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INTRODUCTION
FRAMEWORK OF NEW ENGLAND CALVINISM: ITS HISTORICAL
INFLUENCE ON ANNE DUDLEY BRADSTREET

Anne Bradstreet’s poetry is a testament to a believer’s desire to
understand her faith. Her poems affirm and debaté Calvinism’s most
appealing element: the univérse as a predestined, ordered, stable environment
controlled solély by God. God exercises completé authdﬁty over the universe
and regulates,.restfams, and verifies its existence. Bradstreet struggles to
articulate a self-dramatization of the various roles or personas the Calvim's"t
believer experiences: those of the elated elect, secure dogmatist,. tormented
doubter, destitute lover, and angered sinner. The poems quesﬁon and
reconcile the disorder in this world ﬁnd God’}s order of events for the
Calvinist believer or pilgrim.

As a Puritan, Anne Dudley Bradstreet inherited and adhered to the
historical foundation of Puritanism, but her poetry diSpels the stereotype of
the Puritan as it is creative,‘humorous}, ironic, outspoken, and passionate. Her
work échoes the tenets of the Calvinist belief system and uses poetical

~ conventions which offer insight into her Puritan world, reflecting a need for



order. Her works, through the reverberation of Calvinism’s five points and
the implementation of figurative language and irony, illustrate the coinfort,
frustration, and anger she feels as she seeks to understand God’s order and
her role in it. Her writing also reveals a desire for balance and order which is
indigenous td her world view. Shaping Anne Bradstreef’s life is a set of
historical events which produced the New England Puritan movement and the
migration to America.

Historical Context as it Affected Anne Bradstreet

Puritanism is a broad term defined by David Underdown as a

set of beliefs held by people who wished to emphasize more
strongly the Calvinist heritage of the Church of England; to
elevate preaching and scripture above sacraments and rituals, the
notions of the calling, the elect, the “saint,” the distinctive virtue
of divinely predestined minority, above the equal worth of all
sinful Chn's.tia‘ns. Among inuch else, Puritanism was indeed a
response to Social insfability. It gave its‘ adherents the
comforting belief that they were entrusted by God with the
special duty of resisting the tide of sin and disorder that surged

around them. Through preaching, prayer, the study of



scripture, and regular self-examination, it provided a strategy for

cultivating the personal qualities necessary to these ends. (41)
Underdown’s definition is broad enough n scope' to represent the
heterogeneous profile of the Puritan community. Bradstreet and her family fit
that profile. Basically, the Puritans wanted to “purify” the Church of
England, and hence English Protestantism, from any resemblance to the
“popery” of the Roman Catholic Church and all forms of faith and worship
not based in the New Téstament. They felt called to eValuate, criticize, and
change the church.

Like many others in this period of religious conflict, [the Puritan]

Was inspired by the sense of participating in a universal moral
drama, a fundamental conflict between great cosmic forces of
good and evil. Every dispute--over foreign policy, Episcopal or
ministerial authority, church ritual, the erection of a maypole, the
licensing of an alehouse--reflected a crucial moral conflict about
thé whole nature of the community. (Underdown 42)
The Puritans strove to reshape their world through the various religious

challenges they faced. The following survey is not an attempt to recount the

History of the Church of England, but to sketch briefly the most mfluential



events affecting Bradstreet before her family’s exodus to America--events
that she would have been aware of from her readings, her husband, and her
father, who was a “[m]agazine of history” (“His Epitaph” 5).! Sharpe
explains the current trend in history is to “down play the differences between
the Puritans and Anglicans in England over (as well as theology) questions of
liturgy, ceremony and church government™ (731). However, New England
Puritans, such as Bradstreet, felt a distinct difference between those who
worshipped with the semblance of popery and those forefathers who did not.
In fact, Bradstreet and other Puritan sympathizers believed the downfall of
England was the internal decay caused by the Papacy; in “Meditation 26,” -
Bradstreet writes “A sore finger may disquiet the whole body, but an ulcer
within destroys it; so an enemy without may disturb a commonwealth, but
dissentions within overthrow it.” The National Church and its Catholic
tendencies plagued England. The details in this Bradstreet study focus on
what seem to be driving factors in the Puritans’ exodus to America in 1630
according to Bradstreet’s perspective.

The term “Puritanism” emerged some twenty years after the religious

reform movement of the late sixteenth and seventeenth centuries, some



eighty-two years before the birth of Anne Dudley Bradstreet. The birth of the
reform movement took place in the late 1530s, with fhe Church of England’s
break from the Catholic Church occasioﬁéd not only bvaenry VIITI’s desire
for a divorce i 1534, but also by his desire to dictate to Rome. The English
monarchy used its strength successfully to reject the authority of the Pope. In
1534, Parliarﬁent adopted the Statute o_f Supremacy which securely placed
King Henry VIIi over chufch and state in England. The ng had power over
the organizational, litllrgiéal, and ecclesiastical dhnensidns of the National
Church. After Henry’s death, thé Church remained under the leadership of
the King during Edwafd_ VIs s_hort reign (1547-1553). Protestantism quickly
gained momentum, and Eﬁglish Protestants Who had left England returned not
only with the influence of Luther, Zwingli, and Calvin but a plan determining
“the basis for . . . conﬁnuing [the] English Reformation” (Delbanco 104).
Bradstreet includes Edward and Jane in her .l'ong list of martyrs in “The
Dialogue Between Old England and New; Concerning Their Present

Troubles, Anno, 1642.” In 1553, Edward died, and Mary gained the throne.

Mary’s reign (1553-1558) tried to stifle the English reform movement.

Bradstreet, eighty-nine years later, interpreted Mary’s reign as one of



idolatry, superstition, and corruption in her poem “The Dialogue.” She
writes,

The Gospel trodden down and hath no right;

Church offices were sold and bought for gain,

That Pope had hope to find Rome here again.

