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Ereface
To assocliate Dryden with dogma might seem to be a contradic-

tion in terme to those whe ordinarily think of the poet as being
skeptical only. The notion of his being dogmatiec can never quite
be accepted by these who believe that skepticism and dogmatism
mutually exelude each other. The notion is not true, however,

when one applies the two terms to Dryden. He was a skeptie in phi-
losophy and a dogmatist in religion,

Parts One and Two of this study deal with facte. Jelizio
Laici and The Hind and the Panther are examined in comparison with
the sources of their ideas, the doctrines of the Church of England
and of the Roman Catholie Church, No attempt has been made to
refer to any one book of doectrine with the purpose of asserting
that that particular work was the one most responsible for Dryden's
ideas, the one on which he kept one eye while writing the poema,
Rather, the books mentioned are cited only as means by which the
doctrines of both churches may have come to his attention. These
books were merely the formal, explicit presentation of the ideas
of the two churches, and vhile they have many qualities in them=
selves other than doctrine, it was not my intention to make them
appear as the immediate causes of the poems., In relating doetrine
to Dryden I have sought the doctrine itself and the ideas con~-
tained therein, not the means, particularly, by which they were
conveyed. Their impertance for us consists in their coming to
Dryden's notice.



The last part of he lind 2ud ithe Panther is not examined o
all beceupme it docls nob with E jostrinsl matiers but with o dovege
‘i;ic situnation, i, g., the Intripue at the Cowrt of Ling Jemes, and
is therefore outside the scope of this imvestipgation. Any reader

desiring coment on thie phaze of the poem can Zind 4% in Profes—

sor Predveld's work, The

Part Three of this peper, the comclusion, denls in a way with
this book. In this lact chapter I have attempled to expand some—
what Bredvold's eontention that Dryden's conversion to Oatholicism
came af a rvesult of his philosophic shepticisn finding the author-
1ty it soughd in the Eoman Chureh., I believe that there was a
certaln mmound of relipious dopratisn whilch made iteell evident im
the religlovs »oeme. I base my belief om the facta mssenbles in -
Yarts One and Two,

I an g:ra,;t@:“;’ul for the nsgistance randered by the librariens
of O¥lshama A. and M., College, and an particnlarly in debit ve the
feve. Lawrence Spencer, 0. 3. B., abbet of the Denediciine monas~
tory of St. Gregory, Shames, Oklshome, for his belp in loceting
mach of the naterisl serbinent o the Counell o Trent whieh I

nalke nse of in FPart Two.
Jay Richard Cummings

S5tillwater, Oklabors
July, 1950
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Rart One

Beliglo Leici was firet published in Noverber, 1682, and a
different edition appeared later in the vear. A third editien
was issued in 1683, but the variations in the text were very
ninute and they were probably not due to Drydem at all,’ The
pmmmmmnrydm'-amiugornu_nmwmc!mnhd
England, and its publication followed hy twenty years the passing
of the Aet of Unifermity by which Diasenters were excluded frem
mnicipal eorporations, clergymen who refused to accept ordination
and the Book of Common Prayer were deprived of their livings, and
religious assemblies not according to the form of the Church of
England were prohibited,® The Test Act of 1673 also had as ite
ocbject the strengthening of the Anglican position, for by this Aet,
all holders of civil, naval, or military office were required to
receive Holy Commmion according to the rites of the Anglican
Church,”

The poen of over four humdred and Tifty lines has been praised
for ite manner of forthright presentation and authority, qualities
which prompted George Saintsbury to call it "our best English di-
dactic pou.-"“ This eriticism complements an earlier one made by
Samuel Johnsen, who ecalled it "almest the only work of Dryden which

1 george R. Noyes, in Ihe Postical Horks of Jokn Drvdem, ed.
George R. Nayes, p. 157.

2 Stanley Verison, Inglish Praver Books, p. 134.
3 Henry 0. Vakeman, History of ihe Clurch of England, p. 382.
4 George Saintsbury, in John Drvden, ed. Gegrge Saintsbury, p. 120



can be considered as a voluntary effusion,"?

The poem begins with Dryden's championing the cause of Revela=-
tion against Deism, that philcsophical system which attempted to
base religion on truths discovered in nature and by Reason., Dryden
was not alone in this anti-rationalism, since records of the time
indicate that mueh pamphleteering was done on the subjeet and that
Dryden was acquainted with many of the tracts.®

The poem contimues with a reference to the Gpitical History
of the 01d Testapent, by the French priest, Father Simon, an
erudite Biblical acholar, whose wark represented the epitome of
Seriptural scholarshdp in that he handled a multitude of details
in a systematically eritical mammer.? Dryden was impressed with
the work (Bredvold says that his reading of it was "perhaps the
most eritical event in his intellesctual 111*-'),8 and the Preface
to the poem was written to "an ingenious young Gentlemen, my friend,
upon his Translation of the Gritieal History of the Old Testenent."’
The spontaneity of the passages in the poem which concern Father
Simon's wark, in spite of the allusion to the current rumeor that
Simon wae undermining all Christianity’® seems to indicate Dryden's

5 Semuel Johnson, Lives of ihe Enzlish Boets, p. 120.

b
Alan Dugald MeKill English Literature Drvden
Burns, pp. 124126, 5 - -

7 Louts I. Bredveld, The Intellectual Milieu of John Drvden,
PPe 9899,

8
Ibid., p. 106.

9 John Dryden, The Boetical Works of John Drvden, ed. George
R, lloyes, p.

10 upor some, who have his secret meaning guess'd,
Have found our author not too much a priest:
Por fashion sake he =eem@ to have recourse
To Pope, and councils, and tradition's force." (252-255)



admiration for the priest's scholarship and also does much to sube
stantiate Johnsen's eriticism that Beligio Laiei was "a voluntery
effusion.®

The remainder of the poem deals with the "laymen's faith,®
that is, the superiority of the Bible over other recards of Chrdst
and His teachings; the Bible, per se; the Anglican philosophy of
Seripture; the argument for private interpretation of the Bible
and the excesses to which such interpretation might be earrieds
the "branch theory" of Christianity; the question of salvation
outeide the Church; in short, the Christianity that Dryden pro=
feased, These sections represent a direct affirmation in poetry
of those important canons of the Anglican faith, The Thirty-line
Articles, and they elso indicate Dryden's debt to the Book of
Gommon Prayer.

Zhe Ihirty-lline Articles began when Henry VIII authorized a
Convoeatieon to draw up Ten Articles in 1536,’F The book of the
Ten Articles was divided into two parts, the first containing
five articles on Things Necessary to Selvation, i.,g., creeds,
beptism, penance, Eucharist, and justification, and the second
part treating Ceremonies, containing articles on images, worship
of saints, prayers to saints, rites, and purgatory..?

In 1538 three more articles bamed on the Lutheran confession
of Augsburg were added. The mmber continued to increase until by

1550 the original ten had grown intc a code of farty, to which all

o Wm, SDe ﬁo’ Pe 252,
12 1., pp. 252-253.
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those who desired ecclesiastical office had to subseribe. By 1552
there were forty-two articles vhich every member of the Anglican
faith had to believe.l

In 1562, under Elizabeth, the forty-two articles of 1552 were
revised and reduced to thirty-nine by a committee of bishops, but
the final draft was not agreed upon by Convoecation and the queen
wntil 1571, at which time it wa® promulgated. These articles, to-
gether with the homilies, were appended to that work which is still
entitled Queen Dlizabeth's Book of Compmon Praver, the complete
prayer book of the Anglican Church,l4

This Book had gone through mmeh revision by Dryden's time,
the most recent being in 1662, af'ter Charles, twc years befare, in
an effort toward unifying the country, had established a Royal
Comission with authority to make revisions in the book. The
edition appeared, as mentioned above, as the revised Book of
Comion Prayer in 1662,15

The appearance of this new edition, the Act of Uniformity of
1663, the Conventicle Act of 1664, which made it a penal offense
for anyone to be present at any other service than that set forth
by the Book of Common Praver, and the Test Act of 1673 are all to
be taken into account if an understanding of the causes which
occasioned the writing of the poem is to be gained. The Crowm had
been striving for nationalism in religion as well as in polities,

13 1v44., p. 289,
A M-, P 308.
15 Morison, op. eit., pp. 133-136.



and this trend characterized the reign of Charlea II, Dryden's
poem happened to be in accord with this policy.
Dryden began his Anglican apology with the idea that the Bible,

when compared with any other record of God's word, was far superiors

If then Heav'n's will must needs be understood,

(Which must, if we want cure, and Heaven be good,)

Let all records of will reveal'd be shownj

With Seripture all in equal balance throwm,

~And our one sgered book will be that one. (121-125)
' Faving examined the Bible in compadison wiih these other

"records of will", Dryden concentrated his attention on the Book

fi

per 8se, and his investigation caused him to admit that its words
were God's, that its style had a supernatural quality which put
the efforts of mere human reason to shames

Then for the stylej; majestic and divine,
It speaks no less than God in every line:
Commanding wordsy whose farce ig etill the same
As the first fiat that produe'd our frame,
A1l faiths beside or did by arms ascend,
Or sense indulg'd has made mankind their friend:
Thisz only doctrine does our lusts oppose,
Unfed by nature's soil, in which it grows;
Cross to our interests, curbing sense and sin;
Oppress'd without, and undermin'd within,
It thrives thro' pain; its ovm tormentors tires,
And with a stubborn patience still aspires.
To what can Reason such effecte assign,
Tranccending nature, but to lawe divine? (152-165)

The supremacy of the Bible and its cwn essential integrity,
together with its sufficiency for salvetion, is given most ex-
plicitly in Article VI of The Thirtv-liine Articles:

Holy Seripture containeth all things necessary to salvationm:

@0 that whatsoever is not read therein, nor may be proved

thereby, is not to be required of any man, that it should be
believed as an article of Faith, or be thought requisite or



necessary to salvation., In the name of the holy Seripture we
do understand those Canonieal Books of the 0ld and the New
Testament, of whose authority was never any doubt in the Church,

On the vhole question of salvation outside the Chureh, Dryden
agreed with the Athenasisn Creed, yet he modified the seventeenth
century camprehension of the idea somewhat, IHis Preface stated
that Bishop Athanasins only intended to exclude hereties, not
pagana, from Heaven,’® and Dryden repeated this idea in the poem:

Nor does it balk my charity, to find

'T iz hard far man to doom to endless pains

A1l who believ'd not all his zeal requir'd,

he first could prove he was Inapir'd,

us either think he meant to say

adth, whmwb.‘liah'd,mth.mlyw;

se onnoluda that, Arius to confute,

good old man, too eager in disputbe,

Flew high; and, as his Christian fury rose,

Damn'd all for heretics who durst oppese, (212-223,)

ﬁ?i?

