create La Pargets
picture of this raclal growp, to syntheaize the cultural aspects of
FWavajo life found iIn his writings Into distinet pabberns of environ=-

meut,

personal and racs ©s

lationships, religlon, and philesophy.
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Also an attempt will be made to show that La Parge's attitude toward
the Navajos and his concepntion of their place in Mmerican civiliza-
tion have undergone a slow but decided c¢hange. Pinally, the signifie
cance of his Indian wr tings will be evaluated. |

As a preliminary to treatment of the subject as outlined, it
may be desirable to Till in the background with a few biographical
facts=~=a history of signifiéant periods in La Parge's life, his
accgmplishments, and his dominating interests.

La “arge comes ag a distinguished famllj, belng able to trace
his ancestry both to Benjamin Pranklin and to Commodore Qliver
Hazard Pervy (the latter, his namesake). He is a grandson of the
famous painter and artist in stained glase, John La Farge, 2 son
of the notéd architect Grant La Parge, and a younger brother of
Christopher La Farge, himself a distinéuished writer in prose and
Terse., |

Qf Christopher La Farge it has been said, "He was not born
withva gold spoon in his mouth, 'but within easy reach of plenty
of old family silver,fﬂl The-iﬁplications of this statement of
course apply as well to all the other members of the La Farge family.
There are in Dliverfﬁa Farge's writings traces of a certain conscious-
ness of an aftisfic and cultural heritege, & desire to live up to
the standards of f@mily tradition. There is, ait the same time, a
apirit of rebellion against the stereotyped social conventions of
this tradition, a sort of mild reaction against the strictures of

ancestral custom. Commenting, in hig autobiography (Raw Baterial,

1945), =about this aspect of his family background, La Farge says,

!

1ﬁtanlej J. Xunite and Howmfd_ﬁaycraft Twentieth Century
authors (Mew York, 1942), p. 780.




Counting in a great-grandfather whc palinted minlaturss, I was
of the fourth generation of artists, and they had all been
gentlemen., My distinguished grandfather being longz dead, his
legend inslsted upon the génbeel character of hls work and one
was supposed to llve up to him., The pressure to do the kind
of writing which only & gentleman would do, to be, God help me,
'in good taste, was terriflc....It cost me a constant struggle
to write the thing as I saw 1t, and on many occasions I falled.

2

La Farge's childhood was spent largely on the famlly estate in
Rhode Izland, ¥His home was "one in which culture and fisld sports
wore counsidered more lmportant than the asmasslng of utility bonds, "°
Hunting, fishing, and rowiég with his father and brothers provided
a large part of his informal education. His formal schoolling was
secured at St, Bernard's School, Groton, and Harvard.

To hls six years at Groton La Farge attaches considerabls psy=-
chological Importance In the shaplng of hile personality, an Influ-
ence which he considers largely negative. At Groton, he relates
in his autoblography, 1t was important to be "regular," to live up
to a complex standard of disciplined behavior, A collection of
negatlves and positives served to sketch out an explielt and
dotailed ideal--the Groton Boy, at once a concept and a goal, IF
ons attained the ideal, he was a success; to the extent that he
failed, something was wrong with him. Because he could not.be a
conformist, La Farge acquired a sense of failure which produced in
him a complex of insecurity and escape. Much of hls life, he says,
has been a struggle to eliminate these personality defects.,

Whatever the repressive effects of the Groton experience, La

Fargze becams active enough in ecollege. At Harvard he was president

2 g1iver La Parge, Raw Material (Boston, 1948), p. 22.

S Kunitz and Haycralft, loe. clk,
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of the Advocate,

Lampoon, &

» i 1 ~ S o, hiy ! & 3. X P 2 €y T
Arts in 1924 and tho Master of Arts depree in 1829, He

5 Sommrps TTwmd crenyas s drer 37 A > A
alaso has an honorary degsrec frowm Drown Univeraity (H.4., 1632).7%
After college, La Farge bepan making a repubtation for himself

ag o sclenblat, He nads three avcheocloglceel sxpeditinns to Arizona

gble conbributions to these Ffieldg of reseavrch

To gabiasfy 2 creative impulse, ne btried
& 4

a

time, Little of his work was succossful, bub aubthorship being his

3 5 3 s gy A 4 ma ¥ o i~ g P 3 T o 2 oy & 2
Then Laughias ‘catapulted” him into the gpotl] He attalinsd
gulte sudden fame, a degree of Tinancial indepondence, and a chance
to devote mosgt of his time to writing, Culbural studliss and research

secame a sideline occupation. Anbhropeloglists feld thalr logs and
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terary succesa was temporary.Y To bthls day tiesre
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are antinropologists who hope devoulbly that he wl

Hew Yerk Times, Fovember 13, 1932, p. 10.
S ¢r un ”1ru "The Fubure of Ollver ia Parge,”
LXXIT, (Septembey, 1930), 13: The author i1s interviewlr
Quratar of a Well-bnowl ﬁﬂ&Flen puseown and nag agsured |
Ia Farge's work hag shown u“aqt l;t»ruﬁv pronilse, to which the
curator somewhat 1nd iLﬁa VVLJ HATL that you say is bad news.
I dontt Believe it, and I be ﬂl“”u ted if it ia trua

are o frisnd of Ls ra inbtersshted in his success as a
;ut nis wrltinss.

"'Plter T dontt ,

damn for litcratn reghbed in o%ann“

3 a gcienti naed
cantt d Hota the on T man uma caﬁ,talk to the

and get anybthlng ¢ of TheM... .18 Lo maksg o litsrary hit

now, he!ll be ruin ag o gelentist. Hetll turn vriter=-

anﬂ end by m*%ing naslf, I tell you, hels a one-book man,’
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and come back to their fis1d.®
Through the thirties and esrly forbties, La Parge dsvoted his
time to the writling of flctlon and to hls dutles with the various
Indizn welfar@‘ag@ncies. During ﬁh&t time he »roduced five novels,
nomerous sherk stories, many artlcles on the Indian sitvatlon, an
utoblography, and miscellaneouns other works. 8ome of his writings
brought him literary dilstinctlons. Hig first short sbory, "North

¥ wag included in Hdward J., O'Brlen's Bost American Short

Is Black,

3ﬁories of 1927:; another sbory, "Haunted Ground," won the O. Henry

Py

memorial prize for 1930; Laughing Boy woun the Pulitzer Prigze for
1930 and recsived natlonwlde acclaim; and his philosophical auto=-

blography, Baw Hateriael which was the outgrowth of still enother

award, the Simon CGuggenhelm Memorlal Fellowship, has been the
recipient of lavish praise from critics.

In 1942 La Parge was named Armay Alr Transport Command special
consultant end served in South Americs, Africas, Hagland, France, and
Ttaly. We attained the rank of llsubtenant colonel and was awarded
the leglon of merit for his services.! Since his release in 1946
he has lived In Sanba Pe, MNew Mexico, where he has agalin taken up
the cause ol the Indians, Togt of his recent wrlting has been of
the fectual varieby,

La Parpgetls Interest in and sympathy with the American Indians

"dats almost from hils infancy. Harly in life he dubbed himself

"Indian Man," a name he was always known by as a child.® His first

© gunitz and Haycraft, loc, cit.

7 Yino's Who in America, 10438=49,

& Kunitz and Hayeraft, loc. clt.



real contacht with the Indians cane when, st the age of ninctsen,

s

he was sent as a member of a Harvard archeologleal survey team bto
the Tavajo cauntry of the Scubhwest, Immedliabely, he was capbivabed
by the romantlc stranpensss of Havajlco culture, iﬁtrig" ¢ by ths appar=-
ent ALfE 1culties of understanding the Indlans! life-way, and enthralled
by the shaer-physical‘facts that made up thelir geographlcal enviromment,
He descrlibes the boglaoning of tho exporisnce thus =

Here was colour that was bound to attract amanyone, and very soon

I began to Teel qualltins in the MWavajos who were arouand cur

camp, These ware peopls, a ouran;s “waple impenetrable to all

vpearance, yeb behiad the mask of race hera lay a humanity
ong longed bto explore.®

To La Farge this was a definlte challenge, a challenge that was to
be accopted and developed inteo a life's worlk,

The wyoung sclentist's flrst lmpression of these »eople was &
lasting one. He could recognize that here was a race abundantly
sndowsd wlth what Americans call "character.? Dignity, pride, love
of family, and respect for fellow-members cof ths society were uni-
varsal among them. Thgir system of metaphysics, though oubwardly
artificial and ridiéulous, seomed to be underlaid by & core of
Truth that gave 1t tangible values and set it equal to the metba-
physical systems of any of the so=~called Yeivilized peoples,” Thers

was gomoething good at the core of this "pagen" religiovn, something

which far transcended its culward manifestations, something that 1t
would be worth while to understand., And La Farge determined To
understand 1i4t,

His interest was real, not & passging fancy or adolepcent daye

dream, but an interest that would manifost ‘“self in positlve action.

¢ oliver La Parge, Raw Haterial (Boaston, 1848), p. 152.
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"Everybody around me," he wriltes, "had some interest in the Navajos,
but I determined to really find out about them, to know more and
understand more deeply than any of them,"10

This determination resulted 1ln intimate associleation with the
Navajos, an sssoclation which led $o a thorough understanding of
thelr way of life and later found vivid expresaion in Laughing Boy
and other works. "My chief delight," says Mr, La Farge, "was doing
things with the Indians, talking to them, eating with them, working
with them at such times as the blg sheep dips, attending any dance
I could get near, With a minimum speaklng knowledge of Navajo, a
dark tan snd a palr of moccasins, Indlans of other tribes thought
I was a Navajo, while Navajos used to ride up and ask me Iin puzszled
tones just what I was,"11}

He saw, too, at this first acqualintance wlth the Navajo tribe,
what he thought were evldences of a decaying culture, a way of life
in the last throes of a slow and horrible deathw-starved, choked,
beaten into submission by a more aggressive white civilizations He
could see two diatinci':_phnses of Indlan culture, one the old, the
pure, the untainted, outwardly represented by "men stlll in velveteen
ahirts, callco legglngs, moccasins, almost all long-haired and wear-
ing the headband, carrying bows snd arrows on thelr saddles,"1®
The new phase, that ushered in by the advance of the whites, was a
ttrlkiﬁg contrast to the old, and was typified by the "Americanized
Indian"e<halr cut short, dressed 1in loud, conspicuous, 1ll=-fitting

10 Ibidn, Pe 150.
11 »1ntroducing Oliver La Farge," Wings, III (Nov. 1929), 3.

12 1a Farge, Raw Material, p. 152,



clothing, shoes awkwardly worn, deficlent in all the arts and abil-
ities 1in which real Navajos prided themselves.

La Farge's first impressions of the Navajos as real, likable
people were strengthened by continued intercourse with them. The
determination to understand Navajo life grew lntc a deeper determl=-
natlon.to do something tangibly beneflclal for the people as a whole,
and as individuals., This he has accomplished in two ways. First,
he has conducted an active campaign, in writing, to inform the
American people of the actual deplorable conditions existing among
the Indians, Second, he has made himself a recognized authority
on Indian problems and as an official of various Indlan welfare
agencles, has exerted such influence in government circles as is
most beneflcial to the cause for which he fights.

Shortly after the publicatlon of Laughlng Boy brought him
into promlinence as an authority on Indians, La Farge was appoinEad
director of the Eastern Assoclatlon in Indian Affalrs. He served
in thls capaclty from 1930 to 1932, during which time he directed
the Intertribal Exhibitions of Indian Arts (1931)., He served as
president of the Natlonal Assoclation on Indian Affairs from 1933
to 1937, then founded 1ts successor, the American Association on
Indlan Affalrs, and was 1ts preslident from 1937 to 1942, 1In 1941,
he was vice-chalrman of the Instltute on the Future of the Amerlcan
Indian,13 Then, after the period of active duty in the American
Alr Forces, La Farge was again, on May 5, 1948, elected president
of the American Assoclatlon on Indian Affairs, He 1s also the

organizer and chalrman of the assoclation's American Indian Fund,

13 Who's Who in America, 1948-49,




eatablishod to advence and arocross of r1car
Tndians, ™ :
Higs activity 1n these corganizations has besen Instrunental in
securing governmnent achbion whilch ig providing ald Doy and boettering
the condition o7 the Indlans. Ib has also helped to swesrve the
notions of the general public away {rom the popular cipare-store ayth
and toward the more reagonable tubt le romantic counception of the
Indian as a member of the human Prace, poegssessias act only body,
but also mind and soul, .
has besn rscognlzed by other
anacrbacs
Oliver La Farge has r“nL*JTV dong moro than any other writer
toward the better unde quumbd and approciatlon of our Ameri-
can IJhiauS' In his nmany books, articles, and storieg about
Indians, he wrltes as a2 man who has lived amcag them, knowe
their custeoms and rituals, loves then, and realises tholr own
apscial problems, The Indlans themselves, on the other hand,
acognize a QﬂaﬂpiOﬂ.gJ him, aud have olven him thely btrust and
anlaaqce.
Through the popular medium of ficbtlion, La Farge has done more
toward providing = trus underatandling of the ¥avajo than any purely

scientific works could have done, For years, the HNava

while valuable within thelr 1limited flelds, did 1little 1la the way

of nroviding material zid for the Indiasna, The rasults of their

&

=

4 ; . S - .
= Alexander Lesser, Letter to the ZEdltor, New Yorl: Times
(Tuly 11, 1948, ¢




regearch, published in sclentific journsls for the bensfit of those
few who understand the technical vocabulary, could not become (were

not, in fact, intendsd to bocome) Instruments through which the

public could receive information about minority problems. Desides,
the emphasis they give 1is ?urely sclentific, not generally concerned
wlth humanitarian princlples. Piction, as compared with this btype

of scholarly writing, has the advantape of belng understandalble teo

he masses not familiar with sclentific tsrminology or acgquaintad
with the scientific method.
La Farge's fictlon explains many of the elements of Navajo

culture as thoroughly as a formal treabtment of the subject and ianter-
weaves them into a framework of plot that gives them charm through

theilr relatlon to typleal individuals of the soclety. It is not a

romanticizing of an Inherently insipid subject, for his treatment

pe
ta

realistic. It ig merely that, by wrlting of characters who live

i

:5

an environment wherein they are faced with the necessity of
solving human problems in thelr own distinctive way, the subject
takes on an interest not found in the purely sccleological siudy.
While framing hls plots to conform to the requlrements of
good fiction, La Farge has not sacrificed truth, a term he refers
to as "ultimate beauty and goodness."l6 In painting MWavajo iife,
he‘has not unduly colored the picture, He has been true to the
precepts of aﬁthropﬁlo ¥, ln which field he bogan hils caraer.
Above all he has tried to paint the Navajos as they actually exist,
aiid hisg accuracy 1s attested to by the Wofds of specialists and

casual observers alike,

16 La PFarge, Raw Wabterial, p. 210,




He writes aboub the Navajos, says a review of Raw HMsterial,

"with judgment, feeling, and penetration. o one has understood

better what we do to

v}

led Men or they to us. "7 Other critical
estimates run is the same vein. Mary Austin, who spent nany years
among the Indians and knew thsir culture thoroughly, says in a

review of Laughlnr Boy,

Oliver La Farge has lived with the Favajoes zo intlmately as

to be taken for one of them by thelr hereditary proL¢G0ﬂlsts‘
the Hopil, but his nse of the mlnutlas of Favajo 1life, socisal
Luatom, and ceremonial obligation, 1s nowhere pushed to the
point of inguiry on the mart of Lla raader as b _how he cams
to know so much, and whether 1t 1g known truly.

Critics of La Fargets Indlan fiction are almost univergsally
struck with the fact that tho characters he croates are real people
with re al, human traits. They utterly contradict the symbolic fig-
ures created by James Fenimore Cooper, William Gilmore Simms, and

other sarly romanticists., Wrlting about La Farge's voluus of short

stories, All the Young lMen, a reviswsr says,

With the novels of Oliver La Fargs, braveg and sguaws scem abt
last to have been given sensible spesking parts, encrging as
complex, poetlec, dignified, good-humored men and women deeply
consclous of the svil times that have come upon thelir race,
Never logquacious, th@y'speak with an easy informality that has
the charm of a good translation of dialeect....la Fargels gtories
v evonnave the ais*inctiom of making Indian rites and traditions

seern &8 dumaq and amiable as cullerc proms or midwoeastern barn
adances.

Hr. La Parge has written two novels utilizing the

o

¥avajo way
of life and the white clvilization's relat

e
o
(8]
(33
o
’i,_
ot

The first of

[

17 Leonard Bacon, "Quarried out of Life," The Saturday Review
of Literabure, XXVIII (July 21, 1945), 9

18 yary Austin, "A Favajo Tale," The Saturday Review of Litera-
ture, VI (Nov, 9, lQZU), 62.

12 "Indian Shorts,” Time, XXVI (August 26, 1935), 55.



these, Laughling Boy, is hls best known work., The background of

the story is of Navajo 1life in & semi-pastoral condition. Into

his background are placed Laughlng Boy, a Havajo youth o

=
b

Hn)

£

7y

o]
e

et

temperament, untainted by contact with the whites, and Slim Glrl,

a charming young Indian woman, half-indoctrinated with Ameriecan
customs but degiring a return to the ways of her psopls. Falling
in love at a ceremonial, they are married by a backslidden medicine
man, and fram»this peint forward, the plot of the story coneerns
their struggle to find and follow the "Trail of Beaubty," the ulti-
mate alm of every good Navajo. How Laughing Boy takes infinite
pride in silversmithing, the ralasing of sheep, and the growlng of
corn, how Slim Girl learns the dellcate art of Tlava jo weaving and

2

is taught other {ine aépects of the Navajo culture which she had
come to forget, how the two live together for awhile in perfect
happiness, and how the insxorable taiﬁt of white contact finally
forces tragedy upon them~-a11 thls goss to make up one of the most
charming love stories of recent JOArS.

The main theme of the ﬁovel 1g well summariged by lr. La Farge

in Raw laterial.

I saw our own Indians as inexorably doomed, I saw that they
must come inecreasingly Inbo contact with our gso=-called civili-
zation, and that (I then thought inevxtab;y) contact meant
confllct and disaster. I put thi idea into the b%oL along
with anger at cerbtain evil things that I had s

As its suthor had anticipated, Laughing Doy did not prove a

n

direct instrument of reform, but it did give good publicity to the

Wavajoa and to the suthor., Contsmporary reviews were lavish in

their praise of the book and of the book's creator. IExaaples might

20 14 Pargze, Raw ﬁaterlal De 177,




be quoted at length, but 2 few of the most chavs Cuevlsflc will

suffice.

An almost perfect specimen of the sustained and tenv@;ed, the
lyrical, romantic idylLa.-.It is filled with love, with nsture
cee morals and religion....La Far&e...mna wr1t+eﬂ a book about
Indisns....that is ll@I v to be called ten or twenty years from
now, real literature.’