For oaths and blasphemies, did ever ear

From Belzebub himself such language hear? (101-05)

From Bradstreet’s historical perspective, Catholic beliefs, Mary’s included,
epitomized evil. The poet’s persona portrays the Pope as the Antichrist who
protests against England’s Protestantism, with the fervency of Beelzebub
himself. Bradstreet disapproves of any attempt to restore Catholicism in
England and to encourage ritualistic remnants of it. Fifty-nine years before
“The Dialogue,” Parliament, in October 1553, tried to offer the Catholic
Mary a sign of good will. It agreed to retract the penalties designed by the
laws of Henry VIII and Edward IV, to repeal the legislation concerning
religion in Edward;s reign, and to announce that Mary’s illegitimacy had been
annulled. She was restored to her full inheritance as Queen. But Parliament
denied the returning of ecclesiastical lands, and it refused to support any form

of papal restoration. However, less than a year later, by March 1554, the



Mass was restored, and Protestantism was declared illegal along with
Protestant preaching and publication. Cardinal Pole tried to reorganize and

| reform_ the English Church. With Mary’s assistance, he restored some
monasteries and a nunnery. But the Protestants’ passion for reform was
aroused with.new 1deas, and accepténce- of a reestablished creed seemed
impossible. Mary’s strong beliefé in religious unity vas crucial to England’s
-solidarity and secuﬁty c;)uld not stop the Profestant reform. | During “Bloody
Mary’s” period of persecution, manyPr'otéstants re\}oltéd against
Catholicism, and the Reform movement, drawing ’courage from its martyrs,
gained strength 1n spite of obstacles and hardships. Bradstreet sympathizes
with Protestant Puritans m “The Dialogue Between Old England and New.”
Through the voice of Old England, she explains the unspeakable torment the

Puritans fell victim to at the hands of English Catholics:
With usury, extOrtiqn, and oppression,
These be the Hydras of my stout vtra‘nsgressiqn..}
These be the bitter fduntains, heads, and roots,
Whence flowed the source, the springs, the boughs‘-and fruits
Of more than thou canst hear or I relate,

That with high hand 1 still did perpetrate,



For these were threatened the woeful day

I mocked the preachers, put it far away;

The sermons yet upon record do stand

That cried destruction to my wicked land,;

i then believed not, now I feel and see,

The plague of stubborn mncredulity .

Some lost their livings; some 1n prison pent,
Some fined, from house and friends to exile went.
Their silent tongues to heaven did vengeance cry,
Who saw their wrongs and hath judged righteously
And will repay it sevenfold in my lap:

This is forerunner of my afterclap. (124-41)

According to Bradstreet’s historical perspective, England under the influence
of the Catholic Church (Mary’s reign) continued to endure sin. The poet’s
work “The Dialogue” indicates her belief that the Catholic influence would
continue to cause England’s destruction which she claims comes to a head in
the 1640s. The Civil War was the Lord’s revenge upon the island. Hence,

Catholicism remained a heresy for Protestants including the settlers of the



Massachusetts Bay Colony. Bradstreet describes the Catholic Church és :
blameworthy of England’s turmoil, depression, and eventual Civil War. It
supported é belief system that defied the sanctity of the Christian faith—-it was
“Rome’s whore” (“Dialogue” 243).

Unlike Bradstreet’s harsh criticism of Mary’s tﬁrbulent reign,
Bradstreet interprets Elizabeth’s reign (1533-1603) as a stabilizing force in
the cbuntry and church as the Queen sought to provide a comprehensive

“church (The Church of ‘England) that_wou’ld satisfy the Protestants by doctrine
and the Catholics by traditional rituals. Brédéﬁeet, hoWever, writes
admiringly of Elizabeth only in comparison to what she perceives to be the
wretched reigns of James and Charles. The Puritans were not satisfied with
Eliéabeth’s attempt to provide a religious placebo for England.
The church of England had a clearly prescribed liturgy.
Moreover, surplices, rings in marriage, the sign of the cross in
baptism and knéeling at cofrimunion Were enj oihéd by the
canons and éﬂiéles of the ‘ch‘UIch and required by Elizabeth I and
her successors. Not to adhere to them was therefore to disobey

the monarch, and to be guilty of political dissent as well as

nonconformity. (Sharpe 732)
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The Elizabethan Calvinist Puritans, as well as the Puritans under the reigns of
James and Charles, were not tolerant of the finery of the Church and chose to
face the ramifications rather than to fall prey to the‘trappings of popery.
CalVinism, the theelogy of the Protestant refonner J ohn Calvin (1509-1564),
became integral to the Puritan movement as a result ‘of ’foreign influences
“strengthened by the retgming of the ministers [during Elizabeth’s reign] who
had fled the persecutions' of Mary (French 237). ,Calﬁﬁsm was the dogma
brought to Ainerice by fhe members of the Bay Colony; of which Bradstreet
was a part. The Calvinists took the Bible as the literal, infallible truth and
sought to reject the episbopal powers and vestments of the Anglican Church
because the governmental ‘str‘ucture and trappings were not supported in the
New Testament and therefore were not a part of God’s pIan._ Bradstreet
harshly labels the vestments, miters, ankd surplices of the Catholic and
Anglican churches “empty trash” ( “Dialogue” 240) and feels no guilt for the
criticism. She feels no kjnship with either denomination, and like other
Puritans befere her, rejected not only the church finery, but accepted no
serreign but Christ: a concept of the Church which ceﬁtinued to threaten
England’s sovereignty; Puritans thought that their elected ministers and

laymen possessed the ecclesiastical power to examine scripture and draw
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from it the creeds, rituals, and morals deemed necessary for the church. They
wanted thé government of the status quo fo have no jurisdiction over spiritual
matters. Those “dissatisfied with the status quo welconied for social as well.
as religious reasons the Puritan condemnation of the episcopal hierarchy, with
its wealth, its monopoly of advantages, and its alliance with the Court and tﬁe
varistocracy” (l\/Iiller and Johnson 45). The Puritans threatened the monarchy,
and their elections of ministers and govemment by presbyteries and/or
congregations compounde'd the th;eat.

Thirty years into Elizabeth’s reign, in 1563, she attempted to
consolidate thé National Church with the establishment of a new creed for the
English churches. A group of theolégians created the creed which, in 1566,
Parliament embraced as the “Thirty-Nine Articles.” These articles were for -
all thé clergy in England, and in 1628, they were made law. The creation of
the “Thirty-Nine Articles” signaled a compromise between Catholicism and
Protestantism. The Mass was abolished, but the clergy still wore the
vestments, and the Eucharist was still dispensed to those kneeling; although
since the reign of Edward IV, it was no longer viewed in the context of
transubstantiation. The bread and wine were seen as a memorial of Christ,

“rather than his body made present through a miracle” (Heimert and
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Delbanco 3). Protestant Puritans, however, were still not satisfied. They
continued to challenge the Monarch’s claim to rule both the state and church

during Elizabeth’s and James I’s reign (1566-1625).