This Athanasien Greed is mentioned in The Thirty-Nine Articles'’
and is found in its entirety in the Book of Common Prayer. It pro=-
vided, in pert, that

Whosoever shall be saved; befare all things it is necessary
that he hold the Catholic Faith....And the Catholiec Faith is
this: That we worship one God in Trinity, and Trinity in
Unity....And that they that have dome good shall go into life
everlasting: and they that have done evil into everlasting
fire. This is the Catholic Faith: which except a man believe

16 yehn Dryden, The Pestienl Works of Joim Drvien, ed. George
R.Nw,p.

to be recsived and believeds for they mey be
warrants of holy Seripture.” (waom.,gmmm)



faithfully, he camot be saved."

Dryden's reasonable €xpansion of the Creed to include amongst
those destined for salvatlon people who might have never heard of
the Faith, which he mention® in the twenty four lines preceding
the sbove passage,l” wes indeed in conformity with an attempt at
national unity, since such a tolerant view of the unfaithful was
likely to be more favorably received than one which set out to
damn infidels fmths gtart. The idea was certainly in agreement
with The Ihirtv-lline Articles., The idea that any seet should pre=-
sume to declare that salvation or dammation was determined by ade
herence to that seet's principles was clearly forbidden by Anglicen
laws:

to that Law, and the 1ight of Nature. For holy Seripture
doth set out unto uz only the Name of Jesus Christ, whereby men
must be saved, (Article XVIII., Of obtaining eternal Sal-
vation only by the Name of Christ.)

Dryden next lashed out at the Catholic idea of the validity
of erel tradition. Ie questioned the veracity of such tradition:

If written words from time are nol secur'd,
How can we think have oral sounds endur'd? (270-271)

Thus, first traditions were a proof alone,
Could we be certain such they were, so lnowmj

mmgmm "Creed of St., Athanasius.
19 peligio lLafet, 188-211,



But gince some flaws in long descent mey be,
They make not truth, but probability. (342-345.)

He also clearly stated that he doubted the possibility of any
Church's having certitude regarding tradition. He taunted the
Catholics about their notion of infallibility by declaring that
an infallible church could certainly wrepair the Seripture in
places where corruption or loss had eccurreds

Such an omniscient Church we wish indeed;
'T were worth both Testaments; and cast in the Creed:
But if this mother be a guide sc sure,
As can all doubts resolve, all truth secure,
Then her infallibility as well
Where copies are corrupt or lame can tell;
Restore lost canon with as little pains,
As truly explicate what still remains;
Which yet no council dare pretend to do,
Unless like Easdras they could write it new:
Strange confidence, still to interpret true,
Yet not be sure that all they have 'd
Is in the blest original contain’d., (282-294.)

On this matter, too, Dryden follows Anglican argument. The
notion that general councils could be wrong and that in the past
they had been 30, and that tradition by iteelf was invalid, was
stated in the Articles:

General Councils may not be gathered together without the com=
nandment and will of Princes. And when they be gathered to=-
gether, (for as much as they be an assembly of men, whereof
all be not govern'd with the Spirit and Ward of God,) they may
err, and sometimea have erred, even in things pertaining to
God. Wherefore things ordained by them as necessary to sal-
vation have neither strength nor authority, unless it may be
declared that they be taken out of holy Seripture. (Article
Councils)

XI., Of the Authority of General

Here, too, Dryden used the inductive method of reasoning to
ascertain the "probability of tradition", This was quite different



the _Panther,?

Dut at this tive in his 1ife he recoiled from the Roman Cathe
olic view that tradition was ss valid as Seripture and stated the
Anglican position cn the matter. He ssid that Seripture as a
whole was sufficient for any Christian, though it was in some
places obseure. The obzcurliies were only in non-essential matters,
however, which were not important enocugh to cause anyone to raise
any major doubte as to the Bible's sufficiency. Speaking for hime
self, he said that the opinions of othiers on the obscure passages
would be valid for others, uit as for him, his own beliefs on
doubiful matters would suffice for his salvation:

More safe, and much more modest 't is, to say

God would not leave mankind without a way;

And that the Seriptures, tho' not everywhere

Free from corruption, or intire, or ¢lear,

Are uncorrupt, sufficient, clear, intire,

In all things vhich our needful faith require,

If others in the saue glass bettor see,

is for themselves they look, buit not for mes

"
For MI salvation nust its doom receive,
from what OTHERS but what I believe. (295-304.)

g

Dryden had sufficient warranty Cfor making such a statement,
One of The Thirtv-ilipe Articles provided that diverse ceremonies
and rites were allowable if these did not offend the word of God.
Private judgment was respected in doubtful matters if the judgment
was in conformity with the Anglican idea of God's word, Vhile
such a decrce gave the elasticity Dryden needed for making hie

20 Intra, p. 22,
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coment, he was further supported by another provision of that same
Article which stated that those eeremonies and rites which were of
man's doing could be changed and abolished in accordance with what
at the time was considered edifying. Because cf the impertance of
this doctrine, the entire Article demands presentation here:
It is not necesgary that Traditions and Ceremonies be in all
places one, or utterly alikej for at all times they have been
divers, and may be changed accarding to the diversities of
countries, times, and men's manners, so thet nothin: be ore
dained against God's Ward. Whosocever through his private judg-
ment, willingly end purposely, doth openly break the traditions
md;umuotthechwch,wmghbaﬁotWhtho
Word of Geod, and be ordained and approved by common esuthority,
ought to be rebuked openly, (that others may fear to do the
uh,)nmthtcfm;matthsmmmdwufm
Church and harteth the suthepity of the Magistrate, and wound-
eth the conseiences of the weak brethrem.

Every particular or national Chwrch hath authority to or=
dain, ehange, and abolish, ceremcnics or rites of the Church
ordained only by man's authority, so that all things be done
to edifying. (Article XXIV., Of the Irxaditiops of the Glareh.)
Dryden contimued his argument for the Church of England by ate

tempting to refute the Catholics who presumed the right of their
Church to interpret Seripture. He coffered his ideas on what has
since been termed the "hranch theory" of Christianity, i. e., that
the universal Church is one, made up of the Romsn, Angliean, and
Eastern Churches, with all their respective cammmmions, each en—
tirely independent of cme another, yet bound together as hranches
of the one Church., Dryden granted the Papists that they were a

part of the Clnarch and that they were the "handers down™ of the

Scriptures to the world. But he also maintained that what wae

handed down was for every man and that it wa® the common property

of mankinds



It speaks itself, and what it does contain,

In a1l things needful to be knowm, is plain, (356=369)

On this peint, too, Dryden was indebted to the Articles, The
Anglican Clureh had declared the universal Clureh to be eomposed
of all these that were in communion with Christ. Wherever there
exicted a congregation of falthful men and wherever was preached
the Word of God, together with the Sacrements being administered,
there was the visible Church of Christ. That other churches had
erred, not only in matters of thelr living and their memner of
W,mmmttmoffaithuwﬁ,mmemw
this erticle,*l

Dryden's ideas on the last point that he mentioned were ones
which he was later to expand, and in snother sense, coniraet, in
The Hind and the Panther. The notion of private imterpretation
of Seripture bad been denied by Catholics and carried to exceas
by Dissenters.2® Dryden at this time in his 1i%e sav the nesd for

men, the which the pure Word of God is preached, and the Sacra-
mente be duly administered sccording to Christ's ordinance in all
those thinge that of necesslty are requisite to same,

s the Chureh of Jerusplem, Al a, and Autioch have erreds
nammer of ceremonies, but also in matters of Faith." (Article XIX.,
Of the Church)

22
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private interpretation, yet he also saw the limits that had to be
placed upon it. He sympathized with the Crown in this matter,
which had already disapproved of the extravagant use of the Bible
by Dissenters: '

'T is true, my friend, (and fer be flattery hence,)
This good had full as bad a conSequence:
Tbbwk'twmmmmwmhud,
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By 1662 it was elear thet neither abserption nar extermination
of the Dissenters by the Anglicans was possible, and that Puritanism
hed to go forth into the wilderness.®> Dryden knew this, and in
spite of his tolermnt view concerning those for wham salvation was
poseible, mentioned earlier in connection with the Athanasian Creed,
he pidiculed what he felt to be excessive on the Dissenters' part,

He ansvered the Catholics sumsrily ss well, heving already
refuted their elaim to sole interpretation earlisy iIn the poen.