A novel of Indian life which bids fair %o take its place among
the more sensitive and important pieces of regional literature
wnich have come fronm thngorgotten crevices of these United
States of recent years,

Hig novel is one of the nmost Lleauquﬂle uh§t have come from
the pen of a young Americen for some time.”~

[1t] is at every point a work of art, 24

This type of praise has not been short-lived. Eight years after
ublication of the book, the tone of criticism was still the same.
B
Lauwdhing Boyv has stood outb [a.;«onL the fictvion of the Southa
western Indianu] as the best, marked by accurate observaiion,

sengitive understanding of the comp1§y Indian psychology, &
respect for their culuuv@l dignity.

The book is still, twenty years after publication, exciting the

> J

same kind of comments from enthusiag

i

La Farge's next novel to use the Indian motif was Ihe Fnemy

gods (19 37}, a story whose main thesie embodies condennation of the

vinite man's effort to vemold the Indian in his own image and Justi=-

fication for the hervo's ultimate decision te return to ithe ways of

21 glinton Simpson, [Review of Laughing Boyl, Bookman, LXX
(January, 1930), BEL.

22 ¢, Tobias, [Review of Laughing Boy ], New York World, December
15, 1929, p. 1l.

=3 wdwin Seaver, [Review of Laughing Bov ], Few York Hvening
post, Sepbember 7, 19829, p. s

Carl Van Doren, "Why the Bditorial Board Selected 3ug§ing
Tov, " Wings, III {November, 1929), B.

20 wgood and Bad Indisns,® Tine, XXX (October 23, 1937), 78.
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his fathers, especially in the mabtter of religion. The enemy gods
are the forces, white and Indian, which struggls for supremacy in

the mind and sounl of a Nave gchoolboy, Hyron Begay. HMyron,

jo
shipped off from the reservation al the age of six, decides to follow’
the "Jesus Way." With each vacation among his people, however, he
sees good things 1n thelr religion and way of life. Back in the
boarding schools, he is repeatedly assured that the rites of the
medlelne men are nothlng more than "he-then" sermons. Whether to

be white and Chriatian, whsther to be Wavajo and pagan is a question
posed over and over again in his mind with each change from reserva-~
tion to boarding school and back to reservation again. In the end

he decides that the Wavajo system is the hest, He marries a young
Indian woman and resolves to help his people by teaching them sclenw-
tiflc methods of farming, sheep-herding, and sanitation that will
help them survive on the desert.

La Parge's Indian short sztories are charactsrized by the same
charming lucidity of style that marks his novels. Mostlef them
embrace, in some degres, the same theme~-tlw evils arising from the
go~called "Americanization® of the Indian. Brief aynopses of a few
of them will iliustrate his techaique.

"Yigher Rducation"®® ig the story of a young Naﬁajo girl who
goes sway bo spend six years in a white school, Returning to her
parents, she finds that she despises her race and its customs and
cannotb uﬁderstand the people. She is greatly depressed and loges
the respect of the Indians when she becomes the mistress of an un=-

scrupulous white trader. In desperabtion she throws herself over a

cliff.

26 mne Saturday Zvonling Post, CCVI (March 31, 1934), ppr.B-9.




La PFarge's prize story, "NHorth Is Black,"27 is the tale of a
young Navajo who falls in love with a white woman only to find that
she already loves a momber of her own race. Showing up his rival
by catching him cheating in e poker gams, he plunges g dagger
through bthe whilte man's hand and expects to be rewarded for the
deed, Instead he finds that his action was wrong and is greatly
mystified when the woman he loves sends him back tc the lonesome
réservation in ths South.

®A11 the Young Men"28 is the story of an old Navajo medicilne
man, one "Mountaln Singer." Mountaln Singer carries the distinc~
tlon of being a member of the small band that was never rcunded up
when Kit Carson conguered the Navajos and took them inbtc exile.
3tately, proud, hating the whites, he 1s Intensely conaclous of the
deterioration of his people and hates every symbol of clvilization,
His own*sog-in—law bscomes & bbotleggar and tricks him Into believ-
ing the liguor will deepen his religlous experiences. Eventually
he becomes a drunkerd, grows despondent, and dles in a white man's
jall, singlng religious songs-~the only vestlge of the old life
that had retained its sacred meanling,

La Parge's writings outside the field of flction include various
sclentific works, numerous magazine articles, and the autoblographw-

lcal Raw WMaterial previously alluded to., The scientific wofks, while

highly regardsd by research meén in cultural and linguistic fields,
reguire no study for the purposes of thils thesis.

The articles are more relevant to the subject. Written for

27 The Disl, LXXXII (Jan. 1927), pp. 8~19,
28 211 the Young Men (Boston, 1935), pp. 20-44.
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the most part in simple, straigntforward language, they tell clearly

*

and precisely what is needed by the Indiasns of America, and they
pull no punches in doing so. Hvils existing in the Indien Service

are it with vigorous language, satirical, stinging, even vitupera=

<

tive, The following passage, concerning ecarly white policy in
regard to Indian education, will sufficiently illustrate this
characteristic.

Tne [Indian] children were, whenever possible, removed from
the reservations ©o govermaent boardiing schools vhere tiiey were
forbidden to epeak Ttheir omm language, thelir culture was dise
paraged, religious educalion was compulsory and everything
possible done to root out all pride of race, all nmemory of
thelir collective pasts. 8Schoolg--one night better call them
penal institutionge--where little children were sentenced to
hard labor for a terir of years to expiate the crime of bveing
born of their mothers,

An outmoded, rotten education completely dissociated fronm

~ony broblem the adulit Indien would heve to face, race prejudice
and hard labor, institutionalization such as one finds in &
-penitentiary, destroyving all responsibility, thought, initia-
tive. A propaganda of shame lowards that in vhich the daildren
most eraved, =nd needed, to take pride, produced warped and
tortured personalities that sank back with relief into triggl
ways, or remained adrift, neither white, Indian nor whole.

The strength of La Favge's feeling, the sincerity of his convictions,
the unstinted vigor of his activity are seen in this excerpt from
one of hig earlier articles; and it is only typical of the style

of all hig factusl writings. 8o strongly does he feel thaé no

dﬁhef stvle seens posgible for him. FHe tries to starile the public
into awaveness, officials into action.

3 Cid

Raw Faterial is o philosophical history of significeant periods

in the life of its avibor. It covers the personality-forming period

of his childhood and early adolescence, his educestion at Groton and

L

29 ~liver La Targe, "Revolution with Reservations,® The HNew
Republie, LXXXIV (Oct. 9, 1935), 2324233+ '
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Harvard, his expsriences in the FVavajo country, in the art colony
of New Orleauns (whers he was agssisgtant in ethnology at Tulane
University), and among the Indlaans of Mexlco and fuatemala, his
literary credo, and a part of hls career in the Army. It is not,
1n the literal sense of the word, an sutoblography, Tor it makes
novattempt at transcribing the trlvia of ordinary ssli-history.
Bubt it relates for the most part reactions bto 1life which are sig-
ﬁificant in that they are universal in the thinking and conduct of
all 1individuals., There ars thoughtful commentaries on war and on
race discriminstion, on art and its relation to 1life and morallty,
on love, religlon, philosophy, and sclence. The chapters on Indians
are the only ones particularly relevant to the purposes of this
papsr. | .
Taken as a whole, Ollver La Farge's Indlian writings form.a
complete tableau of the life of an interesting wmiunority group.

R

A stastement of Carl Van Dorents about Laughling Boy indicates =

fact that will be discussed st leugth in the following psges.
Observes Mr. Van Doren,
Some Amerleans may Le surprised that ths culture of the Navajo
is a complebe and rounded one, with traditlons, philosophy,
art, compelling customs, eatablished ideas and sentimants.
Mr, La Farge hag shown that thils is the case without once
sayling a8 much.
Anc he shows 1t by looking, not at the exbernal wrappings of the
Favajo which swathe him In romentlc legend, but at the heart and
mind wherein lle the real secrets of the race, The pleture he

draws is complebe; and, as a sclentist, La Parge has made sure that

the pleture 1s slso accurate. Comparison of cultural elsments of

%0 van Doren, op. c¢it., 5.



Tavajo life found in hls fiction with the facte presented in
the nost recent sclentific worik on ths subj@ctal roveals no

essential difference in the inbterpretations of the people and

b

2

theilr customs, Few details are piven in the latter that cannot
be found in the fomwer. The real difference in the two lieg in
the polnts of visew. La Parge's inberest is humanitarian, as well

a8 scientifle,

S1 Clyde Cluckhonn and Dorothea Leighton, The Navajo (Cambridge

Harverd University Press, 1948).

.
»*
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PART II. LA PARGE'S PICTURE OF THE WAVAJO
. Chapter 1

The Domain of The Peqpl@l

The Navajo reservation covers an area of approximately 23,000
square miles. It lies in northsagtern Arizona, northwesteran New
Mexico, anéd southern Utah. The country is seml-arid, the average
annual rainfall varying from eight to twenty-two inches, Vegetatlion
varies considerably with altituds. 1In the lower elevations it con-
sists almost wholly of desert plants~-dodgeweed, mesquits, yuces,
caétus—-spatted hers and there, perhaps, by clumps of cottonwoods
which grow on the banks of intermittent watercourses, he middle
elevations are cheracterized by the gzray of sagebrush and gresse-
wood, diversified with the green of plnyon and Junipser treeé.

Higher up, in the mountaln country, vegetation 1s made up largely
of pine, osk, aspen, and fir,

Throe types of climate may e distingulshed~~the desert climate
of the southern plains, the gteppe climabe of the lntermediate reglons,
and the mountaln c¢limate of the northern ersa. A4As is the case for
every culture, the climate of the surrcunding reglon plays such an
impoprtant role in the 1ife of the Navajo that 1t is almost beyond
exaggeration,

Three distinct types of btopography correspond roughly to the

three elimatic areas, A generaliged view of these 1s found in

Laughing Boy. The southern part of the Wavajo country is made up

1 mxcept where otherwise indicated, the purely factual material
of this chapter ls obtained from Kluckhohn and Leighton's The Navaio
(Cambridge, 1946).
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of %grey bluffs, arey, rolling platesus and har ahly'monotcnous,
distant mountaing.® " In the middle, stenpe-like region mey be
seen "warm, golden cliffs, painted with red and purplish brown and
lumlﬂous ghadows, & broken country that [changes] with the changing
sun, narrow canons, great mesas, yellow sands, and distant blue
rmountaing .o Finally, the northern, or mountainous, country is
merked by “fierce, narrow canons with ribbons of shadow, broad
valleys and lesser hills reaked with purple opaque @hagowa like
deep holeg in the wcrid, cagt by the upthrust mesas....the crazy
shapes of the Monwaents, the elay hills of Ytah, and Tar beyond
everything, floating blue mounisin shapes softer than the skies,n*
The people who inhabit this beautiful and varied country make
up the largest Indian tribe in the United States. 5Still a minor
puzzle to anthropologists ie how the ¥avajo people have élmost
quadrupled their numbers since 1868 {from an estimated 15,000) in
spite of a diet low in nulritional value, an exceptionally high
death rate, and the thrsats of intermarriage and extinction imposed
by the ruthless sdvence of wvhite society. This is all the more
remarkable in view of the fact that, since the ssme date, their
cultural and linguistic cousins, the ﬁpa@hes@ have done Little
more than maintain & constant population. The answer, of course,
lies in terms of an abnormally high birth rate {almost twice as
high ss that for the United States as a whole), which is in turn

the resuli of an extraordinary fecundity, o desire to iive and to

2 pliver La Farge, Leughing Boy (Boston, 1920 p. 1486
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have children, and t:ne biological fact that the menopause comes
late in Navajo women,

Despite the apparently contradictory evidence of cold sta=-
tistics, the land is crowded. Observes Oliver La Farge,

A reservation of 23,000 square miles sounds adequate for

! fifty thousand people [now nearer 60,000]....But all too
' many of these miles are truly worthless, real desert, *bald

rock'~-beautiful stretches of bare golden sandstone--that

supports nothing. They need all the land they have and more.®
"The People," as Navajos fondly refer to their own race, realize
that their land is becoming inadequate to support their increasing
numbers. They have become aware of this inadequacy through the
harsh teachings of adversity--drought, overgrazed ranges, and dise
proportionate population increases. They have sought to solve the
problem by filtering across the boundaries of the reservation and
settling in adjacent areas to the south and west. Yet in spite of
this added territory, the total amount of land occupied is suffi-_
cient to care adequately for little more than half the population,
The situation pas been desperate for some time and is rapidly
becoming worse,

within the reservation, The People live in dwellings of the
hogan variety. Hogan is a Navajo word which has been taken into
English to designate two general types of buildings. The older
variety is a pyramidal structure with a triangular base, having
for its main support three forked poles thatched over with earth
and branches. The newer and more popular variety is a hexagonal

gtructure built around four forked posts set in the ground to form

5 pliver La Targe, As Long as the Grass ghall Grow, (New York,
1940), ». 27.
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@ squares. MNost of these dwellings are constructed of small logs
notched slightly in the ends and mortised carefully together. Bach
hogan ie a one=foom structure with o single door facing the east
and a hole in the center of the roof through which passes the smoke
from the centrsally placed oyeﬁ firve.

avery Navgjo dwelling uniit has more than a single siructure.
At the site of permaneni residence, tﬂefe are likely to be, in addi-
tion to the hogen, 2 corral for horses and sheep, a brush arbor,

and one or more storage dugouts. Placed out of sight in a clump

of trees or in & secluded ravine may be found one or more sweat-

@

houses, swall-scale replicas of the olde-style hogan, without the
smoke hole.

Within the hogan, seldom larger than itwenty-five feet in dianeter,
the Navajos eat, sleep, and store their possessions. Vith large
families this ig made possible only by strict adherence to 3
system of order and a fixed disposal of»all goods. The compact-
negs of the living guarters and the fact that large numbers are
frequently crowded into them tend to encourage the spread of disease
and is in part responsible for the high death rate. Lice infest
practically all the dwellings, sometimes foreing evacuation, but
the Navajos believe devoully that these are “a gift from 0ld Couple
in the World Below to enable peonle 1o sleep.“6
Thne primary source of life among the Navajos is livestock,

which accounts for almost one-half of the total income of the itribe.

&g

g

ivestock is also fthe symbol of rank in the society, the social and

6 T2 Farge, Laughing Boy, p. 195.
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economic status of the Tamily being judged mainly by the number of
sheep it possesses. For this reason Navejos uave been quick to
multiply the numbers of their stock vhevever possible, a tendency
wnich was encouraged by some govermaent officisls with nesr disase
trous results to the grazing land. The situation is described by
La Farge as follows:

Tois [the Navejo] nation....faces a dilama vhich nay cut
its story short in one complete catastrophe. RFifty years of
officizgls anxious to show progress in their reports to Vashe
ington, urged the Indians to ever greater and greater flocks,
without a thought as to what the range would carry. Years
ago the rivers began turning to seasonal torrenits in deep-
cul guliies, the valleys began to dry up, the grass grew
thin. Even T can remenber canyons once rich with wild currants
and long grass, o hrook down the middle, which now are roeky
wastes within which no corn can grow, and sheep can find only
fragnents, occasional bilts of brush, on vwhich to graze. 8o
here is the dilemma--the sheep on which the Navajos %epend are
destroying the land without which they cannol exist.

The only real solution, thinks La PFarge, lies in reclomatvion
of the land through govermment sponsored {lood-control and irrigg-
tion projects, aided by stock~and sheep-reduction programs. The
difficulties of such a plan are apparent when one observes thaet
the Favajos are a people who believe with religious ferver that
fertility of the land is a matter thal resis completely with the
gods, and who find it difficult to have faith in the white man's
agsurance that reducing the number of lembs on the range will actu-
ally better the guality of wool and of mutton to such an extent
that a greater profit can be made from the smeller number, However,

attemnts are heing made, at the present time, to put such projects

into operation.

Yext to sheepraising, agriculiure is the most important source

pPhe 100-101.




£ livelihood Chiaf srons are eorn, beans, sguash, alfaifas, and
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fruit trees, bub corn ia grown more oxbtenslvely than all the others
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bread, squash, eoffes with nob snoush sugar, and tea as black as
coffee. GCow'ls milk is nauscablng to wost Uavajog; on the coantrary,

goable uilk is a luzury.

Gorn is imporbant nst only because it feeds The People and

i

i

their livestock but because of the deeply religlous signiflcance

r

it has in thelr everyday life. It 1s a symbol of 1life and fertiliby

=

go important to HWavajo thinking, It provides the pollen without

which contact with the gods isg impossible. And mybthology asserts

that it was the very origin of human life. Somebhing of the Havajlo's

attitude toward hilg corn 1ls seen 1ln the followlng excerpt froa Langlie
ing Boy. The young Indlan is trying bto impress hia de-Nava jolzod
wife with the tremendous siznificance of the growing plant,

It had always
to help make *h@

e re bo kim bto work in the corn,
and contrast tnelﬁ
8

r
ftg shoot up, to watceh them dancs,
Dy 11 &rpev ri*h the harsh, faded
ople corn was llVLn ?ning, to nmake
a fileld veautiful was not ' 4 5 a fine bracelst,
and far more useful., THHe ter ianto his
field thriftily., AL 1ts he four sacred
plants,

81im Girl did not understand it at first; she had rather
wanted Lo bar 1t as enbtsliling unnecessary labour, bubt decided
not to say any uﬂlﬂu. He saw thabt she thought it dull drudglag
work, He d;a not try to explaln it to her airecély, but told

)

her the story of Fatinesthani and the origin of corn, and
taught her the songs about the tall plane growing. When the
stalks were past ua18u~ulxb he toolr sy o the filsld ab
evening, while sunsct orduwhc the drab clay bluffs to 1life
with ?ad, and a soft Lreoze made the leaves sving and whisper.
He made her see the whole field in conbtrast, and the individe
ual hills, the slender plants and their nromlsu, talling to
her of Corn HMalden and Pollen Boy, and of how PFirgt Han and
First Voman wore made from cora, Her eyesg were opensd to 1t
then, as such bhrough understanding how he felt as through

desgeri,. Anonzg




what she objectively beheld,®

Minor sources of Havajo income are derived from ths arts and
erafts, chiefly weaving and zillversmithing., These jobs arc sex-
discriminated, weaving beinz the woman's work and silverworking
the man's, Proficiency in elther 1lg valued greatly as & source of
high standipg in the community. Indeed a woman who does not know
the techniques of weaving is looked down upon as lazy or lznorant.
Slim Girl, anxlious teo re-lsarn the ways of her peeople in order to
please Laughing Boy, 1s distressed by her inabllity to learn the
art. Full of bitterness at her fallure she exclalims,

"T am not & Wavajo; it is not glven to me to do these things.