Elizabeth I, who sought above all a peaceful religious settlement,
still endeévored rigorously to enforce the injunctions and Act of
Uniformity. On matters of liturgy and church government,

~James I too, especially wheh faced with Puritan .pressure, could
take a tough line. (Sharpe 732)

With the rise of the merchant ciass (many were Puritan) and their
increasing strengfh in the House of Commons, James I’s privileges and
protection under the Divine Right of Kings were chailenged. The Commons
demanded freedom of speech and wanted the King to obtain their consent on
religious legislatiqn. Against the backdrop of political hardships, the King
tackled religious hardships as well. The Puritans were still opposed to the
epis.copal hierarchy of Anglican bishops and ritualistic worship because the
Puritans believed that man did not need anyone or anything to intercede on
his behalf to God. In fact, they believed in the superiority of Christ as the

pastor, and therefore it was pure arrogance to assume another human was
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elevated above the believer as a direct link to God. Puritan disapproval of
bishops was a threat net only to the Church hierarchy, but to the King’s as
well. J ames I knew this all too well When he announced “No Bishop, No
King” which “he declared with unconscious prophecy at the Hampton Court
Conference” (Heimert and Delbanco 4). The respect for the King’s position
pivoted on the public’s respec_t for the systematic hierarchy found in the
Anglican Church. The Anglicans disapproved of the Puritans’ rigidity,
mability to compromise, and uﬁwillr'ngnesé to accept a syétem of rank.

Throughout the conflict, James I continued to support the Anglican church.

With the intensification of the Puritan movernen't;through(.)ut the reign
of Elizabeth, James I, and Charles I, the Puritans continued to reject the
Episcopal rule of the Anglican community altogether and set up various other
forms of ruling bodie_s.3 The hierarchical system within the Anglican Church
created too many barriers between the believer and God. - Some Puritans and
their ancestors bound for New England believed that the established church
would someday find the correct platform and divide itself up into
“independent, covenanted congregations” (Miller 468). This correct platform

did not include the Anglican theology and beliefs in vestments, sacraments,
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saints, and ritualistic worship which continued to trouble the Calvinist
Puritans. Arminian and Anglican theologians reacted “against Calvinism and
especially against what they feund to be its ethical absolutism” (Miller 367):
elect or not elect, saved or damned, with grace or without grace. The
differences between the Anglicans and th_e Puritans surprisingly did not
present violent problems until the Anglican's forbid them to worship without, -
as labeled by the Puritans, the pomposily of ceremony. James I continued to
enferce the conformity of all ministers to the Anglican vfo'nn of worship with
the ministerial readings of the old homilies, episcopacy’s authority in
government, and the sacramental and ritualistic aspect of the faith in worship. ,
The Church of Englaﬁd oppressed the Puritans not on any question of morals
or even theology, but “because they would not dress just so in the pulpit,
would not say certain words, [and] would not perform the same ceremonies in
exactly the same way” (French 238-39). Puritans thought that the rituals
clouded men’s minds to the truth that they grasped through the Bible and the

Bay Psalm Book. The Puritans wanted sermons shaped from the minister’s

mind and wanted more participation by laymen in local churches. The once
tolerated cleave between the Anglicans and Puritans developed mto a chasm.

In 1625, with the accession of Charles I, the Puritans “had encountered
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increasing pressure‘s and disappointments” (Stanford, Anne xii), and since
Charles I was committed to “traditional ways in church and state” (Sharpe
52) and had taken as his Queen, a Catholic, the Puritans felt destitute.
Puritans suspected that “Charlevs I’s Court was deeply infected with popéry”
(Underdown ‘1 29). Charles was distrusted, and “[s]Juspicions were further
encouraged by the Arminian campaign within the Church of England, for
Laudian ritual and tolarance of ungodly sports could all too easily be
interpreted as signs of Cath'(v)licv sympathies” (Underdown 129). In fact,
Charles I’s rigidity and desire to be solely the head of church and state caused
Parliament to revolt. Bradstreet, a supporter of Parliament, writes that only

Parliament could console England and provide the healing balm the nation |
needed.

“Tis said, my [Old England] better part in Parliament

To ease my groaning land, showed fheir intent,

To crush the proud, and rignt to each man deal,

To. nelp the Chmch and stay ‘the commonweal,

So many obstacles came in their way,

As puts me [Old England] to a stand what I should say;
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Old customs, new prerogatives stood on,
Had they notlheld law fast, all had been gone. (169-76)

Charles I and his archbishop, William Laud, who became the most powerful
person 1n the King’s government 1n the early 1630s, ihcreased the pressure
upon Puritans to conform to the ngh Chﬁréh. Laud believed it was
necessary for a nation to h.ave‘a unified vbéﬁef in ord‘er. to have a unified
govérnment. He réestablished many of th¢ rituéls of the service established
during Elizabeth’s reign: the decoration of the altar aﬂd pulpit, and the
removal of the communion table to inside the railing. He believed Catholic
ceremony and sanctity of the priesthood orthodox. Duri_hg Laud’s regime, he‘
increasingly forced Puritans into submission. Bfadstreet ,declares their
distaste for the Bishop in “The Dialogue” by describing his final
imprisonment as spiritually necessary.

And to their Laud be"t spoke, they held i.’th‘ tower

All England’s metropblitan that hour;

This done, an act they wbuld "have passed fain,

No prelate should his bishopric retain,

Here tugged they hard, indeed, for all men saw



17

This must be done by Gospel, not by law. (179-84)

It was not simply a matter of breaking man’s law; Laud broke God’s law, the
very crux of the Puritan terrestrial and ethereal sense of justice. To his
enemies “Laud became virtually Antichrist incarnate” (Delbanco 44) who
needed to be removed if England was to thrive. Laud and Charles never
gained the trust of many Puritans. One way, among many, Charles I’s reign
challenged the Puritans’ sense of justice was in 1626 when he tried to acquire
financial support by a forced loan. Charles’ dictatorial actions caused a
shock wave in the Bradstreet and Dudley families, and the Earl of Lincoln’s
refusal to cohtributé resulted in imprisonment and harassment of his
household. As a result of such political and religious upheaval, some Puritans
began to make plans to emigrate to the new world, and among those seeking

their own religious freedom were the Dudleys and Bradstreets.

Religious Intolerance bv the New England Puritans

Though many Puritans left England in March 1630 because of religious
intolerance, they themselves éurprisingly refused to practice tolerance in New
England. New England Puritans such as the Bradstreets and the Dudleys
rgjected Separatists. Independents such as the English Antinomians, Pilgrims,