He urged the private interpretation of Seriptural metters in the
light of what the early Church Fathers had said, and he advocated
that dlsputed passages should remain outside the everage mn's in-
spection and subsequent judgment. As a check for the gealous,
Dryden asked that the eommon good be the narm in imterpretation,
so that no cne individual's sentiment would "distwrd the public

peaces "

2 1h4d., p. 379



Faith is not built on disquisitions vaing

The things we must believe are few and plains
But since men will believe more than they need,
And every man will meke himeelf a ereed,

In doubtful questions 't ia the safest weay

To learn what wncuspected amcients say;

For 't is not likely we sheuld higher soar

In search of heav'n, than all the Church belare;
Nor can we be deceiv'd, unless we see

The Seripture and the Fathers dizagree,

If, after all, they stand suspeeted still,
(For no man's faith depends upon his will;

'T ia sane relief that points not clearly
Without much hasard may be let alone,

And after hearing what our Church can say,

If still our Reason runs another way, _
That private Reason 't is more just to curb,
Than by disputes the public peace diaturb.

Far points obscure are of mmall use to learng
But common quiet is mankind's comeern. (431-450)

Kmkyimwuﬂnganﬁuatﬂntwmofﬂm
idea contoined in The Thirty-liipe Axticles. The Chureh of England
mainteined that whereas it had suthority in matters of controversy,
the Chureh merely ncied as a witness and as a cusiodian of the
mm.mztwmmwwmmwmww
Seripture as necesaary to salvation.?* The "ourbing of the reagon®
was rather a atrong remedy that Dryden advocated,

But on reviewing the whole poen together with the jprticles,
one sees thal the ideas expressed in Religlo Laiei, with the exw

ﬂmmwmwmm@w,w
suthority in Controversies of Faith: And yet it is not lawful for
the Chureh to ardein snything that is contrary to God's Word written,
nelther may it 3o expound one place of Scripiure, that it be re-
pugnant to amother., Uherefare, although the Church be a witness
MlMdWMM,uﬂthtom
mmtth-m so besides the sane not to enfarce any-
thing to be believed for necearity of tion.? (Artiele XX., Of
mmxmm&
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ception of the argument against Deiem and the digression in praise
of Father Simon's book, can be found in The Thirtv-iline Articles.
These ideas wers the basis of the Anglican fadth, the one which
Dryden accepted when he wrote the poem. As a practicing Anglican,
Mhamat-tmm;bmmdmermmm
time he opened hia prsyer book, and as & member of the Court, he
knew of the juwvailing pelicy of omfarmdty,

Free from any campulsion, to our Imowledge, therefwre volun-
Sarily, he sade ki prefeteiin of «llagiunes fn postuy i Soperde
ance with the Anglicen Faith, and if it may be repsated, the poem
Mmmmmmoﬁummm. Dryden was
not the originator of his Church's ideas, but merely the poetiser
of the position of the Chureh of England,
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Part Two

Zhe [ind and the Panther was published anomymously in the early
spring of 1687 and was licensed for the press in April. Two more
editions appeared during that year, and though Dryden's name was
not on the original title pages, his euthorship of the poem was no
secret.l Two years before, Dryden had publicly become a Roman Cathe
olic, and the poem was an outcome of his conversion, inasmmch as
in it he attempted to justify his move by presenting a hypothet-
ical debate between two animals who gave arguments, respectively,
for Protestantism and Catholieism,

The poen of twenty-six hundred lines is divided into three
parts, the first, according to Dryden's own remarks to the reader,
fconsisting mostly of general characters and narration,"? the
second "being matters of dispute, and chiefly concerning Church
suthority," while the third "has more of the nature of domestie
conversation."” Parte One and Two offer the debate, and Part Three
gives a good picture of the state of Roman Catholicism in England
at the time, together with Dryden's personal views on the intrigue
centering around the Jesuit Father Petre Iin the Court of Catholic
James II, Part Three is outaide the acope of a study which is con=
cerned with doctrine, and there will be no further mention of the
thirteen hundred lines which comprise it. Professor Bredvold's

! Hoyes, in The Postical iorks of John Drvdem, ed. Noyes, p. 216.
2 Dryden, The Peeticel Horks of John Drvden, ed. Noyes, p. 217.
3 Loe. sit.

4 100, cit.



book offers a complete insight into this domestic situation.’

A few critics have felt that the poem lacks something in its
method of presemtation. Gecrge Saintsbury commented on this weak—
neas by saying that it was "so desultory that it could not prove
anything."® Others have thought ita manner superb but its cone
tent faulty. Mark Van Doren had this opinion:

Here again it was form not conmtenti, that Dryden enriched him-

gelf with, His arguments are often not without serious flaw;

but his manner is impeccable, He discovered which gngturea

convince; he acquired "the air of proving something.,"
Sarmel Johnson dismissed the poem as samewhat of a neat absurdity,®
A1l his eritice have seen weaknesses, but only one ever seems to
have iried to give a reason for it. Jonathan Swift came closest
to locating the source of the difficuliy when he called the poem
fa camplete abstract of sixteen thousand school men from Scotus to
Bellarmine,"? |

Swirt's rather sweeping statement must be modified. When any
individual states his reasons for belonging to the Roman Catholie
Church, he does, consciously or unconsciously, subscribe to the
teachings of Duns Scotus and Robert Cardinal Bellarmine, and he
does confirm the opinion of "sixteen thousand schoolmen.® We can

> Bredvold, gp. git., pp. 174-182.

6 saintsbury, gp. cit., pp. 79-80.

7 Mark Van Doren, The Poetry of Jobn Drvden, pp. 16-17.

8 Johnson, op. cit., pp. 125-127.

9 Jonathan Swift, Tale of a Tub, ed. William A, Eddy, p. 419.
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assume Dryden to have been familiar with Catholie practices and
teachinge if only because such practices and teachings were commonly
discussed by everyone in England in his time, But the compendium
of Catholic lmowledge in Dryden's day (which still is regarded as
‘& mout authoritative source), was the work defined by the Couneil
of Trent. The Couneil, though held over one lmndred years before
Dryden's conversion, provided the besis for the dogma of the Gath=
olic Churech in the sixteenth century and in the times thereafter,®

. The members of the Cowneil, legates, ambassadors, and theolo-
glans, ™ representing every major order of the Catholic Chureh,
Augustinians, Benedictines, Capuchins, Carthusians, Deminicsns,
Franciseans, Jesuits, Marisnists, and the rest, including also
bishops or their duly authorized representatives from every dlocese
in Catholic Christendom, met in order that the imternal reforn nec-
essary for the Church, the need for which had occasioned the actions
of Luther and other reformers, might be expedited and that the
dogmatic decrees which defined matters of faith might be issued,
It was decided by the members that both of these objects be re-
solved similteneously, neither one mor the other of itself having
precedence on the agenda.’?

The Council of Trent was declared in session by Fope Paul III

%0 Ihe Catholic Catechism, ed. Peter Cardinal Gasparri, p. xi.
e - ed. J. Waterverth
w‘mmmmmmmuﬁm & ’

2 ohm Lawx, Ghurch History, p. 47.
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in December, 1545, was prorogued several times, remained suspended
for ten years (1552-1562), and was terminated in December of 1563
when the last sesaion was held and the bishops were dismissed, In
Jamuary, 1564, Pope Pius IV,’> who had followed Paul IIT (1534-
1549), Julius IIT (1550-1555), and Marcellus II (1555), gave his
legal confirmatien to the Coumeil with the bull, Bepedictus Deus,
which made the work done by the Council Church law,’* The reform
decrees embraced a large part of Christian life and still form the
basis of ecclesiastical diseipline in the Roman Chureh because of
the eamprehensive legislation affecting cardinals, bishops, priests,
and serinarians,1®

On matters of faith the Council declared that Seripture and
tradition were the two sourcea of divine revelation; that all the
books of the 0ld and the New Testament were equally inspired be-
cause they have God as their author, snd that the Seriptures in
matters pertaining to faith and morals eould not be interpreted
againet the autharitative interpretation of the Church or against
the unanimous consent of the fathers. The Council approved the
Vulgate edition of the Bible to be used solely by the western
Church, and made other dogmatic definitions concerning original
gin, justification, the Sacraments in general and each Sacrament
in particular, the sacrifice of the Mass, purgatory, the invoea=-
tion and veneration of the saints, the relies of the saints, sacred

13 mbid., appendix p. 12,
1 m», P. 477,
15 4., p. 479.
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images, and udulgcncaa.lf’
While the decrees of the Couneil of Tremt do not contain the

complete Catholie faith, they do clarify what was thought necessary
to define at that time in snswer to the supposedly heretical attacke
of Luther, Zwingli, Calvin, and other reformers. The Counecil ore
dered the preparation of a eatechism based on the resulis of the
sessions which would contain an exposition of Catholie doctrine,
designed especially for the use oi parish priests and other teach=
ers of religion. Called the (atechism of ihe Councll of Irent, or
more simply, The Roman Catechism, it was first published under the
aegls of Pope Pius V, who had succeeded Pius IV, in 1566.27 After
publication the book was distributed throughout the world to be
used principally in the teaching of religion to non-Catholies, and
1t helped hring about the needed uniformity.l®

Whether or not Dryden ever held a copy of this catechism in
his hands, and if so, which edition, does not concern us any more
than the identity of the priest who heard Dryden's profession of
the Catholic faith and who conditionally baptized him. The answer
to these questions, while eertainly helpful in other respects mmst
be considered inconsequential as regards our subject. The important
thing ie¢ that the work dome by the delegates to the Council of Trent
formed the basis for the clergy's instruction in the eatechism to

16 m-’ PPe 478"\4790

17 The Catechisn of ihe Gowcil of Irent, ed. J. Donovam, p. 15.
1s Laux, op. git., p. 480.



all non~Catholics in Dryden's time., This work is in use even in
the present day, although parts of it have been edited to suit the
later pronouncements of the Vatican Council of 1870. Ve may never
know just how much doctrine Dryden absorbed by direct reading or
by personal conteet with Catholie priests. He may perhaps have
mmamamofthcﬁﬂ%ﬂthmghmha

supposition is doubtful inasmuch as all comverts were required to
be familiar with doctirinal matters before baptism in the Roman

Church,1?