- Mother was happy when she wove, she was beautiful then. I
cannct make anythlng, and he is pifted. He will despiss ne

in the end, Being abls to make somethling beautlful is lmportant

to him. He wlll feel his house empty without the sound of
woaving....But I want to weave. There ls nothing the matter
with me. ¥o use, God damn 1t to helll! God damn me! Chindi,
mal, shash, Jee-Cri "9

Weedless to say, the latter part of the guotation is & curious
mixture of Havejo and BEngllsh swearing, a by-product of Slim Girl's

experience in American schools, It might also be remarked that to

a true-bred Havajoe the loss of one's temper is a sign of bad manners,

contaminatlon by the Amoricans having produced the faunlt in this case.

It 1s significant, however, that 31im Girl persists until she learns
to weave beautifully, and proudl*.

While weaving is almost universal among women, silversmithing
is not nearly so widesprosd among the men. A very small percenbage

of them zre adept at the trade, bub those who are real craftsmen

BlLa Parge, Laughing Boy, pp. 1135~114,

9 1bid., p. 119.
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value thelr skill highly and take prids in thlaking of themselves
as artists, Thelr rings, bracelets, necklaces, pendants, belts,

>

bridles, buttons, and hatbands bring good prices from tourists,

g
Navajo silversmithing w2s learned from the llexicans, and to
this day the techniques are the same as those originally adopted.
"You make your dies out of iron files, you get some samall plece of
iron from a trader for your anvil., In a hard wooden board you cub
depresslons for hammering out bosses and conchos and hemispheras
for beads."10 wnile methodology has changed not at all, the Navajos
have greatly improved on worlkmanshlp and design. Each artist has
hls individual approach to beauly, snd emch takes infinite pride in
originality and freshness. No two desighs ars the same, There is
no such thing as copying. "A man makes a design well beceuse he
feels it., When he makes some one olse's design, he must feel it
in himself first.*1l The highest compliment one can pay a Mavajo
sllver worker is to praise the originality of one of his creations,
A good example of this pride in artistic accoaplishment is seegn in

thie following inecident from Laughing Bow,

When he was alone with his fathsr, he showed him the silver-
mounted bridle and some of his other jewelry. Two Bows turned
over the harness, feecling the surface with his Tingertips.

I have nothing more to teach you--that is well done." He
tapped the chesk-strap., "I should not have thought of using
that design that way."

From Two Bows, such prailso made it hard to keep a quist,
modest face, 1

Thisg illustrates only one phase of a characteristic that is general

among The People--they are an imaginatlve, or creative, race. Whether

10 1b1d., ». 123.
11 Ibido, po 174‘.-
12 1b1d., p. 157.
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whether in the conducting of a relliglous coremony, ths crsatls

£

an ianbtricate new dance sbtop, or the composibion of a new song, the
asthetlc apprecilation, artistic naburs, and creative faculty of

Navajo people are ever manifesting themsolves,

&

Another source of income to the Wavajos ls that

. PR S S,

within the ressrvetlion. Iost of this ls supplicd e Goverament,
but some wage employment concs from traders, from misgionarlies, and
from the more prosperou 5 Havajos.

Almost negliglble in the schems of living 1s that ald furnlished

by wlld plants which grow on the reservation. In

mogh faniliies will have a few dishes of wild zreen

the seaed of certaln nlants asg coereal. Some families

ran nubs., The food and peldts of wild anina

c_,s

1
vide gome asslsbance, A fov Havajosg ars alded by royal
rights and by the wage work provided by the miniany of coal and copper.

Rounding out the Navajo sconomy is the relisfi providsd by the
Navajle Service, usually in tho form of ratlons. A small proportion
of the populatlion has bsen benellbed by this form of assgistance.

During the war, Havajo econony was bolstered congldersbly by allobe
ment checks of servicemen and by incroased wazse work off the reserw
vabtlon, In recent years, however, mors Havajos than ever have besn

forced to regort to government relicf. An unusually sovere winter

(1948-42) has placed many of them in desporate plight, &nd has necogw
gitated = natlonwlds radio plea for charity under bthe slogan, "Nickles



they would rather not loan on the white man who has taken so much
from them., Says lir. La Parge in a recont article,

The Havajos do not want to live on relief. They want te
support themselves. They are pround, they want to remalin
Wavajos, and as Yavajos they want to have trus sequality with
their fellow citizens., They are resdy to adapt themselves
again, to teke into the basic, free pabttern of thelir life new
alements of profound change. They ean do 1t and atill retaln
their fundamental valuss, L '

13 gliver La Parge, "Navajos, HMost Hopeful Tribe of All,"
Hatural History, LVII (Oct., 1948, 367.




Chaplter 2

The Pattsrn of Inberparsonsl

Aslat

long

Prom Oliver La Farge's bto percoptlon of the HWavajo Indian,
one of the most striking festures 1s the epparent relative ilmportance
of the family unlt in the lives of lnduviduals. The term Beamil
in the Wavajo sense, appears to be virtuslly iosdefinable. Thers la
of coursge, a3 in white cultures, the bLlologleal Ffanmily, consisting
of husband, wife, and unmarried children. However, most Havajos
associste dally with o wider group of relatives and may bscowme as
intimebe with thesge asz wlth wmembers of the ilmnedlate family. lNear
rolatives, especlally those relabed maternally, comnonly coopsrate
in the rform @ of agricultural tasks and other mablters where
joint action is demanded, Sociologists have gilven to the group so
formed the uname, Texbtended fanily.® Its lmportance to a Navajo
individual can hardly be oxagrerated, for matiers of presgtige, wealib,
and power hinge around 1%,

To a Navajo, marriags is ths natural thing, as natural as birth
and death, and bachelers arc lookad down upon with a good desl of
condsscensglion, The People Lo understand vhy any man
should choose %o go without a mate. L& Farse comaents,
in Raw Haterial, aboub thig attitude.

whon I have lived always felt rather gorry

a bachelor., This was not because they felt

gratificatlions, but becaunge to thesm an adult,
aplete, Thelr gsense of this rounding out of

13 _ &wal by marriare le very deep and, I think, vartly ex-

rlainsg the @rﬂxt haraony prevalllng ie thelr homes. When I

appearad among them married, those vwho cared for me manifesbted

thelr plea Gure anc I cguld see btimt I entered into a closer
raelatlionship wi th th

l1a Parge, Raw Material, pnn. 46-47,
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Courtshlp follows along the llnes of a sebt procedure. The
initlabive may be taken by the girl, At the "Squaw Dances,” which
are the most lmportent of soclal events, she has the privilege of

choosing her danclng partnsr, It ls the custom for the man concerned

Jude

to put up mild reslistanee and to seek ways to rid himself of her

company. TAscording to the etiquette, whenever thore is a rest, the
-man ogks what forfelit hs must pay; by the length of time L sken by
the girl to get down to a reasonable figure, he gauges her liking
e
for hls company.
Havajos who have had limlted contaet with whites have virtually

no conception of romantic love, Exceptlons to this are rare, In

W '5

one of La Farge's short storiss, "Women at Yellow %ells,"  a newly

married Navajo coupls appear to be genuinely in love, a fact which
is a source of complete consternatlion to the white couple operating
the local trading post, Laughing Boy, reared completely within the
old Favejo tradition, is bewlldered by the love-making tacties of
the Americanlized 3lim Girl. ¥His confusion ls apparent in the
following scene, |

Then she kigsed him., He did not understand 1t:; her face
suddenly near his, against his, disbtorted so elose to his eyes,
her eyes run together, He was held tightly, and something wet,
at once hot and cool was against his mouth, with a tiny, flerce
imprint of teeth. Vaguely he remembered hearing that Americans
did this, He dld nobt understand 1t; he had & feeling of messi-
ness and disgust. He tried to move away, bubt she held hims he
was pressed agalnzt the wall and the gsheepsking, Shoe was fastened
onto him; he could feel all her body, it was entering into him,
There wag something uncontrolled, indecent about this, Ivery-
thing beecame confused, A little flame ran along his veins., The
world melted awey from under him, his body bscame water floating
in air, all his life was in his lips, mouth to mouth and breath

2 La Farge, Leughing Boy, p. 1l.

S The Saturday Evening Post, CCVILI (November 24, 1934), 89,
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againalt his face., Mo shut his eyes. Hig arms were around hsr,
YWow, slmost uwnwittingly, he began to return her kisses.%

Slnce romantlec love 13 uncommon, Navajo marriages are almost
always motivated by economic considerations. A family may better
itself by marrying one of ita daughters to a member of a wealthy
or prominent household. Even‘where the factor of material gain
does not enter, the addition of a male member is an economle asset
to any family. The groom usually goes to live wlth the family of
the bride, whieh is thus insured of another "provider.” For this

reagon, girls are more highly valued than boys. Boys simply grow
up, marry, and move awey bto another locality, contributing nothing
hereafter to the well-belng of thelr parents.

Other marrlage concepis are reflected in the following conversa=-
ticn between Laughing Boy and Slim €irl, when they first begin to
think sbout marriage. Slim Girl 1s speaking,

"Your mother will never soénd séme one to ask for me. You
must just come with me.”
"Waitsy what is your clan%!
"I am a Bitshnl; and you?"
"Pahtechinly so that 1s all right. But I have nothing to
give your mother, only one horse,"
In the first plaece, Slim Glrl intimates that 1t is customary for
the boy'ls mather‘tc send someone Lo ask for the hand of the bride..
The initiativa in marriage negotiabions is always taken by the boy's
famlly~--usually by the maternal unele on thse advicse of the mother.
The uncle wlll visit the girl's family, and, if th@j are properly
disposed, he will make all arrangements, including settlement of |

the marriaze gift., This latter concept is also sngmested in the

- .
= La Farge, Lausghing Boy, pp. 92-93.

5 Ibid., p. 39.



siderable velue (commonly

2% eazsh) upon the fanily of the bride.

more highly bthan boys;
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iP a daughbor morvles, the sconomic abtabtus of her fanlly lz censid-
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arably Ilmproved, § two principals in the sbove conversa-
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Llon finde 11 necessary bo ianguire the c¢lan of the other,
brings oub a thilrd marrliage concent, Naovajos must always be care=-
£

ful to avold marrying into

action wonld conztitute the

glntors treabt esch other with

ag poasible, they sleep in

of physlcal conbact,

So stroug eve these exogomousg restrictions on marriare that
4 Wavajo seldom bhinks of rebslling azalnst them. Only in the

3.1

few cases where thore ls the mobtlvatlion of love is there liltely to
ce the least thought whatever of violating this baboc, bubt even then

che consequences of violation are so grave bthat the gpurious eumotion

a - ,, T g e & R - B oy 3 b’ o s e Fap .

ilg overcoma, Jeasting Sguaw's Son, a friocnd of Laughing Doy, falls
R o) s

o -4 - 2 w3 - o £ ~ £

seruinely in love with & young woman whowm he later finds to be a

"1 Tou must go away, you must not sce me agaln I must not
ses you,! she said.
"I asked, 'Why?!



"She saad, "What la your clan?!t
"I told her, 'I am an Bshlini,.!
"She lowered her head, thon she looked up agaein. Her face

looked leu, but her eyes were wounded. I, too, am an Hshlini,?
ghe sald.
"We touched hands, and I rode away."

YAt first I did not even think., I was just wild at firpst.
All T could de was romsmbor that hupﬂLﬂ@Sﬁ, tiat had bsen for
nothing. I felt like asking her to come with me sven so, I
frigutened myself, A&n I an animal? Would I sleep with my

sisterf....ihy could she nol have pegn a Tahtehini or a Lucau
or an Hskheontsoni? Bubt it was nobt her fault., And could I
curss my motqgr bocause she was 20% a Blbtanni or a T'c Dotsoni
or a Wahlkalt¥®

Occagionally, a Wavajo will not wait for his family to sscure

him a bride, but will himselfl take the initlative. rnocases whsre
the old cusbtom is bthus 1gnored, the wishes of the Tamily are still
respected, Some member of the lwmediate family, usually the nmater-

nal uncle, 1s appealed to for hls sanetion of the marriaze, This

pergen's anproval

& pon

for should a Navajo disgcbey
the wlshes of his elder kinsmen, he would be culb off from lohorle
tance and all other family rights, When Laupbing Boy decidss to

marry 3lim Girl, e seesks the permlzssion of his

[6)

sldest uncle.

T have been bthinking sbout a wife.

"You are old enough. It 1s a good thing.”

¥a Plalshed his cidaret+e.

"You know that 31lim Girl? The onc who wears so wmuch hard
gocés? She danced the first two nights.”

'”She 1s a school-girl.,"” The tone was final., "She was taken
awa that place, for six years.,”

Tﬁat is all rA“Ht, I like her,”

"That ig nob all right. I do not know how she came Lo be
allowed to dance. They masde her s top. Waber 3inger iet her
dance, but we stopped him. B8he is bad., She lives down by the
‘raillroad. She is qot of The People aﬁy more, ahe 13 American.

She does bad thinzs for the Anericans.”
But Laughing Boy refuses to follow the advice of his uncle and

arranges to carry oubt his plansg for marrlaze.




The wedding of Laughing Boy end Slinm Girl provides a good
description of the Wavejo marriasge ritual. Not recognized by the
fnericen govermment as valid, the ceremony is yet more beasutiful

and nore deeply religious than most "legel® white weddings. The

»

warriage is conducted by Yellow Singer, a backslidden medicine man.

Yellow Singer's wife handed a medicine bhasket to 8lim Girl,
winich she filled with the corn mush shie had prepared. The
singer placed it in the correct place on the floor of the house.
Laug41nr Boy entered carefully.. ..

She [81lim Girl] sat down on the rug beside him. Yellow
Singer divided the mush in four directions. Now he was pray=-
ing for them....How they partook of the yellow corn, cerenonie-
ously, and now it was Laughing Boy's turn to nake a prayer. e
sang the prayer to House God with solemn emphasis

"louse made of dawn light,
House made of evening light,
House made of dark cloud,
House made of he-rain,
Houge made of dark mist,

-

House nmade of @Qllﬁn,...“
i * e )
#In beauty it is finiéhed,

In beauty it is

The confident, solemn voice ceased. He looked at Slim Girl.

w they were married 'in a beautiful way.' It might seen a
lltbl furtive, thet cercanony withoubt relatives, almost without
guests, but now the gods had married thenm.

Because S1lim Girl's parents are not living, and she had, per-
haps through the dislocating influence of her education, relinquished
all family connections, she and TLaughing Doy do not follow the usual
pattern of matrilocal ves&deace, ut, after the custom of the vhites,
1live independently to themselves. Also, because of 8lin Gizlt's
Americen experience and because she tries to nake ner 1ife conform

to 2 stendard apart from the true Navajo one, the experiences of

her and Laughing Boy are not in all cases cha aracteristic of the

U

true ¥avajo

<o
foed

sattern of individual and group interaction. I1In wany

B 1pid., Pp. 88-8Y.
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ways their l1lfe together is not typlcal of the Navajo marriag
experience., For one thlag, thelir gestures @f‘tenderngsg toward
each other are outside the Navajo conceptlon of proper marriage
relations, Then, too, the gzoal of the marriage, as set by Slinm
Girl, 1s more ambitious than most Navajos think aeéeasary. She
tells Laughing Boy, "I shall gilve you silver to make jJewelry, and
I shall wesve, and you shall have finec horses, You can make money

with them, and we shall be rich tog@ther,“g

Now, while Jewelry
and horses and weaving products are highly valuved, accumulation of
gxcessive wealth 1s frowned upon as dangerous and undesirable.
Moderation, in this as in all other matters, is the gulding prine-
clple, |
After marriage, the husband 1ls the theoretical head of the
familys actualiy, the ﬁife has more power in family decisions,
‘She is the centralizing agent of the family urnit. Her husband has
little authority in the home, serving his children primarily in an
advisory capacity., For instance, the members of Laughlng Boy's
family mest to consider thes acceptance of Slim Glrl into thelr
home, In lengthy ﬁiséourses each of the maternal relatives gives
his opinion of the mateh. Laughing Boy's father, Two Bows, would
like to spsak in his son's behalf. "And yet, in a matter like this,
his rights were @mly thoss of courtesy--~to Laughlng Boy's own clang-
men, to his mother and her brothers, was the decision. He could
only wateh for the time when his purely persocnal influence might

)
turn the scales."l“

 Ivid., p. 40.

10 1pid., pp. 154-155.



In matters of leadershilp, too, the Favajo mabtron il

behind the throno, "ihite women are leaders," says ¥

"snd Navajos--Theo men lead because the women are avsh“L

The real Tuncbion of wen in bOﬂJuQLty affalrs 1s summed up by bhe

middle-aged Uavajo woman who says,
"You men.s..vote on things in the council, then vou have to
come home and explain--1f you can. Like all that talk aboub
sheey lumgt yeer, Vhoses sheep? OFf any ten, nine belong to
US WOMBN. ... You men stand oub in front, you talk and you
decide things, bub suppose Xau doclded someth;d‘ thet all
the women think 1s wrong--"1

'As'a token of respect, the married man avolds his mothor-in-
law completely. He does not spealk to her dlrecbly; he does not
even 80 much as look at her. Aecording to mytholegy, any man who
'loaks on his mother-in-law will be stricken with a serious illness.
A conversatioﬁ between Laughing Boy and another Indian reflects
tge strengtﬂ of this bellef. They are talking about a man for
whom an 1llness has necessltated s euring ceremonial,

"hat made him sick?” o,

"He looked at his mother-in-law; he spoke to her, they sa .
"”szgi! How did that happent®
They 1lived near each other. When his wkfe was away, she
gct his food for him, they say. He came too soon aqﬁ saw her.
She covered hsr fﬂce but he spoke to her, th%j sS4y
"He gpoks to ner! e is crazy, I think,

Rules for porsonal lnteractlon vary with g¢ifferent classes of

relatives. HMyron Begay teﬂsgs his feminlne cousin about her boy

9

friend, an actlon which woula be strictly taboo wers it directed %o
a slater, Beys arse qot permitbad to tease cortaln rolatives; with

others they may exchange mild jJokes; and with a few they are expected

1l o1iver La Fargs, The Znemy Gods, (Boston, 1937), p. 143,

12 1vid., p. 86,

13 La Farge, Laughlng Boy, p. 135.
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to joke obscenely., Thus, & Havajo youth never teases hig slster,
but he will play practical Jokss on his graa&parénts and tell
valgar gtories aboub hls maternal uncles' sex life.