Anabaptists, and Seekers, withdrew from the Church of England in order to
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create “separate rcforrhed congregations” (Emerson, Puritanism 19) and
withdrew from the mainstream of Calvinist Puritanism. Separating religion
and education, these groupé sought leaders and ministers who proclaimed to
be called only by the spirit. The congregations of both the Puritans in the
Massachusetts Bay Colony and thc Separatists grounded their ideology on a
- covenant made between the members of each particular cbngregation and
God. However, the Bay Colony Calvinists saw self-appoiilted clergymen as
hazardous because they lacked classical education and seminary ordination.
Fundamental biblical knowledge was the‘fou1‘1dation for the Independents,
and education was a low priority when corﬁpared to being “spirit filled” and
ruled by an “inner light.” The Antihomians, for example, believed the “union
of the elect with the Holy Spirit is immediate and intimate” (Miller 370).
Signs to prove election to the community were unnecessary. Being able to
read, study, and interpret Scripture was not deemed important for the
Antinomian. However, the Calvinistic Puritans felt the need for a strong
alliance between religion and theological and classical education. Even
}women, if in a financially stable’ home, were educated 1n the classics and
Scripture. Bradstreet, for example, was educated along side her brother. In

genéral, the Massachusetts Bay Colony placed “more emphasis on education
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than people did anywhere else in the colonies.” In fact, they developed “free
schools wherever they could be supported” (Shucard 4). The clergy had to be
educated in order to interpret the Bible, and Ziff observes that a clergyman
had to “minister to tﬁe range of psychological conditions presented by his
parishioners;; (29). The ministers had to not only emotionally support their
parishioners but had to intellectually support them. The Puritans felt their
ministers were obligated to increase literacy; aﬂ members were encouraged to
learn to read the Bible. The Separatists never reconciled their beliefs with the
stricter Puritanism of English and New English believers such as the
Bradstreets and the Dudleys.

Many Sepafatist congregations chose to leave the theological hotbed in
England and migrate to other countries like Holland (1608). Eventually,
some made the long journey to America in 1620. The Pilgrims landed in
Cape Cod and anxiously awaited the beginning of the Christian millennium.
Ten years later, the Pilgrims were to be followed by another group of Puritans
journeying to America. The Dudleys and the Bradstreets were part of this
movement and anticipated the commencement of God’s plan: Christ’s reign
on earth. The Puritans felt America was the one place in which “the

Reformation might not fall short” (Miller 469). The Puritans found the
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religious turmoil and pressure to conforin'intolerable by the late 1620s
because the National Church relentlessly embraced the Anglican Church
polity and the vesfments of the Episcopacy and, therefofe, popery to the

* Puritans.

" Religious Curiosity in New England

After migrating to the New World, the New England Puritans planned
to set up a “model” organization which would replace the Episcopal system
~ with congregationaliSm and e'stabl‘ish the beliefs for wlyn'chv they faced
“persecution. To Old England, howevcr, the migration and establishment of

the colony were not “model-actions” to be imitated. The Puritan “model” |
beliefs upheld the five poiﬂts of Ca‘lvinism; developed at the Synod of Dort.*
Many Puritan ministers in England wanted to move their congregations to a
place where they could practice thei‘r:re'ligion in a “pure church” (Emerson,
Puritanism 32). Moving to America allowed them to escape Jfrom Englahd’s
old and complex society and to produc‘e the most consistvent and rigorous bf
Puritans. Miller examines the driving force behind the migration. The
Puritans believed the Protestant countries of Europe could not progress until

they received guidance.
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For the moment, the first onslaught having dislodged erroneous
doctn'nés, the Protesfant ranks were in confusion and were
losing their advantage; they were falling into the anarchy of |
Anabaptism and Antinomianism or being betrayed by
Arminianism into a disguised Popery. In order that the
disorganized troops ‘Of righteQusness might be rallied anew and
the lines reformed, there was desperate need of a plan of battle.
The doctrinal positions won by Luther and Calvin had to be
reinforced by the more concrete program of polity, and New
England had been reserved m the divine strategy to furnish
Protestantism with a model for the final offensive of the
camp}aign. (470)
The Bradstreets playéd an integral role in the campaign in America. The
New England Puritans “went as far és mortals» could go in removing
intermediaries between God and man: the church, the priest, the magical
sacraments, the saints, and the Virgin” (Miller 45). The Massachusetts Bay

Colony became the haven for the new church. Though the Colonists saw

themselves as an importam image worthy of imitation, England saw them as a
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religious marvel. While there were many non-religious reasons that brought
people to America, the leaders of the colonies were Puritans, and it wns in the
name of religion that most Puritans; left England. In fact, according to
historian Samuel Eliot Morison, “the,dynamic force _in settling New England
was English Puritanism desin'ng to realize itself” (7). The Colonists sincerely
viewed their migration as an integral force in puriﬁcation from the intolerable
Catholic Church and the Church of England. -Even though the Puritans in
America were physically separated from ‘the mofher country, they traveled to
America as daughters la‘nd sons of Englane, not as rebels. For example,
Bradstreet discusses Simon’s long, frequent travels to London and Beston on
Colony business in her poetry, and she never speaks of Massachusetts as a
separate entity from England. In “A Dialogue Between Old England And
New,” Bradstreet’s voice of England names New England “a child, a limb”
(18). Thevcolonial Puritans declared thei‘rvcolony in the ““‘savage deserts of
America’ would be a model, not of separatism, but of justice” (Hutchinson 1-
2) for the whole world to emulate, speciﬁcally_England. England, however,
pictured the coloﬁes not as a monumentel movement but as curiosities.

~ David Cressy argues that Old England viewed colonial New England as “a

side show, an epiphenomenon on the outer margins, overshadowed by much
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“more pressing events at home” (vit). And that even “the episcopal authorities
and government 6f Charles I, who are said to have cared about such things,
paid only intermittent attention to those who went to the colonies™ (vii). The
colonies slowly weaned themselves from England, not by choice, but because
England abruptly refused to nurture their ideology when economic, social,
and political pressures increaséd at home. England, except for the Puritan
faction, di-d not refer to New England by the same self-congratulatory titles as
the colonists did. The American model of justice bore names such}as the
“City on a Hill,” the “New Israel,” and th‘e “New City of God” that were
indigenous to the propaganda material prqmoting migration. The colonies’

degree of importance to England waned after short years of fascination.

Stereotypical Characteristics of the New England Puritans

Though stereotyped as rigid and unsympathetic by the eighteenth,
nineteenth, and twentieth centuries, the concept of the Colonial New England
Puritan society defies such a restrictive representation. Nathaniel Hawthorne

~ defines the New England Puritans, in the open’ingv lines of The Scarlet Letter,

as a “throng of bearded men, in sad-colored garments and gray, steeple-
crowned hats...with women, some wearing hoods” (35), with a solemnity of

demeanor, and the nineteenth-century novel consistently portrays them as an
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anxious and sad community. In the early twentieth ceﬁtury not only was the
Puritan seen as anxious and staunch, but also as a symbol of piety based upon
an unprecedented rigidity. The Puritan was a “gaunt, lank-haired killjoy,
wearing a black steeple hat and compounding for sins he was inclined to by
damning those to which he had no mind,” as seen commonly in the 1920s to
represent the prohibitionists (Millér and Johnson 2), and he also appeared as
a tall, lanky man in stafched black clothes and a wide, white collar and black
hat with a perpetual gn'méce on his face. The stereotypical illustrations of
Puritans and of their community reﬂrect a prejudice that scholars such as Perry
Miller, Samuel Eliot Morison, Edmund S. Morgan, and David Cressy have

tried to dispel over the past sixty years.