1o

This much however we do kmow. Every priest in Dryden's day
was acquainted with the results of the Council, If at eny time a
priest was asked to state the Catholiec position on certain matters,
he drew his ideas from that ecouncil and quite probably expressed
hinself in the very same worde because of the precisior. of the
decrees themselves,>0

Dryden, thén, at the time of his inmstructions in Catholiecism,
- wae confronted with the work of the Comeil elther explicitly o
implicitly. He professed his faith in accardance with the doctrines
defined therein. then we compare the poem with the deerees of the
Council we will see how he absarbed and applied them,

The poem begins with the Catholic Hind speaking to the Anglican
Panther in the same vein of anti-rationalism that was used hy Dryden
in Religio Laicl against the Deists, As a sort of preliminary to

19 ¢. Molloy, A Catechism for Inuirers, v. 3.
20 . sheehan, Apologetics and Qatholic Doctrine, p. 155.
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the other pointa of discussion which are to follow, Dryden refers
to the idea of faith several times:

God thus asserted: man is to believe
Beyond what @ense and reason can conceive, (118-119,)

Reason by sense no more ¢an understands
The game is play'd into another hand. (126~127.)

He also mentions the presence of Christ in the Bucharist, a peint
on which both Churches agreed; yet the mamner in which Christ was
present was e disputed point between them. Dryden did not argue
the mamner at all, but merely referred to the idea itaelf:

Could He his Godhead veil with flesh and blood,

And not veil these again to be our food? (134-135.)

The Council of Trent had supposed that it would be defining
dogma for those who already possessed falth above and beyond their
own reasoning powers. DBut the Council had gone one step further
tn saoerting Vut pics then Satih wis veguiinh,XE Suyien was sse-
tent to stop, however, after he had presented the notion of faith,

Concerning God's ability and power, and especially Christ's
potentiality for being contained in the bread and wine of the Holy

Feast, a fact which Dryden had alluded to in the passage cited
above, the Council declared that

21 #1f anyome saith that nothing besides faith is cormanded
in the Gospel; that other things are indifferent, neither commanded
nor prohibited, but free; or that the ten camandmente nowise apw
pertain to Christians; let hin be anathema." (Session VI,, Canon
m' A,D, 15‘7) wmth’ m._ﬂ-’ Pe &7
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esodt is a arine the mest wmwarthy that thq[thoww
of Christ / should be wrested, by certain contentiocus and wicked
men, to £ tious and imaginary tropes, whereby the verity of
the flesh and of Chxist is denied, contrary to the uni=-
versal sense of the Church, which, as the pillar and zround of

& has detested, as satanical, these inventions devised by
ious meny she recognising, with a mind ever grateful and ume
&%ﬂtﬁmm thi: n?:;.e?s;gﬂt benefit of Christ, (Session
k2
It might also be memtioned here that the descriptien given by
Dryden to the Catholie Clureh in the very first line, ealling the
Hind "immertal and unchang'd," is a notion which he oestulated through=
out the poem. The Couneil, too, quite early in its sessions, used
an identical ides as o premise,?? This is worthy of note, for in
this poem Dryden adopted an entirely new method of argumentation,
that 1s, new for him, Instead of arguing inductively as he did in
Religio Laiei, he argued deductively and thereby tock a tradition=
ally Catholic porition from the outset. The deductive method hes
always been acsociated with the Catholie Church, especially sinece
the time of Aquinas,*4

Af'ter both partiecipants in the debate had sparred lightly, the

22 id., p. 76

23 mioreover, whereas it is the chief care, solicitude, sand ine
tention of this sacred and holy council, that, the darkmess of here=-
sies, which during so many years has covered the earth, being dice
pelled, the light, brighitness, and purity &f Catholic truth may, by
the assistance of Jesus Christ, yho nmn‘g;, shine forth,®
(Sesaion II., Docpee on the mamner of I D. 1546) The Couneil
alse #aid "For which cause, this coumell has thought good, that the
Symbel of faith which the holy Roman Church makes use of ,==eas being
the prineiple wherein all who profess the faith of Christ necesserily
agree, and that firm and alone Foundation ggainst ywhich {he gates of
bell shell pever prevail,eebe expressed in the very same words in
which it is read in all the churches," (Session III,, Decree Touch-
dug the Syubol of Faith, A.D. 1546) Ibid., vp. li=16.

24 paul J, Glemn, Dialectics, pp. ivevii,
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the business of the disputed polnts became the subjeet of the con-
versation. Dryden continued from his deduetive position and intro-
duced the idea of the necessity of only ome Chureh by reducing teo

abmurdity the notion that more than ome could exist in accordance

with the Divine Will. He cited, by way of example, the dissension
cuwrrent in his time in Protestant eountries:

#ror that which must direet the whole must be
Mhmbendafmthndm .

sammnion to the Calvinists
The French refoarm'd frem preaching you restrain,

the Nicene Creed (explicitly named by him) into the poem. Here
Dryden took the notions of unity, semetity, wmiversality, and
apostolicity and defined each one of them., These particular pasw
sages deserve to be included in their emtirety:

"One in herself, not rent by sehism, but sound,
Entire, one solid shining '

east to west triumphantly she rides,
All shores are water'd by her wealthy tides:



The gospel=sound diffus'd from pole to pole,

Where winds can carry, and vhere waves can rolls

The selfsame doctrine of the sacred page

Convey'd to ev'ry clime, in eviry age." (1120-1127.)

"Thus, of three merks, which in the Creed we view,

liot one of all can be applied to yous

Much less the fourth; in alaa,younek

Th'miﬂ.t:lmtithwm

Godlike descent § 't 12 well your blood can be

Prov'd noble in the third or fourth degree:

For all of ancient that you had befare

(I mean what iz not borror'd from our store)

Was error fulminated oler and o'er;

014 heresies econdenn'd in ages past,

Wmemdﬁnom'dfrmtmmat. (1148-1158,)

Each of these above passages shows Lo what extent a poet can
absorb and explsin simple doeirine., The words, "one, holy, cath-
olic, and apostolic" were first used by the fathers at the Couneil
of Hicea=~Comstantinople in 381 A.D., and the words foarm an integral
part of what has since been called the Nicene Creed,>® The words
were Durther approved by Pius IV, reigning Pontiff at the last
session of the Couneil of Tremt, His ratification of them, to-
gether with a complete affirmation of the entire work of the Couneil,
may be found, in addition to being in his bull, Bepedictuys Deus, in

what 1s now termed the Profession of Pius IV (crizinally entitled

Iniumcten lobis), which every comvert from 1564 A.D. to the present
: 26

is required to recite and to which every convert must subseribe.

25 wgredo in ... unam sanctem eatholicem et aputolim
ecclosian,! (Council of Comstantinople, Symbolim I

%mmmmmawmmmm ‘

matrem et magistram esmoseo," (Pius IV., mm Eldei Iridentina,
A.D. 1564) Abid., p. wo
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These werds can also be found in the Apostles' Creed, in the Opdi-
mafthnl“hﬂhn

Tt 4s difficult to doubt, in view of the poetical passages,
Dryden's familiarity with the exmet words, mwch mere the ideas, of
the Council of Trent on this subjeet,?" _

Put one of Dreydén's principal debte to the Council is to be
found in enother topie, one which caused much argument between
Protestants and Catholics in his day. The Church of England,
following the example set by Luther and Calvin en the Continent,
disavowed the Catholic idea that oral tradition was as valid as
sacred Seripture. By orel tradition the Catholics meant the pre=
cepte which were received by the Apostles from Christ or from cther
Apostles by word of mouth which were, in turn, handed dom to the
Wemmuwainthntfaabim,mdvhichaerwduabuh
for the early adherents to the Christian feith, Catholics hed
alweye held that this tradition was not human opinion but the di=
vine teaghing of an infallible apostolate established by Christ,2?

Dryden, vhose search for authority in Chmrch and State had
already commenced with the writing of Relizio Laiei,’° seised upon
this controverted point and stated the Catholie position. This
position was, however, in spite of the eonstaney of his quest, dife
ferent from the one that he ook in the earlier poem, He began hy

27 Gharles Callan and John Melugh, ed., The Catholic ldssal, p. 65.
28wy believe in....one holy Catholis and Apostelic Church,®
(Session III., mwmmxm A.D, 1546)
Waterworth, op., git., v. 17.
29 Bertrand Comway, The Question Box, p. 78.

30 predvold, op. elt., p. 126.
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saying that the Anglican Church could not use the wealth of theo-
logical informaticn that had accrued during these early and sub-
sequent years:

The wretched Panther cries aloud for aid

To Church and couneils, vhem she firat betray'd;

No help from Fathers or tradition's trains

Those aneient guider she Levght us to disdain,

And by that Seripture which she ouce abus'd

To reformation stands herself mccus'd, (468-473.)

Dryden then made use of Cihwreh history to supporit his argu-
ment, He referred to the "iicene Couneil" of 325 A.D,, a couneil
ealled for the express purpose of condemning the Arian heresy and
for defining certain matiers relating to the Somship of Christ and
the liturgy and diseipline of the early Church,”> Dryden drew a
parallel between the action taken at the fowrth century council
with that of his own day by raising this question:
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oral tradition took precedence in the early Church. In doing this
he tried to show the untenability of the Anglican position. He rea-
goned that the Anglicans, while claiming apostolic succession, yet
urged the supremacy of the Bible over oral tradition in matters of
faith, Dryden attempted to point out how each elaim would exclude
the other, since he felt that an apostolic Church would venerate
tradition not only for its precedence in time but also out of de=
votion to the One who instituted it:
Fuarnal truihy and vhat they sadgh netievid.