Within the immedlate family, there is little need for a person
to have a name, Outside the fanily group, howsver, one must have
& designation, Navajos comnonly have at loast three names: the "war®
name, the nickname, and ths American name, The war name ls that
given to a perscen In his early life; 1t 1s & symbol of power and
insures its posssssor of success as a warrlior. The nicknaae usually
rosulbs from some physical characterigtic or mental trait (e.g.,
"Bent Man,® "Laughing Boy," "Straight Pingers"); 1t may be simply
a matter of atbtaching kinship terms to a relative's name. Finally,
the American neme 1g givén to school children as a matier of expedi-
sncy. Thus, "Myron Begay" is the smerican name of a Navajo whose
war name iz "Seeing Warrior® and vhose nlickname is "Blg Salt's Son,"
Likewlse, Slim Glrl ig known by her parents as "Cams With War" and
by the Americans as "Lily." ZLaughing Boy's trus (or war) name is
¥Sings Befors Spears"; he has no American name bscause he has noi
besn to school. Wames are terms of reference, not of address,
"Zven when he is a close friend, one is not freec about discussing
nld

a mants namo before him. In a group conversation, a person la

3

referred to as "that one" and addressed as "my friend" or simply
as Ythou, "

The same kinship berm 1s {requently spolied te different
clagses of relatives. The mother's sisters are ealled "Kother,”

and children of the mother's sister are designated as “brother®or

4 1bid., p. 258.
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as "sister.® ®Qrandfather? snd ferandinother® are tems of respect

and are often applied to eny older nerson of the same clan. On the

[RAS
&

other hand, to call a man *brother-in-lau® ig considered rude, and

%T » el b 3 u L - s 5
Javajos enjoy teaching the term to ignorant Americans.t? donre names,

43

uch as "coyote® and WUite,® carry the forvce of serious insult.

]

Havajos seldom have intimate friends, but they are hospitaeble
to acquaintances and strangers alike. A treveler in the Navajo
country need have no fear of hunger or cold; any Tamily will feed
and shelter him. Visitors, even long-absent relatives, are not
given the boisterous welcome so common among vhite people. Al
thelr Tirst appearance they are sinple ignored. ™Mether one lbves

s,

or hates, one's gpirit must always adjust to the import of another

rerson's presence, wherefore simple considerateness dictates that

' - . . 8
one pause & moment to let adjustment teake 3-_31&0&.””:L’7

£

After this pree-
liminery, the host énd:his guest will engage in somewhat stereotyped
conversation involving gquestions of personal nature and an exchange

of news items. Later, they will enter into more spontaneous conversa-
tiOn,Aduring which each spesker avoids looking into the other's face.
"MNavajo etiquelte forbids staring in a person's eye. A4 speaker looks
dovwn, waiches his hénas.“lv At parting, the visitor may exchange
gifts with his host as a matter of courtesy. Buch iransactions are
always natter-of-fact and occasion no obsequious expressions of grati-
tude. "Fevajos almost never say thank you, save in return for very

great Tavours; ordinary gifts and kindnesses are offered and accepted

&
o

See Laughing Doy, p. 21 ff,.

16 La Parge, Raw Material, p. 166.

17 1.8 Parge, The Tneny Gods, D. 32.
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Contrary bto populer bsliefl zood sense of
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huwmor. Havalog are unusually free In using 1t, says La Farge.

TheV....87¢ where life remainsg tolorable, & singing and laugh-
ing people, gulck in thelir humor, quick in response, aters

of repartes that delights without qtiq5iu5. When X 100g in

my own memory for the essence of what I have so loved in Indian
camps, tho summation of it, I find a tricky rhythm tﬁ@gud qai
on a drum, & clear volee singing, and the gsound of

Indian humor may scem nalve to those accustomed to more spark-
ling brands of wit, It does, however, follow the same patlern as

that existing among white people~~the bringlag bogether of coertaln

incongruitiscs which arisc naturally froa situvation or character.

For exanmple 1y Indlan friend tells Myron Begay, as they mount
2 » £ k) J
their horses after & raln, "When we get off, we'll look as if it

had been rainling uwpside down,® he forn

o

Humor somebimes balkes

2

of pood-natured disparagemsnt of a person's character, thus pro-

viding = check on egzoblstic bendencies. TLauzhing RBow boasts, "I am

3 w‘s‘ o

a good jeweller.,..I make sllver run llke a song"; and he is answered,

"vou ghould make a songz about yourself....and beach the burros to

& Y 3 71 2 a3 » G X
ging Lt.”z“ Frequontly, these inconprultles 1llustrate some funda-

mental absurdlty in huaman naturs or conduct, particularly in appll-

of

cation Lo those people Lhousht of as inferior Lo oneself. Laughing

Boy manifests his scorn for the Pilutes by telling his wifs,

L

"4 Pah-Ute wlll sat almost anything, but there 1s very little
up there. That 1s why the HaveJos leave them aslone; thers is

18 La Farge, Laughing Boy, p. 5d.

19 14 Farge, As Long as the Orass 3hall Grow, p. 6.

20 1.4 Farge, The Fneay Gods, p. 130,

T3

2l 1a Farge, Laughing 8oy, pp. 2-3.




Pan-Ules and a few anﬁel0pe$.

the skins of either, so we let
Host geres and recreatlon emong the Havajos have a distiactly

ofiginal ilavor, Some pastimes, such as card games and brouce

riding, have been adopted frgﬁ the fmericans, but the general pattern

of recreation and ammsement remains native. Around the hogan fires,

diversion tekes simple fomms--the telling of stories out of myth

and folklore and the playing of simple games with sticks, arrows,

or dice. gmugement at the great public gatherings is more complex

and varied., Most of it involves gambling. In Lauthing Boy lLe Farge

describss a few of the wost nopular pastimes, the wmost elaborate of

The chicken waes o salt«bag half full of divi. A piece of blue
cloth: tied around ite neck was the head; two bits of red at
the bottom corners were the legs. Whoever threw the head over
the line, a hundred vards away, won i'ive dollars; each of the
legs brought TWoese.

The chicken was buried in loose earith, so that jusit enough
of the neck of the sack stuck up to let one get a good grip.

A referee stood near, arned with a long horsehalr quirt; as

sach horseman rode past, he swung full force across the animal's
Ty, thus ensuring an honest gallop. Loughing Boy caniered up
in ig turn, tried to hold hie pony in, felt it leap to the
smack of the whip, and reached too late for the prize. He
watched the next few tries, vode back, argued with Slender Hair
about his place, and went at it again. He was leaning well down
from the saddle before the quirt fell, he could have touched
-the ground with his fingers. BSnmack! and the pony jumped slightly
sideways. The cnicken was out of reach. He swung back to his
seat and rested. Horse after horse came by, well in hand, then
lesped to the stroke of the whip, or shied away from it. The
horsemen swocped, swinging incredibly low, reaching smazingly
far out, in & hagze of dust.

Yo-nol! E-va-tigi! Tie.yeil ' Straight Pingers hed it. 8Siraight
Fingers galloped for the line. ALl the young men rose in their
saddles, their elbows were spread forward, their knees clutched,
their quirts fell on willing ponies. Those who had veen waiting
Juet Tor this headed him off, the others caught up with him,

It became a big, gpinuing wheel of mounted braves, horses' tossing

597 - N
“< Ibid., p. 10Z.
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headg, an@ dust. Laughing Boy saw Straight Fingers just ahead
of ?1@ clinging to the chicken's head, while some one else held
bgtn its ;egs. He took a lick at the next horse in front of
him, sew it carom, and reached for the prize, yelling. Some-
body aracked him over the head with the butt of a quiri; sonee
dey else tried to pull him off. He defended himself, vrestling
with the man who had grabbed him, while the two ponies plunged,

then both let go as the wmob swirled away from them.<o

Znother highly competitive sport is that of horse~racing.
Navajos place a high value on good horses and many of then prize
‘expert horsemenship above all other gkills. They feel an excite=
ment in & close horse race that is. incomparsble to any other experi=
ence. Laughing Boy's reactien is typical.

Arvows from the bow--no other simile. At the tearing gellop,
flat-stretched, backs are level, the animals race in a straight
line; all life is motion; there is no body, only an ecstagy;
one current belween msn and horse, and still embodied, a viip
hand to pour in lesther and a mouth to shout. Speed, speed,
but the near goal is miles away, and other speed - opirits on
either side will not fall bock. :

. Gegmgm=e=el His left hond, held forward, would push the horse
througn slack reins, hig heels under her belly would 1ift her
clear of the ground. Fe=g-Si-G-5124

-

Garaes of more personalized rivalry are wrestling and tree-
pughing, The Tirst of these is similar to the american s ort, with

some variations. Physicael strength is usually the deciding Tacior.

Tree-pushing is a rather simple game in which spectators bet on
theiy favorites much as cockefighting enthusiasts in white societies
bet on birds of good reputation. La Farge describes it as follows:

Big Tall Man and Man Hammer moved up to two dead trees cf.
roughly the same size. Hill Singer and Hurries to War were judg-
ing. Now they pushed and strained at the trees, digging their
feet in the sand, heaving shoulders. Big Tall Han's tree
began to erack; then suddenly it went over. People exq}almed
and‘%gughed. After that nobody more wanted to play agdinst

23 Ibid., pp. 51, 5354,




may seenm primitive and ignorant to t
must be remembsered thab they represent the most satlsfactory aystbenm
posaible under the poculiar circumastances of Havajo history. It

uld be understood, btoo, that Lthe life-way of thesge Indlang ls
not really crude, once the shroud of external ssmblance is penetrabed.

&

Pew white people underatand an Indlan or any of his motlives, Ilost of

-

then

3,

, in fact, see the stereobype, "a befeathered, half-human creature
. e 7 J s [ 3 TR I S . » 3 . g N "ﬂz-@

of unnatural dignlty with a hablt of saylng 'Ughl

Cliver La Pargs has tried Lo replace this sterectype wi

true characterizabtlion. It has been previously remaried bthet
standable people, They meem asg real and as lilkesble as the noxbe
the first bo treat the Indlen from the impersonal, unromantlic point

of view, In go dolngz he has sought To break a literary tradition
&

hig country's literature and as strong as Tthe incredible

influence of Janes Penimore Cooper

rogputatlion and it.
Bucking such 2 adition is never oasy, much less so vwhen 1t is
ingrained Tirmly in tho hsart of public oplnion, as thils one has
been. The Jjob 1z not yet accomplished; indeed, 1t has hardly gun,

bub, through the acblvity of such wen as Gliver La Parge
inconcelivable that a true appreciabion of the Amerlcan Indlan by the

gene

L)

ﬁ
L‘A'i

1 public will soms day ke an sccomplished fact.

[T
20 oliver La Farge, "A Plsa for a Square Deal for the Indians,”
The New York Times Lagaz;ne, (June 27, 1948), p. 1l4.




Chanter 3

Kelabtionz with

-

The People, much as do all other racss, tend
caenbric views. They adhere to a bellef 1n the inherent superiority

ey

of thelr own greup and culburo, a beliel that is accompanied by a

o

contempt for other groups and culbtures

bty

faeling o

2

Wavajog have lntercourse with all the other Indlan tribes around

them--Ute, Plute, Havasupal, Walapal, Apache, Hopl, Zufi, Tewa, Jomez,

Laguna, Acoma., Thelr attitudes toward these other Indians vary con-

-

gicderably, The People ssen to consider thomsslves closer to the
Apaches (as indead they are in culture and language) but look down
cn them as having & llfe-way erudsr than thelr own, At the sane
time the Apaches are respected and somewhat feared for their fight-

ing

£3
&

prowess. Thls coupleox attitude toward these neighbors is re-
flscted 1n a convergablon Detween Travels Arouand and Bay Horsse's

Son~in~Law, two Navajo characters in La Farge's The Zneny Gods.

"They like singlng, but they aren't good at 1%, and any

Kar?
Nava jo who can sing lé welecone among tmcm. You kﬁow, none of
the Apaches can 117t thelr volces bhe way we do,",..
"But--one hears that they're dangerous.”
"o, They're zood i eenlc excopt when they gebt drunk. When

ey
*h@7“r& drunk, one wante bo step aslide....They got togoether for

omething, snd the Hexicans come with whiskey and the men and
tho woren m’l gelt drunl, Then they wmix up Wlth aach other's
wives, and they be“t anGg that's when you want to step aside.
if taej kanock you down, they Jump on you.”

"They sound like people to stay away from altogether. They

were alweys warlike,"

YTheyt're good peoople, They treat you well. You can make
nongy tlﬂr@ “both working and playing.”

Do *h@y like Tavajog?”

"Pretty well. Only they bthink we're thi
thing 1s st@lun, they gzo after ths Vavajos.

"Do they cateh them?” Travels Around asked.

Bay Forse's Soan-in-Law grinned. "CGenerally not, i

“

vog, Hhenever S$onoe-

::(u

Ia Farge, The ¥neny Gods, pp. 214~215,
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The various-tribes of Pueblo Indians are also regarded with
nizxed emotions. They are feared for their magical powers but on
the other hand are contemptuously thought of as poor Ffighters.

The Pueblos, for their part, return the contempt with interest,
thinking pf the Navajos as ignorant, crude, unreliable, and easily

exploited., In Leughing Boy, for instance, a Hopi attende one of

the great Wavajo dances, where, "aving collected everything he
could p@ssible eat, [he] gat down....to air his schcol EBnglich and
his bourgeois sgperiority.“g

Tewas are more respected than the Hopis because of their
reputation as figh%ers.i A Navajo is generélly reluctant to engage
in individual combit with a Tewa, and when he does, he is likely
to be -besten. The Tews is proud of his gsirength and fighting ablla
ity and quick to impress them on any Wavajo who provides the slighte
est occasion for .his doing so. Thus, one Tewals reaction to a danger-

ous situation is typical. The scene, from Laughing Boy, follows

8 shooting scrape involving two Navajos, a Hopi, end an American boote-
legger, A white official and two Indien policemen {2 Hopi and a
Tewa) sent to guell the disturbance, find themselves confronted by
an engry and threatening Navajo mob., The American official and the
Hopi 2re acutely aware of their precarious position, but the Tewa
is not much concerned,
- The Tewa policemen shifted from foot to foot and grinned.
The situation might become serious, but he thougat it would
work out all right, and he devoutly hoped for an arrest invole
ving & fist-fight with a Navajo. Tewas punch; Navajos kick,

scrateh, and pull hair. For seferal centgries the Tewas?
official profession was fighting Navajos.

ek}
s
®
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One aspect of La PFarge's perception of the Navajos and thelr

Indian neighbors 1s contalaed in a short stcfy entitled "The Girl

1Y

and the Tipcni.”4 A young Hopl girl named Butterfly, flirtstious

Nl

and somewhet capricious, 1s anxious to obtaln a husband of the
most desirasble mortg--one who has‘wealth, prestisge, and good looks.
To accomplish this end, ghe steals a medicine man's tiponi, a kind
Of'magical contraption that insures 1ts owner of sucesss in matri-
monial undertakings., The tiponi works well-~so well, ia fact,
that Butterfuly finds herself pursued simulbanecusly by three likely
prospects, a Hopl, a Tewa, and a Navajo. The Hopi and the Tewa are
extremely handsome, well-built young men, apparently wealthy and of
high standing in thelr communities. The Navajo, on the other hand,
is poorly-dressed, ragged, and dirty. His wife has just kicked him
out of his home Ffor loafing,

The contest for Butterfly resolves itself into a singing match,
The Hopi and the Tewa sing songs of war,‘powerful songs that reach
up through the eelling, up to the skies, songs that bring raln to
the parched land, powerful, traditlon-laden songs. But the Havajo
is light and gay:and sings only thé éambliﬁg songs, songs that
bring pleasure and laughter, songs that stop'the rain, And Butter-
Vfly forgets her matrimonlal ambitions and that night places her
blanket next to that of Singing Gamblér, the Mavajo.

In the same story is shown the Navajo's own conception of his
character in relation to that of other Indisns. Reflects Singing
Gambler,

In the beginning,'when the nations were dividing'the good
things of life, the Navajo came to whers they were. He walked

¢ Bsquire, VIT (&pril, 1937) pp. 72-73, 136, 139.
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right in. He took the fast horse, the horse-racing and the
gambllqﬁ aticks, pleasure with pretty girls, hnntiﬂ§, and the
fruits of other mon's efforts. "I'11 take th nese,” he sald, 5
He Jumped on the horss and was gone belore they eould stop him.
NavaJo attltuaes toward the Utes aud Piuvtes vary coanslderably
but in genseral are characterliged by some degree of superciliousness.,
In the old days, therse was a greabt deal of strife between the Plubtes
and the Navajos, with the NavajJes usually having ths upper hand
because of superior numbers, Lavghlng Boy can romember at lsast
cne time when a small band of Plutes ran ramgant over the Navajo
country, sbtealling cattle and killing the people. That time he was
employed as a tracker by the Amsrican scldiers who were sent in to
quell the disturbances. "They sald they would pay me a dollar a day.
That was a new idea to me, to be paid for hunting Pah-Ubtes., I
thought you just hunted them." "C  Some of the Piutes wers killed,
Laughing Boy tells his wife, the others went to Jall, and after
that, there were no aoro ralds.
"There 1s nob often troubls wilth thewm,' he told her, ‘'but
we do not like them., They llve wild up In that country beyond
Oljeto, where they are hard to cabch, and they steal things.
Moatly thoy trouple the formons: the Mormons are afrald of
them, they say."
Despite thsge various expressions of conbempt on the part of
one Indlan tribs for anothor, La Farge notes bthat theire has been
in recent years a growing feeling of sollidarity in their relaticons

with each othsr., This has boen, hLe says, partly the natural result

of the recognition of the need for concerted action against the

La Parge, "The Girl and ths Tiponi," p. 13%.

h

¢ 1e 3 arge, Laughing Boy, 2. 108

7 Ibid., p. 101,
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whites in face of the thrsat of extinction. Partly, also, 1t 1l
the result of increased contacts with meambers of othsr tribes,
brought about by the governmentt!s school program and other secular-

izing apencies.

If La Fargel's history 1s accurate, the Kavajo's exporiences
with white people have been extremely unhappy. A free, independent,
roving, end migratory people, they were confined within bthe bounds
of a reservation and placed under a restraint, the conceptlion of
which was utterly foreign to their thinking., In 1864 they wers
slaughtered by American troops and teken into captivity at Forbd
Sumnsr, Thére they lived under conditlons so deplorable, so abusive
and barbarie that an impression of mingled fear and hatred still
sbtalns their opinions of white people. It 1s doubtful that any
other race has ever survived a greater shock, Without homes, withe
out food, without clothing, wlth nothing but the desire to live,
8,000 Navajos returned to a homeland systomatlically ravaged by Amerl-
can troops. Hardly had they started up the road to recovery when &
series of leglslative acts and political chicanery started them on
the ignominious roed to serfdom. During all this time, a hostlle,
misunderstanding, conteamptuous white society sought to imposs lts
technological ﬂ@%h@ds‘and religious dogma upon a culbture totally
different, but as old and as Glverse as its own. Thls the white
"authorities” thought could be accomplished in one swift change,
through the expedient of force backed by 1egialation. Laws were
passed forbidding the speaking of the native language in schools,
Navajo raligion was strongly condemned and Christlanity imposed in
its place, native customs were severely ridiculed, and ianovations

in farming and aniagal husbandry were obtruded on The Psople without
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their approval. Directly responsible for these nmlsadventurss was
the Indian Service, a bureaucrabtlc organlzation filled with lncompe-
tent officlals and swayed this way and that by warious outside forces.
it was, says La Farge, "a repository for iandividuals nob guite able
to guallfy for parallel positlons elsewhere. To pub 1t bluntly,
from 40 to 60 percent of those who dealt with the Indians were bthelr

) : . 8
social and intellectual Inferiors."