Characteristically, the New England Puritan society was not
materialistically identifiable by their clothing of black and white or by their
facial expression of frowns, nor were they identifiable by their system of
justice. Lace, jewels, large homes, and bright colors appeared in moderation
to reflect one’s social status. They did not like prefentious behavior; if an
individual was not wealthy, jewels and laCe on their clothes were prohibited.
If an individual was wealthy, the Puritan opted for “small edging lace, buttons

of silver, gympe or silk, bonnets, caps, silk hoods, ruffs, whisks, gowns,
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cloaks, gloves, muffs, fans, and veils” (Dow 63-64) and used bright, lush
fabrics such as challis, flannel, lawn, linen, plush, silk, and velvet. New
England Puritans interpreted wealth as a sign of good character and grace,
and they felt a call for self-reliance, hard work, and thrift. Wealth and private
property were signs of God’s grace and ordained by His will for that
individual. They served as evidence of eiection for the Puritan community.
For example, Bradstreetv, wife of the future governor of the Massachusetts
Bay Colony, lived in a large two-story home. The New England Puritan
society characteristically Welcomed dimensions of the material world with
disciplined restraint. They “had no sympathy for the monastic, cloistered life,
which they felt to be anotﬁer violation of proportion. God had given this
world for use, and refusal of that gift was a perversion of His will” (Meserole
XXV1). Puritan society knew they must live in the world and not be removed
from it. They did not renounce the comforts of the world, but pursued them
in moderation without an eye “On worldly wealth and vanity” (Bradstreet
215). The Puritans “attired themselves 1n all hues of the rainbow” (Miller and
Johnson 2). They did approve of bﬁght colors; hence, the black and white,
plain, wide collared regalia 1s a mere stereotype. The Puritans’ clothes

reflected simplicity, not solemmnity.
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Clothing was not the only material goods to reflect Puritan appreciation
for beauty. The Puritans apprqved of aesthetic beauty in their architecture;
Their meeting houses, with exteriors of clapboard, shingled rbofs, and
window shutters, reflected simplistic beauty. Their household objects, such
as pewter and fumiture, are today still highly regarded for their clean lines
~ and grace. The Puritans were warned against loving beauty for the sake of it;
they sought to avoid the temptation of or pr'eoccupation} with 1t Everything
had its ordered place 1n the world,jet the order of each item or temptation
such as jeWels, clothes, homes, and decor needed to be understood and
restrained. The New England Puritans opposed e);travagance, but those in
more populated towns loved bright colored paint on their ships and houses,
red ochre being thé most common. Not only did they indulge in finery and
color, but they also indulged in spirits, such as beer and cider. The Puritan
drank alcoholic beverages at celebrations and liked “good food, good drink . .
. and while he 1aughed at mdsquitoes, he found it a‘real ,hardship to drmk
water when the beer gave out” (Morgan 16). For example, the Arbella,
bound for America in 1630, carried “ten thousand gallons}of beer, but only
thirty-five hundred gallons of water” (White 105). The Puritans condemned

alcohol and rich food only when consumed to excess and without proper
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praise of God. Jewels, ornaments in clothing, large homes, colorful decor,
and spirits were rejected when God’s order was disrupted by the individual’s
obsession with material objects. -

The Puritan sense of order extended beyond their personal habits into a
system of justice which was based on the Bibie. Puritans created an ordered,
balanced society which viewed Scripture as the rational, sole source of
authority and justice, and they justified material wealth through Scripture.
They based their idenﬁty on a refashioning of the original theology of
Calvinism: a covenant relationship with God and a chosen people whjch‘
therefore implied exclusion, for the “provable elect were’ a minority” (Miller
and Johnson 191). These elect inherited the title “The New Israelites.” This
New World community submitted willingly to follow God’s government, and
those who chose not to follow were not tolerated. Though labeled as harsh
judges of moral character because their government was based on the
teachings of the Bible and Mosaic laWs, the New England Puritans’
“standards prove generally not to be ’to‘o far above the prevailing” (Miller
197). According to Miller, both communities m Old and New England
sentenced adulterers to the death penalty, and the colonial laws were

comparable to those of European communities and England (197). David
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Underdown attributes the lack of discipline i the family to the destruction of
order. He points out the Puritan’s “concern for order was not unique,” and it
was “a product of the widening gulf between the substantial people ‘of credit
and reputation’ and the disorderly poor. The preoccupation with social
discipline is visiblle n all levels of English life” (48). Ne§v England Puritans
brought the love of social order based on an orderly jvustic‘e system with them
to the new world.

The personality of the New England Puritan comrriunity, though seen
as bland, isolated, joyless, narrow minded, and weak, was outspoken and
broad-minded because they were the products of the enlightened Elizabethan
era and seventeenth-century England (Piercy 22). Bradstreet’s poetry
illustrates the outspoken nature of the Puritan. Her creative use ‘of the tenets
of Calvinism, poetic conventions, and rony addréssed the difficult issues of
lo§e, separation, and death. Her public poems on the‘elelrrlé.nts, seasons,
humors, and ages of rhan _reﬂect her genération’s a§va.reness of the sciences.
The Calvinistic belief system was a way of life for Puritans and not just a
creed; they realized the necessity of melding the sciences and arts to fit their
perception of the créated order. Clark concludes that the Puritans reconciled

 the sciences to religion without straining their perception of God’s order:
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Calvinism was “spiritually passionate and eager: it was none the less sincere,
restrained, and sane” (264). Bradstreet consistently expresses a paradox of
the believer--to be passionate yet restrained--and she battles with accepting

and denying the Puritan sense of order and balance throughout her private

poems.

Spiritual and Physical J ournevs m Bradstreet’s Old Englahd and New

In 1630, nearly oﬁe thousand people ‘am'ved in the “modeled” New
England. By 1642 “some twenty tho_u__sand people had established themselves
in the New World” (Emerson, Puritanism 33). | Over twelve years, the English
population in America increased by nineteen thousand people. One Calvinist
among many, Anne Dudley Bradstreet ﬁéveled, in 1630, .to‘ New Englahd and
became the first published American poet. Bradstreet, throughout her life,
encountered Puritan principles through various avenues: her father’s
vocation, her edubation, her challenging illneSscs, her parents’ examples, and
her own adventures in the New World. She was born in Northhampton,
England, in either 1611 or 1612, aﬁd moved from the Northhamptonshire hills
to the flat fen-country of Lincolnshire af the age of six or seven. She
journeyed to Lincolnshire with her mother, father, nine-year-old brother

Samuel, and two-year-old sister Patience. Three other sisters, Sarah, Mercy,
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and Dorothy, were later born in Lincolnshire, perhaps at the Earl of Lincoln’s
estate at S_empﬁngham. Her father, Thomas Dudley, was hired as chief
steward to help the Earl of Linboln and was later to become a chief figure in
the foﬁnation of the Massachusetts Bay Colony serving as lieutenant
governor. He saw his vocation and calling as a gentléman, provider and
leader. The exact date of the Dudley fzimily’s arrival at the Earl’s Castle is

not certain, but the family was settled by 1620.