Thus by tradition faith was planted firstj
Sueceeding flocks succeeding pastora nurs'd.

This was the way our wise Redeemer chose,
(Who sure could all things for the best dispose,)

To fence his fold from their encroaching foes,® (879-285)
Here Dryden was again indebted to the Council of Trent., In
one of ite early sessions the Cowmell issued a decree that comcerned
Canonical Seriptures, and contained in that pronouncement were all
the judgments of the fathers on that subject. The decree gives
priarity to oral tradition, Christ having "first promlgated by
his owm nmouth" the Gospel and having ordered the Apostles to preach
it to every creature., DBecause of the impoartance of this decree
and because of its similarity to the poem in both terminology and

content, it is included below:
The sacred and holy, oecumenical, and genaral Synod of
Trent ,~—lawfully assembled in the Hely Ghost, the same three
legates of the Aposiolic See presiding therein,-—keeping

this elways in view, that, errors being removed, the purity
MofthoGupﬂhowumdhthwhi&(w)
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befare promised through the prophets in the holy Seriptures,
our Lord Jesus Christ, the Son of God, first promlgated with

E

and discipline ere contained in the written books, and
umeritten traditions which, received by the Apostles from
Christ Himself, or from the Apostles themselves,
Ghost dictating, have come doum even unto us, trans-

as it were from hand to hand; (the Synod) following
the orthodox Fathers, receives and venerates
d&&mﬂm, all the books

of the Testeanent——seeing that one
both-=gs also the said traditions, as
those appertaining to faith as to morals, as having been

dictatel, either by Christ's arn word of mouth, or Ly the
Holy Ghost, and preserved in the Catholic Church by a contin-

weus utonceian. (Ssqgim IV., esree Ospsereia Cpendosl

T
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Seripture, 4.D. 1546

The Council, of course, was very precise on the matter, and
it wes this precision, mentioned earlier, which was most responsible
for the adoption of a catechism based on the findinges of the assembled
bishope and representatives, Dryden's views on the subject coincide
with those expressed at the Council, even to a point where he po-
etizes the part vhich deals with the passing of the word fram hand
to hand, as it were. IDryden's religious instruetion could not have
failed to acquaint hin with the above docirine and the passages in
the poem which mention it shos the direct vesult of that teaching.

Comtinuing with his discussion of disputed points, Dryden had
mach to say about the invalidity of private Seriptural interpreta-
tion, Here he carried into his Catholicism his earlier belief that
hnman reason should be curbed, a belief which he had expressed in

32 Hatmth' m. mo’ PPe 17-180
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Religio Laici. Ihe Hind and he Panther expressed the logical out-
come of this early idea.

Private interpretation of Seripture had ita begimminge, as a
matter of faith, with Luther, and the idea found its way into the
Anglican Church,>> During Dryden's time it was on this point that
most of the arguments between Protestants and Catholice sentered.
Dryden introduced his new stand early in Part One, and he attempt-
ed to illustrate just how untemable was the position of the Anglicans
in the matters

Mnd, after all her winding ways are tried,

If doubts arise, she slips herself aside,

And leaves the private conscience for the guide.

If then that conseience set th! offender free,

Tt bars her claim to Chureh muctority. (476-420.)

Dryden brought this idea up again later in the poem, while
the Hind was debating hotly with the Panther, Once more Dryden
tried to reduce to sbsurdity the notion which made Seripture the
only rule of faith and the interpreter of that Seripture private
conscience, loreover, he haughtily ridiculed the Anglicans for
what he thought to be their innovation in regard to their idea
that some tradition was to be venerated:

Whave €11 riw Oiih rou $14 on Sentyare oents T

How 't 48 tradition join'd with Holy Hﬂt{
But thus your memory betrays your wit." (744-747.)

%3 Lewx, gp. ke, Pp. 427428
3 Brod\'old, oo ﬂo. Ps 95.
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He then employed dialectic to try to prove the Anglican idea invalid:

"Thus, when you said tradition must be tried

By Sacred Writ, whose sense yourselves decide,

You said no more, but that yourselves must be

The judges of the Saripture sense, not we." (776-779.)

When the Panther replied that the Hind assumed too much and
that the Church of England did make use of its own councils to de-
cide disputed matters in the Text, the Hind replied that national
meetings were no better than individual interpretations, since the
national councils were composed of members who would advecate their
own judgments and who would not submit to any final authority te
settle individual differences. Without a judge, said the Hind,
the national council could serve no purpose at all, as "begging
the question® would be the result:

"Nor can a council national decide,

But with subordination to her guide:
(I wish the cause were on that issue tried,)

J
s
-
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2
is intricate, 't is only clear
t vowels and whalt congonants are there,
ore 't is plain, its meaning must be tried
Before some judge appointed to decide." (942-960,)

EPEEF
1

|

Since this subject offered so much discussion among Protes—
tants and Catholics in Dryden's time, (and still causes much
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aminthommtday),m'ydmaartainlyaoughtanmthoritgtiw
source on which to base his new conviction. He would have had to

of neceggity, because of the very nature of the question, One who
advocated authority had to geek that authority before arguing in order
to make any judgment at all,

Such an authority was the Decree Concerning the Edition and Uge
of Sacred Books, issued by the Council of Trent. Prompted by Luther's
statement that the Bible could be interpreted by anyone, "even by
the humble miller's maid, nay, by a child of nine,"3> the fathers of
the Counecil were most explicii in demouncing this idea, The matter
was taken up and defined in an early session (IV,, 1546), The decree
stated, in effect, that an authority was needed to interpret Soripture
in order that the wmiversality of the Church be preserved, and that
all who individually interpreted the Text contrary to the sense of
the Roman Church were "profaners® who had wrested the divine office
of interpretation from the Holy See and had thereby disturbed the
Word of God,36

3% M, Grisar, Luther, p. 386.

%'Mﬂm,mmhmmm petulant spirits, It decrees,
that no one, relying on his own skill, shall,-—-in matters of faith,
and of morals pertaining to the edification of Christian dectrine,——
wresting the sacred Scriptures to his own senses, presume to interpret
the said sacred Scripture contrary to that semse which holy mother Church,
-—yhose it is to judge of the true sense and interpretation of the
holy Seriptures,--~hath held and doth hold; or even contrary to the
unanimous consent of the Fathers; even though such interpretations
were never (intended) to be at any time published.... Besides the
above, wishing to repress that temerity, by which the words and sen-
tences of sacred Scripiure are turned and twisted to all sorts of pro- |
fane uses, to wit, to things scurrilous, fabulous, wain, to flatteries, |
detractions, superstitions, impious, and diabolical incantations, sor-
ceries, and defamatory libels; (the Synod) commands and enjoins, for
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Congidering the influence of the Roman Catechism on all the con=
verts in the seventeenth century, together with the indirect influence
of the Council exercised by means of the clergy in its instruction of
converts, one sees clearly from the poem that this decree was known
to Dryden,

Having concluded that a national church which advocated private
interpretation was inwalid, Dryden pressed the idea of an unfailing
authority whose responsibility it would be to judge the sense of the
Biblical text and also to do what was considered necessary for the
welfare of the Church, This guide is mentioned early in Part One:

But, gracious God, how well dost thou provide

For erring judgments an unerring guide! (64-65)

It would be the duty of this guide to offer the final judgment
on the difficult passages in Seripture. The guide would clarify
those obscurities which are to be found throughout the 0ld and the
New Testament:

#ind what one saint has said of holy Paul,

darkly yrit, is true applied to all,

gr this obseurity could Heav'a provide

More prudently than by a living guide,

As doubts arose, the difference lo decide?

A guide was therefore needful, therefore made;
And, if appointed, sure to be obey'd.," (916-922,)

§
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Only a Church which possessed such an authority could be the trus
Church;

#I% then remains, that Church can only be
The guide, which owns unfailing certainty;

Or else you slip your hold, and your side,

Relapsing from & necessary guide," 1055-1058, )
Such an authority wes the Pope, who, together with his councils, could
clarify the "doubtiful text,"” since the Pope was "assisted from above
with God's unfailing graces"

"Thus some contract and some enlarge the space;

In Pope and council who denies the place,

Assisted from above with God's unfailing grace?

Those canons all the needful points contain;

Their sense so obvious, and their words so plain,

That no disputes about the doubtful text

Have, hitherto, the lab'ring world perplex'd," (665-671,)

Dryden had been confronted with the need for a guide, and certain
that the Pope and his councils fulfilled that need because of their
Divine helper, he became a Catholic, Both faith and reason combined
aided him in his decision:

"I then affirm that this unfailing guide

In Pope and gen'ral councils must reside;

Both lawful, both combin'd: what one decrees

By nunmerous votes, the other ratifies:

On this undoubted sense the Church relies,” (652-656, )

This authority of the Pope and his councils was of course the
crux of the whole argument in Dryden's time, DEver since Luther denied
the power of the Papacy, the idea of Papal infallibility had been

questioned,3” The infallibility referred to the Pope's freedom

37 Conway, op. g¢it., p. 171,
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from error in clarifying the Gospel, and the Protestant rejection
of this doctrine was caused by the idea that no human agency could
possess such a power,38 The Pope claimed infallibility when he spoke
ex gathedra, i, ., when he spoke officially as the supreme pastor
of his Church, when he defined a doctrine irrevocably, when he spoke
on matters of faith and morals, which included the content of Divine
Revelation, and when he intended to "bind the Church" under pain of
mortal sin or excommunication,3?