This sterile organization developed a program that was nons
too edifylng for the Indlans. La Farge's commentary on its defects
1s bitterly sarcastic.

For a coeubtury and a half our Indian policy could be stated as
follows: _

1. Our civilization 1ls the civilization., Anythling different
is savage. Anyway, Indilans are inferior. The dguicker they
become like us the better: they must become Chrisgtian, and in
so far as the leopard can change his spots, cease tc be Indians.

2. We 8till need land, Though we do not admit 1t, we do
not intend to let these aboriglines retaln anythling we want.

Gold in the Black HT1lls? MFaraming land in Kansas? The agent will
get the Indiasns to move, and 1f he csan't do it, the ermy will.®

All the mlstales and misconceptions of the Indian Service were
coneentrated in its school system. Six-ysar old Navajo children
were snatched from thelr parents and talken to schools sometimes a
great distance from their homes, There they were plunged Into a
way of life so different frowm anybthing they had ever known that
bewllderment, frustration, and the warping of personalitiss resulted
on every hand.

The experiences of Myron Begay, 1n The Enemy Cods, while not

completely typical, are gufficient to 1llustrate the treatment which

8 oliver La Farge, "Revolutlon with Ressrvations,” The New Repub-
lic, IXXNHIV (October @, 1933), 232.

® 1pia.
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Indian children received at tho hands of thelr white guardians,

At the age of slx, Hyron enbsrs school at the insistence of &

crusl step-father., His first experiences arve terrifying.
Under a variety of hands, along with othsy children some of
whom wept, some strugsled, some wers stolid, he passed through
swift and astounding treatments., Therec were white volces and
faces and the whlte languaze, bursts of laughtor and grunts
of effort....He was held, his halr cub, shorn, like & sheep,
he was stripped, scrubbed, deloussd, passed from person to
pergcen, oxamined swiftly and none too thoroughly by a rouvghe
handed doctor, clothed agaln, and %8 length turned loose in
the sunshine through gnother door,

Later, Hyron and the other children go into a bulldiag for
asglignment elther to the congregation of Ir. Butler, the protestant
missionary, or to that of Father Joseph, the Cathollc priest. The
baslg of selectlon isg simple, They vass through a door to be
divided, "even to the Black Coat, odd Lo the Dragging Robe, 11

For a while, lyron 1ls unhappy at achool, but eventually he
becomes adjusted to his now environment. He is luckier in this
respect than most of his friends, many of whom he sees belng contin-
ually reprimanded or punished. His best friend, Jack Tease, trieg
to escape the gtifling confinement of aschool life only to be appro-
hended and gilven the humiliating punishment of being forced to wear
girlts clothing for the rest of the term.

- In the boarding schools outside the reservation, life wag hard
and monotonous,., Children were overworkad, and there was 1llttle
recroation, DUormitories wore crowded; two boys slept in one bed;

only hooks were provided for the disposal of clothing. Proam all

this, there was only one way to sscape.

10 1a Farge, The Enemy Gods, p. 8.

11 1v14., p. 19
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If hunger, overwork, bad alr, and hopelessness brougit you
sc far down with buberculogls that you were clearly dying, you
would wsually be sgent home. I have seoen them. I have sab in
a Navajo hogahn among a family that spoke no English, watching
their eldest gon die. They had another child at the same school,
they saild, Vie had some drugs which could ease paln, and The
people recelved vs kindly. But while we looked at them, =znd on
‘what was left of ihe boy ship§§d hone from Kansas, we wanted to
apologlze for our whole race,

Besideg all this, the early schooling 414 1little In providing

(Y &

the Indians s practical education. On the coantrary, it turnsed out

T

& product nelther Indian nor White. Thoae who did not dle at the
school "would return as strangers, ill-adjusted, less able to deal
with 1ife than the fortunate ones whom the achooling had misased,
usually more dishenest, and imbued Withva deep hostility toward
white men that is alien to the natural Navajo.,"19

This is a theme that runs throughout the fiction of Oliver

La Perge--the impossibllity of recasting the Red Man in ths white

man's mold., It 1s seen first in Laughling Boy, where Slim Girl,

trained in a white man's school %o revers the white manis ways,
learns to despise them instead. She dreams of

a home in the Northern desert, and children, in 2 place where
the agent's men never came to snabtch little chlldran froam their
parents and send them off to school. They would be Favajo,

all Navajo, those children, when the time came., This was her
revenge, that all the efforts of all those very different
Americans, to dragz her up or toc drag her down into the Amsri- |
can way, in the end would be only btools to ssrve a FWavalo ond, 1%

The main thesls of The Enemny Gods concerns just this problem,

8 Navajo's struggle to adjust to teachings totally opposed to those

12 La Farge, As Long as the Grass Shall Grow, p. 17.

15 gliver La Farge, "White Han's Burden," World's Work, LX
(August, 1981), 45 ’ ’ ’
ugust, 51}, .

14 La Farge, Lausghlog Boy, pp. 58«59,
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of his own race. lyron wavers between the two, and the result is
a terrific strain on his emotlons. He thinks much about "the two
things that would not come btogether and which, separated, left the
world broken in half, the certainties that faded, the snags and

resistances,"® In the end he comes to think of himself as "Not

Wavajo, not Christian® but "In between with an evil thought. You
can be 1liks a white man, but can you be a whilte man? Ho. ¥avajo

u 18

or nothiag. And Hyron rssolves to be a Navajo.

Hore than one of La Farge's short sbories dramatizes the same
&)

17 nrovides a good example. It ig a story

situstion. "Horse Tamor
about & young Navajo who carries the American name of Bill Taft.
‘Bill spends sevsnteen years 1n a whilte school, where he is tralned
to be a baker, but upon graduation, he finds that he cannot socure
and hold a job in any white mants bakery. He is told, "You gob a
r@sérvétion to live on, buddy, and Uncle Sam looks after you," and
the job zoes to a white man, Highly bewildered and not knowlng
which way to turn, he sums up the dilemma of all school Indians when
he muses, Then you graduated, you thought you were hot stuffl, but
in the ecity you wers an Indilan, and that held you down, and with

the Indians, you weren't much of an Indian, and nothing elée got &
nearing." B1ll Taft solves his problem admirably, however, by
becomlng an expert ULronc-buster, a profesgsion which commands respect
among whites and Indians alike,

Fortunately for the Havajos and their neighbors, the Indian

15 1a Farge, The Enemy Gods, p. 1853,

Ibid., p. 391.

17 ppe Saturday HEvening Post, CCX (Januwary 15, 1938), 11 £f.
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service did not remain the blind and stagnant organization it had

£,

1o years been. During the Hoover administration the groundwork

was laid for a new Indian policy. Commissioners pledsed 4o a reform
pledged gii}

Ao

program were appointed 4o office, and a new series of progressive

2

novements was initiated. The change of administration im 1953 did
not stop reform in the Indian Service but raither accelerated it.

The whole school systen was revamped, and Indians were given back
many of the rights that had long been denied them. The main insirue
ment of reform was the Indian Reorgasnization Act of 1934, "By a
series of new regulations the commissioner [Collier] gave ghe Indians
back the right to their own Lerif&ge, enjoining uvpon the Indian Ser-
vice respect for Indian culivure, lifting the taboo upon native lang-
uages in the schoole, and ordering that sdults and children alik
recelve their constitutional right to freedom of worship.¥ld Béfore
long, the changes were felt even by school children. After & trange
fer.from one boarding school to another, Hyron Begsy notices o marked
difference in policy. ®Dis is a funny plaece,® he observes. gi—'*,.":‘Jey'ILI,L
give you lesson on how to be an Inyan. Veavin and silversmittin,

and paintin kinds Inyen-style pictures instead o' copyin regular
wnite ones de way we used %o do.“lg

This broad-ninded and far-signted program has brought about

Fa.

& degree of undersianding between Indian and white man that was

6w

inpossinle under the o0ld system. Though most Wavajos were once

-

skeptical of and hostile to the aAmerican school program, many of

then were converted into o recognition of its merits once the old

e

0o [
18 1,8 Farge, As Long as the Grass Shall Grow, p. 78.
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La Farge, The Bnemy (Gods, p. 202.




pre judice and intolerance were rooted out., Contrary to goneral
bellief, the Indians themselvos were capable of holding sane and
thoughtful Qpinimns about @ducatiﬁn and tho schools, "Their desire
Was,...that tho children should be educated in order to face the
changing present but should stlll retain the fraiai ng of the past
without whieh the quality of the tribes must dlsappear. They wanted
them to ge forward while remainlng true to their race."20  The

attitude is reflected beautifully by one old man in The Enemy Gods,

an aged warrior who lecbtures to his truant grandson.

"No, my grandson, You want this schooling, even if it is
hard., There are many tribes of Long-Haired People, of Earth
People, many strong warriors, bubt this one tribe, the Bella-
cana, conguered them all, Why? Because he knows more, I
think, By paper and by wires he talks to his friends in the
digtance, he leaves his words behlnd him when he goes away.

He makes things we cannot meke, He 1s heres, he is llslround
us, we cannot get rid of him. Thersfore we ‘must learn his

secrets that we, Navajos, may continue, Long ago we asked
for thess scngols. Yo want_them. It 1s not pleasant for you,
but you need it, I think,"sl

On the other hand, the old man has some sage advice for lMyron Begay,
who hag elected to follow the "Jesus Way" and glve up the Navajo
way of life,

"Wow you, grandchild....I think you are making a mistsake,
too, 1If you learn all the whlte man's way and for rat the
Navajo, if that happens to our young men, then we dwe we are
destroyed ag surely as 1f by warfsre. The man who w1ll serve
his Deonle in the ysars Lo come, the man who will strengthen
them, 18 the man who can learn 2ll of the one without los sing
the othﬁr, That 1s what we are hoplng for, we who used to be
warriors ggd leaders, and who stlill wear the old-fashloned
clothes, "

Hyron!'s uncle, Shooting Singer, is of the same oplnion, He reasons,

»20 La Parge, Ag Iong as the Grass Shall Grow, p. 24,

2l 19 Farge, The Enemy (ods, p. 46.

22 1pid.
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"We need the schools, I think., We nesd to know what they know, so
that they can't tako advantaze of us any longoer. We must be as

.2 . . T ras 2
wise as they are; we can do that and atill be Navajos, I bthink." &

In spite of the progress made, in spite of better mubtual under-
standings,‘thﬁr@ ig atill much that remains to b@'aCCOmplished
before Mavajos and other Indians become a well-integrated, function-
ing uvnit in the American social system, A good common-gense policy
towards the Indians, thinks Oliver La Parge, will add significantly
to the strength and welfare and survival potential of the American
nation, Otherwise, the Indians will deteriorate to a race of
paupers and be not only an economic detriment but a soclal disgrace
and a moral stlgms to the progress of Amerlcan development. Concludes
La Farge, "We are nobt in any case going to glve America back to the
Indiaﬁs; but, perhaps, we shall have sahse enough to give the Iadlans

back to pmerica, "24

23 1pid., p. 84.

2¢ Wne Indian as Artist,” Scholastic, X¥XVIII, (Harch 17,
1941), p. 28. '
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Chapter 4

Religion and the Supernatural

»

Wavajo vreligion conters about the Origln Vyth, or aso-called

"eﬂerﬁ»wee story.? This is the Navajols axplanation of the creation
¢ the Wevld and corregponds roughly to the CGenesis in Jewish religions.
Accordling to the Havajos, there were in the beginning, only the Holy

People. These lived beneath the surface of an older carth, and the

Orisin Mybh constitubes the hisbtory of their emergence %o the oxberior
regzions

Once they wers on the gsurface of ths earth, the Holy People began
creating the univarse,

They mede the moon of crystal, bordered with whlte shells, and

covered its faco with & sheet of lightning and all kinds of

water, They made Cholihi lMountaln fast to earth with a cord

of rain, and decorated it with pollen, dark mist, and sheurain.

They put a yellow bird on its pesk, and sent the Boy and Girl

who Produce Jowols to live in it. The Divine Twins were born,

the two boys travelled through danger after danger iu search

of Sun Bearer, they became meE and Slaysr of LEnemy (Gonds stood

forth, mature and aver young.

The "Divine Twins referred to in this passage from The Enemy
Gods are Child of the abers and Slayor of Hnemy Gods. They are
the offepring of Chenylng toman (chief delty of the Wavajos),
was magically lmpregnated Ly rays of the sun., The Twins, when th@y
becans mon, begen a trip to the land Gf their father, Sun Bearer,
and on the way they slew all the monsters that crogsed thelr paths,.
"But Slayer of Enemy Gods spared the Cold Woman and the 01d Age

' £

Woman and Poverty People and Hunger People."™ The gods were wiss,

They knew that 1f Cold Womean wore slain, mnild weather would no longer

1 La Parce, The Enemy Gods, pp. 165-184.

2 La Parge, Laughins Boy, pp. 205-2806,
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be duly appreclated. If Old Age lioman were not loft allve, everyw-

@

one would have youth bub could not enjoy it. Péverty Poopls an
Hunger People were ﬂecessary to the schems of things, so that
proasperity and feasting would not becons so common that they could
no longer Le enjoyed.

f

Next, the Holy People, led, apparently, by Changing Yonman,
éreate& Pirzt ¥an and Flirst Woman from bwe cars of white and ysllow
corn, These two began propagatling the carth,
| This, then, is the "coming-up" or "emergence' story. The gods
came to the eafth and began living according to a carefully planned
systeﬂ, a system which set the pattarn of life for all subsequont
generaticns of mortals, or to use the Navajo bterm, Zarth Surface
People, Bo rigld 1s the Navajos' bellefl in this story that they
firmly hold that any deviation from the pattern 50 impos@d by the
gods 18 a serious and punishable sin.‘ Thus, when Laughing Boy and
Slim Girl fail to attain the "good life" they had droamed of, Laugh-
‘ing Boy quite naturslly attribubtes the fallure to supsrnatursgl
azencles. The mistake occurred, he reasons, when hig wife, in
sﬁriving Tor perfection outslde the Navajo ideal, amassed sxcessive
material wealth anﬁ thereby vicolated & precsdent set by the goda.
She triod to kill the Hunger Peoples; I thought she could, If we
had not tried to do that, we should have been living happlly within
the Navejo country long ago. She was too daring.“s

Beliefs about the Origin Myth color much of the daily life of

the Navajo. At nlght, variations of the myth are repeatsd around

the hogan fires for the edlification of the children. Frequent

3 Ibid., p. 286,
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retelling of the iacidents that zo to make up the smergence story

is also a source of satisfactlon to adults, For instance, Leughing

Boy is one day forced to taks refuge from a storm in the hogan of

a stranger. That night

«vesils host recounted the second part of the Coming Up Story to
his children, the part avout the Twin Gods, Slayer of Enemy
Gods, and Child of the ¥Wsabters, which Laughing Boy loved best
+ss+H8 drowsed and was soothed by the tale of the familiar,
strangze adventures, the gate of the Clashing Rocks, the trail
over Bolling Sands, Monster fZagle and Monster Blk and Big God,
lightning=arrows and cloud~blanksts,

Though the Navajos conceive of hundreds of deitles, Changing
Woman, the Sun, and the Hero Twineg are the four which bulk largest
in the religion. Changlng Woman (who represents the Earth) is the
only consistently benevolent god. HNext to her in lmportance is her
husband, the Sun. Sun symbolism is all~-pervaslve in religious rites
and cercmonies, all movement talting place 1ln a sunwise directione-
cast to south to weabt to north. Thls four-point progression has
led to atiributlon of strong slganlficance to the number four in
5

everything, Bven under emotional sitrain, Wavajos are likely to

think "in fours." Thus, when Laughing Boy discovers Slim Girlts

infidelity and sends three arrows after the Americsn who debased

her, he turns to her wlth the fourth arrow and thinks, "It was right

that such a thing should happen by fours. The gods wers in it uG
Associations of activity with direction also resvlt from thess
sunwlse conceptions. ¥Navajos vbelleve that benevolont spirits live

to the sast, harmful ones tc the north. Durling ceremonials, men

4 Ibid., pp. 195-196.

© Charles 8. Milligan. "Wavaho Relliglon-~Values Sought and
Values Recelived." The I11ff Review, III, No. 3 (Pall, 1946), 123.

6. . . , v
La Parge, Laughlng Bov, p. 248,
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sleep with their haads to the oazsbt., The single door of all hogans
faecses the sams dlrection. If a Wavajo dies in a hogan, his body
is removed through a hole cubt in the norith wall., ZEach dirsction
is associated with a colory east Is white, south is klue, west
yellow, north is'blackcv

Next to Changing Woman and Sun Bearer, the Hero Twins are the
deities most.of%en appealed to., They are the war gaés of Eavajo‘
mythology, and occupy & cenbral place in rellglous thought., The

followingz passage 1s transcribed in order to indicate something of

Ly

the ¥avajo coneeption of these gods.

It is sald that they are the War Gods, two persons who
so@aL together, beautlful young men, their 1oqv halr falling
like dark rain over thelir ghaulders their bodies perfect,
Sunbeams stand around their heads, 11»h+qin3 rustleg in the
arrows of Hayeinezgani's quivoer, it plays around the ¢dges of
Tobadzischini's stone knife. They are twins, 1t is sa;d-
they were bhorn of two mothers who are one, of two fathers who
are one father. hey are the gods of war and yet they are
the protectors of thelir peoalu.

Wnen people here on earth wish to pr&y to them, two men take
thelr names, and put on masks which have no features, but pice-
tures of 1deas painted on them. When they tell of these divins

ones talking togethsr at the end of the Rainbow Trall, when
they paint the symbols on the masks, they are oply pcintin@
toward things beyond the reach of mortal uinds,*

In the Navajo religion, thers is no bolief in ismortality.
Life beyond the grave is quite undesirable--a shadowy and nebulous
thing. Navajos belleve that when onc dies ths malovolent part of
his psrsonality takes the form of a ghost and returns to plague the
living, particularly relatives, For this reason they are extremsly

e

reluctant to go near a corpse. In case burial makes this necessary,

they very carefully follow g set of intricate maneuvers designed

al

[

7 Willigan, Loc. Glb.
8

La Farge, The Inemy Gods, p. 3.
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you 1f you lesave a corpse for thom to tako care of; agpoil their

party and maks tom leave,

When ona disnoses of a corpnsad

P ) 1. 7 4 T e
rules lest he be haunted by

ags bhabt thoe dead moersonls horse ahall he

Y

The farthsst corner of the cliffs made s niche about twelve
feet square, in which the rocks came to the zround shsor, or
sligntly overhanglng, without talus. Here ke carried her, and
set her in the farthest reocess. He walked carefully, avoiding
bushes, observing all the requirements, in so far as was pos-
gible for a single individual, Over her he put her blankets,
at her head, food, by her hands, her weaviug tocls, cooking
implements abt her feet. He covered her form with silver aﬁd
turquoise and coral and colns., As he arranged her, he prayed.
Then he looked abavt for falr-sized slabs, of wiilch thers were
plenty roundaboub, in the talus. He D““Qﬂ to brlnz thes,
covering her....