While life at Lincolnshire became routine, fhe Dudley family life was
far from typical. Even though Bradstreet’s brother Samuel started school
while she, as expected, stayed home to help her mother with domestic duties,
she was not intellectually bound by gendéf—speciﬁed work. Soon,
Bradstreet’s father taught and encouraged her to read, especially history and
literature. Bradstreét benefited not only from her father’s personal attention,
but from his career choice. She was privy to guest speakers who educated
the Earl’s household on political and religious issues. Because of Dudley’s
position as chief steward, he and his family were privileged fo attend religious
services at the Earl’s chapel where sometimes sucﬁ nonconformist ministers
as Dr. Preston of Cambridge preached (S‘tan'ford, Anne x). “Many of these

men were acquainted with one another and with the clerical leaders of the
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Great Migration” (Miller 374). Bradstreet was thus exposed at an early age
to the reformed movement and all its social and political implications. She
 learned early on that she was not intellectually weaker than men, but equal in
c;apability bedause of the influential male role model in her life; Dudley

supported and encouraged her education.

Her father also acquired access to the Earl’s library, and from that
library, Bradstreet received a é_lassical education. Her love of books
continued throughout her life; 1n fact, by 1666 she and her husband owned
over 800 volumes (Piercy 24) which were burned that same year. Some of

the works she read from the estate library were Raleigh’s History of the

World, Camden’s Annals of Queen Elizabeth, Piers Plowinan, Spenser’s The

Faerie Queene, Sidney’s poems, Joshua Sylvester’s translation of Guillaume

Du Bartas’ La Sepmaine du Creation. Bradstreet’s father encouraged her to

read, and even though she was exposed to writings such as Robert Burton’s

Anatomy of Melancholy, Bacon’s Essays and The Advancement of Learning,

and John Smith’s General History of Virgimia, New England, and the Summer

Isles, the text of the Bible, according to White, never failed her, “but through
her whole life was to be above all others a constant source of guidance,

comfort, and inspiration” (60). The Scriptures helped her grow “in
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understanding” (Bradstreet, “To My Dear Children” 241), and they also
inspired apprehension and debate which she welcomely relished as long as
supplication to God was the end result. The Bible influenced her poetic

reflections on her childhood and adulthood.

During her childhood, probably at the age of ,eieven or twelve, she
became very ill. It may have been either an attack of rtheumatic fever or
consumption that perhaps continue‘d to bother her throughbut her life. Yet,
Stanford argues the relevaﬁcy of B‘radsfreet’s il health. She believes
Bradstreet’s health was not continually poor; the journal to her children “does
not report a lifetime of podr health; on the contrary, her entries could be the
reaction of one who has enjoyed considerable health and is impatient under
confinement” (Anne 82). Many of her later poems articulate her struggles
and recoveries froni recurring fevers. God always acts as the arbitrator of the
fever and the saﬁor in her works such as “For Deliverance from a Fever” and
“Upon Some Distemper of Body.” She also faced the dangers of childbirth
eight times and continued to have “fits of weakness, pain, and fainting”
(Morison 322). Her prose wbrk, “To My Dear Children,” reflects

disappointment and pain from age six to adulthood. Bradstreet writes

In my young years, about 6 or 7 as I take it, I began to
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make conscience of my ways, and what I knew was sinful, as
lying, disobedience to parents, etc., [ avoided it. If at any time I
was overtaken with the like evils, it was as a great trouble, and I

could not be at rest “till by prayer I had confessed it unto

God. . ..

About 16, the Lord laid His hand sére upon me and smote
me with the small pox. When I was in my affliction, I besought
the Lord and "confesse'd my pride and vanity,‘ and He was
entreated of me and again réstofed me. Bﬁt I rendered not to
Him according to the benefit received.

After a short time I changed my condition and was
married, and came into this country, where I found a new world
and new manners, at which my heart rose. But after I was
convinced it was tﬁe way of God, I submitted to it and joined to
the church at Boston. (240-41) |

Bradstreet’s education alleviated her 11ngeﬁng frustration about her
sicknesses and her prevailing anxiety over the predestined plan of God

because it was an avenue of artistic expression.
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At an early age, she discovered that her reaction to her parents was the
pivofal emotional baromefer by which she measured guilt and sin.
Bradstreet’s mother and father seemed to have broﬁght their children up in a
strict but loving household which taught them the sense of profound
responsibility that accompanied electi(‘)n.v Because of this 1deology,
Bradstreet learned that one’s wealth and energy mﬁst be: devoted to God and
“the advancement of His Kingdom on the eva‘rth”(White 43). Attending to
God’s desires should be subordinate to accumuiating Wealth. This biblical
and parental philoéophy prevails throughout her pﬁ{/zite‘ poetry. We see the |
characteristics of this phﬂosophy reflected in her poems on her parents.
Nothing really is known about Dorothy.Yorvke Dudley’é life except what
Bradstreet suggested in her epitaph for her. Dbrothy Dudley was a “worthy
matron of unspotted life / A loving mother and obedient wife™ (7-8). There is
substantially more written about her father, Thomas Dudley. Dudley’s father,
labeled a gentleman and a person of baronial descent, died in war according
to Mather’s Magnalia (Book II: 16). Dualey, orphaned at the age of ten,
“served as a page in a distinguished household and aé a soldier under Queen
Elizabeth in her alliance with France against Spain” (Piercy 17). The Earl of

Lincolnshire hired Dudley, and he stayed in the Earl’s service, except for a
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brief time, until 1630 when the Dudleys moved to Massachusetts Bay. Hé
played an integral role in the social circle ét Tattershall Castle in Lincolnshire
and helped initiate the move to America. He became the first Deputy- -
Governor of the Massachusetts Bay Colony aﬁd a strong advocate for
Calvinist theology. He became a nonc’onfoxmist befofe they moved to New
England after hearing such P_uritan miniéters as Preston, Dodd, and
Hildersham (Hutchinson 2). Critics agreé that Dudley’s Strongest convictions
illustrate his unswerving devotion to the Calvinist form of worship and way of
life. In fact, Winthrop m Bis M said that Dudley was a “wise and just
man, and one that would not be trodden under foot by any man He was
widowed after thirteen years in Ameﬁca‘ and remarried just four months after
Dorothy Dudley’s death in 1643. Dudley had a second family and lived ten
more years.