This notion was repugnant to most of the English people in the
seventeenth century who had lived under the jurisdiction of the
national Protestant Church of England which had had its origin for-
mally over one hundred years before., The arbiters of law, doctrine,
and worship of the Anglican Church were the English sovereigns and
their Parliaments, but many problems were solved by the private
consciences of the individuals themselves.

Dryden's recognition of the Papacy at that time as the final
authority in such matters as Scripture and doctrine was a distinectly
Catholic act. In recognizing the Pope, he was indebted to the Council
of Trent, which had spent much time making the Papal position clear.
The Pontiff was called "the Viear of Christ on earth® by the Council.40
which also declared him to be the spokesman of Christ, the one who

3% mid., p. 172
39 mid., p. 169,

40 (segsion VI., Chapter I., On Reformation, A. D. 1547) Waterworth,

2p. m.l Pe 1*90
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should have the ultimate authority on matters discussed and approved
by the Councils,4l

The indirect influence of the Council was felt by Dryden when
he did make his affirmation of Papal power because this cardinal
point of dispute was defined therein, The Council's statement rati-
fied the ideas of some of the earlier councils, especially those of
the Fourth Constantinopolitan (869 A, D,), which had made clear the
Church's position on the subject,42 loreover, the Council declared
that it was the duty of the members of the Catholic faith to ratify
all the decrees of the Council, Dryden, in becoming a Catholic,
did so by this move,

“-mmmw,ummmmm ynod of Trent,
-=-~layfully assembled in the Holy Ghost, the same legates
Apostolic See presiding therein---not econfiding in human strength,
but relying on the succour and assistance of our Lord Jesus Christ,
whe has promised that he would give to His Church g mouth and wigdom,
hath especially in view to restore at length to its native purity
and splendor the doctrine of the Catholic Faith,... It hath thought
good that Fathers, specially chosen for this inquiry, should carefully

ees that It may more easily separate the various and strange doctrines,

as gockle from the yheat of Christian truth,® (Session XVIII., Decree
on the Choice of Books, A. D. 1562) Ibid., p. 133.

42 laux, op. gifes Pe 295
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“'mmmmmwmmmmmmm
decrees, or should anything be met with which it
quiring explanation or definition, the Holy Synod trusts that, besides
the other remedies appointed in this Council, the most blessed Roman
Pontiff will make it his care that, for the glory of God and for the
tranquillity of the Church, the necessities of the provinces be pro-
vided for... even by the celebration of a general Commeil, if he
Judge it necessary;" (Session XXV,, Chapter XXI., On Receiving gnd
e 1563) Watervorth, op. eit.,

]
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There remained but one more argument for Dryden to engage in
after asserting the invalidity of private interpretetion and affirm-
mmmmmwwarmnmmam'mtmwmm.
As a corollary to the latter, Dryden felt that he had to mention the
validity of Church pronouncements in the early years of the Church
and thereafter. This was a simple thing for him to do, logically,
for he had already concluded arguments which led up to this point,
m@ the authority had been established, those things approved by
that authority had to stand, of themselves, as doctrine,

The Protestant objection to the wvalidity of the pronouncements
of the Vatican rested with the idea that Papal decrees, since they
became articles of faith for Catholics, represent innovations in the
Christianity described and defined in Seripture-—a natural assumption
for those who base Christianity upon the Seripture alone.

The Catholic Church, however, by its decrees, states that no new
articles of faith are declared which are not contained implicitly in
the revelations of Christ to the Apostles.’4 The definitions, the
Church asserts, are fuller and more precise explanations of these
revelations, and the decrees are issued only in times of controversy
or at the appearance of some new devotion contrary to Church practice,
in order that the Church might decide upon a point which needs clari-
fication, 43

Mshnhngsp-m-, pe 158,
4 m., p. 158
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Dryden was acquainted with the arguments advanced by both sides.
He summed up those offered by the Protestants, weighed them in accordance
with his judgment, and then affirmed the Catholic idea:

"IT is said with ease, but never can be prov'd,

The Church her old foundations has remov'd,

And built new doctrines on umstable sands:

Judge that, ye winds and rains; you prov'd her, yet she stands.
Those ancient doctrines, charg'd on her for new,

Shew when, and how, and from what hands they grew,

We claim no pow 'r, when heresies grow bold,

To coin new faith, but still declare the old,

How else could that obscene disease be purg'd,

When controverted texts are wainly urg'd?

To prove tradition new, there's somewhat more

Requir'd, than saying: ' 'T was not used before,'" (1159-1170,)

The Couneil of Trent said in one of its opening sessions that
the aim of the Cownecil was to define certain controverted doetrines,
The definitions would be ascertained after an emamination of the
articles contained in the deposit of Faith, Seripture and tradition,40

The Couneil had to make such a declaration in orddr te justify its
existence at all, for if it were not possible for the members to issue

4'6"1'1::!..‘3ml.m.'tltlamlhe)ls', oecumenical, and general Synod of Trent
ees considering the magnitude of the matlers to be treated of, especially
of those comprised under the two heads, of the extirpating of heresies,

high exhorts, with the same apostle, all and each, above all
8y hmmmnmwnmmxmm.
in all thingg taking the ghield of uherewith they may bo able
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decrees, there could never have been any general council that
had defining as its purpose.

The passage quoted from The Hind and the Panther echoed the words
of the Comncil, Those present at Trent did not feel that they were
declaring innovations in the faith, The Council maintained that
it was upholding and defending with "the shield of faith" Christ's
implicit teachings,4” Dryden said the very same thing in his poem,

v

47 Log. git.
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Part Three

A cursory reading of the two religious poems would leave the
casual reader with the impression that mighty forces indeed had
worked on Dryden's mind between the years 1682 and 1687, His
changing allegiance would be most evident should two rather striking
passages, which I shall take up in a moment, be compared, The reader
would see that in Religio Iaicl more than Dryden's anti-clericalism,
traditional with him both before and after his Catholic conversion,l
seemed to motivate him in his denunciation of Catholicism as it had
been practiced in England in preceding ages, He poured out his dis-
trust of that religion with something more than a bias against clerics:

3

times o'ergrown with rust and ignorance,

A gainful trade their clergy did advance;
When want of learning kept the laymen low
And not but priests were authoriz'd to Inow
When what small knowledge was, in them did dwell,
And he a god who could but read or spell:
Then Mother Church did mightily prevail;

She parcell'd out the Bible by retail;

But still expounded what she sold or gave,

To keep it in her power to damn and save:
Sceripture was scarece, and, as the market went,
Poor laymen took salvation on content;

As needy men take money, good or badj

:
|

they had not, but the priest's they had, (370-384.)

Quite different was his approach, the reader would say, in The

Hind and the Panther, where he takes the opposite view. No longer did
Dryden congider earlier generations of Englishmen to be dupes of the

1 E. S, de Beer, "Dryden's Anti-Clericalism,” Jliotes and Queries,
CLXXIX (1940), 254~257.
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clergy, content with "the priest's word," Instead, the idea of
Berring ancestors, drown'd in the ahyss of deep idolatry" was
repugnant to him:
"But if you cannot think (nor sure you can
Suppose in God what were unjust in man)

That he, the fountain of eternal grace,
Should suffer Falsehood, for so long a space,

From this to that wherein he sent his Son:

Then think but well of Him, and half your work is done," (1197-1210,)

Indeed, what a profound change took place in such a short period
of time in a man over fifty years of age, an age where among average
men, we are accustomed to think ideas are quite stable and immutable!
Perhaps, however, our casual reader might say, Dryden's own testimeny
regarding changs, which we have, might explain it. Or perhaps the
opportunities of greater preferment and more money would be sufficient
explanation for such a move, But there might be a possibility, con-
tinues our reader after a little thought, that no change at all was
involved, and that a certain continuity existed in both poems. Let
us exanine these three aspects.

First, the matter of Dryden's attitude toward change, We have
on good authority that "changeableness was beyond dispute one of the
dominant characteristics of his mind,"2 Dryden admitted this himself,

2
m. OP. mo’ Pe 12,
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when, in his Dedication to jureng-Zebe (1676) he stated that change
was the one great property of humanity, something which flowed from
man's very nature:
uImam,.Imat'b-dnngmbh: and sometimes the
gravest of us all are so, even upon ridiculous accidents,
Our minds are perpetually wrought on by the temperament
of our bodies; which makes me suspect, they are nearer

alliod%tbanciwarourﬂ:ﬂmmnorsehooldiﬂms

allow to be.>

Such an admigsion as this would be enough evidence for the casual
reader, who, whatever his opinion of Dryden's moral character might
be from the statement, would then attribute Dryden's conversion te
this dominant trait in his nature, The idea would be more valid, how-
ever, if it could be shown that his attitude toward change wes in
keeping with the times, inasmuch as Dryden's temper was the same as
that of his sge,4 If it could be asserted that the entire nation was
in a state of flux on the question of becoming a Catholic, and that
many Englishmen made the move in the direction of Rome because of
their immediate intellectual or philosophic conviction, then the proof
could stop right there. In other words, if it could be said that
Dryden's conversion came as a result of hils ability to remain in the
foreground of his times, epitomizing all that was thought and acted
in his day; that his change of faith could be considered representative
of what many other people were doing, the argument would hold water,

3 pryden, John Dryden, ed. George Saintsbury, I, 342.