It was nearly dark when he had lald on the last stone, and
he began to be aware that he was weary. Blowing cigarette
> £
2o

- 2

ays, e stood in pray
in

)
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of
amoke Lfour for a minube or two. He
unbethsred her Qony and led it in he wiche. It stood pabic
1y by the »ile while he notched h rrow anc snoke the regul
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gite woprds, The strin d, the shaft esbtruck, the pony
l@spt ﬁq& foll partly vomio.  Those clear-cut things,
happening rapldly, wgre @mt of toempo with everything else; they
rut a perliod to 1t.40
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Havajos bellieve

and consacguently can

backward, spesculabe

3 -

his mothsr-in~law, a practlee strictly taboo among Wavajos.

Wost roligious technigueg are directed boward the health and
wellebeling of the individual, Just ag the Pusblo tribes appeal o

the supernabtural for raln and Tertllity of the land, s¢ do Havajos

solicit aid in overcomlng oy warding off glcknesa., These techniques,
wnich seom so lgnorant and supsrstiitious to white ps

have good rasults anong The Peonle, probably bsecause o

factora. The exporiences of one Havajo 1n The Tnemy Gods indicabe

that this ia btrus,

A zirl bhad bsen sened and had fallsn inbo a twitching
gichkneos, 5%@ had v ad away very fast., It was so sorlous that
they held the o ﬁtatﬂ Chant for her, sven though it was summer,

“clo*e&' Hountain Chant without any gatherling, or ‘"Elac JQOW

n the last night, In four éays therealfter she recovered enbire-
1y, now ghe was perfectly well....S51ince then the rsins hau ueen
generous, and everyone vas plsassd, So now they were having
the 703 0 3., the Towards :zautj caremony, to complete 1b. Thug
her cur uld be mads norfact and everyone would be blessed.il

The "Towards Beeuty” ceremony here mentionsd is commonly called

"Blessing Wey." It 1s one of the mediclue techaiques of Favajo

religious practice-~that is, it is one of those technligues whose
purpose ig to briang helpful feorcoes intoe right and active relatlions
with the human body and spirit. It insures healbdh, prosperity, and

well-beling., Bvery Favajo knows bthe lovely prayer which closes a

Blegslineg Way,

™m “y fi > FURUNRE 2 A
11 1. Farse, The Tnemy Gods, p. 304,
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@
With beauty before me may I wander, With beauty behind me may
I wander, With beauty above me may I wander, With beauty below
me may I wander, With beauty all around me may I go wandering,
Fow on the old age 55111, now on the path of beauty may I )
travel. In Beauty.

It 1s not always expedient for a medlcine man to perform one
of the medicine ceremonles, It may first be necessary to resort to
a diviner, or seer, 1n order to determine the source or cause of
the sickness, Divination, then, 1s another technlique of the relig-
ion., Thls takes varlous mystical forms, such as appeals to the
all-knowing Clla Honster or the reading of the stars. In Laughing
Boy, one old medicine man, Yellow Singer, simply relies on dreams
of the previous nlght, Once, noting that Laughing Boy appears to
be 111, he "divines" the cause of the trouble as follows:

"I dreamed last night that when you were at the dance at
Buckho Datkliahz you put those prayer clgarettes wrong.
.

fell down int sand, Now they have put a spider's web
into your brain Mid

Then he prescribes the cure.
"You must go to a place alone, you must wash your halr,

Then pray to the Divine Ones whose cifarottas you offended.

Then take this remedy....It is a special kind of whlakey.

It 1is very holy. The Americans drink ita it 1s so good they

try to keep any one else from having it,"14

Still one other technique of the Havajo religion is that of
exorcism, the rites of cleansing, whose purpose is to expel evil
from the individual, It takes various forms and does not always
depend on the skllls of a medicine man for executlon. ILaughing Boy,

for instance, takes sweat baths and rolls in the snow (both techniques

12 1pid., p. 303.
13 La Farge, Laughing Boy, p. 216.

1% 1b14., p. 217.
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of cleansing]. He watches other young men leap time and time again
through fires in order to rid themselves of malevolent spirits which
hover neesr them. Spitting, vwhistling, passing through hoops, and
bathing with yucca suds sre also considered to be valuable techniques
in eliminating pernicious influences from the body and spirit.

Thoge posoessed with more tenacious demons mey require the services
of a medicine man, who, perfoimming a rite with o feather, motions

the evil spirit from the body of the alfflicted.

All rites and cevemonies of the Navajos have a religious motive
and by that token intensify the aesthetic snd moral appreciation of
those who take part in them. The sgpirit of the occasion reaches
out and fills the soul of him who participates. Even Blim Girl,
viho hed never known the inner meanings of the religion, finds an
almost indescribable pleasure in watching the Grandfather of the
Gods ceremony.

It was a fine spectacle, the many dancing figures in the

firelight, their strange masks and the dull earth-colours,
blue, red, white, yellow, black--z broad vhite zigzag across

a black chest, & red figure on blue, outlined with white,
standing out in the hsalf-light of the fire. The dancers were
never more intent, the chanting more ecstatic. There was real
dramatic quality in the entrance of the Grandfather. BShe was
interested, excited.,. These were her peonle, putting themselves
in touch with eternal forces by means of voice, strength,

hythm, colour, designe--everything they had to use. They were
creating something strong and barbaric and suitable, and still

beautiful. _
’ "In beauty it i1s finished,
In beauty it is finished,
In beauty iv is Tinished, . _
Tn beauty it is finished!®#l®

One ceremony not directly motivated by the religious drive

but yet an expression of it is the initiation ceremony, or Yeibichal

ey, DDe 166-1867.

e
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Danes, participation in which 1 necesgsery bedore any individusl

may become a fully accented member of the Havajo society. Iks

ke

srimary function sesms to bo a psychelogleal one--permitting Havajo

children Lo lsarn at first hand that tho gods are, after all, only

human belngs

sed with masks, This knowledse does not, as

mlzht be expected, leagen the child's bsellel in the gods bub, on

the contrary, strengtheus Lt, La PFarge describes this ceremony

through the ayes of Uyron Regay,
The sonorous chanting of the men behind him filled tha

hogahn. He stood up, In brsaecheclout and moccasins, facing

the flgures of Talking God and Female God, the two featureless,
gymbollc masks. Talking God changed the yucca whips in his
hands., The boy's hesitabtlon over belng inltlabed, his fea
of finding it only grotesque snd barbarous, had centred 1n
advance around this rite of bvelng whilpped by some man 1In a
siask, He stiffened., The yucca bouched him Ffirmly, but aot
az a blow. Thore was no paln, no reality of whipping., He
folt foollsh, and suddenly 1t seemed as 1f the god knew and
had known, the white mask with the cornstall painted on it
aasumed expression; it was only something over a manis head,
n ordinary man with the white buckskin hanging from hlse
ghoulder, but Telking God was there with his true face hldden
nd sunbeams around his head. Hascho Yahlita, the Grandfather,
Now Myron was afraid his wronsg thinking would be seen and
he would be rejechbed, bub the yucca was lald on four times.
Female God began to put the sacred corn meal on him,

With rain bubbles he palats himsell,
Fola nina....

b

He heard the song, and turned sm?gi@e for his back to LS
ganctified with corn. It waz done,~v
Yo levity is tolerated at any of these ceromonles; any sort of
ingincerity would render them Impnobent. Those partlcipating must
romaln aloof from all worldly things and keep their mulinds unconbame-

inated by disbracting thoughis. During onc of these rituals, 8iim

o
3

Girl attempts to atitract Lavnghing Boyls attention by taking his hand

and iz immediately adsonished for her achblons,

18 . w 4 o o
16 La Parge, The Enemy Gods, pp. 1062«183,
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"Tou must not do that,"
"Why notth : _ _
"I am thinklng about the Holy Things., I have to concern my
mind only with them. You should not have come here."”
BIg it bad to think asbout me? Are your thoughts of me not--
hozo j17" She smlled. ' .
~ He remained grave, "They are hozoji, but they are not all
of 1t., When I thiank about the whole, I am thinklng about you,
too. 1 give thanks for you. But I must not Just think about
you and forget all the rest, Wow go away.™"i!
In connection with his discovery of thls attitude among the Indians,
La Farge cannot resist a comparison of it with the rsliglous prac-
tices of white people. He says, "I....found a relizious concept
whileh rather shames us--~that no prayer ls efficacious unless all
present are thinking only happy and devout thouvghts. We do lip-
2 ) . - 182
serviee to that idea; they practlice it."18
Hot infrequently in speaking of the Navajo roliglon does La
Parge make a comparison with Christlanity., He is not a religious
reactionist; ke is & freethinker who believes that truth is truth
regardleass of where 1t is found. e finds truth in the Navajo relig-
ion, and he finds superstltlon; both of these he sees ln Christian-
ity. He does not hold one up above the other, but he defends the
tenets of lavajo theology at the points where he conslders them
&5 P :
worthy of defense. And these points are considerable; they lie
within the heart of the religion, not in the exterior manifesta-
tions of 1%. La Farge's lmpressions of this religion are better

deseribed in hils own words.

Amobvg the Navajo Indiang I encountered the cagcep? af'lmper«
sonal, omnlpresent God in berms as lofty as Buddhism's, and

17 14 Farge, Leughlng Boy, p. 165.

18 gliver La Parge, "Red Wen and Pink," Wings, III (Wovember,
1929), 9.
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wlth 1t an advanced voligioug philosophy including certaln
tarrss such as hozhonl, of o tGCu 1ical fellgLO*phLiﬂS sphieal
nabure....The sguper PoEL tloug folk-gtull with which the core
01 Navajo religion iIs cverleld ls very obvious to a white
man, not being that in which he was reared, and 1lu general
bel n» somewhat cruder, I was genuinely SUTUTiqbﬁ to dlscover
thig obher content Lmhimﬁ it, also Lo discover the divisien
{the fancy word is dicl tomJ3 whiech the more twounh*ful,
advanced students aﬂsnf the Lavajog recognlzed between the
trapplings and QT&QtiCGd on the one hand and the heart of ths
religion on the other, What I sncountered we s a genuline

p,
NG

sophlaticabtlon stated in unusually clear term and all in
a frame sm unliﬁb anything I had prevliously uuawm that I
could co to 1t without preconceptions, I was also, of
COUTBE, comq* ering the 9AC@Ut Lonal genius of the Ancrican

Indlan, awtposilai the Gfieuu, for unconfusged, evolved relige-
iouws thinking,-

A fTow of the characters La Parpe has crested in his ficbtion
have provided hlws excellent opportunitics for studying the Havajo
religion in the light of Christilanlty, and vice versa, lNyron Begay,

in The Ineomy Gods, agalin and agsin lg forcsd Lo clivcose betwsen the

tsachingg of the two. AL the dmerican school he lsearns aboulb an
omaipotant, cmnlascient, ocmhiprssent God wheom he caanot sec or hear
or sense in any way. He hears aboub the Son of God, who lived ages
and ages 2o in a land so very far sway that the true distance is

e [ - S 3 L P S N A ¥ PR S ) oy ) 2 - o P RPN S oy E N 8
n vacatlion and observes abv firast hand his own people in religious
response, and he learns gsonme sbtartling things.

He hadn't known Ghe stories wers 1lile that, as strong as the
Bible and mith a quality tl&u struck wore directly iunto the
depths of hig being thar anything he had sver he ard bafors.
Mot pr68011ﬁ” or auﬁtrlrJ, but stories which made all on
story, and the people came up out of an older sarth, and the
gods “lived and movedy the vivid ‘aafoa glowed in his wmind, bthe
words recurred during the active days ;nthrveﬁl 7 between

_LJ
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nlght and migmt.g“
81lim Girl, too, finds herself confronted with the conflicting

whibte and Wavajo ideologies., Inculcabed Dirst in one religlon,

then the other, she finds nelther completely satisfactoery bub,

redseming qualities in the religlon of her pooplo.

In a senblaental way she played abt believi ﬁ“ her ou,ﬁle?s
religion, and indesd bogan bo find some trutik in its basic
woctrine, but when she attempted to extend mceeptancse to the
forms whlch sha observed, her sense of the “f3+03gan nade it

v ¥
a farce....The religion might remalin meaninzless to her, and
probably alwars would, bui the underlni“g concs pt of the
active foree of thozo Ji' became real,

But full acecepbtance is no lonzer possible for S1lim Gilrl. She tries

to retionallize what sho socs and the result ig a curiocus mixture

of reminiscencs, hops, and outright doubt.

When ghe had been a very litvle girl, she had trombled with
terror and aws ab the si ght of the vory zods coming iInto the
circle of people., Oul in the darknsss one heard thsir distant

all, repeatsd ag thay came nearer, until with the fourth cory
they ontered the f;rcl;hwt They danced and sang there, maies»
tic and strange; then they wvanlished azelia to rebturn to their
homes in the sacrsd : 1chu. How thney wers Jjust imd;a 19 duam

she lnew, dressed up in a rather silly way. Liks many unrelig-
iousg 7eopie she kept sl;poch into the 1dee that these worshxpw
pers Wers Jr%tundlng to boe taken in by the matemtlg gbaurd.
Host of the adult bpencatavs had besn throupgn the Wight Chant
initiation; all of them knew that the gods were no more than
msn in NBSLS” how could they be so reversentY What was hsr
dsvout husbandts scstasy, or his devoubness, when he hinself

put on ths painted rawhlds b@@ teloued 153W sprucs and {sathers,
pretending to be Talking God?

Then to her mind flashes the Inevitable Leachings of Christianity,
To her surprise she finds 2 ginilitude. The roligion of her neople
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is no more absurd than the religion of white pecple. Perhaps neither
is really absurd if one is in true harmony with his surroundings.

She remembered the sacrament at school when she had been
Christian. $She had known that the wine came from the vine-
yerd of an Itelien who was a Cathelice--something vaguely wicked
~=ond that the bread was Just bread. BShe knew the minister
for a nice man whose wife rather bullied him. Yet she had
believed that Christ's blood appeared in the wine, or something
like that, and had been uplifted when she partook of iit.

The casunl way in which the minister hendled the Jjug of wine
wnen it came used to shock her, vet when he raised the chalice,
his face would be inspired. He knew it was just the Itasliants
wine and himself, but he had not been pretending.

These Wavajos were just like that. 8&he couldn‘g make it
seem reasonable to herself, but she understood it.=d

And S8lim Girl's conclusion iz, "That is a good religion, as good
as Christienity....One needs gome religion, At least, I can get
good out of its ideag.#ot

In secular societies, religion is apt to be turned‘bn éﬁé off
like & radio, Hany Anericans, for instance, attend church services
on itne Babbath end give no thought to religious matters for the
remainder of the week., Navajo practices afford a marked contrast

to this attitude. Religion is of paramount importance in everyday

h

e

life; it colors every thougnt, provides a motive for every action.
Laugaing Boy, for instamce, in telling of his love for 8lim Girl,
relates his emptions in religious terms. The only way he can ade-
guately deseribe his trememdous love experience is by way of a
religious netaphor.

*T have been down 0ld Age River in the log, with sheet-
lightning and rainbows and soft rain, and the gods on either
gide to guide me, The DJagles have put llghtnlng snaﬁes?ané
sunbeans and rainbows under ne; they have carried me through

the hole in the sky. I have been through the little crack
in the roecks with Red God and seen the homes of the Bulterflies

2 |
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and the Mountain Sheﬂp end the Divine Ones. I have'hear%'the
Four Singers on the Four Mountains. I mean that woman,W~-

Yhere religion is thues such o compelling force in a people's culture,
it is likely that extermination of it would be a blow so severe that
Ahe eulture itself would disintegrate as o result. At any rate, the
Tendency for individuals to think in religious terms testifies to
the strength and wnifying nature of the rali igion itoelfl

Lie Farge dae% not hold up the Indian religions as superior Lo
other religions; what he does is defend them against the railings
of dogmatists and fenatic sectarians vho attach to anything outside

their ovn culls the name of ®barbarism,® Vhay, he asks, should they

o
o

> ostracized for the abundence of obvicusly crude urd superstitious
aﬁdi&rdhaie beliefp-wthe trappings mhlca,enshroud and cloud all
feligions slike? Is it more “prlmlulve” to believe that it is danger«
ous o cross the path afva rattlesnake than it is to have inhivitions
against the eating of pork on Fridays? The whole point of his argu=-
ment is that any re ion is mholeﬁome which fills the spiritual
needs of its adherers. All rellgxous systems whichh encourage sp;rit*
ual growth are intrinsicelly sound. Indian religions have done this
adequately for countless generations; were it not =0, the adsptive
mecnanisns of cultural change would have dcveloped a different, more
suitable réligiaus complex. To illusmraﬁe hig conception of a sound
religion o8 onec which gives spiritual seiisfac to its followers,
La Porge relaies'a DETE0D &&1 experience at & Hopi Indian ceranony.

e seng all night, hullding song on song, filling the place

and ocurselves with music as fine ag any I ever hone tc hesr, and &

25 1bid., p. 158.
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Chapter B

Zthics, Valuus, and Premlscs of Life

T o - 3 ur e w"‘ » e T .b [y
The provious pazes of thls papsr may leave the lmpression

that Oliver La Faprge helds vp Indlan culture =g superlor to that

of the white marn who secks bo alter 1t. Suvch an Ilmpression would

either in facbual wribing ov in Tictlon,

points of comparison end conbrast with the

\

eriterion of judgnment--the Zuro-imgrican culbtural patiern. Thas
a clegr-minded, scilentlfically tralned, unblased person is able

to discern places whero the standard of measurement is iunfericr

to the thing beling judged doea nobt bestify te the Inferiority of

the standard as a whole. TLa Parge says ilv no place thalb the sum

tobal of the Indlan's wav of living ls superlior %o the sum Lotal of
the white man's way of living. On the contrary, he states explielily
that guch Ls neot the case.

I ut idylis. I can elear the decks here by
st arc not idyllic, any more than I am.
T lor to us. They are Just as stupid and

| , we are, just as noble and juat as mean
Just as good and just as bad., They produce some of the nost
“astute, devious, and unscrupulous politleians I have ever
encountercd as well ag elivic leaders wvhole~hearbadly and intele
ligently devobted to the public wellfare, bthey produce haross and
villeing, They ere different from us, stronz ln soms things
where we are wesk, wealk whore we ape avrong, oub averszed all
together nelther better nor worse.

w

That La Parge extends this ldea bto his fietion is readlly appapr-
ent to hls resderg. 38ays cone critic of ALl the Youns Men,
Whils he finds great and noble qualities in the Indians,
ir. Lo Parge is no ool concerning his own people. He shows

1l 1a Farge, Raw Material, nn., 155-1854.




the iﬂ alL ol arietys ag, Ilndeed, his Indlans are also
good, | EGPGQS. He writesn %f both with the bale
ance uhnn C&J 1 spring of knowledze.