' Dorothy and Thomas Dudley Wimessed the marriage of their daughter,
at the age of sikteeﬁ, to SimonBradstreet, who was twenty-five years old and
her father’s assistant on the Harl’s estate. He was the son of a nonconformist
minister and himself had an A.B. and A.M. from Emmanuel College,
Cambridge, a Puritan college which produced many Puritan ministers. His

career somewhat shadowed the career of her father. Both became “stewards
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to the Earl of Lincoln [but Bradstreet entered the household of Countess
Warwick where he served as steward], both came to America in 1630, both
served as capable administrators and governors of the Massachusetts Bay
‘Colony” (Piercy 18). Chosen in 1626 as an assistant of Massachusetts,
Simon Bradstreet served four years. He was one of the youngest magistrates
to serve as a commissioner of the United Colpm'es, and the colony reelected
Bradstreet nine times as governor (95). He was the magistrate of the Bay
Colony for sixty years (Morison 108). This lengthy poﬁtical career reflects
the determination énd dedication that Bradstreet had for the Colonies; Anne
writes in “Upon My Dear And Loving Husband” that he followed God’s will
and “nought could keep th baé ” (13) from serving New England.
According to Anne, he dedicated hjmself to his family as well. The couple
shared a love that was both passionate and strong enough to transcend the
great distances he had to travel on business. Aftér her death, he remarried
and died twenty-five years after her at the age of ninety-four on March 27,
1697. His epitaph, according to Winthrop’s History, .illustrates his character

to be one of “justice and brevity” (172).

Two years after her marriage to Simon in 1628, Bradstreet sailed with

her husband, father, mother, brother, and three sisters almost 3000 miles to
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New England to settle in Massachusetts Bay. A year before the voyage,
under John Winthfop’s supervision, twelve heads of families, including
Bradstreet’s father, banded together at Cambridge, England to agree to
embark for America as the Massachusetts Bay Colony. Bradstreet left behind
her childhood which had been spent among gentl.e .people and in pleasant
surroundings. Even though as a child, she had faced two serious illnesses and
had faced the increasing feligiOus and ‘politi‘cal persecution that threatened her
family and fn'ends in England, her world had been an orderly and happy one
behind the stutdy, secure castle walls of Tattershall. In 163'0, she journeyed
to a new land where she was to struggle against hunger, disease, and
horrendous climate conditions m the forest of Massachusetts, while death
seized one after another member of her community. In her work, Bradstreet
attempts to reconcile the disasters to God’s Grace and order in the New
World. The “New World” in Massachusetts served as a Volatile laboratory
where ihdependence from England was asserted and radically new institutions
in church and state were formed. She lived in this land that abruptly
separated itself from England, not only by the obvious distance, but by
religious, social, and political differences. The English Civil War and the

New England Puritan response to it meant England could no longer be seen
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as home. William Hooke wrote of the destructive nature of the war. “No
wars so cruel, so unnatural, so desolating, as civil wars. . . . A kingdom at
war with a foreign enemy may stand, but a kingdofn divided against itself, can
nev’er” (105). During the Civil War, Puritans in New Ehgland, felt they had
to justify their decision not to return. They struggled With the pressure caused
by being “disloyal.” Many p‘ie‘ces were written td illustrate the harm caused
by the lack of a unified Puritan front. D‘t)d and Cleaver address the
theoretical dangers of disjointed Chn'Stiéms:

When Christians are disjoynted they lose all their heat, as when

a man means to put out the'ﬁfe, he layes"one brand from another,

a signe he means to go to bed and sleep; so when Satan would

put out the life and heat of grace . . . he disjoynts Christians, and
. all their heat is quite extinguished. (1 1.5)'
Satan’s strength increasés when Christians lack support from each other.
Another example of Ner England’s concern appears in Bradstreet’s works.
Her persona in “A Dialogue Betweén Old England and New” declares that
the colony can offer only prayers and sympathy and no financial support to
the Puritan forces.

Your humble child entreats you, show your grief,
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Though arms, not pufse she hath for your relief
Such is her poverty, yet shall be found
A Suppliant for your help, as she is bound (59-62)

New England’s internal conflict and guilt continued to cause friction between

loyalties in Old and New England throughout the Civil War and its aftermath.

The sea voyage from their home in England in 1630 was enough to
discourage anyone and shake one’s faith. The Dudleys and Bradstreets
traveled on the unﬁsually “grand” (Cressy 145) Arbella accompanied by three
other ships.” There were no real injuries aboard the Arbella when it arrived in
Massachusetts except that a woman had a stillborn child. On the other three
ships, however, colonists arrived 1ll and weakened by malnutrition, and there

were seventeen deaths.

On June 9, 1630, after almost three months at sea, the four ships
docked at Salem in New England, énd Bradstreet’s encounter with the “new
world and new manners” began (Bradstreet 241). Leaving the overcrowded
village of Salem, the Dudleys and thé Bradstreets settled in primitive
Charlestown where the travelers “found a house or two and several
wigwams” and other seemingly rather crude facilities (Dow 18). After

battling a horrible winter, the two families again moved. This time they set
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up residence in Newtowne (present day Cambridge). Later, in 1635, they
moved a third time, to Ipswich which two years earlier had been merely a
wilderness town site. In fact, there were no roads in 1633 to Ipswich, so the
settlers had to go by shjp along the coast (Dow 32). With each of the three
moves, Bradstreet set up her household and tried to maintain order in a
wilderness. Finally, thé Dudley/Bradstreet family settled in Andover (now
North Andover) around 1644 or 1645. Hensley points out that the New
England Bradstreets were both an affluent and an educated family (xxwviii) and
thus meant to uphold a sense of décorum and strehgth-fwhich had to be a

burden when those around them were simply trying to survive.