“'...theidmodemDrydmmemthismnuarmm.
They were representative ideas of the age, growing out of the dominant
temper of the age, which also happened to be the temper of Dryden him-
self," DBredvold, go. git., p. 98.
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However, this is not the case, Although the age was an argu-
mentative one, a time filled with much controversy and pamphleteering,
there were remarkably few Catholic conversions, and those not of much
intellectual consequence,’ Dryden's becoming e Catholic was a dis-
tinotly singular act in the sense that he was not following the
current of the thought of his day at all, and for the "representative
mind of the age" to make such a move was certainly not in accordance
with that judgment of him which states that he is never to be con~
sidered for his originality as a thinker,® but rather only in terms
of his ability to follow trends,

If then, in this one instance, our casual reader asks, Dryden
showed some originality and initiative, was it not for some political
preferment or some financial recompense? For if Dryden on nearly all
other occasions followed his age, is it unjust to suspect that in this
one particular time when he "stepped out of line® there should have
been a promise of personal reward to prompt him?

The point is well taken, and is one that has caused much dis-
cussion for many years. For a while it was fashionable to relegate
Dryﬂmtoﬂmtmupefmﬁﬁmlﬁm—mwbowulﬂfwmbm
thing, including their integrity, for money or for a sinecure,”
Recent scholarship, however, has unearthed the fact that many of the
early insinuations about his pension as Poel Laureate can be proved

5 mig., p. 169,
GMH Pe 15,

7 of, S. H, Monk, "Dryden Studies, A Survey 1920-1945," A Jowrnal
of Eogligh Iitergry Higtory (ELH), XIV (1947), 46-63.
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gratuitous and that no additional benefits were bestowed upon him
when he became a Catholic,® Moreover, this same study has revealed
that English Catholics were not living in a ®"springtime of peace
and prosperity under the blessing of a monarch of their own persuasion,"?
On the contrary, Catholics in England were more apprehensive of their
status then than they would have been under a Protestant king, At
least, in the alternative case, they would have known what treatment
to expect, but under James no Catholic felt secure, since each one
knew that the coming of Protestant William, James' son-in-law, would
bring great changes to their way of living, because the inmoderate
measures taken by James for their protection were bound to have a
disagreeable effect on a Protestant Hng,m

Confronted by such conclugsive evidence given by Bredvold, the
casual reader is unable to "enlarge with weak defense against so
strong a charge"ll and must examine more closely the historical facts
connected with the poems in order that he might be able to discover
whether a change in Dryden's attitude took place, and should the
results of the investigation reveal a gradual development of Dryden's
thought, the reader (by virtue of this inspection no longer to be
dubbed fcagual'), would want to know of just what this continuity
consisted.

snradvnld,m. git., pe 5

7 id., pe 164,

10 mig., p. 165.

11 the Hind and fhe Panther, 869-870.
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Professor Bredveld's Intellectual Miliou of John Drydeg can
provide the answer to this questionj yel his investigation, it seems
to me, failed to expand one phase of the poet's thought, Dryden's
relationship to dogma is not discussed, but since this study is an
expansion, an examination of Bredveld is in order,

Dryden, he begins, was a skeptic, and this skepticism molded
his entire outlook on life, This philosophy existed in Dryden's -
time in all possible forms of development, and it was quite common-
place to find one form of it in complete opposition to another, The
degree to which it was carried ranged from the moderate, which held
that some certainty could be had in matters of revelation and moral
truth, to the extreme, which doublted that anything at all could be
lnown with certitude, In either case, the gystem was anti-ration-
aligtic, 2

It must be mentioned here that the skepticism referred to was
a philosophical method of approach, closely akin to its etymological
definition, (Greek, gkeptesthai), which meant "to consider, to look
about cavefully,"l3 The modern comnotation of the word, implying a
state of religious mbelief, was not meant at all, Bredvold attempted
to show that philosophically Dryden applied the skeptical method,
namely, observation, comparison, hypothesis, and conclusion; and
pogsibly in some instances, he made a pronouncement as to the relativity

= Bredvold, gp. git., pp. 16-17.

3 Paul 3, Glemn, Griteriolosy, p. 169.
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of that conclusion,l4

Bredvold did not have to search too diligently before coming
up with evidence to support his contention, Not like so meny of the
obgcurities of Dryden's biography which are the result of the poet's
refusal to answer many of the attacks made upon him, in this matter
‘ mmmmmhismmmtmmmmm
In the Preface to Sylwag (1685) he says:

If I am not mistaken, the distinguishing character of
Locretius (I mean of his soul and genius) is a certain
kind of noble pride, and positive assertions of his
opinions, He is everywhere confident of his own reason,
and assuming an absolute command, not only over the vulgar
reader, but even his patron, Memmius,... These are the
congiderations which I had of that author, before I attempted
to translate some parts of him, And aceordingly, I laid by
my naturel diffidence and skepticism for a while, take up
that dogmatic way of his, whi aaIsaid,iaE his
character, as to make him that vidual poet,

LSk

Dryden ®laid by his natural skepticism® for the nonce, only to
take it up again after making his translation, And why not? Skep-
ticism provided many weapons for those who thought that anti-rational-
isn was the soundest defense of religlon, and Dryden, who had an almost
innate distrust of reason, (witness his attack upon Deism in Religio
lgici), was not te be caught without battle equipment.

This anti-rationalism had developed within Protestantism in an
attempt to got away from the "reasonable faith® of the Gatholics.
Dryden's Preface to Belizio Laicl mentions that "they who would prove

Y mig., pp. 17172

15 John Dryden, Essavs of John Dryden, ed. W. P, Ker, I, 259-260.
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religion by reason do but weaken the cause which they endeavor to
support, "6 It, however, was the Catholic controversialists who
eventually came to use the argument with dexterity and logic, and
turned it to their own purposes, since many Protestants had made
remarks about the unreasonableness of the Catholic Church, That the
Protestants should so exalt reason made it possible for the Catholics
to ridicule them, and an atiack on reason in the seventeenth century
came clearly te be recognized as a Roman Catholic argument, even
Ahough the Gievh L0eelf oonlemned the nethed, isammudh as the whole
tradition of Catholieism was opposed to a philosophy which disparaged
reason, Nevertheless, Catholic apologists employed skeptical prin-

ciples against Protestantism and Rationalism,17
It was clear that by 1660 the question of religious knowledge

and authority was the one central point of dispute in the whole con=-
trovergy between Protestants and Catholics., Anglican efforts wers
concentrated toward demonstrating the power of the individual to
interpret the Bible, while Catholic arguments were in the nature of
destructive criticisms of this type of religious authority,l®
Bredvold contends that Dryden's distrusit of reason was evidenced
by his appeal to Anglicans in Beligio Laici for the moderate employ-
ment of private judgment in order that the public peace might not be
disturbed, and partially for that reason, he says, "Religio laicl

16 pryden, The Poetical Works of John Drydem, ed. Noyes, p. 158.

1? W. !2. m.’ Pp- 27’ 73"7‘-

18 mbid., pp. 82-83.
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belongs rather to Roman Catholic than Anglican apologetics,t19

Such evidence can be questioned, however, since the Thirty-line
Artlcleg provides that gll Anglicans should exercise this moderation,
mmmt&ﬂmtfrmwothermbaarmmw
England in his beliefs when he made that statement,

But Dryden's attitude toward Deism in the same pilece was more
indicative of his Foman Catholic thought, He did not approve of ration-
alism, neither philosophic nor religious (in the Preface he criticised
Anglican divines who maintained that man, through his reason, "has
been able to find that there is one supreme agent or -intellectual
being which we call God"),20 and he was already searching for that
authority in Church and State in Religio lalcl for that reason, since
the problem of religious lmowledge in his day was never far removed
from the problem of authority,?t

In the first poem Dryden's suggestion to seek the opinions of
the early Fatbers on doubtful matters really did not provide the
ultimate authority that he was looking for, since it only substituted
the individualism of isolated theologians for the individualism of
private, lay persons, In the last analysis, a final authority above
and beyond human reason was still lacking,

Dryden himself was probably not satisfied with this. He wanted
a living guide, and the desire for "such an omniscient Church® was

¥ maa., p. 27
20 pryden, The Poetioal Horks of John Drvden, ed. Noyes, p. 158.
21 predvold, gp. gities Do 129.



strong in him then, He gave more to the Church of England than
was required when he advocated curbs on the private spirit which
were to some extent in execess of the restrictions decrsed in The
Inirty=liine Articles.??

Dryden seoemed to believe that the umity and perpetuity of the
Church could only be preserved by the sacrifice of the individual
reason to the common good, He probably felt that the belief, more-
over, was too strong for a Church of England man to have, He moved
towards authority, and when his skepticism, which had developed with
his later years, was confronted by Catholic Church doctrine, he did
not agk for demonstrable proof, The fact that the Catholiec Church
aggerted the authority which he sought, the assertion being supposedly
baged on something beyond human reason, was enough to cause his sgkep-
tical nature to submit, The Hind and the Panther also exhibited anti-
rational tendencies, like the earlier poem, but this time they were
directed against the Protestants, instead of, as in 1682, the Deists.
Church allegiance had changed, but his nature had not,

Bredvold, while mentioning Dryden's distrust of dogmatism in
relation to his approwal of skepticism, implies that it would be im-
possible for Dryden to be both, that is, a skeptic and a dogmatist at
the same time, He feelas, and not without some cause, that skepticism
and dogmatism mmtually exclude each other, It is my intention to
illustrate that it was possible, and still is for that matter, for a
men, a poet, Dryden, to have been both, even though he himself would

2 supra, pp. 13-L.
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probably never have admitted that he could be so,

I say that he would probably be the last to adnit thia because
his answer to the charge made by his brother-in-law, Sir Robert Howard,
that he was "magisterial® in An Egsgy on Dramatic Poegy, states that
he believed himself to be functioning as a eritic by means of skeptical
principles only, in that the form of the critical piece was that of
the essay, and that the manner of presentation was only one of opinion
which reserved the final judgment to the reader:

my whole discourse was skeptd aemdin;hthntgof

It,m,hhrdh;m(mmthultahmdduotm
Robert Howard), that Dryden for a moment bordered on philosophic dog=
matism in the essay proper, even though he weakly qualified his pro-
nouncements with the epening phrase, "I am of the opinion," The
tone is clearly dogmatic:

I am of the opinion, that they cannot be good poets, who are
not accustomed to argue well., False reasonings and colors of
speech are the certain marks of one who does not understand
the stage; for moral truth is the mistress of the poet as much
uthmmzrwmtmhmtmluHM,hm
it must be ethical,
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In the above passage Dryden was close to philogophic dogmatism,
yet Bredvold, using Dryden's own words on the subject, maintains that
this camnot be so, inasmuch as Dryden possessed an avowed distrust
of the dogmatic, inclining instead toward skepticism, It would be
useful at this point to clarify some definitions, ir order that the
problem and golution might be correctly viewed,

We are indebted to Bredveld for his ascertaimment of gkepticism
as he uses the word, We take it to mean a philosophic system, an
attitude in Dryden's case, which held back, temporarily at least, the
Judgnment of the mind until the evidence had been weighed, and then
questioned the validity of the mind's meking such a conclusion, This
skepticism is totally different from its religious meaning, a state of
unbelief, Bredvold's use of the term we might take to be synonymous
with the "open mind" philosophy of the medern day, a system which
operates in the same way; the steps are the same,

What Bredvold means by dogmatiam, however, is left wnexplained,
Shall we take this term also in its philosophic sense, or shall we
take it in its religious meaning? The fact that this term dosmatism
has two meanings, just as its complement, glepticigm, is one which
often escapes attention., Are we to assume Bredvold meant dogmatism
as a philosophical system? If this is the case, in spite of the
attitude evideneced by Ay Egsay on Dramatic Poesy, we can agree with
hinm, since Dryden's vindication of the piece makes 1t clear that he
did not believe himself to be dogmatic, even though, gbiectively, the
essay is of a dogmatic character insofar as the tone implies that
which Dryden states is to be taken as Gospel. Belief in that dicta
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is another matter altogether, and I think that is what Dryden had
in mind when he qualified his doctrines of criticism by saying, "I
am of the opinion,"

Dogmatign and its cognates dogma and dogmatic are derived from
the Greek verb dokein, "to think,"25 Thug it appears that there is
no etymological ground, at least, for the rather repulsive comno-
tation which is attached to these terms as used in casual speeech,
The usual idea is that dogma is a declaration, defiant and brutal,
which docile persons are expected to accept as truth, without asking
for evidence, A dogmatist is currently understood to be a hard-headed
individual equipped with a set of ready-made judgments that are
warranted to resist the action of the intellect, However, this is
not the case.

Philosophical dogmatism has been divided into two kinds,
exaggerated and qualified,2® The former maintains that certitude
may be obtained only through the assertion of fimdamental, self-
evident, non-demonstrable truths, The latter concerns itself only
with those dets which can express truth, that is, judgments, If the
Jjudgments of the mind are found to square with reality, then the
validity of the thought is inferred from this agreement,?’ These
two pethodg, rather than gygtems, figure in discussing philosophic
dogma tism,

2 Glemn, gp. git., p. 155.
%M" Pe 156l

27 mid., p. 157.
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It is hardly concelvable that Dryden would have liked to have
his name allied with the second kind of dogmatics, bub the idea of
self-evidence had its appeal for him, We know of his anti-rational
feelings, and we lknow that he accepted certain ideas on faith that
could never be proved by reason, His doubt and distrust of the
hmen intellest was too great to allow him to place such high regard
on the power of the mind, For him dogmatism was the same as ration-
alism in that both gave too high a regard for reason, and it was
his belief in a power beyond reason that moved him to act as he did
in the matter of his religious affiliation,

But dogmatism has another aspect and can be viewed from the
standpoint of religion, just as skepticism can be, And in this aspect
of the subject, more caution must be exercised before any judgments
regarding Dryden can be made, As gkepticism in religion is taken to
be gynonymous with "umbelief," dogmatism in religious matters is used
for "belief," belief in the law and word of God, and since this is
so, anyone who professes religion at all may be called, in a loose
sense, of course, a dogmatist.

This is not offered as pure logic, or as some might choose to
call it, sophistry or casuistry. No amount of logic could ever induce
the skeptic to change his attitude at all, simply because it is an
attitude, and it is therefore more than a logical system. Consequently,
it is immune to attacks and refutations which stem from a purely
dialectal source, It is true, also, that the religious dogmatist,
because he believeg with something more than his intellect, camnot be
persuaded to do otherwise by arguments advanced by mere human reason.
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In the last analysis, the relationship and the affinity of the two
mtmnnhndlyompsmﬁuanﬁmt; On the one hand is
the philosophic skeptic doubting because he distrusts human reasoning
powers, and on the other is the religious dogmatist unmoved by logic
because of his supernatural faith, Such is the nature of this
religious dogmatism of which I speak,

For illustrative purposes I submit the following definition from
the Catholic Dictiongry, In defining dogma as "a truth directly pro-
posed by the Church for belief as an article of divine revelation,"28
the two-fold relationship of the term is given as it is used religiously,
First, it is a truth, supposedly, of divine revelation, and it is there-
fore to be believed, even if it is a mystery, Secondly, it is the
authoritative teaching of that Church, and as such, presupposes a dis-
posed group of the faithful who would accept it frem that authority,
The notion of its being an arbitrary doctrine, imposed no one Imows
quite why, is a false supposition, since dogma is supposedly based on
Seripture and proposed by a duly constituted authority, The content of
a dogma, it is asserted, is truth revealed by God and thereby meant to
be believed; it is not to be believed just because many people have
the idea that it should be.

There might be an objection made here that the doetrines of the
Church of England cannot be then called dogma in the strict sense,
rwmmmmmumummmmmammm
though it does regard its doctrinal pronouncements as founded in

28 catholio Dictionary, p. 154
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revelation, The objection is a good one, and up to a point, walid,
It is true that no anathematizing is to be found in the Church of
England comparable to that of the Church of Rome, yet what the
Anglican Church proposes is meant to be believed by those Anglicans
who subseribe to The Thirtv-Nine Articles, A member of the Church
of Englend must believe in its doctrines, If he does not, he is
not dammed to hell but is free to choose another faith, But if
he elects to remain in the fold, he necessarily subscribes to those
doctrines which the Anglican Ghurch has proposed for belief by the
faithful, These doctrines, then, assertedly based on revelation
and proposed by an authority, gan be called dogmas,

For the Catholie, however, religious dogme has more than one
denotation and a variety of connotations, There are general dogmas
(those truths revealed to all men, g. g., the Resurrection) and
special dogmes (those revealed to private individuals, g. g., Christ's
appearance before St, Paul)., Dogmas may be considered as material
(only revealed, 8. g., the notion of the assumption of Mary into
heum)arfml(the_mmoftbaumpﬂmdaﬁmd). They
may be pure (truths lmown only by revelation, g. g., the Trinity) ar
mixed (known by both revelation and philosophy, 8. Z., ossence and
exigtence of God). They can be symbolic (contained in the symbols of
the Church) or non-symbolic (the remainder). Some dogmes are necessary
(necessary for salvation, g. g., baptism), but others are voluntary
(should be believed, but not necessary for salvation, g. g., fast days).
The Catholic believes that the efficacy of dogma can best be established
by seeing the relationship between law and lawyers and judges, as
opposed to law in the layman's hands., He also believes that dogma is
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immutable, sines, he feels, dogma is truth and truth eanmot change.
Bub more important than all this, the Catholie believes that dogma
mst be believed in order that the unity and the authority of the
Ghurch be preserved.??

Parts One and Two of this study have illustrated, I hope, Dryden's

debt to the explicit dogmas of both churches by indicating the sources
of the ideas of the two religions that he embraced, In Part Three
I have tried to show just what is meant by a religious dogmatist.
He is a person who believes he has eertitude in matlers pertaining
to God, and he bases his certitude on faith in a supernatural power
and in the ministers of that power, Then too a religious dogmatic
accepts authority in order to preserve wnity. Dryden was a skeptic
by temperament, and this explains hoy and yhy he sought something
authoritative, Authority had an appeal %o his mind and nature, and
he moved from cne church to another in search of that authority.

But yhen he thought he had it and yhat he did with it camnot
be explained in terms of skepticism, Something more is involved,
and that something is religious dogmatism, He mropounded the doctrines
of both churches dogmatically, and while he left much disputed matter
to be debated by theologians and controversialists more versed than
he in Church doctrines, like transubstantiation versus consubstan-
tiation, purgatory, the sacraments, and sacred images, he was content
to 1llustrate in terms of dogma just what appealed to hinm in both
religions.

29 Daniel Goghlan, *Dogma," Gathiolic Engyclopedia, V, 8991,
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At first he thought the way the Anglican Church handled the
matter of Seriptural interpretation was the right one, Then he
seemed to fesl that he had seen more in the Church of England than
was there, and he moved towards Rome because the Catholie Church
asserted explicitly what he wanted to hear as far as authority was
concerned, When he once accepted this authority as he did, he was
content to accept its decisions and doctrines on all religious
matters, His skepticism led him where he had te go, but once there,
his open and doubting mind took, on faith, what he held to be truth,
and he displayed certitude in making his exposition of that truth,

In Religio Iaici he thought that he had this certainty, but
when he had econvineed himself that it was not so, he sought a firmer
and more authoritative church to fill in what he thought to be a
void, When hig skeptical nature, inclined as it was to accept a
supra~human authority, closed upon what he felt to be indubitable
truth, he was no longer a skeptic, but had become a dogmatist in
matters of religion, And so we find in this phase of Dryden's
work just one more example of paradox existing in "an age which
dearly loved the paradoxical.™
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