A& ease in polnt is his concepntion of the princinles on which

rest the ethical systems of Havajos and whites, These are similar

at some polnbts, apparently unrelated at others, To Lllustrate one

B

aspoect of Favajlo ethics«-that stealing from outslders 1s condongde-

La Parge rolates the following ineldent,

.«.8 trader, long ago when the NavajJo country was very wild
and unmapped, gave an Indian friend of his flve hundred dollars
in silver to take to apother trader some btwo hundred rmllos

away. It would have besn the simplest thiag in the world fov

that Indian to have diseppesarsd with what was, for hin, a
lalge fortuns, converted 1t inbo jewelry, and ﬂ?aﬂed loat,

But he delivered 1t as promigsd to the strang trader. Thab

¢
night the Indian came back and stole the qoney

e

!
»
If an Ameriecan had been a thief, he would have taken the
money wnen 1t was casy; had he besen honest, he would have let

iv lie., This man was neither honest nor dishonest, Just Navajo.
To understand him, one must know geveral thing s: That his

people llived for centuriecs by ralding smd warlar like 3coteh
Borderers, taking everytihins they waQUed, by fn?ce or phealth,
from their ﬂe;ghuwr Thus, between stealing, which ls dishonore

able, and warfare, 1 h¢ch ia honorable, the distinetion lies,

not in the act, but in whether the object is talen from a Iriend
or an alisn, all oubslders belng aliens to a ﬁ‘owle wio call
themselves, simply and ar ﬂﬁhﬂantly,“Denﬁe Men.” 8econdly,

one muab Ynow that an Tndian is tuﬁperaﬂennally an GXtP@ﬁ@lv
loyal friend, alsc realize thelr extreme admiration for both
bravery and skill, That Indian not only d4id a permlissible

thing, but a brave one, and a difficult one, The act unquostions
ablv raiged him enornously in the estsen of hils fellow-btribesmen,s

This ls, afber all, not so very far from ths position taken by moat

o2

Americans, who secretly approve of YRobin Hood” thievery and who,
in war, condone pillage and plunder against the ansmy.
In carrying oubt the terms of his agreemont wlth the tradex

the Indien described in ths above ’mclﬂent showed a scnss of honop

2 William Rose Benet, "lan<iho-Kn owa*Iﬂdlans ¥ The Saturday

Review of Litesraturs, yendl (August 17, 1835), p. 10,
3

Ta Parge, "Red lien apd Pink," p. 9.
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that all Navajos conslder requisite to personal excellence. In
this conﬁﬂctién ls the followlns sentence concerning gambling among
the Wavajos. Beeause all NavajJo men gamble, the statement iz of
wlder signifiecance than 1t may at first seem. Says La Farge, "I
have never known @ loser to questlon that he losht or delay payment,
I have n@ver geen a raw decision.'® Promlses arc always kept,
regardless of the consequences, Laughing Boy refuses bo back down
on & promise to gamblse with another Indlaen, even ln the faee of
S1im Girl's assurance that his opponent is crooked snd will take
his_manéy; "That mekes no difference," he tells her; "I cannot
baék dbﬂn,now; If I let this go because I was afrald to lose, what
would I bet¥ If I refused because of you,'what kind of & man snould
I ve for your"? L

Pleasaﬁﬁ;manners to all, genergéity, self-control, coopsration
with‘geighbaéﬂ,'and moderatlion in every act of 1life are highly
approved i&éais Qf5huﬁan‘conduét. Tb}get_alcng with the lavajos
one Shouldeolléw a fow simple rulss of common decency--"go slow,
be absolutely polite, observe every rule of good breeding, dontt
foree t&lk$ don't. jabber, don't push yourself at them, never show
surprise or lose your temper, "0

The astoniahiﬁg flexibllity and resiliency--the capacity for
absorbing ¢lements frém other culbures wlthout losing the generai
pattern of thelr own--with which some Indian tribes séem to be

equipped is perhaps more than anything else the result of a highly

4'LaFarg;e, Raw Materiasl, pn. 1863,

S'La Farge, Laughinz Boy, p. 40,

o .
¥ La Farge, Raw Material, p. 151,
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cooparative system oxlsting withln the teive itsell, Wavajos,
agpeclally, arsc nobted for thelr working together in harmony. Seo

also are thelr nelghbors, the Apschez. La Farge relates an incle

Being "backward’ that ls to say, still very Irdiaq “h¢s tfibc
payzed a givie Ucbt which most white communitle oulﬂ Ve

@
}..J

falled lamentavly was found under certaL allobﬂ nus
?ellihw wild, Qubsuculn; richea for a few, nothing for the
comruni vy, Arter the most carveful deliberation, all the Indians
nade thelr mineral prishts over to the btribe, that whatever
riches mighi be found should be applied Lo uha good of all

the QGGEIQ.Z

n

Moderation in all action ig also a very loporbant ruls under
the Wavajo standard of propoer conduct, Thig ruls includes all
indulgences, oven sex acblvity, The accumulatlon of materlal wealth
beyend the polnt of simple confort ls a serious viclabtion of ecoe-

nonic and gocial laws, Thus, Sliaw Girl wmakes a mistake when sho

trieg te kLll Ythe Hunger People.¥ ¥I
Hg

ibut I thought I could have baetbe: And the attempt to obtain
the materials for a 1life above that dictabed by necegsity and cuge
tom heapsg disaatsyr upon her head.

One othey ethical concention of the Wavalo concerns the nature

£

of evil end is akln to the Purltan theory thabt cach good act ov
~

each slzn brings ites oun reward or punlshwmenb, 5 1s bolicved

bad thoughtes and actions bresd other bad thouguts and actionsg,.s

¥
v Y K xd iy R LS T, pe ) 3 Lo 5 bt o LY
" 1a Farge, As Loas as Lhe Greas Shall Grow, pp. 96=97,

[
¥ La Parge, Laughlng Doy, p. 263,

9 Compare the doctrince implied la Mathanlel Hawthorne's The
Searlet Letter, where the sin ol aduvltery leads one charactor te
The grﬁater sin of falsenesq, becomas responsible for a dliabolical

pasgsion for revenge in anovhsr,
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Consequently, ons who can comne in contacht with evil with@ﬁt beling
contaminated by it is indeed an admirable person, but he who acts
as medlum, or agent, for thoughts of evil nature comults a cardinal.
gin., Laughing Boy's uncle, in discouraging his provosed marriags
to 31im Girl, repests to him a rumor that she is a prostitvute for
the Awmericans. In so dolng, he propagates an evil thought that
will return to haunt him. In Laughing Boy's words, "What my uncle
said will stay with him, He has made a bad thing, it will follow
him. The track of an evil thought is crooked and has no end; I do
‘not want it around me; I do not keep it going."lg

All people everywhore lay emphasils on certaln values in the
search for a better life., "It ls characteristic of Indians,” éays
Oliver Le Parge, "...that they nover lose sight of the great, funda-

. - . ; ) . .
montal cuecation: What makes 1life worth livingse¥ What makesg life

worth living for any human gpoup is the atitalnment of those values
which bring it happiness and well-belng. To the Navajo, health,
prosperity, and peacoe are top values., Health l1s the most cssential
of the good things of life. 1In suech a harsh environasnt, good |

health is requisite to survival, and the anature of all religious

a

ceremonles indicates the Navajo's sense of 1lts importance,

Some of the things which Y¥avajos prize have been disgcussed in
previous chapters. 'Thors is pride in the ability to sing, to dance,
and to tell stories. Likewise, the skills of weaving, of silver-

smlthing, of sandpalnting carry high prestige. Cerecmonial knowledge

usually insures oxbtraordinary power,

1C 19 Farge, Laushing Boy, p. 39.

11 149 Targe, Raw Materlial, p. 160,




; Personal excellence, therefore; is vealued; individual s&ccess,
{
E'*c‘me AﬂEElC%n sense ox that term, is not. Individuals progress

only with and for the femily, and riches are not assoclated so much

with single persons &g with the entire femily group. The fact thot
any cénspicuaus type of leadership is zbgent in[ﬁavajo society'pqints
to this lack of emphasis on nersonal succeua. Ho Havéjo EVEYr pre=
tends to make decisions for a group. To do 50 would be indecent.

In council neetings nobody presumes to have more suthority then the

others; everyone is of equal stature; no &ecision can be readhed

without unaninmity. Myron Regay, the school-Indian, learns that
vehemence and bombest are not the epproved forms of speech at these
gatherlﬂ 'S+ Rising on one occasion to deliver an oraztorical conderi=
n&tlon of the uhpep-reductlon nrogrem, he is guickly and subtly

shown that other, presumabdly ill-informed Indians have more stable

and int@lligent.opinians than he. Léter, he attribultes his nistake

to a school-inspired desire for personsl exinence. %I wanted to be

importent. Until just a 1ititle while age I wanted to stend ocut, I

kept adding to myself. Then something happened [the above described

incident] and I became nothing, nothing at all."lgl But Eyron finds
himsel? in a return to the values of his people and the realization
that to settle down on the reservation, with a Navejo wife, is his
wisest course of actioh. He proposes marriage to a thoroughly Indian
young woman, to vaom he asseris “This is vhat I went,® swinging his
hand %o indicate her hogan and loom. ®fhis, and you, and work to do
for you. 1I'm a Favajo again. I always was cne, only it was hidden

3
from me.“lu

12 g Parge, The FEneny (ods, p. 206,

22

13 Ibid.
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A holdover
witleh 1o commended by wmen who have slaln Amorlcans or Indians of
other tribes, Prestipe comes with bravery, and one siust be brave
o k11l an Amerlcwr In one of La Pargs's ashord storiss, Ior lastancs,
a Tavajo murders an Anoricap and immodiately beglins te think of hls
advanced station in sccisty. PI have killed a Foxlecanr, I have kllled

g Zunl, T have I1llzsd an Amsrican....That girl wlil speak %o

parenta now, I thi nl, 14 This sans attitude crops out in everyday

fay
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spooeh, as when Lavghlng Boy tells his wlfe of the
and punctuabes his story with side rentarks about certaln roapechbed
individuvalg, YTPhen The Dosr came alens, You have heard of hint
le is the cone who killed those two Americans: hls father was Generous
Chief, the one who never was ecapbured whon The Peaple wanlt into
sxile, "1

Under supsrfieisl examination, difterent pooples ssem to lay
stress upon dlfferent valuos; actually, they ars all striving to
solve the same baslc problens. The end is the zsne-=the abtiszinment
of a babiter carth; the means Lo thaet end are the only variasbles.
Indlens nay sray for raln and e laughed abt for supsrstitisus 111lit-

-

erates; Amorleans may advocanbte stockereductlon and thoreby laeur

the hostilisy of the Indlansg., Thoe hoped-for resulis in bolth sages

are ldentiecal: tho lunrovement of pasturing and general farming
copdltions is the aln of ocach, Thalt one nethod ls selentifienlly
gound and the other slpply a nmanifostation of oo and falth does

not alter the fact that both are atieapbts Lo arrive at a bstter

14 wpangerous Han,® Seribnorts Hasazine, LXEXVII (June, 1930),

15 La Parsge, Lavghilop Boy, pe 1038

2e
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formula for living. The reason a white man does nob understand the‘
actions of an Indian is not that he fails to comprehend the Indian's
alm but that he cannot conceive of the logic behind the means by
whieh that alm 1s pursued.

In other words, the premises of 1life, the basic assumpbions,
of the white man are not the same ag those of the Indians., The
white man ls prone to take for granted that marriage should rest
on a foundation of love; the Indian is equally positive that the
primary conglderations should be economic, 8taying in harmony with
gupernabtural forces insures a Navajo of hoalth and strength; an
American is likely to think of the samo values as being attained
by proper diet, exercise, and rogularity,

Navajos believe that everything exlsts 1ln two parts, the male
and the female, which go together and supplement each other, This
ls more than a bioclogleal conceptlon, for it is exbtended to almost

all inanimate cbjects. Indlan characters in Laughing PBoy spealt of

he-raln and she~raia,»dependiﬁg on the degree of suddenness or
gentlenssa. Turbulent streams aro male, placid ones are fomale.

The ecold harsh country of the Worth is masculins, the warm ﬁeéert
arsas of the South are feminine, The classificatlion of cbjects
along these lines seems to be an extension of ideas fOLnﬂ in mythol-
ozy, where the Holy People are always palred,

To The People, human nature is nelthor good nor evily both
quallitios are blended in all peorsons, and there ls lltile an individ
ual may do to albter thelr relative proportioﬁs. Thus, wmany offensea
which are ssriously condemned by whites are taken lightly by The
Peopls becauss thsy are considered more or less natural manifesta-

tions of human falllbility. Crimes which white people classify as
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"capltal® may not, for the Navajo, fit the same classlfleation.

To bs sure, those who commit murdsr, rape, and other "serious®
erimes are punished, bubt the punlshment 1s relatively mlld, usually
taking the form of monetary compensation to relatlves., Adultery

is condemned, but hers agaln the belief in the Ffallibllity of human
nature may allow for some measurs of Jjustification., The seriousnsss
of the crlime depends upon the clrcumstances behind 1t.

For instanece, Slim Glrl remains the mistress of a white man
even after her marriage to Laughing Boy. When Laughing Boy discovers
her infldelity, he 1s so enragod that he abttempts to take her life,
Later, she explains to him the roasons for hsr conduct, and her
story 1 so plausible that she gains partial forgiveness. It was
allvpart of an eolsborate revenge plot, explains Slim Girl., The
Americans had robbed her of heor good life and substltuted for it
their own brand of liviang, causing her much pain and dlscomfort,

To get sven, she had concentrétad her hate on one symbolic American,
living clandestinely with him and taking hig money in return. The
monay, she tells Taughling Bey, was to be the means through which
she would seek Lo make him happy and through which bhe two of thenm
should attaln the perfect 1life,
"I wanted it for you; you wers giving back to me what the Ameri-
cans had robbed from me since they took me from my mother's hogan,
;I thoqght it right that an American should pay tri?ute to you and
me, I thought it was the perfection of my revengel 6
The explanatimn is”iogical and sultables, Her frank confeésion is
more admirable than her original sin was despicable, and Leughing

Boy 1s convianced that 1%t was "error, not evil,"

16

La Farge, Laughing Boy, p. 265,



about poersonal matbters ls unforglvable, sven in the

somewhere’; o woman angwers, 'When do yon start?!
aale "yt or "Where?" would be undue pryling,

strictly pesrscnal neture ls aeldon glven voluntar

r in one of La T’a:r’"e:,'s gtoriss, after llving with

Cor sceveral nonths, receives a latter from his wifle.

The white woman, somewhat alarmed, protests, "I didn't know you we

0l8 e

nerricd,? to which he roplies, "You dldn't ask me, was not

tryins to bs clevers; to his way of thinking, his answer was the on
genaible one,
Thege ard other prenises form the base on which regts all of

Tavajo thought, out of which grows all conduect and all actlions

nhase of 1%

i

zreat or small.

L&

e & . ~ o~ - k. T 4 o gy 8 P 2
many instances, opposed Lo those premises which gulde the thouzht
and conduct of whlbe poonle, and by that token -
o 2 £ 5 o da . e ~ g R P b e S o F or s, o, Fe o Fn vy

ments of mubual aisunderabanding and migintsroretatlion. Por ons

who really desires a trug knowledge and full approclation of the
Indian, La Targe advises that he begin by trying to comprehend b
1

baglc assumptions-~the habiituval ways of spealking, acklng

L7 611ver Ia Parge, "Hard Winter," The Saburday Zveninz Post,
CCVI (December 30, if””’S, .
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and roacting--by whieh Lhe Indlan lives., Fer, says la Jargs, “until

you know his reason, and all of 1t, for what he does, you abso-
, e o s s
lutely cannet Judge hWim," Y In & certaln ultimate genza, he eon-

tinnes, the only way thles can be 1savnea is by livieg asonz the

Pore and wmore vou eome bo lmow whab makes them do what ¢ thoy
ﬂu‘ To a cortaln degreo, your aind 1ﬂarns to use thelr preme
laes when balilng aboul tnelr thlﬂﬂs~~mﬂv it¥s all Pif*t o
steal from an “ts&uar, wWhy you say tell a 1le thres tl‘ﬁw
but nokt four, why you may plan an elaborabe revenge, bub do \
yourself harm if you lome your beaper and bursh oub c&r@zﬂﬂ-’gﬁ

From all bhisz, one highly siznifleant concept ig apparent.

Ho goclety iz esubomableally and intrinaically inferior, 1in agll .

&

its amspects, Yo any other; no sulbure can truly be [udzed in terms

of the standards of ancther, bubt only by thoe degres Lo which it

gf'foeti vely servaes the physleal and spiritual noeds of thogs whe

LY -

live by ib. Just as Lauching Boy, 1n forgiving his wifelsg inlle

Gelity, reamons, "You have lived in a...world that I 4o not know.

Tan @ sm wrmis I o rereyrat iy ” Yoo : T % Top B e T
I cannot judye you by my worléd, 21 so ghovld ell human beinge be
<3 oy Y £ oy 22 ki 3 g s - 3 £ '*':».L.- Bregay gt 5 2 5w oox
tolerans and broad-minded in thelr Ju@gments of other human belngs,
N o o P % gy X vy 3 3 3 PR e B -
montel, woral, or splribtuval dilssimllari-

tion,

£ i o . ‘
1% “%ed Ten and Pink,® p. 7.

o1 Ibié., Pe &4
- T rarg o, Lewshine Doy, p. 207,




TUHEZ SICEIFICANCE OF LA WARGHTS THDIAN WRITINGS

iret to uwbiligse the char-

nE

Oliver La Pargoe 18 by oo weans the 11
acter of tho American Indian in fletional material, Indeed, the
recognltion that this "native American™ is & valid and intrigning
subject for literary endeavor 1g as old ac this country's hisbtory.
It 18 significant that the Indian should make hig debut (in the
Pocahonbas legends) in American Literature almoalt colnclder ntally
of the [irst permancnt settloment on American
ghores. It was inevitable that the-ﬁed_mam.sag 114 become an active
foree in the thinking of the newly arrived Zuropeans, and 1t was
1ix eulse inevitable that thiz thinking should make itself manifest
ia the literature which they produced. It may be well at this point
to summarize briefly the hilstory of the Indian in Amcerican prosse
literature, so that ¥+, La Parge nay be judged In the light of the
works of hils predecessors

The distinction of beling th? first to sueccessTully utlilize the

Incian as subject matter for i$ct on belongs to Charles Brockden

Brown (177118 1u). In 1799 Brown published Bdzar Huntley, a novel

which reflects the implacable hatred of a race driven from its

he Indlan as & aup-

oF
,_ T

native hablitat by white settlers., He painted
derous and Treacherous savage, 8 conception quite naturally conveyed,
perhaps, by bthe circumstances of frontlier 1life under which the author
lived.

.