Bradstreet’s roles, though difﬁCult to fulfill in any merchant, middle
class seventeenth-century environment, were even more difficult in an
unsettled wilderness. Besides being a mother who had to tend to her family’s
basic needs (such as foo.d, lethjng, and education for the children), run a
multi-room home® and the faﬁﬁly ﬁnancc;s,_ she assuméd the role of a
politician’s wife who had t(j face many months of loneliness and worry while
her husband handled ofﬁcial business. From 1638 to the end of 1643 “he was
one of those primarily responsible for the formation of the confederacy, under

the title of ‘The United Colonies of New England”” (White 158). Because
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Bradstreet was a politician, he and his wife probably éhtertained educated,
politically strong men énd thus were privy to the most current controversies.
The atmosphere of the Bradstreét héme was stimulated By these domestic
gatherings with discussions of theology, European frends, and the monarch’s
relationship with Parliament. Though well aware of her domestic duties and
position as a woman, Bradstreet was taught the skills needed to educate
herself astutely and capably on the current issues of interest. Because of her
educational background and political status, developing skills as a prose and
poetry writer was not strained or forced. Bradstreet mténded to be a poet.
She did not simply engage in poetics for a hobby but used her skill to examine
and reflect upon her world; her “art was not an escape from life, but an
expression of life” (Morison 333). Her creative skills, though mainly for the
_privileged few in her circle of family and friends, were to be soon exposed to
- a wider audience whbm she. readily accepted. Ann Stanford ‘points out
Bradstreet;s intentions were réﬂeéted in her elegy “In Honour of Du Bartas™

dated 1641, only eleven years after coming to America (Anne 34),
But barren I my daisy here do bring,
A homely flower in this my latter spring,

If summer or my autumn age do yield
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Flowers, fruits,‘ in garden, orchard, or in field,
They shall be consecrated in}my verse,
And prostrate offered at great Bartas’ herse; (14-19)

And the next yeaf. she presented to her father a witty defense of the woman
poet in “The Prologue” to the “Four Elements” and “Four Humours™:

I am obnoxious to each carpihg tongue

Who says my hand é needle better fits,

A poet’s pen all scorn I shduld thus wrong,

For such despite they cast on female wits. (27-29)
Without reservation, she created lines and refused to bow to the pressure of
time-consuming duties in an American wilderness and the potential |
disapproval of a male audience. Many of her poemsv are prayers for the safety
of her husband and love letters to him while he was on official missions.
Though Morison be;lieves that during Bradstreet’s three or foﬁf years at
Newtowne she produced imitative works (328), most scholars agree that her
years in Ipswich (1635-1645) and Andover (1644-1672) produced the
majority of her verse. She, through determination, in spite of her

responsibilities, made time for creativity.



43

The early 1640s occasioned three events in Bradstreet’s life: her
mother’s death in 1643, her father’s second marriage four months later, and
her family’s move to Andover in 1645 or 1646. Andover was a new
settlement and was therefore more primitive than Ipswich. Homes were
isolated from their neighbors. Bradstreet'acutely felt the isolation perhaps |
because she missed the “loving mother” who was “the true instructor” (“An
Epitaph on My Dear Aﬁd Ever-Honoured Mother” 7, 13). At the time of the
move, the Bradstreet household consiSted of Simon and Anne, who was
pregnant with Mercy, her fourth and 1ast daughter, and their five children:
twelve or thirteen year old son Samuel; their three daughters Dorothy, Sarah,
Hannah, ages four to elevén; and Simon, Jr., who was five or six. Two more

sons were to be born, Dudley and John, during the following decade.

It was in the five or so years at Ipswich that she produced work in both

prose and verse, and this compiled work appeared in The Tenth Muse. Most
of the poems beforé 1650 are labeled the “public works™ because these were
the most secular of her poetry. The subject matter lacked the pérsonal
reflections we see in her later work. Eleven of the early poems reached
publication in 1650. In that year, Bradstreet’s brother-in-law, Mercy’s

husband John Woodbridge, took her poems to London unbeknownst to her.
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England was introduced to the thirty-eight year old poet when the volume

entitled The Tenth Muse Lately Sprung Up in America appeared in 1650,

The book, measuring five and a half by three and three-quarters inches,
(White 251) consisted of five poems on such topics as the elements, the
Humours, the ages of man, the seasons, and monarchies. The other six
shorter poeﬁs were “A Dialogue Between Old England and New,” “An
Elegy Upon Sir Philip Sidney,” “In Honour of Du Bartas,” “In Honour of
Queen Elizabeth,” “David’s Lamentation,” “The Prologue,” and “The Vanity
of All Worldly Things.” The poems in the 1650 edition re?ealed an
impersonal expression of historical and scientific topics written as if they
were formulated poetic exercises.’ Bradstreet, accordﬁlg to White, was the
“first English woman who wrote verse based on the traditional scientific
theories of her time” (184). Piercy observes that in this edition there was a
“surprising infrequency of comment or reference to the subjects dearest to the
Puritan heart: the fall of Adam, the inhenitance of his sin, and the doctrine of
the elect” (31). The poems lack any emphaéis on the Christian dogma. In
fact, Stanford observes that the characters and references found in these
“public poems” come from “Greek mythology or from history, not from the

Bible” (Major 36). Though these eleven poems lack the insightful
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illumination into Bradstreet’s sphere, they do suggest that she was educated,
aware of poetic techniques such as the heroic couplet and irony, and -
concerned with worldly things such as medicine, politics, and the turmoil in
her homeland. Bradstreet, not thrilled with the eleven poems, called the first
edition her “ill-formed offspring of my feeble brain” (“The Author to Her

Book™ 2). Scholars seem to be less stimulated by them as well.

During the time of the publication, the Bradstreets moved to the new
plantation of Andover, inland from Ipswich. Simon Br_adstreet, a pioneer of
the Andover settlement, “owned a nmull on the Cochichawick brook™ (Morison |
332). It was here that she wrote the majority of her poems that scholars deem
her “private poetry.” These poems reflect inner feelings and conflicts with
her belief system, God’s predetermined order, and family’s hardships and
blessings. Stanford points out that there were five poems written before the

move to Andover, in Ipswich, but they were not published in The Tenth Muse

(Major 46).® Bradstreet, in 1650, began to revise her poems, and her multiple
changes illustrate her dissatisfaction mth hef work (Piercy 76). While
revising, she continued to wﬁte. She wrote her later poetry and prose just for
her family and about her own experiences and responses to the Puritan

systematic theology and God’s plan. They were not novice imitations of
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“others” works, like her early poems, nor simply rote religious instruction. Her
poetry and prése became entirely subjective and informal focusing on such
events as family sickness, abSence of a reiative, childbirth, and death. The
poems and journal ehtries, probably shared in family gatherings, reflect the
importance éf maternal spiritual guidance; they illustrate Bradstreet’s

| experiences With childhpod, adolescence, and adulthood focusing always on
her doubt and conﬁﬁnation of God’s Grace: She wrote thirteen personal
Iyrics between 1632 and 1670 which were not found until after her death in

1672. They were printed in the Boston edition (the first American edition) of

1678 which was edited by one of her sons entitled Several Poems compiled

with great variety of Wit and Learning, full of Delight, six years after her

death. A reprint of the 1678 edition appeared in 1758. John Harvard Ellis -
reprinted the text of 1678 in 1867, some 189 years later using one copy of
that edition and one of the 1650 edition; he dobumenied most of the
substantial changes between those editions (Hensley xxx). He also published
in the same volume the contents of a manuscript passed down in the
Bradstreet family until the nineteenth century, which was filled with twenty-
six unpublished poems and prose works. In 1897, Frank E. Hopkins and a

committee published in “modern type” her complete w