Hany writers after Brown havs attempted delineations of the

(3
Cv

1ife and character of the Hed lMan. Only the more lmportasnt ones

neod be pmenbioned, along witiy the overall picture that each has



concaived.l
Washingbon Irving (1783-1359) allowed the Indlan bo play a

o a kg

pajor part in three of hiis works, =21l published during thse fourth

decads of the ninetesnth century. O these, one, A Tour of the

Pralriss (1835), was based on porsonal experience, The cither two,

Astoria (18306) and The Advenbures of Captaln Bonneville (1337},

<]

were the rsvamped nobtess of explorers and hunbters. All these works
reilect a trend in popular thought that began developing sdon after

real hazard, Irving zlorified many of

,r:.v
ot
&)
g
&
)

the Indlans cease
thas tralits with @ﬂich Indlans were supposcd to be abuﬁdantly andowed,
for instance, independence, love, and vencrabtion for the Ffamily, and
lofty contempt for punishment and death.

By far the nmost Influential wrliter ever to use the Indian mobll

k2

was James Penimore Cooper (1709~1251). Cooper, more tha

13
v
i
3
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his conception of the Indian upon hisz readesrs;

‘..\s

olse, nas impresse
vet this conecepbtion is in meny respects the sost errvonsocuvs of them

all, His position 1z aboub the same ag thait of Irving, but magni-

fied to unreasonable proporblons. In cooperts Leabhorstoching
geries, where his best known portralts ars found, the Indian is

Diametrically opposed tc the conceptlons of Irving and Cooper

is the attitude appsarent in Robert MHontgomery Bird's Hick of the

Woeds (1837). Blrd (1805-1854) considered the Indian no better than
s wild beast, an anlmal to be tracked down and slaughtersd, In many

respocts his work represented a return to the "murderous savage"

1 por comprohensive treabment of this subject, seoc Albert
Keisger, The Tndian in Americau Literature, New York; Ozford Univer-
sity P%es& 19353,
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attitude of Browvn and the other early writers., The sxplanatlon of
this is simple; both authors wrote of particularly hostile Indlange--

oastal tribves, Bird of the treschercus maravders along
the Fenbtucky frontier.
William Gilmore Simms (1806-1870), in his trestment of Iandlans,

belongs completely to nelther of these two schools, though he is

perhaps closer to Coopsr and Irving. Hig novels are a curlous nlxe
ture of resllsm and romanticlam., Wrlting about the Indiansz of the

Carolina scaboard, Simms gave accurate accounts of thelr sulbural
tralts bubt doectored his plots with Ldeallistic charascterizations and
lpcidonts highly tinged with the romantic. Simms was from the first
sympathetic with the Indiang, blaning thelr savagery not on a bten=-

ency to be brubtal bub on natural simplicity.

Helen Hunt Jackson (1832-1885) concelved of her Indlan writings

as vehicles of propaganda deslgned te relieve the miseraule plight
of the mission Indians of the Southwest. Bhe considered her work

as the badly nesded work of roform, and lan her two novels, Century

of Dishonor (1881) and Ramona {(1834), she struck oubt forcefully and

bitterly against bthe Injustice of the Government's Indian policy.
In her bocks MNre, Jackson ubilized the humanitarian approach, but

m D,

her work suffers from & btendency toward sentimsniallsm.

Adolf ¥, Bandelier (1840-1914) was an ethnologist who lived

for years among the Pusblo Indians and came to transcribe, in The

Delight Makers (1890), the minubtlas of their customs and everyday

life, This novel has experienced a great deal of popularity, and
it is, lu many ways, an oxcellent work, In recgonsbructing an anclent

civilization, Bandoller gave to his writing the truth and accuracy

doemanded by his scilentific tralning, His chief falling ls in plob,



whars 2 love story intended to bind the shory together is unimpressive

and dosg not accomplish 1ts purpose.

Literature regarding the chavacterization of the Red ilan, Thesge
are the »recedents from which later writers may choose or rsject.
Oliver La Farge for the most part has rejected them all and Lased

3 A}

his own approach on the Lthoory that Indians must be studied as men,
To Brown and Blrdéd they were brubtal bipeds whe roamed the forest
like anlmals and preyed on unprotected women and children., To

Irving, Cooper, and Simms thoy were "noble savages™ on whom nature
had bestowed a multiplicity of magnanimoue tralts and virtues.

irs, Jackson, to be sure, found real and human emctlons In the Iadlan,
passion ghe loslb herself and presented

)

that was erronesus. Bandeller, inally,

f—e

vith seclentific asccuracy, but this was

sthnologlst, not Bandelier the man, scoms

%

and the regaldy is that nig Indians are

not as real as they might otherwise have beon.

0f the writers menbtioned above, Oliver La Farge haz little in
common wWith a;y O th lrs. Jackson he sharss a
real, human interest in the people he writes about, and with lr,
Bandelier he shares a passion for unaduliserabed truth and 2 corrosew
ponding revulslon for anybthing falsely tempered with romaunticiam.
In one fundamental conception he goes beyond them all--~hs belleves
that the sscrets of the Red Jan lle within his mind and soul. There
and thsre only must they be looked for. In projecting himself into
the mind of the Indian, in using the Indlan's own premlses of thought,

»

La Fargs has stiained a degres of ilnsight which all hils predscessors
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lacksd.

Yost of Le Farge's Indian wrltings

uatment with which all other
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tribes are vitally concerned,

La Parge's work on the Wavajos 1g in a sense a stvdy of world
affairs seen 1ln microcoasm. It is alszo a history of the evolutlon
of principles guiding the whitc man's coneceptlons of propriety in

LT

his relations with other races., This history ig sasgily traced

s

n
his writings.

Vot so long ago, it was common to speak of the Indian as "The
Vanlshing Americen.” One seldom hears this expression today, for
the Indilan ls not in the process of becoming extinet, Some years
ago, however, all Indications pointed in that direction. HNany trlbes,
through intermarriage and enlbural mobllity, wore losing thelr most
distinctive trailts., The tendency, had 1t continued, might have
justified, eventually, the lmplications of the term "Vanlshing Ameri-
can, " but fortunately the trend was reversad, or ab least substan=-

tially altered,

]

At any rate, La PFargels carly writings refleet the atbitude

[

prevalent twenty years ago. With polgnant regret, he expresses the

convictlon that those qualities which dlstinguished the Indian were
being replaced by something nasty.

It l1g not just their pleturesquencss which is going, nob
Just their really good crafts, but taolr character, their
manhood, is going. The &avaJo whom ws still can find, who
will sboot a trader for monkeylng with his women, who 1s
insufficlently washed and often dressed very rarundly, quick

[Sel g
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to laughter, scornful of aliens, lundependent and proud, laugh-

ing abt Americans as a good joks....feeding every stranger who

pasges hie door, sven in dire poverty, dsvoutly sseeking his

rellgious concept of beauby withln and without, devoted to his
ehildren, a craftsman, an artlst, 1s golng day by day, roplaced
by a cheap acbor gelling blenkets to tourists.

The cheap acbor was lillkely to be cne of those Indiang who
endured their helpless situatlion with calm steoiclsm and avathelbic
pagsivity, adopting the easieabt methods to gebt along in &
chianged world, regardless of how debasing. A complete mental and
moral inertis threatencd ior a whils to replace the dignlty and
proud lndependence cuaracteristic of the race in ecarlier and hap-
pler days. This attitude is described in the followlng passage.

.»+there is nothing to do bubt walt and hope that some day
this Washingbton will pay us for all the land he stole from
us, one big elalm that will make uws all rich. If we are not
dead first, And in the meantime sit, and count the dead, and
remember & time when 1t was a great thing to be a Lakota, an
Apsaroksa, a Dineh, and remember that In our hearts, sick as
we are, we sbill have whabt was glven us to make us men. O
footprints may be gone from btho earth soon. In the meantime,
1f anyone has a 1llstle liquor, or has had the chance Iy earn
‘the price of a bobtle, that really passses tho time,...>

ot all Indians succuumbed so easily to the pressure of adversiby.

Some of theom rescted in just the opposlte manner--by retiring bto

rezions where the white man was not a dominant facbor and steeping
themaselves in the traditions of thelr ancestors, Unfortunately,
thisg solution proved to be no bebtter than the first., The truly
wise members of the various tribes saw through the fallacies of
reasoning manifest Iin the actlons of those extreme groups. They

3

recommended the full acceptsnce of those slements of the vhite man'sg

s

culture a knowledge of which wasg ossentlal to thelr own well-beling,

2 La Farge, "Red Men and Pink," p. 10.

S La Farpe, As Long as the Grass Shall Grow, p. 3C.
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at tho same bime emphaslizing the necessliy for the rebtention of

their own basle valuss, Thiz positlion 13 clearly cxpressed by one

old NWavajo in the following discourse fron The Enemy Gods, the novel
J L 3 »

in which La Parge's soclal philosophy rogarding the Indlan 1ls seen

in a transitlional stage. The ¥avalo, Shooting Singer, is addressing

nls nephew, Hyron Begay

A

2.«!:‘—\

"Did you ever s%ako water froa your hand onto a plate or

a2 board or anything like that? mﬁch drop sbands up by ltself,
With lots of room around it., That's how we w re, we and the
Hikis, the Utos, the bupals, the Apaches, and the rest. The
Mexicans, Loo. They were many, but they were pasturage for us,
But you gour a whols barrel of water onko thosze drops=-where

are they Lhen? That's what the Bellacana 1z....Think of all

the Peeople, %We avs still a nation, we can gtlll be found io

the barrel, Ve must live with the white men, we must lsarn thelr
gond tnlqis all that we can. We must Cl&ﬂ””, of course, Bub

that which stands uvp_in ug 1a Bavajoy 1T we destroy 1t, 1life
N -~ %1 ’Z o o y
iantt worth living.!

’:5(?:

In the end lyron comes te ase tha truth of hils uncle's statemsnt,
He percelives the ubber fubllity of trying Lo preserve svary aspect

of the old way of 1life, gyet he also recognizes the absolubte lapos-

8ibility of recasting himseli in the white man's wmold, Ho reasons
"our world is chanr@d' that 1g no longer the way for me,
Just following the old MVavajo way won't save us, and we can't
wall in the white man's trail, We have to gilve up a lot of
little Ldeas, that we have held bsecause they were the best we
'naw If we want Lo save Oursclveu, we have bto learn to vse
he whits man's knowledge, his wsapons, his machineg--and--
still e Havajodsiee.
g can do it. Cur life, our pfavefw, are full of truth,
lnow. And I krow all about trylu, to be a white man, and
xnow aboub brvﬂﬂg to be a kind of ¥avalo whose world }
ceased Lo bo, I think That i1a where I have reached. Now I
vant Lo zet to know my relatives and my neighbours, to learn
the country and the 1life, and find my Dl co, and a5 time comes
and things happen and I grow wisar, to use what I have learnedl®

HIH

Such clear-sisghted and 9} rctbleal reasoning by a few influsntial

o
]

s

La Fargs, The Fnemy (oda, p. 126,
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individuals among the Indlans »rovided a working basis for the
progressive work which was instlgated by various welflare groups
and continued by Government agencisas, Bub 1t was not until 1834
that g new and revolutionary poelicy gave the Indians mores advanced
and better educatlon than they had ever had before, urged them into
highar'positions in their own Indian Service and in private entor=
pvlse, and demanded respect for their culture and thelr freedom of
religion, Thile new policy towasrd the Indlans was a recognlition of
the fact tnat the old method-~ths method of smashinr everyvthing
Indian and forang a violent mubaticn in the lives of‘childran and
adults alika--was a total ?ailuLv, producing extreme poverty, death,
and misery. It was‘alsa an attempt to got at the very heart of thé
Indlan problem, that 1s, |
+»+t0 make possible an adaptation from one culture to aqeuhef
diametrlcally opposed to 1t. so that in the ond there nsed no
longer be wardship or sp@cial lawe, but only Amoricans of a
very ancilent descent, adding to our national riches their own -
strong traditions and special gifts_G

The whole history of this movement in Indiasn affairs is trace-

able In La Farge's wrltings. Ths plcture from Laughing Boy and the

shorter works af the period 1mmediat@1y following is a hopoeless one;
it'is~a plcture of a race inesecapably dosmed, deteriaraﬁing into
senllity bucause 1t cann ot ad jugt o changed conditions, Then began
the years of experiment and reform, bringing the first indications

that things were not so hopelessz for the Indlan as it sesmed. The

Enemy Gods traces the developments of these critical yesrs, Finally,
ag the plan began to be gilven wide applicabtlon, its eventual success

was no longer a mattor of doubt., A more confident atbitude is

8 v, Do
La Farge, Ag Long as the Grass Shall Grow, p. 120,
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refleected in Le Pargets laber worys, where the hopeless plcture of

garlier ysars is turnsd upside down., Tracing, in As Long as the
y & X

Grass Shall Grow {(1940), the evolutlon of the princlples gulding

Indlan poliey down through the years, as well as the Indiang!
reactions to progressive innovatlons, La Farge ends on a notse of
optimism. Indlans belonging %o more primitlve tribes, he notes,

had come to segulre falth in their whibe nelghbors at a point

where doubt and hesitatlion had nreviously exlisted. Self-confidence
and self-assertion had replaced, in large measure, the old lethar-
glec indiffersnce. Some tribes managed to tip their sconomiec balasnce
from poverty to comfort by the comblned practice of unchanged,
traditional arts and the newer ones,

In the work previously alludsd bto, the lncreass of grass on
reservation pastures, whero overgrazlng once caused lonumorable
hardships, 1= made symbollc of the entire movsment btoward agsimle
latlion of the Indlan into American civilization.

One sees 1t on the Crow Heaervation,fene seeg 1t north and
south, at San Carlos where the tribal cattle cooperative brings
in year after year tho best prices pald ia Arizona, on the
Flathead of the far north, not everywhere yet, but it is
beginning and spreadin ~-coniid3“ce in the abill?v of onsselfl
and one's peonle to fac@ this now world, a fubture worth explor-

ing, the possibility that Washingbton is at last making sgnse,
the great faet that the grass has started to grow again.

It Was not, hOWGV@P ‘until the advent of the second world war
that many Indians st1ll thought to be "primitive" misfits were given
a chaneo to demonstrate thelr readiness to assume a vital role in

'promoting ﬁh@ national welfare, 'In Raw Material (1945) and in

retrogpectlve post-wur articles La Farge makeg much of the fact

7 1bid., p. 110,
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that Indian groups were oxtremely patriotic and highly cooperative
in promoting the total war effort. Enlistments ran high, and war
bond subscriptions were proportionately higher than among any other
element of the population. On btheactlon froats Indian and wite
goldiers could be found operating the same btank or flying the same
homber, All this, thinks La Farge, is highly significant, for it
means that a minority group which was onece a burden to the nation
i1s on the way to beconing a valuable asset instead,
The Navajo tribe, desplte 1lts lsolation, 1ts hardships, and
its special problems, has made great strides in the direcvion of
readjustment and has pointed the way to successful reorientation
of ancient life-wzys along the lines dictated by an altered environ-
ment, Thils does not mean that everything Indlan has been glven up
but gimply that some things non-~Indian have of necesslty been incore
porated in a new scheme of living. The transition is not yet complete.
Much remains to be aceomplished in those cases where vicinal isola~
tlon bhas fosbtered immoblllty and retrogression. But, cbssrves La
Farge, the general outloock is hopeful.
There 1s hope for & time when there wlll be nelther tribes
of paupers nor slums in the open country, nor yet the prophesied
mere memory of a vanlshed racs, but strong, Amsrlcan communities
of Indian deseent, barticiﬁatin@ in all our national 1life, con=-
tributing riehly to it,
Then the longing one voung Indlan expressed to me will be
realized, the dream of a race that knows 1t is equal to any
other, and has not yet glven up the fight., It 1s the ambition,

often barffled, often discouraged, never guite lost, of the
sducated young progressives, o the old men looking down the
years from their memory of another era, 1t 1s the desire of
the Indlan people speaki "WE SHEALL LEARN ALL THESE DEVICES
THE WHITE MAN HAS, WB ”HALL HANDLE HIS TO0LS FOR OURSILVES,

WE SHALL MASTER BIS MACHINERY, HIS INVENTIONS, HIS SKIJL;,
JHIS MEDICIVE, HIS PLANW NGm=AND, . .STILL. . . BE. .. INDIAFS, !

8 La Farge, 4s Long as the Grass Shall Grow, pp. 134-140,
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ficant poin > Oliver La Parge!s

‘...:e

signif
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Sj_lmm iz i , £
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Indian works lie 1n several directions., First, ol course, hls

fiction may be studled as litoratbure Laugzhing Boy, certainly,

demands attention as one of the best reglonal novels yetbt producsd
in the twenbieth century. Completely detached from the naturalis-

tie gchool of fictlon so dominant in roesat llterature, 1t 1s yet

strong suouzh to stand on its own merits--a serens and poetlc prose

style, character creatlons of tho hlghest order, truth and beauby
in every conceived idoa. As a short story arbtist, too, La Farge
deserves hilgh ranking, Besldes his incomparabls s
Indlana, he hag written skilfully of cowboys,

artists, and scilentists,.

Second, La Farget's t*eatﬂcn of the Indian--tha mere concaption

¥

of what he is and whet he 18 not--may bo of interest to some students

(‘D

&

of American Literature., MWany volunts have besen writte out hinmg

]
&)

he is an integral part of the writinga produeed in what is now the
United States. His character has been variously descrlbed and intep-

preted, de snding wvpon the author's purpose aund the clreumstances
under which he became acqualinbed with bthe native. An immensely

interesting study could Le made around this particular subjecct,
Finally, La Farge's works have & specific socioloegical signi-

ficance, This chavacteristic has been discussed and 1llustratsd

at length in the precsding pages of this vnaper. Its imporbance

would be dAifficult to overemphasize. In analyzing the social prob-

lems of a small group of Americans, La Parge has touched on a gueg-

tion which should, in some very real sensses, concern all psople

everywhere: "How can minority races be dealt wilh so as to prevent

thelr belng a burden to the natlon of which they are a part and so



a8 Lo preserve those disbtlnet human valugs which should he a part

of the heritage of all humanity?" The quesblon is alive and prace

5

rld powers, and the nsed

I"’

tlical, It poses itself to many of thse wo

for a satisfactory solution is pressing.

It is probable that Cliver La IParge, in providing whalt appears

o

s

to be the definitlve portralt of the Wavajo Indlan as a coaponent

ot

in American culture, haz proposzsed the only workabls solution. A4s

9

one writer polnts out in a2 fortheoming ariticle,” La Farge's primary

interest, whether in letiers, In szclencs, or in socelal alffalrs, is
alwayes "the relationship
fact, one somshow feels that his most slgnlficant contiributlons Lo

e

the life and culbture of

o . . o . - a
¥ Robert Bunker, "Oliver La Farge: the Search for 3elf.”
To appear in New Mexlco Quarterly Review, XIX (Pall, 1949),
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